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PR EFA C E
 

This com m entary is based around the N ew  European V ersion of the B ible, w hich is generally printed w ith brief
com m entary on each chapter. C harities such as C arelinks M inistries and the C hristadelphian A dvancem ent Trust
endeavour to provide totally free copies w orldw ide according to resources and donations available to them . B ut
there is a desire by m any to go beyond those brief com m ents on each chapter, and delve deeper into the text. The
N ew  European C hristadelphian com m entary seeks to m eet that need. A s w ith all D ivine things, beauty becom es the
m ore apparent the closer w e analyze. W e can zoom  in the scale of investigation to literally every letter of the w ords
used by H is Spirit. B ut that w ould require endless volum es. A nd academ ic analysis is no m ore nor less than that; w e
are to live by H is w ord. This com m entary seeks to achieve a balance betw een practical teaching on one hand, and a
reasonable level of thorough consideration of the original text. O n that side of things, you w ill observe in the
com m entary a com m on abbreviation: ñs.w .ò. This stands for ñsam e w ordò; the sam e original G reek or H ebrew  w ord
translated [A ] is used w hen translated [B ]. This helps to slightly rem ove the m ask of translation through w hich m ost
B ible readers have to relate to the original text.

 
A re there errors of thought and intellectual process in these volum es? Surely there are. Let m e know  about them . B ut
finally- donôt fail to see the w ood for the trees. N ever let the w onder of the sim ple, basic G ospel of the Lord Jesus
C hrist and H is K ingdom  becom e obscured by all the angst over correctly interpreting this or that B ible verse.
B elieve it, respond to it, be baptized into H im , and let the w ord becom e flesh in you as it w as so suprem ely in H im .

 
If you w ould like to enable the N EV  B ible and associated m aterial to rem ain freely available, do consider m aking a
donation to C arelinks M inistries or The C hristadelphian A dvancem ent Trust. A nd please pray that our sending forth
of G odôs w ord w ill bring back glory to H is N am e and that of H is dear Son w hom  w e serve.
 

 

D uncan H easter
 

dh@ heaster.org

 



Job
 



Job C hapter 1
Job 1:1 There w as a m an in the land of U z- Later scripture assum es that Job w as a real historical person (Ez. 14:14;
Jam es 5:11), although the entire book is poetry, and clearly isn't to be taken as real tim e recording of w ords spoken.
It is a dram a, concluding w ith a thunderstorm  approaching and the revelation of G od H im self. "The w hole is divided
into three partsð the prologue, poem  proper, and epilogue. The poem , into threeð  (1) The dispute of Job and his
three friends; (2) The address of Elihu; (3) The address of G od. There are three series in the controversy, and in the
sam e order. The epilogue also is threefold; Job's justification, reconciliation w ith his friends, restoration".
A s w ill be noted further on this chapter, it w ould seem  he lived in patriarchal tim es. This w ould explain w hy there is
no reference to the exodus from  Egypt, w hich is to be found in nearly all subsequent scripture apart from  Job. U z
appears to be the relative of A braham  of G en. 22:21. B ut m uch of scripture w as rew ritten under inspiration at the
tim e of the restoration and also in H ezekiah's tim e. This explains w hy ancient H ebrew  term s are used along w ith
later H ebrew , w ith copious connections to the restoration prophecies of later Isaiah. A nd as noted on :7, there is
allusion to Persian concepts too- appropriate if the book w as reapplied to the Jew s in Persia. Judah and Israel in
captivity w ere struggling w ith the questions raised in the dram a of Job; Job and his children becom e representative
of G od's people. H is children suffered because of their sins. Job as the righteous rem nant also suffered, but w as
restored. This speaks of the restoration from  exile possible for Judah and Israel. They for the m ost part refused it.
B ut the key w as for the faithful rem nant to appreciate that they too had sinned, as Job did, even though they w ere
pleasing to G od. A ll w as under G od's control; the book deconstructs the popular view s of evil, a satan being, and
suffering being a direct consequence of personal sin. This w as required for the exiles. W e note that Job is not
presented as a Jew , but one of the surrounding peoples related to A braham . The hero is not strongly Jew ish and is
presented w ithout genealogy; and that w as a lesson for the exiles too, for the prophetic intention w as that Jew s and
G entiles w ould repent and form  a m ultiethnic people of G od in the restored K ingdom . The nam e of Y ahw eh is
likew ise not m entioned until Y ahw eh is revealed at the very end of the book. They had effectively forgotten H is
N am e in exile, in real spiritual term s; but through their sufferings and repentance, H is N am e w ould be revealed to
them  at the end.

W hose nam e w as Job- H e appears to be the "Jobab" of 1 C hron. 5, indeed the LX X  states he is this person. "Job"
m ay com e from  an A rabic w ord m eaning 'repentance'; and that really is the appeal of the book, for the repentance of
G od's people, especially the exiles, so that G od's saving purpose m ight be brought forw ard. The problem  of
suffering is secondary to this them e of the book.

That m an w as blam eless- G od's opinion of Job w as that he w as "blam eless". B ut as the dram a progresses, B ildad
argues that if Job w ere in fact "blam eless" then G od w ould not cast him  aw ay (Job 8:20 s.w .). Job absorbs this
reasoning, and confesses that he is not "blam eless" (Job 9:20,21 s.w .), and yet he is driven to the conclusion that the
"blam eless" and sinner are "destroyed together" by G od (Job 9:22 s.w .). It's quite possible that in depression and
periods of suffering, w e can com e to have a low er view  of ourselves than that w hich G od has of us; just as at other
tim es w e can have a higher view  of ourselves spiritually than w e ought to. There is true guilt, the guilt w hich w e
should take, and false guilt. A nd Job seem s to have picked up the false guilt throw n upon him  by B ildad. W e too
need to learn this difference betw een false and true guilt.
And upright- G od's opinion of Job w as that he w as "upright". B ut as the dram a progresses, the friends argue that if
Job w ere in fact "upright" then G od w ould not be afflicting him  (Job 4:7; 8:6 s.w .). Job absorbs this reasoning, and
confesses that he is not "upright" and therefore cannot find G od (Job 23:7,8 s.w .). A s discussed above, he absorbs
false guilt and becom es influenced by the guilt placed upon him  by his religion and "friends" am ongst the "sons of
G od".

And one w ho feared G od- A  true son of A braham  and Joseph (s.w . G en. 22:12; 42:18). It seem s Job lived in the
patriarchal age. The phrase is also used about the righteous rem nant am ongst the captives in B abylon / Persia, for
w hom  this book w as apparently rew ritten to com fort them  (Is. 50:10).

And turned aw ay from  the evil- Job begins the book by being described as a m an w ho shunned [the H ebrew  w ord is
also translated ñto be w ithoutò and ñto rejectò] ra, ñevilò. M ichel understands ra here to refer to óthe evil oneô, the
C anaanite god of evil, w hom  Job disbelieved and rejected (W .L. M ichel, Job in the Light of N orthw est Sem itic
(R om e: B ible Institute Press, 1987) V ol. 1 p. 29). O ne of the m any them es in Job is the deconstruction of the 'satan'
m yths of the tim e, m any of w hich are alive and w ell today. See on Job 3:8. Job w as aw are that he had indeed "turned
aw ay from  evil" and feared G od; it w as those things, rather than the traditional w isdom  of the friends, w hich he
cam e to see w as the true "understanding" (Job 28:28 s.w .). The phrase is also used about the righteous rem nant
am ongst the captives in B abylon / Persia, for w hom  this book w as apparently rew ritten to com fort them  (Is. 59:15).



See on Ps. 34:14.

Job 1:2 There w ere born to him  seven sons and three daughters- H aving ten children m ay invite us to connect Job
w ith the ten tribe kingdom  of Israel; their sufferings in captivity, along w ith those of Judah, elicited the kinds of
questions discussed in the book of Job.

Job 1:3 H is possessions also w ere seven thousand sheep, three thousand cam els, five hundred yoke of oxen, five
hundred fem ale donkeys and a very great household-
The lack of reference to horses w ould indicate that Job lived in patriarchal tim es, before horses w ere introduced to
the M iddle East from  A sia. The huge num ber of cam els suggests he lived near the desert, w hich corroborates w ith
the reference to m arauding A rab bands (:15) and a desert w ind com ing upon the tents (:19). This kind of internal
harm ony w ithin the B iblical record is to m e the greatest evidence of its veracity.

So that this m an w as the greatest of all the children of the east-

Job w as the ñgreatest of all the m en of the eastò (Job 1:3), the H ebrew  im plying the eldest, the m ost senior. The
friends w ere older than Job, and take pleasure in rem inding him  of the w isdom  of the óeldersô. H e had risen above
his place, got too great too quick, and therefore they w ere intent on proving to him  that actually he w as not so great,
he had sinned, and they by their supposed w isdom  and understanding w ere really greater than him . A nd they bent
their theology, their guessw ork as to his possible sins, to that subconscious end- of justifying them selves and pulling
Job dow n beneath them  by their interpretations of his m isfortunes. W hat this indicates is that during their period of
ófriendshipô previously, they had nursed unconscious feelings of jealousy against him . The lesson for us is to re-
exam ine our friendships, our loyalties, to see if they carry the sam e feature; a desire to óbe in w ithô the popular and
the successful, to catch som e reflected glory. The conversion of Job led him  to understand the fickleness of his
friends, and to pray for them  in it.

Job 1:4 H is sons w ent and held a feast in the house of each one on his birthday; and they sent and called for their
three sisters to eat and to drink w ith them - Seven tim es a year they had these feasts "on their day" (H eb.), i.e. their
birthday (Job 3:1). They each had their ow n houses, adm ittedly on the edge of the desert (:19) and w ere not tent
dw ellers.

Job 1:5 It w as so, w hen the days of their feasting had com e to an end, that Job sent and sanctified them - Perhaps the
idea is that he sent for them  and sanctified them .

And rose up early in the m orning- The characteristic of A braham ; Job is presented as A braham 's seed.
And offered burnt offerings according to the num ber of them  all- There w ere 10 children, and he offered seven tim es
/ year (:4), m eaning he offered 70 sacrifices / year for them  all. H e is presented as carefully and generously obedient
to D ivine principles of sacrifice, although all those sacrifices didn't save his children from  a judgm ent w hich (w e can
infer) they deserved. W e see developing the picture of G od's people being judged by their neighbours for their sins,
despite their receipt of great blessing from  G od and the existence of a righteous rem nant am ongst them , represented
by Job. For Judah w ent into captivity because of their feasting (Is. 5:12 s.w .).

 

For Job said, It m ay be that m y sons have sinned, and renounced G od in their hearts- The sam e phrase used by his
w ife w hen she urged Job to renounce G od (Job 2:9). It w ould seem  that the fam ily had indeed done this. The sons or
children (s.w .) of Israel did indeed sin and therefore w ent into exile (s.w . Is. 1:4).
Job did so continually- "C ontinually" is H eb. 'all the days', i.e. the birthdays of the sons (:4 cp. Job 3:1). There is
good reason, linguistically and theologically, to think that the events of Job occurred early in spiritual history
(com pare the m entions of "Jobab" and som e of the friends in 1 C hron. 5). There are also m any links w ith the early
chapters of G enesis. W e should therefore see Satan's description of him self as being in the context of G en. 4:12-14,
w here C ain is m ade a w anderer in the earth because of his bitter jealousy against his righteous brother. So the satan
m ay have been another believer w ho w as in som e sense 'out of fellow ship', represented by an A ngel before the court
of heaven, w ho still cam e to the gatherings of the believers to express his envy of Job. The reference to the sons of
G od com ing together in w orship before a priest or altar com es straight after the record of Job's children holding
rather riotous birthday parties (1:4). "A ll the days", each day they did this, Job offered sacrifice for them ; but then



"there w as a day" w hen the sons of G od cam e to keep a feast to Y ahw eh. It seem s that w e are led to connect the
keeping of days. It could be that the sons of G od w ere in fact Job's children. They cam e together to party and kill
their fatted calves, and then they cam e together to kill their sacrifices; like C orinth, they m ixed the table of the Lord
w ith the table of their ow n pleasure.

 
LX X  adds "offered sacrifices for them , according to their num ber, and one calf for a sin-offering for their souls", as
if they really had sinned.

Sanctified them - Job prayed G od w ould forgive his children in case they sinned. The friends m ocked this in Job 5:4;
8:4; 17:5 and 20:10, saying that the children of the foolish die for their ow n sins, w hereas, by im plication, Job had
figured that his prayers and sacrifices could gain them  forgiveness. Y et in the end, Y ahw eh stated that Job had
understood H im  and H is principles right, w hereas the friends hadnôt.

Job 1:6 N ow  it happened on the day w hen the sons of G od- ñSons of G odò can refer to G od's people (R om . 8:14; 2
C or. 6:17-18; 1 Jn. 3:7). A ngels do not bring false accusations against believers ñbefore the Lordò (2 Pet. 2:11) It
cannot be conclusively proved that Satan w as a son of G od - he ñcam e am ong them ò.  The ñsons of G odò- the
believers at that tim e- presented them selves before a priest or angel, perhaps at a religious feast. Som eone there,
m aybe one of the w orshippers, reflected that it w as not surprising that Job w as such a strong believer, seeing that
G od had so richly blessed him . G od gave that person the pow er to afflict Job, to dem onstrate that Jobôs love of G od
w as not proportionate to the blessings G od had given him . M aybe the Satan w as com posed of Jobôs three ñfriendsò -
they are rebuked at the end of the book (notice that ñsatanò is not rebuked by nam e). They w ere these "sons of G od"
w ho heard the reasoning of the satan, and they take over from  the satan after he disappears from  the story at the end
of Job 2. The satan m orphs into the friends. Their discussions w ith Job indicate that they had their doubts as to his
integrity and suspected that his faith w as now  w eak because G od had taken aw ay the blessings from  him  - ñB ut now
it is com e upon thee, and thou faintest: it toucheth thee, and thou art troubled...w ho ever perished (w hich it looked as
though Job w as going to), being innocent?ò Eliphaz pointed out (Job 4:5 ,7).

C am e to present them selves before Yahw eh- "B efore Y ahw eh" doesn't m ean 'in H eaven'; the phrase is often used
bout appearing before Y ahw eh's representatives such as priests or A ngels. The angel w hich led Israel through the
w ilderness w as called ñthe Lordò because it carried G odôs nam e (Ex. 23:20,21), but it w as not G od him self in person
(Ex. 33:20 cp. :12). Sim ilarly, priests represent G od (2 C hron. 19:6) and to com e before them  w as to com e ñbefore
the Lordò (D t. 19:17). C ain ñw ent out from  the presence of the Lordò (G en. 4:16) - not out of heaven but probably
aw ay from  the presence of the angel - cherubim . Jesus w as presented as a baby ñbefore the Lordò (Lk. 2:22)- i.e.
before the priest. H ow  can Satan be in heaven and also on the earth in Jobôs tim e w hen, according to popular belief,
he w as throw n out at the tim e of A dam , or in 1914, according to the ñW atchtow erò? There cannot be sin or rebellion
against G od in heaven (Ps. 5:4,5; H ab. 1:13; M t. 6:10; Ps. 103:19-21).

That Satan also cam e am ong them - Even if the ñsatanò (adversary) to Job w as an angel, there is no reason to think it
w as sinful. A n angel asked A braham  to offer Isaac to find out exactly how  obedient A braham  w ould be, hence he
said, ñN ow  I know  that thou fearest G od, seeing thou hast not w ithheld thy son, thine only son from  m eò (G en.
22:12). Sim ilarly the angel w hich guided Israel out of Egypt, ñled thee these forty years in the w ilderness to hum ble
thee, and to prove thee, to know  w hat w as in thine heart, w hether thou w ouldest keep H is com m andm ents, or noò
(D t. 8:2). G od him self know s all things, but the angels bring problem s into the lives of their charges in order to see
how  they w ill respond. It m ay be possible to understand Jobôs satan like this. R em em ber that an evidently righteous
angel w as called a ñsatanò in N um . 22:22. M uch has been m ade of the fact that in Job 1 and in Zech. 3:1,2 w e read
of ha satan, the adversary. In H ebrew  as in English, the definite article is significant. If I refer to m yself as a
personal, specific individual / being, I say "D uncan". To speak of "the D uncan" w ould be a description of a function,
m ore than a reference to m y personal nam e. Sitting at a restaurant table, you m ight call out: "W aiter!", intending a
specific individual. Y ou'd only speak of "the w aiter" w hen describing his function- e.g. "The w aiter served m e
badly". H ebrew  and English operate in the sam e w ay here. So w hen w e read in Job 1 and Zechariah 3 of the  satan,
ha satan, w e're not reading of 'A  specific person w hose personal proper nam e is 'Satan''. R ather w e're reading of a
person w ho functioned as a satan or adversary. D ianne B ergant m akes the point: "The w ord 'satan' appears w ith an
article indicating that here the w ord is a title or description and not a proper nam e" (D ianne B ergant, Job,
Ecclesiastes (W ilm ington: M ichael G lazier, 1982) p. 27). In other w ords, 'the satan' isn't the personal nam e of a
personal being called Satan. It's a description of the function of a character, as an adversary. N ote that the m an



H am an is called ho diabolos in Esther 7:4 LX X . The R ussian literary analyst V ladim ir Propp has show n that all
stories, folklore etc. of that tim e contained characters w ith a set function- there w as the hero, the com panion, the
friends / bystanders, and the adversary (V ladim ir Propp, Theory And H istory O f Folklore, ed. A natoly Liberm an
(M inneapolis: U niversity O f M innesota Press, 1984); M orphology O f The Folktale (A ustin: U niversity O f Texas
Press, 1968). ). W hilst I accept that Job w as a historical character, the w ay the book is w ritten in such structured
H ebrew  poetry show s for sure that the events w ere 'w ritten up' in story / ballad form . A nd so w hen the initial
readership encountered "the adversary", ha satan, they w ouldn't have thought of him  as a cosm ic being of evil. The
presence of som eone functioning as "the adversary" w ould've been quite norm al to them . If w e follow  through the
argum ent of the book, the logical answ er of Job to the friends' allegations w ould have been "I'm  suffering because
Satan has it in for m e! H e's doing this, not G od!". For the friends w ere reasoning that G od w as bringing such
affliction into Job's life because Job w as a sinner. The fact Job doesn't m ake this obvious retort indicates to m e that
"the Satan" w asn't understood by either Job nor the friends as a personal supernatural being of evil.

It m ust be noted that the satan never occurs again, under that nam e. The real adversary of Job w as his " friends" ;
and in G od's final judgm ent, it is they w ho are condem ned, not 'satan'. It is therefore reasonable to see a connection
betw een the satan and the 'friends' of Job; they too w alked to and fro in the earth in order to com e to him , as it seem s
satan did at the beginning. A nd w e pause here for another lesson. The great satan / adversary of Job turned out to be
those he thought w ere his friends in the ecclesia. A nd so it has been, tim e and again, in our experience: our sorest
trials often com e from  the w ords of our brethren. W ithout underestim ating the physical affliction of Job, his real
adversary w as his brethren. R ather than bem oaning his physical affliction, he com m ented how  his friends had
becom e his satans (Job 19:19) A nd so w ith the Lord Jesus, w hom  Job so accurately typified. A gain, w ithout
m inim izing the m aterial agony of H is flesh, the essential piercing w as from  H is rejection at the hands of those H e
died for. For other reasons to connect the satan w ith the friends, see on Job 6:19; 8:6; 12:6;  19:28.
 

B ut the "Sons of G od" of Job 1:6 are interpreted as A ngels in Job 38:7. There is nothing in itself w rong w ith an
A ngel being called a satan- w e have exam ples of this in N um . 22:22 and 1 C hron. 21:1. W e know  that A ngels can't
sin: and yet they are lim ited in know ledge (e.g. M t. 24:36). A n A ngel com m ented that now  he knew  that A braham
feared G od, after he had seen his w illingness to offer Isaac (G en. 22:12); Israel's guardian A ngel lead them  through
the w ilderness in order to learn about Israel's spirituality (D t. 8:2,3). G od H im self, of course, already knew  the hearts
of m en. The sons of G od com ing before Y ahw eh suggests a scene in the court of H eaven, sim ilar to that of 2 C hron.
18:19-21, w here the A ngels appear before Y ahw eh to discuss the case of A hab, and then one A ngel is em pow ered
by G od to carry out his suggestion.  Those A ngels represented G od's people on earth; this is w hy the interpretation
of the Satan can equally apply to both the people of G od at the tim e, gathering before a priest; and to their
representative A ngels gathered before the throne of G od in the court of H eaven. Satan going out from  the presence
of Y ahw eh, em pow ered by H im  to afflict Job, w ould correspond w ith other references to A ngels 'going out' from
G od's presence to execute w hat had been agreed in the heavenly assem bly (Ps. 37:36; 81:5; Zech. 2:3; 5:5; Lk.
22:22; H eb. 1:14).

In the sam e w ay as the earthly tabernacle w as a pattern of the H eavenly system  (H eb. 9:24), so it w ould appear that
each of us has an A ngelic representative in H eaven, appearing before the presence of G odôs glory in w hat w e are
invited to see as the court of H eaven. A ngels can also represent a w hole group ï e.g., an ecclesia (R ev. 1:20). So
closely identified w ith their charges are these A ngels, that they them selves are rebuked (e.g. R ev. 2:5) ï not that they
sinned, of course, but because they represented those ecclesias in the H eavenly court.
 

Satan describes him self as going to and fro in the earth, and w alking up and dow n in it (1:7)- using exactly the
language of Zech. 1:11 concerning the A ngels. The w ay that the satan sm ote Job w ith a skin disease (Job 2:7) w ould
suggest that he w as not only a m ere m an; accepting an A ngel-satan solves this problem . N o unaided m an could have
brought a skin disease upon Job. If the satan refers to a righteous A ngel, it is likew ise easier to understand w hy all
the problem s w hich the satan brought are described as G od bringing them  (especially as Job m ay have conceived of
G od in term s of an A ngel). It is also understandable w hy there is no rebuke of the satan at the end. For other
connections betw een the satan and A ngels, see on Job 1:14,16,19; 4:5; 5:7; 6:9,10; 14:3; 16:9; 19:8.

 
It has been correctly observed that w e donôt read of óSatanô after the prologue to Job. Instead w e read only of G od
bringing the afflictions into Jobôs life. B ut the friends, and Job him self, struggle to explain those afflictions in term s



of the current ideas in the surrounding w orld. This m ay not be im m ediately evident, because the H ebrew  of Job is
notoriously hard to translate. B ut closer attention to the text reveals that there is repeated m ention of the various
beings and forces of evil w hich w ere thought to be in com petition w ith G od. It seem s that the story of Job originated
very early in B iblical history, in the tim es of the patriarchs. A nd yet the book has m any connections w ith the latter
half of Isaiah ï just take a glance dow n the m arginal cross references in Job, and see how  often the later chapters of
Isaiah are referenced. M y suggestion is that the book w as rew ritten and edited [under D ivine inspiration] during the
captivity in B abylon, as a m essage especially relevant for the Jew ish exiles as they struggled w ith the tem ptation to
accept B abylonian m ythological explanations of evil. This w ould explain the allusions to both early C anaanite and
later B abylonian view s of the óSatanô figure. A nd w e recall from  Is. 45:5ï7 how  Israelôs G od w as at pains to rem ind
the exiles of H is om nipotence, that H e is the only G od and source of pow er in creation, and that both good and
disaster, light and darkness, are ultim ately H is creation; and the surrounding G entile m yths about these things w ere
totally w rong. This is in fact the them e of the book of Job. Susan G arrett points out how  B abylonian view s of a
dualistic cosm os, w ith G od creating good and the óSatanô figure creating evil, began to influence Jew ish thought.
She shares m y view  that the purpose of the book of Job w as to counter this: ñThe story of Job checked an escalation
in the pow er and authority that w ere ascribed to the Satanïfigure, by the repeated and unam biguous assertions in Job
1ï2 that Satan had obtained the authority to test Job from  none other than G odò (Susan G arrett, The Tem ptations of
Jesus in M arkôs G ospel (G rand R apids: Eerdm ans, 1998) p. 49).

The references to óSatanôïlike beings and related m yths in the book of Job is in order to ultim ately deconstruct them
as false, and to re-iterate the utter om nipotence of Y ahw eh as the only source of pow er, the only G od. A nd this of
course w e w ould expect from  an O ld Testam ent, G odïinspired book. Itôs been suggested by literary critics that the
prologue w hich m entions Satan (Job chapters 1 and 2) and epilogue (Job 42:7ï17) w ere likely w ritten before the
poetic discourses ï they appear to be ñan Israelite revision of an older C anaanite or Edom ite epic poem  expressing
their view s on the ageïold problem  of evilò (D ouglas W ingeier, W hat About the D evil? A Study of Satan in the Bible
and C hristian Tradition (N ashville: A bingdon, 2006) p. 15. M ore docum entation of this is to be found in The
Interpreterôs Bible, ed. G eorge B uttrick, (N ashville: A bingdon, 1954) V ol. 3 pp. 878,879). Thus those ideas are
alluded to and deconstructed ï G od is presented as all pow erful, and the óSatanô beliefs as untrue.

Job 1:7 Yahw eh said to Satan, W here have you com e from ? Then Satan answ ered Yahw eh and said, From  going
back and forth in the earth, and from  w alking up and dow n in it- There is no im plication that he w as doing anything
sinful. Zech. 1:11 im plies that this is a H ebraism  for observing. The references to 'w andering about on the face of the
earth' have great sim ilarities w ith the language used to describe the Persian em pire's spies, called "The K ing's Eye"-
a kind of agent of the K ing w ho w andered around picking up inform ation and reporting back to him . B ut of course,
"The K ing's Eye" w as on the K ing's side and not w orking against him ! (M ore docum entation of this in R ivkah
K luger, The Satan O f The O ld Testam ent (Evanston: N orthw estern U niversity Press, 1967). This view  is confirm ed
in other research by H arry Torczyner, The Book O f Job (Jerusalem : K iryat-Sefer, 1981) pp. 38-45. N ote that
Torczyner also interprets the Satan as being in G od's service, and not in opposition to H im : "The figure and role of
the Satan derives from  the Persian secret service... W e now  understand that there are in G od's service, as in that of
any earthly king, secret roving officials, w ho go and com e and report to him  on the doings of his subjects"). Satan's
w alking / running "to and fro in the earth / land" and reporting back to G od about an individual is thus very m uch
taken from  the Persian idea of the K ing's "evil eye", "the eye of the K ing", a kind of agent provocateur, a secret
police-type agent, travelling around the K ingdom  and reporting back to the K ing about suspect individuals. It also
has an evident connection w ith the Zechariah passages w hich speaks of the A ngels in the tim e of the exile and
restoration from  Persia "running to and fro in the earth" on G od's behalf (Zech. 1:10,11; 4:10). The im plication of
course w as that G od and H is A ngels, and not the Persian K ing and his agents, w ere the ones really in control of the
land. It's m aybe significant that the Septuagint translates "going to and fro" in Job 1:7 w ith the w ord peripatei- and
w e find the sam e w ord in 1 Pet. 5:8 about the adversary of the early C hristians 'going about' seeking them - a
reference to the agents of the R om an and Jew ish system s. I have elsew here dem onstrated that m uch of the H ebrew
B ible w as rew ritten [under D ivine inspiration] in B abylon, to bring out relevant issues for the Jew ish exiles in
B abylon. This includes the book of Job. It can be understood as an allegory- Job, the suffering servant of the Lord,
becom es a type of Israel, the suffering servant of Isaiah's later prophecies. There are m any links betw een Isaiah's
prophecies and Job- a glance dow n the m argin of m ost reference B ibles w ill indicate that. Just as the returning exiles
faced 'satans' in the form  of local A rabic opposition, so did Job. The Zechariah 3:1,2 passage uses the w ord 'satan' to
describe this opposition to the returned exiles. N ote that both Zechariah 3 and Job 1 use the idea of a H eavenly
court. A s G od put a fence around Job (Job 1:10), so H e w as a "w all of fire" to the returning exiles (Zech. 2:5). A nd
his final trium ph and restoration, by G od's grace, w as intended as a prototype for Judah in captivity. J.B . R ussell



m entions a B abylonian docum ent consisting of a dialogue betw een a sufferer and his friend (J.B . R ussell, The D evil
(Ithaca: C ornell U niversity Press, 1977) p. 87). Perhaps the re-w riting of the book of Job during Judah's captivity in
B abylon w as intended as a counter to this, explaining Y ahw eh's perspective on suffering.

Eliphaz rem inds Job that the w icked of N oah's tim e w ere destroyed by a flood, im plying that the sudden calam ities
of Job's life w ere like the flood, thus equating him  w ith the w orld at N oah's tim e. Jude, D aniel, Peter and the Lord
Jesus all interpret that w orld as representing apostate Jew ry in the first century, destroyed by the " flood" of A D 70. It
is therefore interesting that 1 Pet.5:8,9, concerning the Jew ish devil w alking around seeking to draw  aw ay
C hristians, is quoting the Septuagint of Job 1:7, suggesting Job's satan is also to be linked w ith the Jew ish satan. 
Job's satan w as perhaps not sim ply a sceptical w orshipper w ho had these questions and w as represented by an A ngel
in the court of heaven; but also an A ngel w anting for him self to find out m ore about Job, not understanding how  a
m an w ith all the blessings Job had could sincerely w orship G od. G od therefore gave this A ngel the pow er needed to
try Job to see w hether this w as the case. The idea of an A ngel being called a satan (adversary) is fam iliar to us in
N um . 22:22 w here the A ngel stood in the w ay of B alaam  for an adversary. The fact the A ngel brought the trials
w ould explain w hy all through the book the trials are credited to G od. Satan com ing "from  going back and forth in
the earth" (Job 1:7) w ould connect w ith the descriptions of the A ngels being G od's eyes going to and fro in the earth
(Zech. 1:11). Job 1:16 describing G od sending a flam e of fire to m inister one of the trials is understood in the A ngel
context w hen one recalls that H e "m akes H is m inisters a flam ing fire" (Ps. 104:4). The series of "m essengers" w ho
com e to Job announcing the trials (Job 1:14) m ay possibly also be A ngels, or A ngels controlling hum an m essengers
on earth. Job associates his trials w ith G od's eyes being upon him  (e. g. Job 7:8) and w e have seen that the eyes of
G od seem s to be a synonym  for the A ngels.

 

Job 1:8 Yahw eh said to Satan, H ave you considered m y servant, Job? For there is none like him  in the land, a
blam eless and an upright m an, one w ho fears G od, and turns aw ay from  evil- N otice that Satan had to get pow er
from  G od (Job 2:3-6); he had none in his ow n right, indeed, G od brought Job to Satanôs notice (1:8). Job com m ents
about G od being the source of his sufferings: ñIf it be not he, w ho then is it?ò (Job 9:24 R V ). Job didnôt believe
anyone apart from  G od w as responsible.
G od knew  w hat the satan A ngel's response w ould be to H is question. Thus G od guides an A ngel to think about a
believer- or person- in order to further that A ngel's spiritual education. This is still necessary, despite them  having
"had their senses exercised to discern both good and evil" previously. The know ledge of good and evil w hich the
A ngels have is exactly the sam e as w e have- "the m an is becom e as one of us,  to know  good and evil" the A ngels
lam ented in Eden (G en. 3:22). D espite our experience of life, w e appreciate pitiably little how  G od w orks through
evil. Som e can scarcely com prehend it, especially if they have no know ledge of the Truth. Y et by nature they have
som e dull concept of it- and it is this dim  concept w hich the A ngels possessed in Eden, w hich w as shared w ith us by
A dam 's eating of the tree of know ledge of good and evil. Thus w e can understand w hy the A ngels need to be
educated like this.

The tragedy w as that those taken into captivity w eren't reform ed by their sufferings, and now  their children likew ise
refused to "take it to heart" and repent (Is. 42:25 s.w .). H ere w e have another connection betw een Isaiah and Job, the
book w hich appears to have been rew ritten for the exiles w ith Job as representative of both the exiles and the
righteous servant. "H ave you considered M y servant..." (Job 1:8) is the sam e phrase in Is. 42:25 "take it to heart".
The book of Job w as therefore w ritten as a w ay of appealing for the repentance of the exiles and for them  to
contextualize their ow n sufferings.

 
 

Job 1:9 Then Satan answ ered Yahw eh and said, D oes Job fear G od for nothing?- The returned exiles refused to
serve G od for nothing (s.w . M al. 1:10). B ut the final investigation of the book of Job revealed that Job w as prepared
to serve G od for nothing, just because H e w as G od and he w as H is servant; and not because he expected any rew ard
or m aterial advantage. Job is therefore set up to the exiles as the em bodim ent and personification of w ho they should
have becom e. B ut they refused to respond. The sufferings w hich cam e upon Judah w ere to reveal w hether they
w ould serve G od for nothing; and M al. 1:10 m akes it clear they didn't.



Job 1:10 H avenôt You m ade a hedge around him  and around his fam ily, and around all that he has on every side?
You have blessed the w ork of his hands, and his substance is increased in the land- LX X  "blessed the w orks of his
hands, and m ultiplied his cattle upon the land?"- an allusion to the prom ises of blessing and m ultiplication of
A braham 's seed, of w hom  Job w as presented as being representative. In Job 10:11,12 Job com plains "Thou hast
clothed m e w ith skin and flesh, and hast fenced m e w ith bones and sinew s. Thou hast granted m e life and favour,
and Thy visitation hath preserved M y spirit". "Fenced" is the sam e w ord as "hedge" w hen satan com plains that G od
has m ade a hedge about Job (Job 1:10). Job appears to be aw are of the conversation betw een the satan and the Lord.
It therefore m akes sense to understand that the gathering of the sons of G od and 'satan' w as a gathering of the people
of G od, including the friends and Job, and the conversation w as heard by all. Job is therefore saying that actually the
only hedge or fence he has is his ow n physical body. Job seem s to be saying 'Y ou say  I'm  hedged about w ith
blessings. B ut now  the only hedge I've got is this sick body. The only help you give m e now  is to give m e m y spirit
to keep m e alive, only so you can torm ent m e m ore'. U nderstandable, if faulty, reasoning in Job's situation.

Job 1:11 But put forth Your hand now  and touch all that he has, and he w ill renounce You to Your face- See on Job
30:24. The sam e phrase for putting forth the hand is used of how  G od put forth H is hand against Judah and sent
them  into exile (Ez. 10:7; 14:13). The 'touching' of Job uses the w ord used of the 'touching' of Judah by their
invaders and abusers (Is. 8:8; Jer. 4:10; 12:14; Ez. 7:12). A nd it is used of how  the suffering servant of Is. 53:4 w as
considered "stricken" or 'touched' by G od after the pattern of Job. That suffering servant represented the faithful
rem nant at the restoration, and then w hen they ultim ately failed to be as intended, it w as all m ore fully reapplied to
the Lord Jesus. Several tim es the friends refer to how  Job has been touched by G od; the parallels betw een the Satan
and the friends w ill be noted throughout the book. The Satan clearly influenced the friends to think likew ise, and
they effectively becom e the Satan. A nd it is therefore they and not 'Satan' w ho are rebuked at the end of the book.

Job 1:12 Yahw eh said to Satan, Behold, all that he has is in your pow er. O nly on him self donôt put forth your hand.
So Satan w ent forth from  the presence of Yahw eh- See on Is. 37:36, w here an A ngel likew ise goes forth from
Y ahw eh. I have suggested above that the Satan refers to both one or som e am ongst the "sons of G od", perhaps the
friends; and also to the A ngel w ho represented them  in the heavenly throne room . For there is no indication that
anything Satan did w as sinful; A ngels don't sin. Satan never actually says or does anything w rong; he sim ply m akes
the observation that there m ay w ell be a relationship betw een Job's service of G od and the m aterial blessing w hich
G od has given him . H e is them  em pow ered by G od to bring calam ities into Job's life. Tim e and again is it stressed,
really stressed, that G od brought the problem s upon Job, not satan independently (Job 1:12,16; 2:3,10; 6:4; 8:4;
19:21; 42:18).

The going forth from  the presence of Y ahw eh continues the allusion to the court of H eaven, w hich is im plied by the
sons of G od, the A ngels representing their charges on earth, com ing before G od. The óSatanô figure is not in itself
evil, but could refer to an A ngel [a ógoodô one, as I subm it there are no ósinfulô A ngels], or an A ngel representative
of a fellow  w orshipper on earth. The debates in H eaven betw een the A ngels, the w ill of G od as articulated there, is
then reflected and carried out on earth ï rather like how  in D aniel 1ï6 w e have events on earth described in
historical term s, and then w e are given an insight into w hatôs been going on in H eaven in D aniel 7ï12. Y et the court
/ legal language continues throughout the book ï e.g. Job is ñperfectò, i.e. legally blam eless. Job appeals for
ów itnessesô (Job 9:33ï35; 16:18ï22; 19:20ï27), an advocate in H eaven (Job 9:33), denies his guilt and dem ands a
legal list of his sins (Job 13:19), he w ishes for G od to com e to trial (Job 9:3), and thus Job is described as a m an w ho
has taken out a ócaseô w ith G od (Job 23:4; 40:2). Job 29ï31 is effectively Jobôs declaration of legal innocence and
an appeal to G od to hear his case m ore sym pathetically (Job 31:35). A nd of course G od pronounces a final legal
verdict at the very end (Job 42:7), in response to Jobôs earlier plea: ñSleeplessly I w ait for H is replyò (Job 16:22).
Itôs as if the w hole experience of Job w as [at least partly] in order to test out the C anaanite theories of óSatanô,
suffering and evil in the court of H eaven; and also the various theories w hich arose to explain Judah's captivity in
B abylon. The friends represent the traditional view s of evil, and often m ake reference to the m yths of their day about
óSatanô figures. They speak as if they are the final court ï Eliphaz speaks of how  the judges and elders of their day,
the ñholy onesò, had concluded Job w as guilty, and that they, the friends, w ere right: ñTo w hich of the holy ones w ill
you appeal [legal language]?... w e have [legally] exam ined this, and it [Jobôs guilt] is trueò (Job 5:1,27). This is of
great com fort to those w ho feel m isjudged by m an ï above them  in H eaven the ultim ate H eavenly court is
considering our case, and that is all that m atters. Job perhaps perceived this, even though the vision of the court of
H eaven in chapters 1 and 2 w as presum ably unknow n to him  as he endured his sufferings; for in response to the



friendsô w rong judgm ent of him , he com m ents that ñG od covers the faces of the judges of the earthò (Job 9:24). The
final sum m ing up speeches from  both G od and Job sim ply em phasize the om nipotence of G od; how  ultim ately H e
has been the adversary to Job, and there is no room  in the cosm os of H is creation for any other pow er, especially any
of the various personal óSatanô figures believed in by the w orlds of both C anaan and B abylon. The heavenly court of
ñsons of G odò is paralleled w ith all the stars in Job 38:7. B ear in m ind that the stars w ere understood as pagan
deities. The w hole pagan understanding of the cosm os is being deconstructed. The stars are paralleled w ith the
A ngelic sons of G od w ho are all totally under G odôs control; they are H is H eavenly court.

 
The legal language of the book of Job has far reaching im plications. W e have noted the m any connections betw een
Job and the latter part of Isaiah, w here again there is the im pression of óG od in the dockô, a cosm ic trial of truth. The
gods of the nations are invited to present their best cases, to dem onstrate their reality against the claim s of Y ahw eh,
Israelôs G od, to be the only true G od. In this trial, the suffering servant is the w itness used by G od. A nd this in turn
is the basis for the sam e law suit m otif in the G ospel of John, w here the w itness is the Lord Jesus as the suffering
servant, and by extension all those in H im  (3). Indeed there appear to be seven w itnesses in John: John the B aptist
(Jn. 1:7), Jesus H im self (Jn. 3:11), the Sam aritan w om an (Jn. 4:39), G od H im self (Jn. 5:32), the m iracles (Jn. 5:36),
the O ld Testam ent (Jn. 5:39) and the crow d (Jn. 12:17). John presents the cross as the decisive verdict, linking back
to a sim ilar verdict pronounced in Isaiah, w hich in turn has as its basis the final verdict of Y ahw eh in support of Job
against the beliefs of the friends in the various óSatanô gods of C anaan and B abylonia.

 

Job 1:13 It fell on a day w hen his sons and his daughters w ere eating and drinking w ine in their eldest brotherôs
house- U sually Job w ent and offered sin offerings for his children after these parties. B ut the disaster cam e exactly
w hilst they w ere partying. This w ould invite us to see this as judgm ent upon them , looking ahead to the judgm ent of
the children ["sons"] of Israel.

Job 1:14 that there cam e a m essenger to Job and said, The oxen w ere ploughing and the donkeys feeding beside
them - A  m alak cam e w ith new s of the calam ities brought by the satan (A ngel). It w ould be understandable if that
m alak should have been translated 'A ngel' seeing there is so m uch other A ngelic language in this area. See on Job
1:6,7. W e see again a connection to the w ork of a Satan A ngel.

Job 1:15 and the Sabeans attacked and took them  aw ay. Yes, they have killed the servants w ith the edge of the
sw ord- The Sabeans are literally 'those of Sheba'. The sam e w ord is used by Job w hen he reflects upon the disaster at
the hands of "the troops of Tem a... the com panies of Sheba" (see on Job 6:19). It seem s therefore that there w ere
people from  Tem a involved. A nd Eliphaz w as from  Tem an (Job 2:11). A gain w e have a hint that these Sabeans and
associated Tem anites w ere som ehow  involved w ith the Tem anite "friend" of Job, Eliphaz. The friends w ere in som e
form  the Satan. In the restoration context, all the people of Sheba w ould repent and com e to Zion (Is. 60:6 s.w .). The
form er enem ies of G od's people w ere to repent and join them .

 
And I alone have escaped to tell you- It has been suggested that the prologue to Job is in fact a literary device to
place theological problem s before us, e.g. of the relationship betw een service of G od and receipt of blessing, and sin
and suffering. B ut w e m ust rem em ber that later Scripture takes the experiences of Job as literal, and Job him self as a
real historical person. H ow ever, it is not im possible that the account of the conversation betw een G od and the satan
w as not a literal occurrence, but sim ply a w ay of setting up the problem s w hich the historical narrative then
addresses. It's w orth m editating on this one. The three different m essengers com e and tell Job of the various
disasters and conclude w ith the sam e rubric "and I alone have escaped to tell you". This is surely a theatrical
presentation rather than a literal transcription of actual speech w hich historically occurred; m y friend Steve C ook has
suggested, quoting Jew ish sources, that Job m ay w ell be the very earliest extant theatrical dram a script of ancient
literature. Job being dram a w ould explain w hy the book is w ritten as poetry. This approach also assists us in
understanding how  Job w as told by a m essenger that his sons had all died, and then at the end of the book he appears
to be given his sons back again. If the m essenger w asn't telling the truth, but w as just part of the plot, the m echanism
to present the theological problem , then this is understandable. The use of "the satan" w ould therefore not be
referring to any cosm ic being, but rather to a role. It has been observed: ñIn biblical sources the H ebrew  term  the



satan describes an adversarial role. It is not the nam e of a particular characterò (Elaine Pagels, The O rigin of Satan
(N ew  Y ork: R andom  H ouse, 1996) p. 39). A nd again: "[ha-satan] is not the personal nam e Satan but a role
specification m eaning ñthe accuser/adversary/doubterò" (N .C . H abel, The Book of Job (London: S.C .M ., 1985)
p.89). The 'satan' or adversary w as not therefore necessarily sinful: ñA s he first appears in the H ebrew  B ible, Satan
is not necessarily evil, m uch less opposed to G od. O n the contrary, he appears in the book of N um bers and in Job as
one of G odôs obedient servants" (Pagels, op cit. p. 39). H e is ñsubject to G odôs control and w as used by G od to
accom plish his purposes... [there is] a pronounced em phasis on his subordinationò to G od (S.H .T. Page, ñSatan:
G odôs Servantò Journal of the Evangelical Theological Society; Sept. 2007 V ol. 50 N o. 3 p. 449).

The Sabeans of 1:15 w ere probably the descendants of Sheba, A braham 's grandson (G en. 25:1-3). For his children to
grow  into a separate tribe, the events of Job m ust have happened som e generations before the Law  w as given.

Job 1:16 W hile he w as still speaking, there also cam e another and said, The fire of G od has fallen from  the sky- A s
noted on :13,19, this is the language of judgm ent. Job's children w ere indeed guilty of serious sin, and all Job's
anim al sacrifices couldn't save them  from  that judgm ent. A t the end of the book, the friends are also liable to D ivine
judgm ent, but are saved not by sacrifice or ritual but by prayer. This all looks forw ard to the failure of M osaic ritual
to save; w hereas a righteous m ediator, the Lord Jesus, is the O ne w ho can save. See on :20.

 

And has burned up the sheep and the servants, and consum ed them , and I alone have escaped to tell you- "The
servants" is "shepherds" in LX X  and G N B . D estruction of the sheep and shepherds is language elsew here used
about the suffering of Israel at the hands of the B abylonians. Job's sons w ere killed by w ind and fire- both of w hich
are associated w ith A ngelic m anifestation (:16,19). See on Job 1:6,7. It w as the "servants" w ho w ere 'sm itten w ith
the edge of the sw ord' at the B abylon invasion (s.w . Jer. 21:7). A gain w e see how  the book of Job discusses the very
issues w hich w ere facing the exiles in B abylon as they reflected upon these sam e tragedies.

Job 1:17 W hile he w as still speaking, there cam e also another and said, The C haldeans m ade three bands, and
sw ept dow n on the cam els, and have taken them  aw ay, yes, and killed the servants w ith the edge of the sw ord; and I
alone have escaped to tell you- "The C haldeans" confirm s that Job is being set up as representative of the exiles in
C haldea w ho had lost their fam ilies to the B abylonian / C haldean invaders. See on :16; Job 19:9.

Job 1:18 W hile he w as still speaking, there cam e also another and said, Your sons and your daughters w ere eating
and drinking w ine in their eldest brotherôs house- A gain as noted on :13, the disaster cam e exactly w hilst they w ere
partying. This w ould invite us to see this as judgm ent upon them , looking ahead to the judgm ent of the children
["sons"] of Israel.

Job 1:19 and behold, there cam e a great w ind from  the w ilderness, and struck the four corners of the house, and it
fell on the young m en, and they are dead. I alone have escaped to tell you- "Struck" is the sam e w ord as "touch" in
:11. This w as the hand of G od 'touching' Job as Satan had requested. A  w ind w hich struck four corners of a house at
the sam e tim e w as a w hirlw ind, associated w ith D ivine judgm ent and theophany.

Job 1:20 Then Job arose, and tore his robe, and shaved his head, and fell dow n on the ground and w orshiped- H is
robe, as the head of the fam ily, w as likely of religious significance; a kind of priestly robe. A nd he realizes now  that
all such ritual has failed to save- as noted on :16. The shaved Job again becom es a picture of the shaved Judah after
the B abylonian invasion (Jer. 7:29 s.w .), and of the suffering servant w ho w as "sheared", s.w . "shaved" (Is. 53:7).
The response to this shaving w as to "w orship" and not charge G od w rongly, a lesson not learnt by the exiles, w ho
w rongly charged G od over it all (as Ez. 18 m akes clear).

Job 1:21 H e said, N aked I cam e out of m y m otherôs w om b, and naked shall I return there. Yahw eh gave, and
Yahw eh has taken aw ay. Blessed be the nam e of Yahw eh- The 'taking aw ay' is the term  used of Judah's taking aw ay
into captivity (Jer. 20:5). G od gave Judah a king in H is anger, and took him  aw ay at the tim e of Zedekiah and the
captivity (H os. 13:11 s.w .). The raft of questions and m ental struggles elicited by all this are those w hich the dram a
of Job w ill now  discuss and debate. W e note that Job im m ediately sees 'G od in all this'. It w asn't that Y ahw eh gave,



and Satan took aw ay. G od took aw ay as w ell as gave. W ithout his fam ily and w ealth, Job feels naked- as if he is
now  ready to go into the grave. B ut it w as w ith that now  naked m an that G od w ould w ork, and H e does likew ise
w ith m en today.

Job 1:22 In all this, Job did not sin- Job's reaction at this point w as w onderful. H e didn't sin in this respect; but he is
later led to understand that he has indeed sinned and he accepts the call to repentance of Job 33:27. B ut the appeal
for Job to repent and his final acceptance of it could also lead us to interpret this as m eaning that Job did not
consider he had sinned, w hen in fact he had. H e w ould then becom e again representative of Judah; "B ehold I w ill
plead w ith you, because you say, I have not sinned" (Jer. 2:35).
N or charge G od w ith w rongdoing- This is legal language, as if Job did not put G od in the dock and accuse H im
w rongly. The idea of Israel as it w ere taking a court case against G od recurs in the prophets. Job w as their exam ple
and they largely failed to follow  it.
 

 



Job C hapter 2
 

Job 2:1 Again it happened on the day w hen the sons of G od cam e to present them selves before Yahw eh, that Satan
cam e also am ong them  to present him self before Yahw eh- "B efore Y ahw eh" doesn't at all have to m ean this
happened in H eaven itself. The phrase is used of how  m en com e before Y ahw eh here on earth. N ote how  Job
addresses the friends in Job 13:7 LX X  "D o ye not speak before the Lord...". This is another hint that the friends w ere
represented by the Satan figure of the prologue, w ho likew ise appeared "before the Lord". Satan cam e am ongst
them , but influenced them  to accept his view point; or even spoke for them , until they becam e effectively the Satan.
See on Job 13:21.

Job 2:2 Yahw eh said to Satan, W here have you com e from ? Satan answ ered Yahw eh and said, From  going back and
forth in the land, and from  w alking up and dow n in it- See the extensive discussion on Job 1:7.

Job 2:3 Yahw eh said to Satan, H ave you considered M y servant Job?- Later Job com plains to G od "w hat is m an,
that Thou dost m agnify him ? and that Thou shouldest set Thy heart upon him ? (lit. 'consider him ')" (Job 7:17). Thus
Job sees G od- w hom  he probably conceived of as an A ngel- as considering him , w hilst w e are told earlier that satan
/ the adversary w as told to do this. A  hum an satan considering Job w ould not in itself have brought the trials, for no
one hum an could have done all the things done to Job; and Job w ould not have com plained so bitterly about a
hum an being considering him .

 
For there is none like him  in the land, a blam eless and an upright m an, one w ho fears G od and turns aw ay from
evil- See on Job 1:8. The connection w ith Isaiah is to Is. 59:15 "Y es, truth is lacking; and he w ho departs from  evil
m akes him self a prey". "H e w ho departs from  evil" is the term  used about Job (s.w . Job 1:8; 2:3); and he too becam e
a "prey" to evil. Job represents not only the exiles, but the righteous rem nant am ongst them  w ho departed from  evil
but suffered all the sam e.

H e still m aintains his integrity- Job uses this w ord about him self in Job 27:6. A gain w e have the im pression that he
had been present at these discussions betw een the Satan and G od; and the view  of the Satan w as in fact the view
now  of the friends, w ho effectively acted as the Satan figure w ho had influenced their thinking. H is argum ent
against the friends, that he did m aintain his integrity still, w as effectively arguing back against this position of the
Satan. "H old fast" or "m aintain" is the appeal of the prophets to the exiles (s.w . Is. 27:5; 35:3; 56:4). B ut sadly there
w ere none w ho really follow ed Job's exam ple at that tim e. N one m aintained or took hold of Y ahw eh's righteousness
(Is. 64:7 s.w .).

Although you incited M e against him , to ruin him - This is not really a rebuke; for the Satan is carefully portrayed as
not actually sinning. B ecause G od did in fact "ruin him ". This 'inciting' of G od reveals the sensitivity of G od to
hum an desires to understand and their w ish that H e w ould act. This is exactly w hat happens in our w restlings in
prayer w ith G od. If G od agrees, H e "perform s the counsel (advice) of H is m essenger" (A ngels; Is. 44:26). That is in
a restoration context- to encourage the early readership of Job to understand that G od can be m oved to respond.  The
H ebrew  for "incite" m eans to prick or stim ulate, s.w . "persuade"- G od can be m oved or provoked to action, H e is
sensitive to our struggles w ith 'the problem  of evil' and H is actions upon earth, just as m uch as hum an beings can
provoke H im  to anger.
W ithout cause- Job repeats this in Job 9:17. A gain w e have the im pression that he had been present at these
discussions betw een the Satan and G od; and the view  of the Satan w as in fact the view  now  of the friends, w ho
effectively acted as the Satan figure w ho had influenced their thinking. A nd the point is established- that suffering
can com e on individuals "w ithout cause". Y et the friends spend their speeches guessing at w hat the cause w as in
Job's case. In the restoration context, the suffering servant likew ise suffered "w ithout cause" (s.w . Is. 52:3,5). That
figure w as clearly based upon Job, and speaks of the righteous rem nant at the restoration, and finally of the Lord
Jesus w ho w as their em bodim ent. Jerem iah lam ents that he too had suffered at that tim e "w ithout cause" (Lam . 3:52
s.w .); failing to perceive the lessons of the book of Job, just as w e can w henever w e com plain that w e suffer
"w ithout cause". The reality of course w as that the judgm ents upon Judah had not been "w ithout cause" (Ez. 14:23
s.w .). A nd Job finally com es to realize that although he is right before G od by grace, he too is a sinner and there w as
"cause" in his sufferings.
 



Job 2:4 Satan answ ered Yahw eh and said, Skin for skin- The idea m ay be that Job w as w illing to accept the loss of
the skin of his children, as it w ere in exchange for his ow n skin being saved. B ut 'Skin for skin' is a hum an
expression- m aybe based on trading one anim al skin for another. It is appropriate to a hum an being on earth; and yet
as explained on Job 1:6, the hum an Satan had a representative A ngel in H eaven w ho also used this phrase in
reporting the m an's thinking before G od. This reflects the degree to w hich G od is aw are of our language and
perceptions.

Yes, all that a m an has he w ill give for his life- This is the basis of the Lord's w ords "w hat shall a m an give in
exchange for his soul / life?" (M t. 16:26), even if he possesses the w hole w orld, as the m ega w ealthy Job appeared
to. W e note that H e quotes the w ords of the Satan w ith approval; again confirm ing the im pression that the 'Satan'
figure is not essentially sinful. Just as the serpent in Eden w as an anim al m aking observations, how ever w rongly;
and sin entered the w orld not by the serpent but through A dam  (R om . 5:12). The serpent w as part of a "very good"
creation and w as a-m oral.

Job 2:5 But put forth Your hand now - Satan asks G od: "Put forth Y our hand". The hand of G od is an A ngelic phrase.
G od agrees- "he is in your hand" (:6). Thus Satan's hand is G od's hand, w hich in practice w as articulated through an
A ngel. Job seem s to em phasize the place of G od's hand in bringing his trials- Job 2:5,6,10; 6:9; 10:7; 13:21; 19:21;
27:11 A V m g; 28:9. Job in Job 12:9 feels that in the sam e w ay as G od's hand had created the natural creation- and
the A ngels did this- so that sam e A ngelic hand w as upon him  for evil. "B y H is Spirit (G od m akes H is A ngels spirits)
H e hath garnished the H eavens; H is hand hath form ed the crooked serpent" (Job 26:13). Thus Job associates G od's
Spirit w ith H is hand, w hich is Satan's hand. It seem s far m ore fitting that this hand and spirit should be A ngelic
rather than hum an. For no one hum an being could bring these sufferings upon Job. The hum an Satan, the fellow
w orshipper, w as reflected in an A ngel in the court of H eaven. A gain, it w as A ngelic w ork that form ed the H eavens.
Job recognized that his trials cam e from  the hand of G od, but knew  that H is hand w ould not kill him - "w ith Thy
strong hand Thou opposest Thyself against m e... how beit H e w ill not stretch out H is hand to (bring m e to) the grave"
(Job 30:21,24 A V ). This w as exactly the brief given to satan- to try Job, but "preserve his life". The hand of G od
creating evil (Job 2:10,11) m ust surely refer to G od's "A ngels of evil" (Ps. 78:49) rather than to m an- in the
restoration context, the people and C yrus had to be taught that no one except G od (including hum an satans!) created
evil (Is. 45:5-7).

And touch his bone and his flesh, and he w ill renounce You to Your face- In Job 2:4ï6 w e have the óSatanô
com m enting that Jobôs flesh and skin need to be harm ed; but in Job 19:26 w e have Job stating his faith that even
though G od destroys his flesh and skin, yet G od shall ultim ately save him . See on Job 16:14.

 

Job 2:6 Yahw eh said to Satan, Behold, he is in your hand. O nly spare his life- See on :5. In the restoration context,
this w as to be understood as the prom ise that no m atter how  G od's people suffered, Israel w ould be preserved. 

Job 2:7 So Satan w ent forth from  the presence of Yahw eh, and struck Job w ith painful sores from  the sole of his foot
to his head- Isaiah's description of Israel as "from  the sole of the foot even unto the head there is no soundness... but
w ounds, and bruises and putrifying sores" (Is. 1:6) is couched in this picture of Job. A s if Job represents apostate
Israel, although personally innocent; in the spirit of the Lord Jesus. These types of w ounds m ade them  ritually
unclean. In Isaiahôs first context, the suffering servant w as K ing H ezekiah. Y et all Israel w ere to see them selves as
óinô him , as spiritual Israel are to see them selves as in C hrist. ñH e w as oppressedò, as Israel at that tim e w ere being
ñoppressedò by A ssyria. A s they w ere covered in w ounds and spiritual sickness (Is. 1:5,6), so the suffering servant
bore their diseases and rose again in salvation victory. Significantly, Isaiah 40-53 speak of the one servant, w hereas
Isaiah 54-66 speak of the ñservantsò w ho fulfill in principle the w ork of the singular servant. The suffering servant,
based upon Job, w as a people em bodied in the future Lord Jesus.

Job 2:8 H e took for him self a potsherd to scrape him self w ith- The w ord for "potsherd", a piece of broken
earthenw are, is used repeatedly about Judah in exile (Is. 30:14; 45:9; Jer. 19:1; Lam . 4:2; Ez. 23:34). Job is
presented as their representative.



And he sat am ong the ashes- A nother sim ilarity w ith A braham , w hose seed Job is presented as being (G en. 18:27).
The epilogue and prologue to Job are evidently related. Job begins sitting in dust and ashes and ends repenting in
dust and ashes (Job 2:8; 42:6). The silence of the friends at the opening of the book is m atched by the silence after
G od has finally spoken (Job 40:4). Job intercedes for his children (Job 1:5) and ends up interceding for his friends.
Job begins w ith the description of being the Lordôs servant; and the book concludes on the sam e note (Job 42:7,8).
The question of course is: óSo w hatôs the equivalent of the óSatanô figure in the epilogue?ô. The om ission is intended
and obvious. U ltim ately the answ er is the essence of the w hole book: the óSatanô, the adversary, is none other than
G od H im self, in H is love.

Job 2:9 Then his w ife said to him - Jew ish thinking cam e to be influenced by B abylonian ideas of a dualistic cosm os,
split betw een G od and som e 'Satan' figure. The book of Job is a corrective to this, in that it teaches that evil com es
from  G od, and any Satan figure is under H is total control. Y et a m ere skim  reading of the prologue to Job has led
som e to the very opposite conclusion. Significantly, the apostate Jew ish w riting The Testam ent O f Job com pletely
tw ists the intent of the B iblical record, and adds into it the com m on m isconceptions concerning Satan- e.g. it claim s
of Job's w ife: "Satan follow ed her along the road, w alking stealthily, and leading her astray... [Job w arns her] 'D o
you not see Satan standing behind you and unsettling your reasoning?'" (23:11; 26:6). These classical im ages of
'Satan' have to be added in to the B iblical record- because they are sim ply not there in the B iblical text. These ideas
of w om en being easily influenced by a cosm ic Satan figure are thereby deconstructed here; Job's w ife is presented
just as a real w om an, m aking observations w hich m any secular people w ould m ake.
D o you still m aintain your integrity? Renounce G od, and die- "R enounce" or "curse" is a w ord w ith tw o m eanings;
it can also be translated 'bless'. So she m ay also have been quipping that blessing G od, as Job has done so far in the
narrative, all the sam e leads to death.

The LX X  at this point adds a lot m ore detail, w hich is very m uch the language of Lam entations concerning the Jew s
after the B abylonian destruction of Jerusalem : "A nd w hen m uch tim e had passed, his w ife said to him , H ow  long
w ilt thou hold out, saying, B ehold, I w ait yet a little w hile, expecting the hope of m y deliverance? for, behold, thy
m em orial is abolished from  the earth, even thy sons and daughters, the pangs and pains of m y w om b w hich I bore in
vain w ith sorrow s; and thou thyself sittest dow n to spend the nights in the open air am ong the corruption of w orm s,
and I am  a w anderer and a servant from  place to place and house to house, w aiting for the setting of the sun, that I
m ay rest from  m y labours and m y pangs w hich now  beset m e: but say som e w ord against the Lord, and die".

Job 2:10 But he said to her, You speak as one of the foolish w om en w ould speak- "The foolish" is the term  used by
the restoration prophets for the unfaithful in Israel; and her perspective is therefore set up as the w rong m odel w hich
they w ere follow ing (Jer. 17:11; Ez. 13:3). 
W hat? Shall w e receive good at the hand of G od, and shall w e not receive evil? In all this Job didnôt sin w ith his
lips- The hand of G od creating evil (Job 2:10,11) m ust surely refer to G od's "A ngels of evil" (Ps. 78:49) rather than
to m an- C yrus had to be taught that no one except G od (including hum an satans!) created evil (Is. 45:5-7). See on
Job 1:6; 26:13; 30:21. The m ajor them e of the book of Job is that G od brought the problem s into Jobôs life and that
eventually they m ade him  a m ore righteous person (Job 2:10; 16:11; 19:21; 23:16; 42:11). N otice that Job did not
believe that only good things cam e from  G od; he now here com plains about Satan bringing the problem s. Job
realized that his sufferings had m ade him  com e to know  G od in practice rather than just in theory - ñI have heard of
Thee by the hearing of the ear: but now  m ine eye seeth Theeò (Job 42:5). Seeing that problem s m ake us m ore
righteous people if w e respond correctly to them  (H eb. 12:5-11), w hy w ould a sinful, w icked being, w ho w ants to
turn us aw ay from  G od, bring these things into our lives, w hen actually they only m ake us m ore righteous and closer
to G od?

I have pointed out that Job all through rejects the ideas prom oted by the friends, the view  of traditional w isdom
(especially em phasized by B ildad, Job 8:8ï10), that various supernatural óSatanô m onsters and figures w ere
responsible for his experiences. Job began by saying that w e receive both good and evil from  G odôs hand (Job 2:10
cp. Is. 45:5ï7). A nd he ends saying the sam e ï that the Lord brought the trouble upon him  (Job 42:11). H e
repeatedly sees G od as the source of all his affliction. H ence G od can say that Job has spoken about H im  that w hich
is right (Job 42:8). B ut Job cam e to realize the m assive practical extent of w hat he had previously know n in theory,
w hat he had ñby the hearing of the earò. N ow  his eye saw  / perceived that truly no plan of G od can be thw arted, by
any of the various óSatanô m onsters im agined by m en (Job 42:2). W e too m ay say that w e believe in the
om nipotence of G od; but such a belief requires us to throw  out all beliefs in supernatural Satan figures. A nd thatôs



not a m erely intellectual exercise; to see the tragedies and cruelties of our lives as being ultim ately from  G od and
under H is control is som ething w hich shakes us to the core. See on Job 41:1.

 
Job 2:11 N ow  w hen Jobôs three friends heard of all this evil that had com e on him , they each cam e from  his ow n
place- I have suggested earlier that the friends w ere influenced by the Satan figure and effectively becam e the Satan
to Job. They "cam e" to him  just as the evil "cam e" to him .
Eliphaz the Tem anite, Bildad the Shuhite, and Zophar the N aam athite- These people are traceable in the records of
the patriarchs, again suggesting an early date for the historical Job. Eliphaz and Tem a are associated w ith the
Idum eans, the people of Esau (G en. 36:4); Shuah w as one of A braham 's children by K eturah.

And they m ade an appointm ent together- They w ere the "sons of G od" w ho cam e together on set occasions "before
Y ahw eh" (Job 1:6); so it seem s that such m eetings w ere not uncom m on for them , and perhaps they cam e together as
it w ere for an extraordinary m eeting, or perhaps the dialogues presented occurred at their next regular m eeting.

To com e to sym pathize w ith him  and to com fort him - See on Job 19:12-14. 2:11 the friends cam e "to m ourn w ith him
and to com fort him " , although Job said he turned to them  for com fort in vain (Job 16:2). The H ebrew  here in 2:11 is
identical to that in Ps. 69:20, describing C hrist looking in vain for com forters. Job w as the prototype of Isaiah's
suffering servant and thereby a type of the Lord Jesus. "C om fort" is the w ord Job finally uses w hen he says he
'repents' (Job 42:6). Perhaps their aim  from  the start w as to lead him  to the repentance they w rongly im agined he
m ust m ake for the sins w hich they m istakenly thought lay behind his sufferings.

Job 2:12 W hen they lifted up their eyes from  a distance and didnôt recognize him - The friends "knew  him  not" as the
Jew s also did not recognize the suffering servant because of the great physical torm ent (Is. 52:14; 53:3). Like those
w ho crucified C hrist "they sat dow n" w atching him ; "and sitting dow n they w atched him  there".

 

They raised their voices and w ept; and they each tore his robe, and sprinkled dust on their heads tow ard the sky-
The descriptions of the elders of Zion sitting on the ground in m ourning for Jerusalem  in Lam . 2:10 recalls the
friends m ourning for Job- thus associating both them  and Job w ith a condem ned Israel.

Job 2:13 So they sat dow n w ith him  on the ground seven days and seven nights, and none spoke a w ord to him , for
they saw  that his grief w as very great- This great grief w as intended to represent "the day of grief and of desperate
sorrow " that w as to com e upon a condem ned Judah (s.w . Is. 17:11; Jer. 15:18).
 



Job C hapter 3
Job 3:1 After this Job opened his m outh, and cursed the day of his birth- Job although righteous w as representative
of a condem ned Israel, w hose "days" w ere likew ise "cursed" (s.w . Is. 65:20). This is the essence of the
representative nature of the w ork of the Lord Jesus, the suffering servant w ho description took Job as its prototype.
H e w as ultim ately innocent and yet representative of a cursed people, and like Job, through H is intercession for
sinners H e could bring salvation for them .

Job 3:2 Job responded- The idea of 'response' is yet another indication that Job w as present at the dialogue betw een
G od and the Satan.

Job 3:3 Let the day perish in w hich I w as born, the night in w hich it w as said, óThere is a boy conceivedô- H eb. 'the
night w hich said...'. H e personifies darkness as a being, and sees him self as having been born out of that darkness. A
great them e of the book of Job is that G od brings light out of darkness, and is in control of the darkness; see on :4. 

Job 3:4 Let that day be darkness. D onôt let G od from  above seek for it, neither let the light shine on it- Job sees a
chasm ic difference betw een light and darkness; but the end of the book reveals the truth specifically taught to the
exiles in Is. 45:5-7, that both light and darkness w ere from  G od.  

Job 3:5 Let darkness and the shadow  of death claim  it for their ow n. Let a cloud dw ell on it. Let all that m akes black
the day terrify it- A n allusion to the blackness caused by the desert sandstorm s called "kham sin", w hich appeared to
turn day into thick darkness. G od noted that allusion, and appears at the end of the book in such a w hirlw ind, to
reveal the light of H is grace.
 

Job 3:6 As for that night, let thick darkness seize on it. Let it not rejoice am ong the days of the year. Let it not
counted in the num ber of the m onths- The "thick darkness" continues the allusion to the "kham sin" w hirlw ind
sandstorm  (see on :5), w hich brings a palpably "thick darkness".

Job 3:7 Behold, let that night be barren. Let no joyful voice com e therein- M ore than w ishing that his existence and
birth w ould be som ehow  cancelled, the desire that his day of birth be "barren" w ould suggest "let no one be born in
it". The restoration prophecies repeatedly use the w ord for "joyful voice" to speak of the joy w hich w ould again
com e from  the restoration of Zion (Is. 61:7; 65:14; Jer. 31:7 and often). The blackness of despair w hich Job
experienced w as that of the exiles, and yet it could all be turned around, as happened for Job.

Job 3:8 Let them  curse it w ho curse the day, w ho are ready to rouse up Leviathan- Job says that the friends w ho
cam e to m ourn w ith him  w ere ñready to raise up Leviathanò ï or, as it can also be translated w ith allusion to the
friends, ñto raise up their m ourningò (see A .V .). They thought that Leviathan, the óSatanô figure they believed w as
real, could be blam ed. B ut Job continually sees G od as the ultim ate source of w hat had happened to him , and
understood the w hole m atter in term s of óhow  can a m an be just w ith G odô rather than óhow  can a m an get Satan off
his back?ô. A  key passage is Job 9:24: ñIf it be not he, w ho then is it?ò (R .V .); or as the G .N .B . puts it: ñIf G od
didnôt do it, w ho did?ò. A fter all the theories of óW hoôs responsible for all this evil in Jobôs life?ô, Job concludes that
the source sim ply has to be G od ï and not anyone else. See on Job 1:1; 9:24.

Job 3:9 Let the stars of its tw ilight be dark. Let it look for light, but have none, neither let it see the eyelids of the
m orning- The stars of the m orning rejoiced for joy at Israel's creation (Job 38:7 s.w . :7). Job w ishes this to all be
som ehow  annulled. B ut G od's joy in creating H is people w ould be finally justified in H is restoration of them , as
happened w ith Job. 

Job 3:10 because it didnôt shut up the doors of m y m otherôs w om b, nor did it hide trouble from  m y eyes- "Trouble"
is the w ord used of Joseph's "trouble" (G en. 41:51). Job w as failing to see that his trouble had m arvellously passed
aw ay and he w as totally restored. G od w ould save Israel from  their "trouble" if they repented (D t. 26:7 s.w .).



"Trouble" is the w ord used in Is. 53:11 of the suffering servant's "travail of... soul". A gain, Job w as the prototype for
the suffering servant.

Job 3:11 W hy didnôt I die from  the w om b? W hy didnôt I give up the spirit w hen m y m other bore m e?- This w hole
depressive lam ent is m ore or less repeated by Jerem iah w hen in depression (Jer. 20:17,18). W e can learn from  that
how  w e should turn to B iblical precedent and exam ple even in the darkest tim es of depression. B ut further, w e see
how  Job's experiences are again understood as the prototype for those of the righteous rem nant at the tim e of Judah's
sufferings at the hands of the B abylonians.
 

Job 3:12 W hy did the knees receive m e? O r w hy the breast, that I should nurse?- Job in the nadir of depression
w ishes that his m other had not placed him  as her new born child on her knees, nor offered her breast to him .

Job 3:13 For now  should I have lain dow n and been quiet. I should have slept, then I w ould have been at rest- If Job
had died as a new born, he felt he w ould have "slept". H e clearly understood death as unconsciousness, w hich show s
that even in those early days, there w as a clear understanding of death am ongst the believers. For alm ost everyone
else had ideas of an im m ortal soul consciously surviving death. B ut his w hole argum ent is that death is
unconsciousness. 

Job 3:14 w ith kings and counsellors of the earth, w ho built up w aste places for them selves- This is rather sim ilar to
the description of B abylon's king com ing to the grave w ith "all the kings of the nations" in Isaiah 14. The depressed
Jew s in exile likew ise saw  their destiny beyond the grave as being identical w ith that of their B abylonian oppressors.

Job 3:15 or w ith princes w ho had gold, w ho filled their houses w ith silver- Their houses could refer to their burial
tom bs.

Job 3:16 or as a hidden untim ely birth I had not been, as infants w ho never saw  light- The description of M iriam  in
N um . 12:12 LX X  is quoting from  Job 3:16 LX X ; as if both Job and M iriam  represented apostate Israel. 

Job 3:17 There the w icked cease from  troubling. There the w eary are at rest- Is. 57:20 identifies Job's troubled and
'not at rest' experience w ith that of the suffering, apostate Jew s of the exile: "The w icked are like the troubled sea,
w hen it cannot rest, w hose w aters cast up m ire and dirt".

Job 3:18 There the prisoners are at ease together. They donôt hear the voice of the taskm aster- Job in his depression
feels as Israel suffering in Egypt (Ex. 3:7; 5:6,13), considering that death w as the only w ay out of the m isery of
hearing the "voice of the taskm aster". B ut he fails to see that out of that m isery they w ere redeem ed and restored to
their land. This is alluded to w hen attention is draw n to how  G od's creations "hear not the voice, the shouts and
curses of the driver" (Job 39:7). G od's people didn't have to "hear" the voice of the taskm aster; there w as a w ay of
redem ption offered.

Job 3:19 The sm all and the great are there. The servant is free from  his m aster- Job w as a m aster, but he now  felt as
a servant w ho w ished to be free. W hose servant w as he? Surely G od's. Job even yearned to be free of G od, a feeling
he later expresses. B ut he never attem pts to cut the ties totally; for he know s that by the nature of things, he can't.
A nd he is later to be taught that those ties that bind w ere nothing less than G od's love and saving grace.

Job 3:20 W hy is light given- Job recognizes that the light is a gift from  G od, and w ill be brought to realize
throughout the book, and especially in the speeches of G od and Elihu at the end, that the darkness likew ise is a gift
from  H im . A nd this w as the truth w hich the exiles had to learn (Is. 45:5-7 is addressed to them ).

To him  w ho is in m isery, life to the bitter in soul- H ezekiah, a potential fulfilm ent of the suffering servant w ho w as
based upon Job, w as likew ise given life w hen he w as "bitter in soul" (Is. 38:15,17).



Job 3:21 w ho long for death, but it doesnôt com e; and dig for it m ore than for hidden treasures- Job's desire for
death w as not fulfilled. A nd this stood for all tim e as a lesson of how  the ties that bind in life, the sense of being
hedged up and tied dow n in an unbearable position, are in fact the ties and cords of D ivine love.

Job 3:22 w ho rejoice exceedingly, and are glad, w hen they can find the grave?- This w as in Job's im agination. For
nobody surely com m its suicide w ith joy, and a final fear of death is part of the hum an condition.

Job 3:23 W hy is light given- See on :20.

To a m an w hose w ay is hidden- see on Job 10:11,12; Is. 40:27. "H idden" is "obscured" / "darkened", "placed under a
cloud". Finally the cloud of the w hirlw ind appears at the end of the book and Job finally realizes that out of that
com es the light of G od's glory.

W hom  G od has hedged in?- Job is feeling confined, im prisoned, blocked in. B ut this w as w hat happened to Judah in
their judgm ent (H os. 2:6); Job although righteous w as the representative of Judah.
 

Job 3:24 For m y sighing com es before I eat. M y groanings are poured out like w ater- B ut Job's "sighing" cam e to
an end w hen he w as restored. The sam e w ord is used of how  the sighing of the captives in exile (Lam . 1:4,11,21,22)
w ould likew ise end w hen they w ere restored (Is. 35:10; 51:11).

Job 3:25 For the thing w hich I fear com es upon m e, that of w hich I w as afraid has happened to m e- Job's sufferings
w ere a type of those of the Lord Jesus; and as for Job, so for the Lord, the sufferings of the cross w ere the thing
w hich H e had greatly feared all his life. Perhaps the thing w hich the Lord greatly feared, according to the Psalm s,
w as feeling forsaken by G od. A nd true enough to the Job type, this cam e upon H im .

Job 3:26 I w as not at ease, neither w as I quiet, neither had I rest; but trouble cam e- There are som e very evident
w ays in w hich Job spiritually grew . H ere he originally says that his life previous to his afflictions had not been a life
of ease; but as a result of his suffering, he realized that actually it had been "at ease" (Job 16:12).
 

 

 



Job C hapter 4
Job 4:1 Then Eliphaz the Tem anite answ ered- Eliphaz appears to have been the eldest. The friends speak according
to age, w ith Elihu as the youngest com ing last. The idea w as clearly that the longer you lived, the m ore w isdom  you
attained; but this is deconstructed throughout the book.

Job 4:2 If som eone ventures to talk w ith you, w ill you be grieved? But w ho can w ithhold him self from  speaking?-
B oth Job and the friends, including Elihu, so often argue that they cannot but speak. Eliphaz is here saying that
w hether or not Job agrees that Elihu can talk, he can't w ithhold him self from  speaking; indeed, he argues that
nobody could stop them selves from  talking. A nd yet all are brought to silence by G od's display of m ajesty and
answ ers at the end. The dram a sets us all up to quip 'If only you had all rem ained silent as you w ere at the beginning,
w hen you all sat w ith Job in silence!'. W e can control our tongue; but all concerned seem ed to think that this w as
just im possible, and it w as part of being hum an to talk w hen provoked. B ut self-control is possible.

Job 4:3 Behold, you have instructed m any, you have strengthened the w eak hands- A nother telling point of contact
w ith Isaiah is found here in 4:3-5. Job had "strengthened the w eak hands... and... the feeble knees. B ut now  it (the
w eakness and feeble knees) is com e upon thee, and thou faintest". This is picked up in Is. 35:3,4: "Strengthen ye the
w eak hands, and confirm  the feeble knees. Say to them  that are of a fearful (H eb. 'hasty'- both are relevant to Job)
heart, B e strong... behold, your G od w ill com e". Thus Job is representative of the w eak-hearted Jew s in exile, and
his final deliverance thus points forw ard to both their restoration and the final com ing of the Lord to reestablish
G od's K ingdom  on earth.

Job 4:4 Your w ords have supported him  w ho w as falling, you have strengthened the feeble knees- See on :4. The
idea is that now  Job him self had w eak hands and feeble knees (:3,5), w hich needed strengthening. This m akes him
exactly correspond w ith the situation of the exiles in Is. 35:3,4; the good new s of the gospel of restoration w as to be
experienced by him .

Job 4:5 But now  it has com e to you, and you faint. It touches you, and you are troubled- "Touch" is the w ord used
by the satan in Job 1:11; 2:5, w here satan argues that if Job is 'touched', he w ill renounce G od. This is m ore evidence
that the satan w as the friends, on one level. W hen he fades from  the narrative, the friends appear as it w ere in his
place. It m ay be that Job's satan A ngel w as the A ngel representing the three friends (satans) of Job. B ecause of H is
close identification w ith them , the satan A ngel spoke their  thoughts as if they w ere his ow n- com pare Eliphaz's
thoughts here w ith Satan's w ords of Job 1:9,10. For the connection betw een the satan and an A ngel, see on Job 1:6.

Job 4:6 Isnôt your piety your confidence?- The H ebrew  can m ean both "confidence" and "folly" (s.w . Ps. 85:8). The
friends w ere convinced Job w as a fake because he w as suffering.

Isnôt the integrity of your w ays your hope?- Eliphaz seem s to be restating Job's convictions, that his upright w ays
w ere w hat his "hope" w as predicated upon. B ut Job through his sufferings com es to "hope" only for death (Job 6:8
s.w .), and feels he now  has no "hope" (Job 7:6; 14:19; 17:15; 19:10). B ildad presses the sam e point as Eliphaz,
suggesting that Job had only the "hope" of the hypocrite, and this "hope" w ould perish (Job 8:13; 27:8). Job had
integrity, and on that basis he thought he had "hope". H e suffered, and he lost that "hope", because he assum ed that
his sufferings m eant that he w as not in fact righteous. A nd yet he often reflects that he is righteous and is suffering
unjustly. A nd so he is led to the realization that the "hope" of the righteous is by G od's grace and not because of the
"integrity of [Job's] w ays". Judah in captivity likew ise lost their "hope" (Ez. 19:5; 37:11). B ut the m essage of the
restoration prophets w as that "there is hope in your end" (Jer. 31:17); they w ere prisoners or exiles in "hope" (Zech.
9:12).

Job 4:7 Rem em ber now , w hoever perished, being innocent? O r w here w ere the upright cut off?- G od's opinion of
Job w as that he w as "upright" (Job 1:1 s.w .). B ut as the dram a progresses, the friends argue that if Job w ere in fact
"upright" then G od w ould not be afflicting him  (Job 4:7; 8:6 s.w .). Job absorbs this reasoning, and confesses that he
is not "upright" and therefore cannot find G od (Job 23:7,8 s.w .). H e absorbs false guilt and becom es influenced by
the guilt placed upon him  by his religion and "friends" am ongst the "sons of G od". It's quite possible that in
depression and periods of suffering, w e can com e to have a low er view  of ourselves than that w hich G od has of us;
just as at other tim es w e can have a higher view  of ourselves spiritually than w e ought to. There is true guilt, the



guilt w hich w e should take, and false guilt. A nd Job seem s to have picked up the false guilt throw n upon him  by
B ildad. W e too need to learn this difference betw een false and true guilt.

Job 4:8 According to w hat I have seen, those w ho plough iniquity and sow  trouble, reap the sam e- A lthough the
friends are finally rebuked for not speaking rightly about G od, Paul quotes these w ords in G al. 6:8. This show s that
the spirit in the N ew  Testam ent can at tim es quote w ords w hich m ay be out of context, and reapply them  in a new
context. The accusation that Job w as reaping the result of his sow ing of sin w as w rong; but the principle is quoted
w ith approval, that those w ho sow  to the flesh w ill reap judgm ent. Eliphaz overlooked the fact that the final reaping
w as at the last day, and not in this life. Job w as driven tow ards understanding and faith in a "last day" judgm ent
setting things right; for he knew  that he w as not reaping judgm ent for som e specific sin. H e had been righteous- and
yet w as not reaping the results of it. So he has to conclude that the tim e of reaping cannot be in this life. A nd he
progressively longs for the com ing of that day. Eliphaz m ay also have in view  the fact that it w as w hilst Job w as
literally ploughing that the judgm ent cam e (Job 1:14). See on :9.

Job 4:9 By the breath of G od they perish. By the blast of H is anger are they consum ed- A n allusion to the w ind or
spirit / breath of G od com ing from  the w ilderness and destroying Job's children. See on :8. This is all the language of
the destruction of Judah by her enem ies (Is. 30:33). Indeed Job's children had sinned, as had the sons [s.w .] /
children of Israel. B ut this didn't m ean that Job had personally sinned in such a w ay as to elicit this judgm ent. Job is
to be understood as representing Judah in captivity. The fact their sons has been destroyed by the invaders w as not in
fact evidence that all of them  had sinned. There w as no guilt by association. 

Job 4:10 The roaring of the lion and the voice of the fierce lion, the teeth of the young lions, are broken- This and
:11 pictures a fam ily of lions perishing. Perhaps Job is the old lion, his w ife the lioness, and the cubs are his sons.

Job 4:11 The old lion perishes for lack of prey. The cubs of the lioness are scattered abroad- See on :11. Ez. 19
likes Judah at the tim e of B abylon's invasion as being like a fam ily of lions w hich died out. A gain w e see how  the
book of Job w as reapplied to the situation w ith Judah at the tim e of their exile and restoration.

Job 4:12 N ow  a thing w as secretly brought to m e; m y ear received a w hisper of it- This is typical of the sources of
truth m any turn to today. A  person claim s they had a secret revelation, unconfirm ed by anyone else, unheard by
anyone else, and incapable of any peer review . The contents of the claim s are also unverifiable. B ut that is accepted
as 'truth' by m any. The book of Job concludes w ith G od appealing to that w hich is before the eyes of every m an- H is
pow er in creation, H is w ay in history, the logical im plications of the fact the righteous suffer and the w icked
prosper, w hich lead to the conclusion that there m ust be a day of judgm ent to com e, and that G od m ust finally be
revealed openly.

Job 4:13 In thoughts from  the visions of the night, w hen deep sleep falls on m en- A s noted on :12, Eliphaz claim s
nobody else heard this m essage, all other m en w ere asleep, and he im plies that he m ust be believed. Sim ply on the
basis of his say so. A nd so m any are eager to do that, rather than lift their ow n eyes and hearts to the skies and seek
G od for w hat and how  H e is and has revealed H im self.

Job 4:14 fear cam e on m e, and trem bling, w hich m ade all m y bones shake- This language of fear and shaking bones
is that used in Ps. 53:5 about the condem ned; but Eliphaz presents this as reason to accept him  as telling the truth!

Job 4:15 Then a spirit passed before m y face. The hair of m y flesh stood up- It's unclear w hether Eliphaz is m aking
this up (for how  can a m an living before m irrors w ere invented, in the darkness, know s w hat his hair looked like)- or
w hether it actually happened. B ut w e w ill note on :18,21 that w hat he says is not com pletely true.

Job 4:16 It stood still, but I couldnôt discern its appearance. A form  w as before m y eyes. Silence; then I heard a
voice saying- O r, a still voice, recalling the voice heard by Elijah. Eliphaz adm its he couldn't discern the form  and
appearance of w hatever revealed truth to him . Y ahw eh's form  appeared to M oses (s.w . N um . 12:8) and indeed to all
concerned in the book of Job, in H is final theophany in the storm  and w hirlw ind. That w as to be the source of truth-



and not the vaguely rem em bered, jum bled claim s of a m an like Eliphaz w hich couldn't be corroborated by his
audience. The vision contrasts directly w ith D t. 4:12, w here Israel did not see any "form " but only heard a voice, the
D ivine w ord, w hich they w ere to respond to. B ut Eliphaz claim s he saw  the "form " right before his eyes. The form
seem ed to be m ore significant to him  than the content, the voice of the w ords.

Job 4:17 óShall m ortal m an be m ore just than G od? Shall a m an be m ore pure than his M aker?- Job did justify
him self m ore than G od (Job 32:2) and this effectively w as to be read as m aking him self m ore righteous than G od.
H ere w e have the essence of the problem  in the book of Job- not suffering per se, but how  can m an be just or right
w ith G od. The answ er is given at length in R om . 1-8- by faith in G od's im putation of righteousness to us, by grace.
This is how  m an can be "pure" before G od, by H is forgiveness and im putation of righteousness (s.w . Ps. 51:2,7).
This question as to how  to be pure before G od w as that asked by D avid, after his sin for w hich there w as no
sacrifice. A nd the answ er w as the sam e- to confess sin, and throw  ourselves upon the grace w hich brings im puted
righteousness to us. Job w as not perfect, as he him self com es to adm it; and yet he w as counted righteous by G od,
both at the start and the end of the book. B ut any attem pt to m ake ourselves righteous w ithout this D ivinely provided
m echanism - is effectively to raise ourselves up above G od. A nd that is the problem  and failure of all w orks-based
religions. The offer of being cleansed (s.w . "pure") by their m aker w as w hat the exiles w ere offered in the new
covenant (s.w . Jer. 33:8; Ez. 36:25,33; 37:23; M al. 3:3).
 

Job 4:18 Behold, H e puts no trust in H is servants. H e charges H is angels w ith folly- It can be argued that the book
of Job is a dialogue concerning evil and suffering, w ith three popular view s being represented by the three friends.
These view s are exam ined and corrected by the personal history of Job, as w ell as by the epilogue and prologue to
the book. Eliphaz seem s to be representative of the idea that Job is being hit by supernaturally controlled evil-
Eliphaz speaks of a force of darkness (Job 22:10,11) and sinful or faulty A ngels living in an unclean H eaven (Job
4:18; 15:15). Y et the answ er to all this is that the Satan figure is under G od's control, all Job's m isfortunes com e
from  G od and H is A ngels- one of w hom  m ay have been called 'the adversary' ('Satan')- are in fact all perfectly
obedient to H im  and not disobedient. A nd finally, Eliphaz and the friends are rebuked for their various w rong
understandings, w ith G od declaring H im self suprem e and ultim ate sovereign. Likew ise B ildad's view  of A ngels in
Job 25:5 "The stars are not pure in G od's eyes" is corrected by G od in Job 38:7, w hen H e says that "the m orning
stars sang together and all the Sons of G od shouted for joy".

 

Job 4:19 H ow  m uch m ore those w ho dw ell in houses of clay, w hose foundation is in the dust, w ho are crushed
before the m oth!- Eliphaz seem s to be saying that there is no w ay that m an can ever be right w ith G od; because, as
noted on :17, he w as still ignorant of the w onderful truth of im puted righteousness and justification by grace through
faith. H e has a very low  view  of hum an nature. A lthough w e are indeed dust and crushed by m oths as our bodies
decom pose, all that w e posit about hum an nature is true of the Lord Jesus- w ho fully shared our nature, and yet w as
holy and undefiled. The B ible in fact has a far higher view  of the possibilities inherent w ithin hum an nature than
m any do today, represented as they are by the false reasoning of Eliphaz.

Job 4:20 Betw een m orning and evening they are destroyed. They perish forever w ithout any regarding it- A gain,
Eliphaz is w rong to assum e that all m en "perish forever". Job correctly reasons him self tow ards a belief in the
resurrection of the body at the last day (Job 19:25-27). A nd G od does indeed "regard" the death of H is precious ones
(Ps. 116:15).

Job 4:21 Isnôt their tent cord plucked up w ithin them ? They die, and that w ithout w isdom ô- LX X  "For he blow s upon
them , and they are w ithered"- the language of Isaiah concerning the perishing of the glory of Judah at the hands of
the B abylonians. These w ords are true for the unbelievers, but are not universally true; indeed Peter appears to
allude to this verse by saying that once his tent has been taken dow n, yet he still has the hope of eternal life at the
resurrection of the body at the last day (2 Pet. 1:13,14).
 

 



 



Job C hapter 5
Job 5:1 C all now ; is there any w ho w ill answ er you? To w hich of the holy ones w ill you appeal?- Eliphaz appears to
believe that there are A ngels or holy ones around G od, but Job cannot get sym pathy from  any of them . This
indicates that the idea of a 'court of heaven', w ith A ngels w atching events upon earth, w as appreciated by these
people. See on Job 1:6.
A t that m om ent, there w as indeed nobody w ho w ould answ er Job nor hear his appeal. Job's desire for these things,
for real spiritual friendship and an advocate in H eaven, grew  so intense that he com es to visualize an ideal friend,
w ho w ould not only appreciate his every grief, but w ho w ould offer m ore than com m iseration. H e cam e to long for
one w ho w ould reconcile him  w ith the righteousness of G od. N aturally, he w ould have had in m ind A braham 's
prom ised seed. H is m ind w as therefore being prepared to desire the com ing of M essiah; in prospect, he w as
developing a personal understanding and appreciation of the Lord Jesus. In all this, Job is our glorious exam ple.
There can be very few  w ho have not experienced the terror of com plete spiritual isolation, longing for understanding
and true appreciation, but finding none w ithin the ecclesia w hom  they can turn to. A s w e look back from  our
traum as to the glorious reality of C hrist's existence, so Job looked forw ard to it.

Job 5:2 For resentm ent kills the foolish m an, and jealousy kills the sim ple- "R esentm ent" is A V  "fury"; and the
H ebrew  translated "jealousy" is also translated "zeal". The idea could be that it is G od's fury and jealousy w hich
slays the fool, as happened in the judgm ent of Judah and her enem ies (s.w . Is. 42:13; 59:17; Ez. 5:13; 16:38).
Eliphaz sees the "fire of G od" w hich struck Job's fam ily as a sign that they w ere spiritually foolish. A nd he
continues his allusions to Job's fam ily in :3 and :4.

Job 5:3 I have seen the foolish taking root, but suddenly I cursed his habitation- "The foolish" refers obliquely to
Job, spreading out as a tree in his prosperity, and then having his "habitation" cursed. It w as G od through the Satan
figure w ho apparently cursed or judged Job's habitation; but here Eliphaz says that he personally had done so. This
continues to strengthen the hints that the friends w ere connected w ith the Satan and their forces m ay have been those
w hich attacked his fam ily.

Job 5:4 H is children are far from  safety. They are crushed in the gate. N either is there any to deliver them - Job
prayed G od w ould forgive his children in case they sinned. The friends m ocked this in Job 5:4; 8:4; 17:5 and 20:10,
saying that the children of the foolish die for their ow n sins, w hereas, by im plication, Job had figured that his prayers
and sacrifices could gain them  forgiveness. Y et in the end, Y ahw eh stated that Job had understood H im  and H is
principles right, w hereas the friends hadnôt. "Safety" is literally 'salvation', and Eliphaz taunts Job that those w ho
truly seek G od (:8) w ill indeed be saved (s.w . :11). There w as none to "deliver" Job, so far as Eliphaz could see by
his naked eye; but he w as sure that such "deliverance" w ould be given to those w ho sought G od (:19 s.w .). The
exiles sought such 'salvation' or "deliverance" (s.w . N eh. 9:28), but there w as "not any to deliver them " (Is. 42:22
s.w .). Job represents them ; but as the story unfolds, w e see that if they like Job w ere to resign their ow n
righteousness, confess their sins and throw  them selves upon G od's grace- am azing restoration w ould com e from  the
result of the "C haldeans" w ho had devastated them  as they had Job. The exiles too w ould be "delivered" (Jer. 20:13;
Ez. 34:12 s.w .).

 

Job 5:5 w hose harvest the hungry eats up, and take it even out of the thorns. They snare gapes for their substance-
H ere again Eliphaz w anders in his logic, assum ing that Job's children had not shared their harvest w ith the hungry,
nor allow ed the poor to live by picking up stray grapes from  their vineyards (as later required by the law  of M oses).
H e assum es these sins m ust have happened, and likes to im agine that the invaders of Job's lands w ere disgruntled,
hungry people. A nd m any sim ilar false suppositions are m ade by people today as they grapple w ith the problem  of
evil and personal suffering.
 

 



Job 5:6 For affliction doesnôt com e forth from  the dust, neither does trouble spring out of the ground- The idea is
that affliction doesn't com e about as part of natural process, like plants spring out of the dust / ground. "D ust",
hum anity, isn't naturally born to the kind of affliction Job had experienced- according to Eliphaz. W hereas the
G enesis record appears to teach the opposite; that w e live in a fallen w orld w here indeed affliction does arise as part
of natural process. Eliphaz struggled to accept this, as m any do today, assum ing that all suffering m ust be the direct
result of personal sin. That is sim ply not true to observable fact and basic hum an experience.

Job 5:7 but m an is born to trouble, as the arrow s of the sons of Resheph fly upw ard- Significantly, it is the friends
w ho m ake allusion to the óSatanô figures and gods as if they are real, w hereas Job in his responses alw ays denies
their reality and sees G od as the direct source of H is sufferings. B ildad speaks of how  Jobôs troubles are to be
associated w ith ñthe king of terrorsò (Job 18:14); Eliphaz blam es them  upon the ñsons of R eshephò (Job 5:7); but
Jobôs response is that the source of the evil in his life is ultim ately from  G od and not any such being. Eliphaz there
speaks of how  m anôs trouble com es ñas the sons of R esheph fly upw ardsò. R esheph w as know n as ñthe lord of the
arrow ò and the U garitic tablets associate him  w ith archery (W illiam  J. Fulco, The C anaanite G od Resep (N ew
H aven, C T: A m erican O riental Society, 1976)). W e w ould therefore be justified in reading in an ellipsis here: m anôs
trouble com es ñas the [arrow s of] the sons of R esheph fly upw ardsò. Jobôs response is that ñThe arrow s of the
Alm ighty are in m eò (Job 6:4), and he lam ent that G od is an archer using him  as his target for practice (Job 7:20;
16:12,13). Job refuses to accept Eliphazôs explanation that Job is a victim  of R eshephôs arrow s. For Job, if G od is
ñthe A lm ightyò then there is no space left for R esheph. Each blow  he received, each arrow  strike, w as from  G od and
not R esheph.
 

O r w e can read: "M an is born unto trouble, as the sons of the burning coal lift up to fly" (A V m g.). This w ould be
using A ngel-C herubim  language to say that it is inevitable that our A ngels w ill bring trials into our lives.

 

Job 5:8 But as for m e, I w ould seek G od. I w ould com m it m y cause to G od- Job did indeed seek G od. B ut the friends
assum e that they can infer from  the reality of Job's sufferings that therefore he didn't really seek G od. This is to
becom e a m ajor them e in the book, so relevant to those Jew s in exile w ho struggled w ith the problem  of evil.
Experience of suffering is not to say that therefore w e have specifically personally sinned, and the sufferings of the
suffering servant, w ho w as Job and ultim ately the Lord Jesus, are proof enough of that.

Job 5:9 w ho does great things that canôt be fathom ed, m arvellous things w ithout num ber- Job w as one of the earliest
books of the B ible, and these w ords are alluded to or even quoted w ith affirm ation by other believers (Ps. 40:5;
72:18; 77:14; 136:4). There w as som e truth in the w ords of the friends, therefore, although the problem  w as that
they m ixed aspects of truth w ith m uch w rong interpretation. B ut the parts w hich are true are show n to be so by the
w ay the book is used in later scripture. 

Job 5:10 w ho gives rain on the earth, and sends w aters on the fields- The w ay that G od is essentially a giver, as
w itnessed throughout H is creation, is a reason to turn to H im . That is a truth, but Eliphaz is w rong to reason that Job
has not thus turned to G od because Job is suffering. See on :9.

Job 5:11 so that H e sets up on high those w ho are low ; those w ho m ourn are exalted to safety-  The idea of setting
the low  up on high is definitely applied to the exiles w ho w ould repent in Is. 57:15. Those w ho m ourned for Zion
w ould be delivered / 'saved'. A ll this cam e true in the experience of Job, and it could have done so for the exiles had
they hum bled them selves as Job did.

This is also quoted in Prov. 3:11, w hich is a prophecy of the Lord Jesus C hrist. Prov. 3:13-15 describes our Lord's
successful finding of w isdom  in the language of Job's unsuccessful search for it in Job 28:16-19, im plying H e found
w hat Job and the friends did not (cp. R om . 9:31,32). A s explained on :9, the 'true' elem ents in the friends' speeches
are confirm ed as true by their usage in later scripture.

Job 5:12 H e frustrates the devices of the crafty, so that their hands canôt perform  their enterprise- Eliphaz clearly



understands Job as "the crafty", as stated explicitly in Job 15:5 (s.w .). A s explained on :9, the true elem ents in the
speeches of the friends are quoted in later scripture, although the friends m isuse the 'truths' they held to condem n
Job. This therefore is quoted w ith approval in 1 C or. 1:19. Eliphaz is explaining w hy he thinks Job and  his view  of
life have been brought to nothing, and Paul uses these w ords about the bringing dow n of legalism  and the Judaists.
Thus Paul read Job as representative of those w ho w ere influenced by the legalism  of the Judaizers. Paul continues:
"W here is the w ise? w here is the scribe? w here is the disputer of this w orld?" (1 C or. 1:20). Job's constant desire to
dispute w ith G od and the friends, and the claim s both he and they m ade to possessing w isdom , show  Job w as clearly
in Paul's m ind. "H ath not G od m ade foolish the w isdom  of the w orld?" he concludes, m aybe thinking of the
hum bled Job and his friends.

Job 5:13 H e takes the w ise in their ow n craftiness; the counsel of the cunning is carried aw ay headlong- This too is
quoted in 1 C or. 3:19; see on :12. W e note that Paul here quotes the H ebrew  text and not the LX X , even though
m ost of his quotations from  the O ld Testam ent seem  to prefer the LX X  over the H ebrew  (M asoretic) text. It w asn't
that Paul personally picked and chose w hich version fitted his line of thought; he w as a D ivinely inspired w riter, and
G od chose to interpret H is w ord as H e knew  m ost appropriate.
 

Job 5:14 They m eet w ith darkness in the day tim e, and grope at noonday as in the night- Eliphaz considers that Job
w as experiencing darkness at noon. A nd indeed he w as. B ut in this Job looked ahead to the sufferings of the Lord
Jesus on the cross. H e like the Lord suffered as a sinner w ithout having personally sinned. Job w as representative of
sinful Israel under judgm ent, for to "grope at noonday" w as their punishm ent for breaking the covenant (s.w . D t.
28:29).

 

Job 5:15 But H e saves from  the sw ord of their m outh, even the needy from  the hand of the m ighty- This again is
directly relevant to the exiles in B abylon; if they accepted the new  covenant and repented as Job did, they too w ould
be saved "from  the hand of the m ighty" (s.w . Jer. 31:11).

Job 5:16 So the poor has hope, and injustice shuts her m outh- A gain this w as true for the exiles, "the poor", w ho
had "the hope of Israel"- restoration and deliverance from  those w ho had abused them  as Job had been abused. O nly
then, in that final experience of deliverance at the restoration of the K ingdom , w ould injustice finally be answ ered.
Everyone in the dram a of Job, as in the w orld today, w anted an im m ediate answ er and resolution of injustice. B ut
that w as not to be; it w as only in the final realization of the hope of Israel that injustice w ould be silenced.

Job 5:17 Behold, happy is the m an w hom  G od corrects! Therefore do not despise the chastening of the Alm ighty- A s
noted on :9, the true parts of the friends' w ords are confirm ed in later scripture. These ideas are alluded to in Prov.
3:12; H eb. 12:5; Jam es 1:12. B ut again, w hilst the friends have som e truth, they m isuse it; for Eliphaz w rongly
assum es that Job is despising G od's hand, and ought to be "happy" if he w ere a true believer. B ut the nature of
suffering is not like that, and the picture is not so sim ple. The 'happiness' of G od's people is only at the end, in the
K ingdom , w hen all things are resolved (s.w . D t. 33:29; D an. 12:12). O r in the restoration context, w hen B abylon fell
and G od's people w ere restored from  exile (s.w . Ps. 137:8), after they had repented- for the positive effect of
"chastening" is only experienced upon repentance (Job 36:10 s.w .). Judah in exile didn't repent, and so they w ere left
w ith the problem  of having been 'chastened' apparently in vain. The friends also fail to realize that "chastening" m ay
not necessarily be for our ow n personal sins; the suffering servant w as 'chastened' not for his ow n sins, but to
achieve our peace w ith G od (Is. 53:5 s.w .).

 
 

Job 5:18 For H e w ounds, and binds up. H e injures, and H is hands m ake w hole- LX X  "for he causes a m an to be in
pain, and restores him  again: he sm ites, and his hands heal". This is relevant to the restoration of Judah w hich w as
possible at the restoration. Judah w ere like Job, covered in sores, but they refused to be 'bound up' by G od (Is. 1:6
s.w .). A t the restoration, through the prom ised suffering servant, this binding up w as envisaged (Is. 61:1; Ez. 34:16



s.w .)- if they "returned to the Lord" (s.w . H os. 6:1). This is w hy the book of Job is really a call to repentance, and his
very nam e is a form  of the A rabic w ord for 'repentance'. G od's ability to "m ake w hole" and heal therefore depended
upon hum an acceptance of it. Judah's refusal to repent precluded all this. "M ake w hole" is the w ord for "physician",
and Job cam e to realize that his friends, his fellow  w orshippers, w ere in fact physicians of no value w ho could not
m ake him  w hole (s.w . Job 13:4). H is disillusion w ith the m em bers of his religion, his brethren, led him  to seek the
m ore earnestly to G od as the only one w hose hands could "m ake w hole" (s.w . "physician").

A lthough elsew here Eliphaz reveals his belief in cosm ic, supernatural evil, he is driven here by his ow n logic to
accept that the source of both injury and healing is G od.

Job 5:19 H e w ill deliver you in six troubles; yes, in seven no evil shall touch you- "Touch" is the w ord used by the
satan in Job 1:11, again suggesting that Eliphaz and the friends w ere connected w ith the Satan, or w ere in fact the
Satan. Ps. 91:10 seem s to look back to this passage in Job 5:19: "There shall no evil befall thee, neither shall any
plague com e nigh thy dw elling". Ps. 91 is M oses' encouragem ent to Joshua that the destroying A ngel in the
w ilderness w ould not harm  him , but he w ould be protected by the A ngels w ho w ould "keep thee in all thy w ays"
(Ps. 91:11). Thus M oses m ay have seen Job 5:19 to be talking about evil brought by A ngels of evil (Ps. 78:49 show s
his appreciation of these)- i.e. Job's satan A ngel w ho brought the trials.

Job 5:20 In fam ine H e w ill redeem  you from  death; in w ar, from  the pow er of the sw ord- Job's calam ities m ay w ell
have driven him  to literal fam ine or lack of food. A nd again there appears to be an oblique reference back to the
"w ar" upon Job's hom e encam pm ent. Eliphaz therefore w rongly concludes that Job has not turned to G od, or else he
w ould be redeem ed from  the death that surrounded him . The phrase "redeem  from  death" is only used elsew here in
H os. 13:14, w here again w e have the hope of redem ption w hich w as placed before a suffering Judah if they
repented. A lthough Job had not personally sinned, he w as representative of his suffering, sinful people. A ll his
struggles w ith the injustice of it all w ere because he failed to realize that; and thus the representative nature of the
w ork of the Lord Jesus is one of the m ajor teachings of the book.  

Job 5:21 You shall be hidden from  the scourge of the tongue, neither shall you be afraid of destruction w hen it
com es- A s noted on :9, the true elem ents in the speeches of the friends are alluded to in later scripture, in this case in
Ps. 31:20. B ut as w ith m any today, the friends m isused w hat truth they held in their m istreatm ent and judgm ental
attitude tow ards Job. W e can observe that the calam ities listed by Eliphaz in :21-23 include m any of the judgm ents
w hich the prophets threaten upon Judah, and w hich w ere fulfilled at the B abylonian invasion (fam ine, w ar,
devastation, w ild anim als). Job is presented as Judah's representative, and his repentance and restoration could have
been theirs.  

Job 5:22 At destruction and fam ine you shall laugh, neither shall you be afraid of the anim als of the earth- LX X
"w ild beasts", as in :23. These are sym bols of the enem ies of Judah w ho devoured her (Ez. 14:15). The repentant
daughter of Zion could have laughed at them  (Ps. 2); but she failed to follow  Job's path.

 

Job 5:23 For you shall be allied w ith the stones of the field. The anim als of the field shall be at peace w ith you- The
reference m ay be to how  invaders, the w ild beasts, spoiled the land by dropping stones throughout it. The idea is of
peace w ith the natural creation as w ell as the invaders. This w as the ultim ate prophetic picture for Judah in their
restored kingdom - if they repented.

Job 5:24 You shall know  that your tent is in peace. You shall visit your fold, and shall m iss nothing- LX X  "and the
provision for thy tabernacle shall not fail", perhaps connecting w ith how  there w as no provision for the tem ple
services until the restoration under Ezra and N ehem iah. In the im m ediate context, Eliphaz has in view  how  the tents
of Job w ere afflicted and the anim als of his fold w ere stolen.

Job 5:25 You shall know  also that your seed shall be great, your offspring as the grass of the earth- The w ay
Eliphaz speaks of how  Jobôs seed or offspring could be m any or ñgreaté  as the grass of the earthò suggests the
people of Jobôs tim e w ere fam iliar w ith the prom ises m ade to A braham , and the concept of their being applicable to



them  too. Eliphaz therefore suggests that A braham  is not in fact a true seed of A braham  because the prom ises w ere
not having fulfilm ent in him ; see on :26. B ut those prom ises have their ultim ate fulfilm ent in the future K ingdom ;
w hereas the friends, like m any today, thought that the prom ised D ivine blessings have to be fulfilled im m ediately, in
this life. A nd if they aren't, then w e m ust have sinned. B ut the prom ised blessings w ere all of grace, of faith and not
w orks; and w ould be fulfilled in the future.

 

Job 5:26 You shall com e to your grave in a full age, like a sheaf of grain com es in its season- This and :25 did com e
ultim ately true for Job, and Eliphaz lived to see it, and to realize he had been w rong in his judgm ent of Job. The
allusion is clearly to A braham , w hose seed Job w as (G en. 15:15; 25:8). See on :25, w here Eliphaz has im plied Job is
not the seed of A braham .

Job 5:27 Look this, w e have exam ined it, so it is. H ear it, and know  it for your good- LX X  "but do thou reflect w ith
thyself, if thou hast done anything w rong". The friends speak as if they are the final court ï Eliphaz speaks of how
the judges and elders of their day, the ñholy onesò, had concluded Job w as guilty, and that they, the friends, w ere
right: ñTo w hich of the holy ones w ill you appeal [legal language]?... w e have [legally] exam ined this, and it [Jobôs
guilt] is trueò (Job 5:1,27). B ut w e learn by the end of the book that it is G od's judgm ent in the court of heaven
w hich is the only judgm ent w orth paying attention to. This is of great com fort to those w ho feel m isjudged by m an ï
above them  in H eaven the ultim ate H eavenly court is considering our case, and that is all that m atters. Job appeals
for ów itnessesô (Job 9:33ï35; 16:18ï22; 19:20ï27), an advocate in H eaven (Job 9:33), denies his guilt and dem ands
a legal list of his sins (Job 13:19), he w ishes for G od to com e to trial (Job 9:3), and thus Job is described as a m an
w ho has taken out a ócaseô w ith G od (Job 23:4; 40:2). Job 29ï31 is effectively Jobôs declaration of legal innocence
and an appeal to G od to hear his case m ore sym pathetically (Job 31:35). A nd of course G od pronounces a final legal
verdict at the very end (Job 42:7), in response to Jobôs earlier plea: ñSleeplessly I w ait for H is replyò (Job 16:22).
Itôs as if the w hole experience of Job w as [at least partly] in order to test out the C anaanite theories of óSatanô,
suffering and evil in the court of H eaven; and also the various theories w hich arose to explain Judah's captivity in
B abylon. The friends represent the traditional view s of evil, and often m ake reference to the m yths of their day about
óSatanô figures.
 

 

 



Job C hapter 6
Job 6:1 Then Job answ ered- Every tim e w e read or hear this in the dram a, w e alm ost w ish him  to rem ain silent as
the Lord did at H is trial. H is final silence and laying his hand upon his m outh is w hat the dram a w ishes us for him  to
do the longer it goes on.

Job 6:2 O h that m y anguish w ere w eighed, and all m y calam ity laid in the balances!- LX X  "O h that one w ould
indeed w eigh the w rath that is upon m e". This w as the feeling of the exiles; that the w rath upon Israel, the "sand of
the sea" (:3), w as heavier than it ought to have been. A nd they like Job w ere brought to realize their sinfulness and
the lightness of their judgm ent, having been punished, as Ezra reflected, in fact less than their iniquities deserved
(Ezra 9:13). Job looked in vain for som eone to understand and evaluate his sufferings. The friends had com e to him
to do this, but had failed. W e too m ay tell our life story to another person for days or w eeks- but they w ill never
quite understand. Job's disappointm ent w ith hum an relationships led him  to throw  him self finally upon G od; for the
only one to w eigh accurately his calam ity w as of course G od.

Job 6:3 For now  it w ould be heavier than the sand of the seas- I have noted several tim es Job's presentation as the
seed of A braham  and allusions to the prom ises to A braham . W e have another one here. H e considers that the
prom ises of seed like the sand of the seas w ere som ehow  outw eighed by his sufferings. H e felt perhaps that he w as
not going to inherit the prom ises because of his sufferings; as if they w ere som ehow  indicative that he w as not the
seed of A braham . This m eant that he had yet to learn that the prom ises to A braham , w hich w ere the basis of the new
covenant offered to the exiles, w ere based upon grace; and they had their ultim ate fulfilm ent in the restored
K ingdom  of G od on earth and the blessing of having Y ahw eh as a personal G od- and not in the blessings of secular
life.

Therefore have m y w ords been rash- Presum ably Job refers to his w ords recorded in Job 2 and 3. B ut he uses a
situational ethic here- as if rash language is excusable because of the w eight of suffering. W hen he finally places his
hand upon his m outh, Job realizes that such rationalization of poor language use w as inappropriate.

Job 6:4 For the arrow s of the Alm ighty are w ithin m e. M y spirit drinks up their poison. The terrors of G od set
them selves in array against m e- Eliphaz blam es Job's troubles upon the ñsons of R eshephò (Job 5:7); but Jobôs
response is that the source of the evil in his life is ultim ately from  G od and not any such being. Eliphaz there speaks
of how  m anôs trouble com es ñas the sons of R esheph fly upw ardsò. R esheph w as know n as ñthe lord of the arrow ò
and the U garitic tablets associate him  w ith archery (W illiam  J. Fulco, The C anaanite G od Resep (N ew  H aven, C T:
A m erican O riental Society, 1976)). W e w ould therefore be justified in reading in an ellipsis here: m anôs trouble
com es ñas the [arrow s of] the sons of R esheph fly upw ardsò. Jobôs response is that ñThe arrow s of the Alm ighty are
in m eò (Job 6:4), and he lam ent that G od is an archer using him  as his target for practice (Job 7:20; 16:12,13). Job
refuses to accept Eliphazôs explanation that Job is a victim  of R eshephôs arrow s. For Job, if G od is ñthe A lm ightyò
then there is no space left for R esheph. Each blow  he received, each arrow  strike, w as from  G od and not R esheph.
The "terrors" he felt in nightm ares (s.w . Job 7:14) w ere ultim ately from  G od. These "terrors" appear to be
psychological traum a, parallel w ith his "spirit" being w ounded by G od's arrow s (Job 13:21).
 

Job 6:5 D oes the w ild donkey bray w hen he has grass? O r does the ox low  over his fodder?- Job fell into the trap of
thinking that his terrible situation som ehow  allow ed him  to speak w hatever w ords cam e into his head. Job felt he
hadnôt been ófedô and so he w as entitled to ñbrayò and ñlow ò over his m isfortune (Job 6:5). B ecause of the w eight of
his sufferings, he thereby justified the fact that "Therefore have m y w ords been rash (Job 6:3). Likew ise ñTherefore
I w ill not refrain m y m outh; I w ill speak in the anguish of m y spiritò (Job 7:11). ñI w ill give free course to m y
com plaint. I w ill speak in the bitterness of m y soulò (Job 10:1 R V ). Zophar criticizes Job being ñfull of talkò and
speaking ñthe m ultitude of w ordsò, ñfor thou sayest, m y doctrine is pureò (Job 11:1-4)- as if Job felt that because he
held true doctrine he w as justified in pouring out w ords as he did. ñW hy should I not be im patient?ò (Job 21:4 R V ).
ñToday is m y com plaint bitter. M y stroke is heavier than m y groaningò (Job 23:2)- i.e. his com plaining w as due to
his sufferings. ñIf I hold m y peace, I shall give up the spiritò (Job 13:19 R V m g.). Job felt that the situation he w as in
forced him  to use the w ords he did, and certainly justified it [w e m ay w ell have used this reasoning ourselves w hen
justifying the use of bad language]. B ut in the end, Elihu on G odôs behalf rebuked him  for his w rong w ords. A nd
Job him self recognized: ñI am  vile. I w ill lay m ine hand upon m y m outhò in regret of his w ords (Job 40:4).



ñW herefore I loathe m y w ords and repentò (Job 42:6 R V m g.). H e realized his m istake: he had thought that the
situation justified his w ords. N ow  he hung his head and adm itted that there w as no justification for speaking in the
w ay he had. Especially in the m atter of the tongue, w e can so easily justify ourselves; óI only said / did it [or didnôt
do it] becauseé ô. A nd it is all so child-like. O nce w e leave off all attem pts at self-justification, w e w ill face up to
our sins. See on :11,26.

Job 6:6 C an that w hich has no flavour be eaten w ithout salt? O r is there any taste in the w hite of an egg?- A s noted
on :5, Job seem s to be saying that just as you can't expect a person to eat the w hite of an egg w ithout salt, so his
outbursts are justifiable. B ut of course one can eat eggs w ithout salt. Job at this point com es over as a spoilt child
refusing any food w hich isn't exactly to his taste. Finally he breaks dow n in self-realization and repentance, realizing
his w ords have indeed been intem perate (see on Job 40:4; 42:6). 

Job 6:7 M y soul refuses to touch them . They are as loathsom e food to m e- A s explained on :5,6, Job com es over as a
spoilt child refusing any food w hich isn't exactly to his taste. H e m ay be tw isting the D ivine com m and to only offer
sacrifice, H is "food" upon H is table or altar, w ith salt. B ut Job is tw isting scripture.

Job 6:8 O h that I m ight have m y request, that G od w ould grant the thing that I long for- This desire for death,
effectively suicidal, continues the pouting and egoistic attitude noted on :6,7.

Job 6:9 even that it w ould please G od to crush m e; that H e w ould let loose H is hand, and cut m e off!- Job is careful
not to speak of ending his ow n life, but he asks G od to. Job appears to allude to the dialogue betw een G od and Satan
in the prologue, for he references the source of his sufferings as G od's hand. Job w as therefore aw are of the
dialogue; w hich m akes sense, if the Satan figure w as presenting the thoughts of the friends, w ho w ere the other
"sons of G od" of Job 1:6. Job knew  w hat they thought of him . The LX X  m akes the allusion to the prologue (Job 2:6)
even clearer: "Let the Lord begin and w ound m e, but let him  not utterly destroy m e". This w ould then read as if Job
doubted w hether G od w ould keep H is side of the agreem ent m ade w ith the Satan.

Job 6:10 Be it still m y consolation, yes, let m e exult throughout m y unending pain, that I have not denied the w ords
of the H oly O ne- The idea seem s to be that Job longed for his death because he w as com forted by the fact he had not
hidden G od's w ords; likew ise he exalts in Job 27:11 (s.w .) that he has not hidden G od's w ords. Job w as a
prophet and is quoted as one in Jam es 5. H e had perhaps heard G od's w ords from  a "holy one", an A ngel, and had
taught them  to others. B y im plication, he assum ed that after death he w ould receive som e credit for his
righteousness. H e had m oved on to this from  a sim ple desire for death. B ut aw are of his righteousness, he reasons
tow ards a belief in som e future point of rew ard, as this w as clearly not happening in this life. This becom es
developed into a belief in a day of judgm ent and the final m anifestation of G od. A nd this happens ahead of tim e, as
it w ere, in Y ahw eh's final m anifestation at the end of the book; but this lead Job to resign all his ow n righteousness.
See on :13; Job 7:2.

Job 6:11 W hat is m y strength, that I should w ait further? W hat is m y end, that I should be patient?- Job is definitely
im patient and justified it as he justified his rash speaking (see on :5,12). A nd yet the patience of Job is quoted as
proverbial (Jam es 5:11). This m ay reflect how  he w as accounted righteous by G od, and this final status w as
accepted by others. O r perhaps his patience refers to his endurance in faith, despite the fact that he w as im patient
during that endurance. H e hardly com es over as patient in his speeches, but this w as m aybe seen as cosm etic failure
com pared to his final overall endurance in faith.

Job 6:12 Is m y strength the strength of stones? O r is m y flesh of brass?- H is argum ent is that he can't be perfectly
patient because that w ould require superhum an strength. H e blam es the construction of his nature for his im patience
(see on :11). A nd finally is led to repentance for this. It's rather like an alcoholic blam ing his sin on his hum an
nature.
 
Job 6:13 Isnôt it that I have no help in m e, that w isdom  is driven quite from  m e?- LX X  "O r have I not trusted in
him ? but help is far from  m e". If the LX X  is correct then w e see an extension of the argum ent developed on :10; he



is confident that he has trusted in G od, and yet no "help" from  H im  is forthcom ing; and so he is driven to belief in a
future day of D ivine help, at som e point after his death. That point becom es m ore developed in Job's understanding,
as the day w hen G od's appointed m ediator shall stand upon the earth- the return of the Lord Jesus. 

Job 6:14 To him  w ho is ready to faint, kindness should be show n from  his friend; even to him  w ho forsakes the fear
of the Alm ighty- W e can lim it G od's plans to save others in the ecclesia by our attitude to them - even if they becom e
atheists w e are not to w ithdraw  hum an friendship from  them . W e can m ake others stum ble from  the path to H is
salvation. If a brother doesnôt show  pity to his fellow  brother, this can m ake the afflicted brother ñforsake the fear of
the A lm ightyò (Job 6:14 R V m g.). O r w e can read w ith G N B  "In trouble like this I need loyal friendsð  w hether I've
forsaken G od or not".

Job 6:15 M y brothers have dealt deceitfully as a brook, as the channel of brooks that pass aw ay- "D eceitfully" is the
w ord used about the exiles in B abylon (Is. 48:8) and how  they treated their G od and H is servant (cp. Job). Job is as
the righteous rem nant, and the friends, the other "sons of G od", as the apostate Jew s, w ho could be saved by the
intercession of the righteous.

Job 6:16 w hich are black by reason of the ice, in w hich the snow  hides itself- "B lack" is 'turbid'. A s in w inter the
rivers flow ed freely, so the friends had prom ise of help, but w hen the heat cam e, they disappeared and w ere now here
to be found (:17).

Job 6:17 In the dry season, they vanish. W hen it is hot, they are consum ed out of their place- See on :16. In Job
24:19, Job later sees the m elting of the snow  w aters as representing the destruction of the w icked; he com es tow ards
the conclusions that his friends, his fellow  "sons of G od" of Job 1:6, w ere in fact sinners. Job, the righteous rem nant
am ongst the captives, w ere to pray for and save the unspiritual m ajority; but they had to be convinced of how  far
astray their brethren really w ere.

Job 6:18 The caravans that travel beside them  turn aside. They go up into the w aste, and perish- "C aravans" and
"paths" are the sam e w ord (:19). The idea is that these friends w ere like caravans of travellers diverting to follow
tracks tow ards w ater sources but not finding the w ater, because they had dried up; and they perished. This is how
Job cam e to see the friends.

Job 6:19 The caravans of Tem a looked. The com panies of Sheba w aited for them - H e associates his deceitful
brethren (:15) w ith the troops of Tem a and the com panies of Sheba w hich had fallen upon his cattle at Satan's behest
(Job 1:15). Job knew  that the friends had pow er over his persecutors (:24). They, Job said, had caused calam ity to
fall upon him , and thereby overw helm ed their one-tim e friend (:27 A V  m g.). They thought, as Satan did, that Job's
spirituality w as only a sham  (:28). For m ore evidence that the friends w ere the satan, see on Job 1:6. There is reason
to think that Eliphaz, the leader of the friends, m ay have been the specific individual referred to as 'satan' in the
prologue. G od singles him  out for especial condem nation at the end (Job 42:7). A fter one of Eliphaz's speeches, Job
responds w ith w hat appears to be a com m ent upon him , rather than G od: "H e hath m ade m e w eary: thou hast m ade
desolate all m y com pany. A nd thou hast filled m e w ith w rinkles... he teareth m e in his w rath, w ho hateth m e (surely
Job speaks here about Eliphaz, not G od): he gnasheth upon m e... m ine enem y (satan) sharpeneth his eyes upon m e.
They (the astonished friends?) have gaped upon m e w ith their m outh, they have sm itten m e...they have gathered
them selves together (as the friends did to Job) against m e" (Job 16:9-11). Eliphaz w as a Tem anite, from  w here Job's
afflicters cam e. See on :22.

Job 6:20 They w ere distressed because they w ere confident. They cam e there, and w ere confounded- LX X  "They too
that trust in cities and riches shall com e to sham e". B ut see on :18.

Job 6:21 For now  you are nothing. You see a terror, and are afraid- LX X  "B ut ye also have com e to m e w ithout
pity; so that beholding m y w ound ye are afraid"; G N B  "Y ou are like those stream s to m e, you see m y fate and draw
back in fear".



Job 6:22 D id I say, óG ive to m e?ô or, óO ffer a present for m e from  your substance?ô- Perhaps there w as the idea that
Job had obtained his w ealth from  the friends and they w ere justified in seeking to take it back; see on :19.

Job 6:23 or, óD eliver m e from  the adversaryôs hand?ô or, óRedeem  m e from  the hand of the oppressors?ô- I
suggested on :19 that the friends them selves w ere involved in the w ork of the hand of the satan / adversary. B ut Job
never asked them  to 'stop'.

Job 6:24 Teach m e, and I w ill hold m y peace. C ause m e to understand w herein I have erred- Job's sacrifice of a
truly broken spirit w as w orth m ore than thousands of apposite w ords. Job had dim ly im agined that this w ould be so:
"Teach m e, and I w ill hold m y tongue; and cause m e to understand w herein I have erred" (6:24). W hen Elihu did
teach him  and show  him  that he w as erring by nature rather than specific sin, Job truly held his tongue: "I w ill lay
m ine hand upon m y m outh... I w ill not answ er... I w ill proceed no further" (Job 40:4,5; notice the threefold
repetition). This is one of several exam ples of Job know ing the truth in abstract theory, but not appreciating it until
the m ixture of reflection on his trials and Elihu / Jesus, brought it hom e.

Job 6:25 H ow  forcible are w ords of uprightness! But your reproof, w hat does it reprove?- This experience led Job
to long for "w ords of uprightness", and thereby he cam e to be ready for the final revelation of G od's w ords at the end
of the book. Likew ise our disillusion w ith hum an w ords and relationships leads us to be the m ore eager and ready
for G od's revelation. The very phrase "w ords of uprightness" are only found w hen Elihu appears and claim s to speak
"w ords of uprightness" (Job  33:3).

Job 6:26 D o you intend to reprove w ords, since the speeches of one w ho is desperate are as w ind?- Job seem s to
here place him self beyond reproof; as if he considers his desperation to m ean that therefore w hatever he says can't
be reproved, because the w eight of his sufferings m eant that he w as justified in saying anything. This is discussed
and exem plified m ore on :5, and it is this continual self-justification w hich has to be hum bled in G od's final
appearance at the end of the book.

Job 6:27 Yes, you w ould even cast lots for the fatherless, and m ake m erchandise of your friend- See on :19. Job had
w orked his w ay up in the w orld (perhaps from  being an orphan, "fatherless", parallel w ith "your friend") w ithout
consciously seeking prosperity (Job 1:10 A V m g.; Job 8:7; 31:25), and had shared his blessings w ith others; he
realized at least in theory the w eakness of his nature; and yet w hen he exam ined him self, he really didn't think he
w as too m onstrous a sinner. The Lord Jesus likew ise, the ultim ate "suffering servant", w as hum anly fatherless.

 

Job 6:28 N ow  therefore be pleased to look at m e, for surely I shall not lie to your face- It seem s the friends could not
look Job in the face. That m ay not just have been because of the aw ful nature of his disease, but because of a bad
conscience, seeing perhaps they w ere behind the things w hich cam e upon Job; see on :19. This is the very picture of
the suffering servant in Is. 52:14, upon w hose faces m en could not look.

Job 6:29 Please rethink. Let there be no injustice. Yes, think again. M y cause is righteous- Job im plies they w ere
being unjust. The issue of w ho w as "just" or not is a m ajor them e in Job (continued in :30). In this lies the
significance of the Lord's final appearance, to convict all of their sin, and teach that only H is justification of m en is
w orth anything. A ll self-justification is m eaningless at best, and effectively putting m an above G od.

Job 6:30 Is there injustice on m y tongue?- See on :29. Job does later repent of his w ords and place his hand upon his
m outh. B ut these w ords on another level m ake him  a type of the Lord Jesus, the ultim ate "suffering servant", w ho
could ask "W hich of you convinces m e of sin?", w hose w ords w ere perfect. 

 
C anôt m y taste discern m ischievous things?- This could be im plying that his sufferings had not robbed him  of his
ability to sense right and w rong. If indeed the friends w ere connected w ith the Satan figure, and w ere responsible for
the sufferings w hich cam e upon Job (see on :19), then he m ay be im plying that despite his illness, he is quite aw are



of w hat is going on.
 

 

 



Job C hapter 7
Job 7:1 Isnôt a m an forced to labour on earth? Arenôt his days like the days of a hired hand?- LX X  "Is not the life
of m an upon earth a state of trial?"; G N B  "H um an life is like forced arm y service, like a life of hard m anual labor".
Isaiahôs prophecies of the restoration and the K ingdom  are shot full of allusions back to Job. The cry that Zionôs
w arfare or ñappointed tim eò is now  ended (Is. 40:2) is taken straight out of Job 7:1; indeed, Job 7:3-7 describes
Jobôs haggard life in the sam e term s as Israel in dispersion are described in Isaiah 40. The point being, that Jobôs
eventual re-conversion and salvation is a pattern for that of all G odôs people. 
Job cam e to recognize that every m om ent he existed w as a trial to him , sent by his satan-A ngel. Thus he com plained
"Is there not an appointed tim e to m an upon earth? are not his days also like the days of an hireling?" (7:1). The
H ebrew  for "appointed tim e" is exactly the sam e as for "host" as in hosts of A ngels. This neatly connects the idea
that the exact duration of his life w as controlled by G od's A ngel-host, as w as every trial w hich he experienced. This
w ould be the w ork of the "w onderful num berer" A ngel of D an. 8:13 w ho controls all tim e periods. Job 14:13,14 says
the sam e: "O  that Thou w ouldest hide m e  in the grave... if a m an die, shall he live again? all the days of m y
appointed tim e w ill I w ait, till m y change com e". "W hat is m an that Thou dost m agnify him ? and that Thou
shouldest set Thy heart upon him ? (lit. 'consider him ')" (7:17). Thus Job sees G od- w hom  he probably conceived of
as an A ngel- as considering him , w hilst w e are told earlier that satan w as told to do this. A  hum an satan considering
Job w ould not in itself have brought the trials, and Job w ould not have com plained so bitterly about a hum an being
considering him . A n A ngelic satan setting his heart upon Job w ould account for this 'considering' alone leading to
the trials. If it is argued that it is a hum an satan w ho set his heart on Job here in Job 7, then the context is hard,
though not im possible, to square: "Thou dost m agnify m an... Thou preserver of m en" (v. 20,21). There is som e hint
of physical m ovem ent by 'G od' w hich w ould seem  applicable to the A ngel too: "Thou shouldest visit him ... depart
from  m e... let m e alone" (v. 18,19).

Job 7:2 As a servant w ho earnestly desires the shadow , as a hireling w ho looks for his w ages- I noted on Job 6:10
that Job felt that he w as ow ed w ages for his good w orks and teaching of G od's w ord before his calam ities began. H e
m oves on from  just w anting death to concluding that righteousness m ust have a rew ard; and if not in this life, then it
m ust com e at som e point after life ends. This becom es developed into a belief in a day of judgm ent and the final
m anifestation of G od. A nd this happens ahead of tim e, as it w ere, in Y ahw eh's final m anifestation at the end of the
book; but this lead Job to resign all his ow n righteousness.

Job 7:3 so am  I m ade to possess m onths of m isery, w earisom e nights are appointed to m e- It is unlikely that Job's
period of affliction lasted m ore than a year or so, and yet this is the part of his life and spiritual grow th that is
presented to us in such detail. A t tim es Job thinks that he is likely to die that night; here he seem s to im agine death
com ing after "m onths" of such nights. This is a realistic psychological picture of a suffering m an.

Job 7:4 W hen I lie dow n, I say, óW hen shall I arise, and the night be gone?ô I toss and turn until the daw ning of the
day- This is clearly the spirit of D t. 28:67 "In the m orning you w ill say, I w ish it w ere evening! and at evening you
w ill say, I w ish it w ere m orning! for the fear of your heart w hich you shall fear and for the sight of your eyes w hich
you shall see". Job is clearly representative of Israel in their suffering.

Job 7:5 M y flesh is clothed w ith w orm s and clods of dust. M y skin closes up, and breaks out afresh- The crusts
form ing over the sores appeared as "clods of dust", driving Job to appreciate his hum anity as m ere dust and ashes.
The disease sounds like leprosy or elephantiasis, and connects him  w ith the suffering Judah of Is. 1:6. W orm s are
typically associated w ith the decaying of a dead body, so it w as as if Job experienced a living death.

Job 7:6 M y days are sw ifter than a w eaverôs shuttle, and are spent w ithout hope- O riginally, Job believed that his
"hope" w as predicated upon his upright w ays (Job 4:6). B ut Job through his sufferings com es to feel he now  has no
"hope" (Job 7:6; 14:19; 17:15; 19:10). The friends suggest that Job had only the "hope" of the hypocrite, and this
"hope" w ould perish (Job 4:6; 8:13; 27:8). Job had integrity, and on that basis he thought he had "hope". H e
suffered, and he lost that "hope", because he assum ed that his sufferings m eant that he w as not in fact righteous. A nd
yet he often reflects that he is righteous and is suffering unjustly. A nd so he is led to the realization that the "hope"
of the righteous is by G od's grace and not because of the "integrity of [Job's] w ays". Judah in captivity likew ise lost
their "hope" (Ez. 19:5; 37:11). B ut the m essage of the restoration prophets w as that "there is hope in your end" (Jer.



31:17); they w ere prisoners or exiles in "hope" (Zech. 9:12).

Job 7:7 O h rem em ber that m y life is a breath. M y eye shall no m ore see good- It's unclear w hether this is addressed
to the friends or to G od, although I suggest on :8 that it is prim arily G od w hom  he has in view . W hatever, he is
asking for pity to be show n to him  because he has no "good" in front of him  and his life is so short. See on Job 8:2. 

Job 7:8 The eye of him  w ho sees m e shall see m e no m ore. Your eyes shall be on m e, but I shall not be- A gain it is
hard to know  w hether Job addresses G od, "H im  w ho sees m e", or the friends, "your eyes...". H e goes on to address
G od in :12. H e thinks that because his ow n eye shall no longer see (:7), therefore their eyes w ould not see him . Job
often refers to G od's eyes, perhaps a reference to the A ngels, w ho I suggested w ere representing the satan figure (the
friends?) in the court of heaven; see on Job. 1:6. B ut he w as to be taught that G od doesn't see as m an sees; our vision
is not H is.

Job 7:9 As the cloud is consum ed and vanishes aw ay, so he w ho goes dow n to Sheol shall com e up no m ore- That
w as how  he felt, although already he has hinted that there m ust be a day of future rew ard after his death; and this
becom es developed into a belief in a day of judgm ent and the final m anifestation of G od (Job 19:25-27).

Job 7:10 H e shall return no m ore to his house, neither shall his place know  him  any m ore- That is true, in that there
is no disem bodied existence after death, and the dead don't return to haunt w here they had once lived. This belief in
the m ortality of m an w as in sharp distinction to the beliefs of the prim itive people am ongst w hom  Job lived, and
such understanding of death as unconsciousness and inactivity has alw ays been characteristic of G od's true people.

Job 7:11 Therefore I w ill not keep silent. I w ill speak in the anguish of m y spirit, I w ill com plain in the bitterness of
m y soul- Job fell into the trap of thinking that his terrible situation som ehow  allow ed him  to speak w hatever w ords
cam e into his head. Job felt he hadnôt been ófedô and so he w as entitled to ñbrayò and ñlow ò over his m isfortune (Job
6:5). B ecause of the w eight of his sufferings, he thereby justified the fact that "Therefore have m y w ords been rash
(Job 6:3). Likew ise ñTherefore I w ill not refrain m y m outh; I w ill speak in the anguish of m y spiritò (Job 7:11). ñI
w ill give free course to m y com plaint. I w ill speak in the bitterness of m y soulò (Job 10:1 R V ). Zophar criticizes Job
being ñfull of talkò and speaking ñthe m ultitude of w ordsò, ñfor thou sayest, m y doctrine is pureò (Job 11:1-4)- as if
Job felt that because he held true doctrine he w as justified in pouring out w ords as he did. ñW hy should I not be
im patient?ò (Job 21:4 R V ). ñToday is m y com plaint bitter. M y stroke is heavier than m y groaningò (Job 23:2)- i.e.
his com plaining w as due to his sufferings. ñIf I hold m y peace, I shall give up the spiritò (Job 13:19 R V m g.). Job felt
that the situation he w as in forced him  to use the w ords he did, and certainly justified it [w e m ay w ell have used this
reasoning ourselves w hen justifying the use of bad language]. B ut in the end, Elihu on G odôs behalf rebuked him  for
his w rong w ords. A nd Job him self recognized: ñI am  vile. I w ill lay m ine hand upon m y m outhò in regret of his
w ords (Job 40:4). ñW herefore I loathe m y w ords and repentò (Job 42:6 R V m g.). H e realized his m istake: he had
thought that the situation justified his w ords. N ow  he hung his head and adm itted that there w as no justification for
speaking in the w ay he had. Especially in the m atter of the tongue, w e can so easily justify ourselves; óI only said /
did it [or didnôt do it] becauseé ô. A nd it is all so child-like. O nce w e leave off all attem pts at self-justification, w e
w ill face up to our sins. See on :20.

Job 7:12 Am  I a sea, or a sea m onster, that You put a guard over m e?- There are several allusions in Job to
B abylonian legends concerning M arduk ï indicating that the book m ust have been re-w ritten in B abylon w ith
allusion to these legends. Thus the Enum a Elish 4.139,140 speaks of how  M arduk lim ited the w aters of Tiam at, and
set up a bar and w atchm en so that the w aters w ouldnôt go further than he perm itted. B ut this very language is
applied to G od in Job 7:12 and Job 38:8ï11. O ne of the purposes of Job w as to urge Judah that Y ahw eh w as greater
than M arduk, H e and not M arduk w as to be Israelôs G od.

Job 7:13 W hen I say, óM y bed shall com fort m e. M y couch shall ease m y com plaintô- Sleep w as no w ay of
tem porary relief. If indeed he had elephantiasis as suggested on :5, then this sleeplessness and psychological
disturbance w as associated w ith that disease.



Job 7:14 then You scare m e w ith dream s, and terrify m e through visions- "Scare" is the w ord elsew here translated
'dism ay', and is used of how  the exiles w ere urged not to be dism ayed but to believe that G od w ould indeed bring
them  from  exile to restoration in H is restored K ingdom  (Is. 51:7; Jer. 30:10; 46:27). Job begins by being dism ayed /
scared (Job 7:14), but develops to not be dism ayed (Job 31:34 s.w .), follow ing the exam ple of the Lord's battle horse
(Job 39:22).

Job 7:15 so that m y soul chooses strangling, death rather than to see m y bones- C learly Job w as suicidal although
he later keeps him self in check, and instead pesters G od to take his life. The agony in Job's bones looked forw ard to
the experience of the Lord on the cross, w here H e saw  H is bones sticking out as H e looked dow n upon them  (Ps.
22:17).

Job 7:16 I loathe m y life- This is the sam e w ord as "cast aw ay". The grace of it all w as that although he w anted to
cast aw ay his life (Job 7:16; 9:21), just as G od's people cast aw ay H is covenant (Is. 8:6; 30:12; Jer. 6:19), G od
w ould not cast aw ay H is people in their exile and depression (s.w . Lev. 26:44), even if they cast him  aw ay. Job felt
despised or cast aw ay by G od (Job 10:14) just as the exiles did, but this w asn't the case; G od w ill not despise or cast
aw ay H is servant people (Job 36:5; Is. 41:9; Jer. 31:37; 33:26).

I donôt w ant to live forever. Leave m e alone, for m y days are but a breath- C ontinually, Job sees G od and not any
cosm ic, evil 'Satan' figure as responsible for his sufferings. H is m om entary desire not to live forever suggests he
knew  that eternal life w as on offer, but like the exiles, the w eight of his sufferings caused him  to lose interest in that
hope. H ow ever w e can understand him  as m eaning that he didn't w ant to live forever in this life, as he w as.

Job 7:17 W hat is m an, that You should m agnify him - Job w as aw are of the prom ises to A braham , and he uses the
sam e w ord used of how  the nam e of A braham  and his seed w ould be m agnified (G en. 12:2; 19:19). B ut in his
depression and suffering, he didn't w ant this, just as the exiles didn't. They too had to be rem inded that G od w ould
m agnify H im self through them  (s.w . Ez.  38:23; Joel 2:21; M al. 1:5) just as H e finally did through Job.
That You should set Your m ind on him - "H ast thou considered (lit. 'set your heart upon') M y servant Job..?" (Job 2:3
A V ) G od asked satan initially. Later Job com plains to G od "w hat is m an, that Y ou should m agnify him ?  that Y ou
should set Y our m ind on him ? (lit. 'consider him ')". Thus Job sees G od- w hom  he probably conceived of as an
A ngel- as considering him , w hilst w e are told earlier that satan / the adversary w as told to do this. The  hum an satan
considering Job w ould not in itself have brought the trials, the A ngel representative of the Satan did;  Job w ould not
have com plained so bitterly to G od about a hum an being 'considering' him . See on Job 1:6.

Job 7:18 that You should visit him  every m orning, and test him  every m om ent?- G od is involved "every m om ent" in
the life of H is people; Job, presented as the suffering exiles, cam e to realize this (Is. 27:3 cp. Job 7:18 s.w .).G od
w atered H is vineyard "every m om ent" (Is. 27:3 s.w .). The testing "every m om ent" w as the struggle of the exiles,
resolved in the prom ise of Is. 54:7 "For a sm all m om ent have I forsaken you; but w ith great m ercies w ill I gather
you". B ut even in this sm all m om ent, H e w as w atering them  and caring for them .

Job 7:19 H ow  long w ill You not look aw ay from  m e, nor leave m e alone until I sw allow  dow n m y spittle?- A gain Job
connects the eyes of G od w ith his sufferings, asking G od to look aw ay from  him , to thereby end the sufferings. A nd
the eyes of G od w ere H is A ngels, representing the Satan in the court of heaven (Job 1:6).

Job 7:20 If I have sinned, w hat do I do to You, You w atcher of m en?- Job is full of self justification, as noted on :11.
H e now  argues that the vastness of G od m eans that H e shouldn't be so sensitive to hum an sin. W e m arvel at G od's
total justification of Job, H is im putation of righteousness, w hen H e later states that Job had spoken rightly about
H im  (Job 42:7,8; although that statem ent m ay sim ply refer to Job's repentance). "Y ou w atcher of m en" is yet another
reference to G od's angel-eyes every w atching and noting sin; see on :19. B ut the idea is equally as A V  "preserver" or
'keeper'. H e didn't w ant that preserving or w atching in his depression, as the exiles didn't; but the prom ise of the
prophets w as that G od w as indeed w atching / preserving, in order to restore them - just as H e did w ith Job (s.w . Is.
42:6; 49:8; Jer. 31:6).

 



W hy have You set m e as an archerôs target for You, so that I am  a burden to m yself?- Eliphaz blam es Job's troubles
upon the ñsons of R eshephò (Job 5:7); but Jobôs response is that the source of the evil in his life is ultim ately from
G od and not any such being. Eliphaz there speaks of how  m anôs trouble com es ñas the sons of R esheph fly
upw ardsò. R esheph w as know n as ñthe lord of the arrow ò and the U garitic tablets associate him  w ith archery
(W illiam  J. Fulco, The C anaanite G od Resep (N ew  H aven, C T: A m erican O riental Society, 1976)). W e w ould
therefore be justified in reading in an ellipsis here: m anôs trouble com es ñas the [arrow s of] the sons of R esheph fly
upw ardsò. Jobôs response is that ñThe arrow s of the Alm ighty are in m eò (Job 6:4), and he lam ent that G od is an
archer using him  as his target for practice (Job 7:20; 16:12,13). Job refuses to accept Eliphazôs explanation that Job
is a victim  of R eshephôs arrow s. For Job, if G od is ñthe A lm ightyò then there is no space left for R esheph. Each
blow  he received, each arrow  strike, w as from  G od and not R esheph.

Job 7:21 W hy do You not pardon m y disobedience, and take aw ay m y iniquity?- Job argues as if G od can just do this
anyw ay; but he fails to appreciate the role of repentance. A nd this is a m ajor them e of the book, and a m eaning of
the very nam e "Job".
For now  shall I lie dow n in the dust. You w ill seek m e diligently, but I shall not be-  Job expected his death to com e
at any m om ent (A V  "Thou shalt seek m e in the m orning"). H e felt that death w ould m ean that no m atter how  hard
G od searched, H e w ould not find Job. B ut Job w as to be taught that G od is the G od of resurrection and final
judgm ent, and therefore death is no escape from  H im .
 

 

 



Job C hapter 8
Job 8:1 Then Bildad the Shuhite answ ered- B ildad largely repeats the argum ents of Eliphaz, although m ore crudely,
and w ith m ore appeal to the w eight of past w isdom  (:8-10).

Job 8:2 H ow  long w ill you speak these things? Shall the w ords of your m outh be a m ighty w ind?- This m ay be
com m entary upon Job's com plaint that his life is but a breath w hich w ill soon pass (Job 7:7). The idea m ay be that
indeed Job w ill soon die and w ill not be speaking these things for m uch longer; although Job considered him self just
a tem porary breath, his w ords w ere a m ighty breath / w ind because they w ere so serious in their accusations against
G od. A nd w e learn from  this that despite the frailty of the hum an condition, this doesn't justify w rong speaking.

Job 8:3 D oes G od pervert justice? O r does the Alm ighty pervert righteousness?- The dram a is set in patriarchal
tim es, and so the allusion w ould be to the belief of A braham  that G od as judge shall do right (G en. 18:25), and Job
w as w rong to im ply otherw ise. Job w as im plying otherw ise, and so w e conclude that G od's later statem ent that Job
had spoken right about H im  (Job 42:7,8) m ust sim ply refer to Job's repentance.

Job 8:4 If your children have sinned against him , H e has delivered them  into the hand of their disobedience- LX X
"Sent them  aw ay to the place of their disobedience". This clearly has relevance to the exiles of Judah being sent off
to B abylon, w hose idols they had w orshipped. C learly Job's children had indeed sinned and been judged
appropriately, and Job is here accused of w rongly justifying them - although so far, he has com plained only of the
injustice of his ow n judgm ents.

 
 
Job 8:5 If you w ant to seek G od diligently, m ake your supplication to the Alm ighty- G N B  "B ut turn now  and plead
w ith A lm ighty G od". B ildad, as noted on :1, is just repeating the w ords of Eliphaz (Job 5:8). Job had turned to G od
w hen afflicted, but the friends ignored that. They liked to im agine that w as just m ere w ords; for, they apparently
reasoned, if som eone seeks G od and has repented, then G od is going to solve their m aterial problem s. This is exactly
the m istaken view  of m any w ithin the Pentecostal m ovem ent today.

Job 8:6 If you w ere pure and upright, surely now  H e w ould aw aken for you, and m ake the habitation of your
righteousness prosperous- The w ords of the friends suggest that their view  w as in fact that of the satan in the
prologue. Satan obviously quibbled w ith G od's pronunciation of Job as perfect and upright (Job 1:8). A nd B ildad
likew ise seem s to allude to this w hen he com m ents concerning Job's dow nfall: "If thou w ert pure and upright; surely
now  he w ould aw ake for thee" (8:6 A V ). For m ore connections betw een the friends and the satan, see on Job 1:6.

G od's opinion of Job w as that he w as "upright" (Job 1:1 s.w .). B ut as the dram a progresses, the friends argue that if
Job w ere in fact "upright" then G od w ould not be afflicting him  (Job 4:7; 8:6 s.w .). Job absorbs this reasoning, and
confesses that he is not "upright" and therefore cannot find G od (Job 23:7,8 s.w .). H e absorbs false guilt and
becom es influenced by the guilt placed upon him  by his religion and "friends" am ongst the "sons of G od". See on
:20.

Job 8:7 Though your beginning w as sm all, yet your latter end w ould greatly increase- Job's "latter end" did increase
(s.w . Job 42:12) and B ildad lived to see it, and thereby realized how  w rong his judgm ent had been. B ildad's w ords
m ay be a recognition of how  Job arose to w ealth from  sm all beginnings, im plying that his "latter end" w ould only
really increase if he w ere repentant and G odly (:5,6). The fact Job's latter end did increase w as therefore evidence
that G od accepted him  as G odly. The sam e w ord is used of the "latter end" of Israel, w hich w ill likew ise be
"increased" and blessed; and could have been so for the exiles had they follow ed the path of Job (Is. 41:22; 46:10;
Jer. 29:11; 31:17).

Job 8:8 Please inquire of past generations. Find out about the learning of their fathers- B ildad stresses the pow er of
traditional understanding (:8-10), and one of the them es of the book is the utter failure of traditional understandings
of the tim e com pared to the ultim ate reality of G od and H is hand in hum an life. Perhaps he has in view  the
patriarchs, beginning from  A braham . B ut his fathers w ere idolaters, and B ildad is m issing the point- that the D ivine
truths revealed to individuals are freestanding and independent of how  long they lived or to w hom  they have



listened.

Job 8:9 For w e are but of yesterday, and know  nothing, because our days on earth are a shadow - The final appeal
of G od dem onstrates that any m an can at this point know  and perceive H is Truth, and m an is not 'w ithout
know ledge' because he is out of step w ith ancient gurus, or ignorant of them . Perhaps B ildad m ay have in view  the
w ay that lifespans w ere far longer in the past, and therefore he considered the patriarchs w iser. B ut so m any people
live the sam e year every year, and the num ber of years lived isn't related to their w isdom .

Job 8:10 Shall they not teach you, tell you, and utter w ords out of their heart?- This challenge to go and ask the old
m en of :8,9 m ay therefore be a reference to old sages w ho w ere alive at Job's tim e; for if the reference is to the
patriarchs, then they w ere dead and could not have spoken to Job.

Job 8:11 C an the papyrus grow  up w ithout m ire? C an the rushes grow  w ithout w ater?- B ildad's idea is that Job's
prosperity w as like a quick grow ing papyrus w hich w ould soon w ither (:12) because it had not enough w ater or
m ud. B ildad's reasoning is w rong, but clearly the Lord quarried H is parable of the sow er from  parts of these ideas
(see on :16 also). For H e speaks of the m an w ho has no "depth of earth" as the one w ho responds eagerly to the w ord
sow n, but falls aw ay "w hen affliction of persecution arises for the w ord's sake" because he has 'no root in him self'
(M k. 4:5,17). B ildad w as therefore not sim ply saying that Job's persecution w as because he had sinned; but rather he
im plies that Job had lost his faith after the persecution arose, because he had no real root in faith. In this B ildad w as
also w rong, for Job continually seeks to G od in his tribulations. B ehem oth w as quite at hom e in the "m ire "(s.w . Job
40:21); and the connection is in order to dem onstrate that even the "m ire" w as created by G od and just as H e saved
Jerem iah out of the m ire of the dungeon, so H e could save Job and the exiles. A nd the only other usage of the w ord
is in the description of the healing of the "m iry places" (Ez. 47:11) if the exiles w ere responsive to the prophetic call
to restore the tem ple and city m ade in Ez. 40-48. 

        
Job 8:12 W hile it is yet in its greenness, not cut dow n- "N ot cut dow n" suggests that Job had w ithered even before
he w as "cut dow n", just like the papyrus w hich is w ithout m ud and w ater to sustain it (:11). The w ord for "cut dow n"
is used of the cutting dow n of Judah (Ez. 17:4,22); Job is clearly the suffering servant w ho represents G od's
suffering people.
It w ithers before any other reed- "W ithers" is literally 'dried up'. The them e of 'drying up' is significant. B ildad
considers Job to have been 'dried up' by G od's judgm ent (Job 8:12), and the w ord is used of how  G od w ithered or
dried up Judah at the hands of their invaders (Jer. 12:4; 23:10; Ez. 17:9,10,24; Zech. 11:17; Lam . 4:8; Is. 40:7,8-
although the prophetic w ord of G od requiring their restoration w ould endure, despite their drying up). The dry bones
of Judah in captivity w ere w ithered or dried up (Ez. 37:11). So Job's 'drying up' w as again, a sharing in the
representative suffering of G od's people. Job's personal response to his 'drying up' w as to reflect that G od dries up
w aters and also sends them  forth as floods (Job 12:15 s.w .); H e can give and H e can take, just as Job had initially
realized (Job 2:10). Just as H e dried up Job / Israel, so H e could abundantly send forth w aters; just as H e did at the
R ed Sea. R estoration and salvation w as just as easy for H im  as destruction, to put it another w ay. The drying up of
Job w as also understood by him  as referring to his death (Job 14:11), but G od could raise him  from  the dead and
have a desire to him  again (Job 14:15). Eliphaz w rongly argues that the D ivine 'drying up' of a person m eans
perm anent extinction (Job 15:30), as does B ildad (Job 18:16); but Job alw ays sees the 'drying up' as part of a D ivine
action w hich also has a counterpart, the pouring out again of w aters, or resurrection of the dried up, w ithered bones.
Likew ise Judah in captivity thought that their drying up, their dry bones, w ere incapable of revival (Ez. 37:11); but
the m essage is that they could indeed be revived, and their drying up w as but a presage to their eternal revival.        

Job 8:13 So are the paths of all w ho forget G od. The hope of the godless m an shall perish- G iven all Job's references
to G od, it is patently w rong to assum e he w as "G odless" and had 'forgotten G od'; w e are hereby w arned as to the
dangers of assum ing som eone is not 'of G od' because of the path of logical w hich our theological positions have led
us dow n. A nd yet there is still som e truth in w hat B ildad says; those w ho "forget G od" w ill indeed perish, and the
phrase is used about Israel in D t. 32:18; Ps. 106:21. Job w as experiencing the sufferings of those w ho "forget G od"
even though he him self had m ost clearly not done so. In this w e see the nature of representational suffering and
intercession, w hich cam e true in its ultim ate term  in the Lord Jesus, the "suffering servant" based upon Job. 



Job 8:14 w hose confidence shall break apart, w hose trust is in a spiderôs w eb- LX X  "For his house shall be w ithout
inhabitants, and his tent shall prove a spider's w eb"- a reference to the collapse of the tent / house of Job's sons,
killing them  all.

Job 8:15 H e shall lean on his house, but it shall not stand. H e shall cling to it, but it shall not endure- To 'lean upon'
is to trust; Job w as accused of leaning upon his ow n large "house", his fam ily and literal hom e, w hich had now  been
taken aw ay from  him . That m ay have been partly true; but now  he 'leaned' upon G od alone. A nd the sam e w as
intended to be true of the exiles, w ho had 'leaned' upon hum an strength, Egypt especially (Is. 30:12; 31:1 s.w .),
desperately clinging on to it; but w hen that w as rem oved, they w ere to 'lean upon' G od alone (Is. 50:10 s.w .). A gain,
Job is Judah.
 

Job 8:16 H e is green before the sun. H is shoots go forth over his garden- The picture is of a plant w hich initially
grow s quickly and prolifically, but is planted upon rocks (:17) and the sun w ill soon sm ite it. A gain, as noted on :11,
the Lord constructed H is parable of the sow er from  this. The seed sow n on stony ground w as the m an w ho responds
enthusiastically initially, but then fades aw ay once persecution arises (M k. 4:5,16,17). This w as a picture of w hat
happened to Israel; and Job w as their representative, even though in the end, he w as the good ground and did not
faint under persecution. 

Job 8:17 H is roots are w rapped around the rock pile. H e sees the place of stones- R oots upon stones rather than
earth continues the connection w ith the parable of the sow er; see on :16.

Job 8:18 If he is destroyed from  his place, then it shall deny him , saying, óI have not seen youô- Judah in exile felt
'destroyed from  their place', but the lesson of the dialogues in Job is that the friends w ere seeing things as they w ere
at the m om ent, and failing to understand that G od had a longer term  program  of restoration. Job w ould be the pattern
for the exiles to follow - and they w ould return to their "place".

Job 8:19 Behold, this is the joy of his w ay: out of the earth, others shall spring- The idea of others springing up in
the place of the w ithered papyrus, also by the w aterside, is to be found in the prophecies of the exiles' restoration
(s.w . Is. 44:4; 42:9; 43:19 etc.). B ildad w as w rong to think that the cut dow n Job could never spring up again; he
w ould, just as the exiles likew ise could have sprung up to new  life in the restored kingdom . The reasoning of the
friends w as that of the faithless Jew s in exile.

Job 8:20 Behold, G od w ill not cast aw ay a blam eless m an- Job appears to argue w ith this in his reply, insisting that
he is not "blam eless" or (A V ) "perfect" (Job 9:20,21). H e realizes through this false statem ent of B ildad's that in fact
G od cannot require utter perfection in order to save a m an; and at the sam e tim e, H e clearly blesses the sinful and
brings calam ity to the righteous. The conclusion therefore is that there is no direct connection betw een sin and
present suffering; and the salvation of the righteous, none of w ho are "perfect", is by grace. A nd the narrative of the
book of Job takes us beyond even that, suggesting that being blam eless or perfect is only by G od im puting that
status to believers. For G od's opinion of Job w as that he w as "blam eless" (Job 1:1). B ut as the dram a progresses,
B ildad argues that if Job w ere in fact "blam eless" then G od w ould not cast him  aw ay (Job 8:20 s.w .). Job absorbs
this reasoning, and confesses that he is not "blam eless" (Job 9:20,21 s.w .), and yet he is driven to the conclusion that
the "blam eless" and sinner are "destroyed together" by G od (Job 9:22 s.w .). It's quite possible that in depression and
periods of suffering, w e can com e to have a low er view  of ourselves than that w hich G od has of us; just as at other
tim es w e can have a higher view  of ourselves spiritually than w e ought to. There is true guilt, the guilt w hich w e
should take, and false guilt. A nd Job seem s to have picked up the false guilt throw n upon him  by B ildad. W e too
need to learn this difference betw een false and true guilt. See on :6.
N either w ill H e uphold the evildoers- H eb. 'hold the hand of evil-doers'. A nd yet this w as exactly w hat G od did to
sinful Judah in captivity (Is. 41:13; 42:6). That w as all by grace, and grace is som ething w hich B ildad knew  nothing
of.

Job 8:21 H e w ill still fill your m outh w ith laughter, your lips w ith shouting- The language of the restored exiles



having their m ouths filled w ith laughter and singing w hen Y ahw eh brought again Zion- not because they w ere
technically righteous, as B ildad reasoned, but by H is grace.

Job 8:22 Those w ho hate you shall be clothed w ith sham e. The tent of the w icked shall be no m ore- This w as w hat
ought to have happened to the friends, at the end. B ut it didn't, again by grace, because G od accepted Job's
intercession for them .
 

 

 



Job C hapter 9
Job 9:1 Then Job answ ered- The interpretation of this chapter depends upon discerning connections w ith the
previous speech of B ildad. 

Job 9:2 Truly I know  that it is so, but how  can m an be just w ith G od?- W e naturally ask w hat Job is agreeing w ith.
Perhaps it is sim ply the statem ents im m ediately preceding this, that G od w ill not cast aw ay the blam eless [A V
"perfect"] and w ill judge sinners (Job 8:19-21). B ut Job has been driven further in his thinking- as an im perfect but
relatively righteous m an w ho is suffering the apparent judgm ent of G od. A nd so he asks the question w hich is at the
root of the book: "H ow  can m an be just w ith G od?". Paul spends R om ans 1-8 discussing this question, because it is
at the heart of the C hristian G ospel (see on :10). H is answ er is that w hich Job finally reasons him self tow ards, and
w hich is finally revealed at the end by G od's answ ers: by G od's grace, through faith in im puted righteousness.

Job 9:3 If H e w ishes to contend w ith him , he canôt answ er H im  one tim e in a thousand- The idea of G od in legal
contention is quite a them e of the restoration prophets. A nd the story of Job w as, I have suggested, rew ritten (under
inspiration) for the exiles. G od had contended w ith Judah and found them  guilty (Is. 3:13; Jer. 2:9), but H e w ould
not contend for ever (Is. 57:16). A ll contention or answ er back against H im , counter accusing H im , placing G od in
the dock, w as clearly w rong and useless (Is. 45:9).  Instead H e by grace w ould contend legally against the abusers of
H is people (Is. 49:25; 51:22; Jer. 50:34), so that the suffering servant w ould be justified / counted righteous by G od,
so that all legal contention against him  w as pow erless (Is. 50:8). B ut this contention by G od against Israel's enem ies
depended upon their repentance (M ic. 7:9). A ll this w as finally seen in Job's experience; he w as set up as a pattern
for the exiles to follow , although ultim ately they didn't follow  it to the end.

LX X  "G od w ould not hearken to him , so that he should answ er to one of his charges of a thousand". Job appeals for
ów itnessesô (Job 9:33ï35; 16:18ï22; 19:20ï27), an advocate in H eaven (Job 9:33), denies his guilt and dem ands a
legal list of his sins (Job 13:19), he w ishes for G od to com e to trial (Job 9:3), and thus Job is described as a m an w ho
has taken out a ócaseô w ith G od (Job 23:4; 40:2). Job 29ï31 is effectively Jobôs declaration of legal innocence and
an appeal to G od to hear his case m ore sym pathetically (Job 31:35). A nd of course G od pronounces a final legal
verdict at the very end (Job 42:7), in response to Jobôs earlier plea: ñSleeplessly I w ait for H is replyò (Job 16:22).
Itôs as if the w hole experience of Job w as [at least partly] in order to test out the C anaanite theories of óSatanô,
suffering and evil in the court of H eaven; and also the various theories w hich arose to explain Judah's captivity in
B abylon. The friends represent the traditional view s of evil, and often m ake reference to the m yths of their day about
óSatanô figures. They speak as if they are the final court ï Eliphaz speaks of how  the judges and elders of their day,
the ñholy onesò, had concluded Job w as guilty, and that they, the friends, w ere right: ñTo w hich of the holy ones w ill
you appeal [legal language]?... w e have [legally] exam ined this, and it [Jobôs guilt] is trueò (Job 5:1,27). This is of
great com fort to those w ho feel m isjudged by m an ï above them  in H eaven the ultim ate H eavenly court is
considering our case, and that is all that m atters.

Job 9:4 G od w ho is w ise in heart, and m ighty in strength: w ho has hardened him self against H im , and prospered?-
A s explained on :3, all attem pts to put G od in the dock by refusing to repent, or by sim ply accusing H im  of injustice
against sinners, w ere therefore inappropriate and pointless. Job is effectively denying B ildad's im plication that Job
had "hardened him self" against G od. The sam e w ord is used of Pharaoh hardening him self against Y ahw eh (Ex.
7:3). It w as Israel w ho hardened them selves against G od (D t. 10:16), leading to their exile (2 C hron. 36:13; N eh.
9:29; Jer. 19:15). Job w as accused of having done this and w as apparently treated as if he had done so; again in the
spirit of the Lord Jesus, being treated as a sinner, experiencing the judgm ent for sin, w hen personally innocent.

Job 9:5 H e rem oves the m ountains, and they donôt know  it, w hen H e overturns them  in H is anger- "M ountains"
plural can be read as an intensive plural; the one great m ountain w hich w as to be rem oved into exile w as as it w ere
m ount Zion; and it w as the house of Judah w hich w as to be overturned- but until "H e com e w hose right it is" (Ez.
23:25-27). The friends only dealt w ith present realities before their eyes, as did the exiles- they failed to see the
longer term  perspective. W hat w as rem oved and overturned could be returned and revived. That w as the D ivine
plan. See on :6.

Job 9:6 H e shakes the earth out of its place. Its pillars trem ble- Language used of the shaking of the earth and
heavens of Israel and Judah at the hands of their invaders. See on :5.



Job 9:7 H e com m ands the sun, and it doesnôt rise, and seals up the stars- Language used in the apocalyptic m essage
of darkness and destruction of the kingdom  of Judah (e.g. Is. 13:10). The sim ple point is that all that w as done by the
hand of G od and H is w ord of prophetic com m and, and not because of supernatural forces of radical evil in the
cosm os.

Job 9:8 H e alone stretches out the heavens, and treads on the back of Yam - G od is therefore seen as far greater than
the legendary sea m onster Y am ; see on :24. "H e alone" has pow er; H e doesn't share pow er w ith any cosm ic 'Satan'
being, all is under H is control.

Job 9:9 H e m akes the Bear, O rion, and the Pleiades, and the room s of the south- The surrounding culture believed
(as m any do today) that the stars influence life upon earth; Job em phasizes that G od is the creator of the stars, and
the present tense "m akes" suggests that Job even perceived that the stars w ere not fixed but are part on an ongoing
creation- som ething m odern cosm ology has finally com e to realize. "The bear", H eb. 'the fool', alludes to the m yth
that there had been a rebellion against G od in H eaven, and 'the bear' had been chained up in the sky for all to see.
Job is deconstructing these m yths; quite sim ply, G od had "m ade" these constellations and placed them  as they are by
H is sovereign pow er.

Job 9:10 H e does great things past finding out; yes, m arvellous things w ithout num ber- Job is m oving closer to the
great truths w hich G od H im self w ill m ake explicit at H is appearance at the end of the book. The friends assum ed
that m eaning could easily be attached to event by "the w ise"; w hereas Job is driven to conclude by his sufferings that
G od's w ays are "past finding out", and yet all of H is w ays are w onderful. I suggested on :2 that Paul's argum ents in
R om ans 1-8 about 'how  a m an can be just w ith G od' are consciously based upon the book of Job. In R om ans 9-11 he
cites Israel as the parade exam ple of w hat he has been saying in chapters 1-8. A nd so it is appropriate that he
concludes that section by quoting these w ords of Job: "O  the depth of the riches both of the w isdom  and the
know ledge of G od! H ow  unsearchable are H is judgm ents and H is w ays past tracing out!" (R om . 11:33). The
"m arvellous things" w hich Job sensed w ere som ehow  going on are verbalized and m ade explicit in R om ans- they
are the things of G od's saving grace.

Job 9:11 Behold, H e goes by m e, and I donôt see H im . H e passes on also, but I donôt perceive H im - This is not so
m uch a glum  lam ent as an extension of the argum ent of :10; G od is doing w onderful things, things connected w ith
H is grace, w hich are beyond hum an com prehension. A nd Job cites his ow n lack of perception as proof enough of
that.

Job 9:12 Behold, H e snatches aw ay- Perhaps a reference to the snatching aw ay of Job's cattle. H e doggedly insists
that all his sufferings w ere from  G od.

W ho can hinder H im ?- The dram atic story of Job thrice uses the sam e phrase as in Is. 43:13, concluding that "w ho
can hinder...?" G od's w ay (Job 9:12; 11:10; 23:13). The exiles w ere to understand that no hum an opposition or
discouragem ent can turn back or hinder G od's purpose to save H is people, even if they are as Job in suffering. H is
saving and restorative purpose w ill not be hindered, if w e w ish to identify w ith it.

W ho w ill ask H im , óW hat are you doing?ô- It is for G od to ask this of sinful m an (s.w . G en. 3:13; 4:10); but not for
m an to dem and this of G od. It is for m an to ask him self "W hat have I done?", and repent (s.w . Jer. 8:6). A nd yet it
could be argued that Job does indeed ask this of G od, and has to lay his hand upon his m outh at the end. In the
restoration context, Israel as the clay w ere not to ask the D ivine potter "W hat are Y ou doing?" (s.w . Is. 45:9). To do
so w ould be to strive w ith our m aker.

Job 9:13 G od w ill not w ithdraw  H is anger. The cohorts of Rahab stoop under H im - "R ahab" is a sym bol of both
Egypt and B abylon. G N B  "G od's anger is constant. H e crushed his enem ies w ho helped R ahab, the sea m onster,
oppose him ". This language is clearly alluding to the helpers of Tiam at in the B abylonian m yth; see on :24.

Job 9:14 H ow  m uch less shall I answ er H im , and choose m y w ords to argue w ith H im ?- Job argues that G od is
sovereign in H eaven, w ith no evil rival (contrary to the view  of the friends, and of m any today). Therefore, w ho is a



single m an like Job to argue back w ith G od?

Job 9:15 Though I w ere righteous, yet I w ouldnôt answ er H im . I w ould m ake supplication to m y judge- LX X  "For
though I be righteous, he w ill not hearken to m e: I w ill intreat his judgm ent"; G N B  "Though I am  innocent, all I can
do is beg for m ercy from  G od m y judge". The am biguity of the original is perhaps intentional; for Job teeters
betw een accepting his sinfulness, and yet claim ing he is w ithout sin. See on :35 for another exam ple.

Job 9:16 If I had called, and H e had answ ered m e, yet I w ouldnôt believe that H e listened to m y voice- H ere is
spiritual depression in its classic form . The cup is alw ays seen as half em pty rather than half full. Even answ ered
prayer is seen as irrelevant and no proof that the G od w ho appears so distant has in fact responded to little m e. The
w eight of suffering and the sense that w e are suffering at G od's hand "w ithout cause" (:17), w ith no discernible
m eaning attached to event, outw eighs all the evidence of H is intense love and interest in us. 

Job 9:17 For H e bruises m e w ith a storm , and m ultiplies m y w ounds w ithout cause- "B ruises" is the sam e w ord
translated "bruise" in G en. 3:15, thus im plying that he is receiving the result of the covenant in Eden for no reason.
Therefore he is finally led to acceptance of his sinfulness. The Lord Jesus m ust have been sorely tem pted to adopt
the sam e false reasoning of H is great antitype, but H e surely had learnt the lesson that Job like H im self w as
suffering as representative of G od's people and not as a consequence of personal sin. The references earlier in Job 9
to G od spreading out the H eavens and creating the stars show  Job's m ind at this tim e w as set early in G enesis (:8-
10). See on Job 10:9; 13:20-22. This is yet another lesson w hich com es out of Job- w e are suffering the results of
living in a fallen creation. The only ultim ate answ er to that is through the w ork of the seed of the w om an, the Lord
Jesus, and the resolution is not going to com e com pletely in this life.

G od had accused the Satan figure of w anting to have Job suffer "w ithout cause" (Job 2:3 s.w .). A nd here Job repeats
this. A gain w e have the im pression that he had been present at these discussions betw een the Satan and G od; and the
view  of the Satan w as in fact the view  now  of the friends, w ho effectively acted as the Satan figure w ho had
influenced their thinking. The Lord Jesus likew ise suffered "w ithout cause" (Ps. 69:4; 109:3 s.w .). Israel did suffer
for a "cause" or reason- they had indeed sinned (s.w . Ez. 6:10; 14:23). Job as their representative, like the Lord
Jesus, suffered those sam e judgm ents but w ithout a cause.

Job 9:18 H e w ill not allow  m e to catch m y breath, but fills m e w ith bitterness- "C atch" is the usual w ord for "return";
the com plaint is that G od doesn't allow  Job to die, to return his breath or spirit to H im  in death. The suggestion is
that because G od has total control over the m om ent of hum an death, there is absolutely no point in arguing back
w ith H im . 

Job 9:19 If it is a m atter of strength, behold, H e is m ighty! If of justice, óW hoô, says H e, ów ill sum m on m e?ô- N o
hum an strength or argum ent about justice is relevant; G od cannot be sum m oned to court by m an and placed in the
dock. Therefore, one can only accept H is w ays and trust that H e is ultim ately right. That isn't w hat Job explicitly
says nor w ishes to recognize at this point, but his sufferings and reflections upon them  lead him  to be just m om ents
aw ay from  this conclusion. A nd w hen G od expresses this m ore specifically at the end of the book, H e is only
verbalizing w hat Job has already com e to tacitly realize. A nd for us too, G od's revelation in H is w ord often sim ply
confirm s the understandings H e has led us to through our sufferings in life.

Job 9:20 Though I am  righteous, m y ow n m outh shall condem n m e. Though I am  blam eless, it shall prove m e
perverse- This can as w ell be rendered as A V  "Though I be blam eless", i.e. 'even if I w ere blam eless', and likew ise
in :21. The am biguity of the original is perhaps intentional; for Job teeters betw een accepting his sinfulness, and yet
claim ing he is w ithout sin. See on :11,15 for other exam ples. G od's opinion of Job w as that he w as "blam eless" (Job
1:1). B ut as the dram a progresses, B ildad argues that if Job w ere in fact "blam eless" then G od w ould not cast him
aw ay (Job 8:20 s.w .). Job absorbs this reasoning, and confesses that he is not "blam eless" (Job 9:20,21 s.w .), and yet
he is driven to the conclusion that the "blam eless" and sinner are "destroyed together" by G od (Job 9:22 s.w .). It's
quite possible that in depression and periods of suffering, w e can com e to have a low er view  of ourselves than that
w hich G od has of us; just as at other tim es w e can have a higher view  of ourselves spiritually than w e ought to.
There is true guilt, the guilt w hich w e should take, and false guilt. A nd Job seem s to have picked up the false guilt
throw n upon him  by B ildad. W e too need to learn this difference betw een false and true guilt.



Those w ho are sure they w onôt be condem ned, taking the em blem s w ith self-assurance, com e together unto
condem nation. Job knew  this w hen he said that if he justifies him self, he w ill be condem ned out of his ow n m outh
(Job 9:20- he understood the idea of self-condem nation and judgm ent now ). Isaiah also foresaw  this, w hen he
besought m en (in the present tense): ñEnter into the rock, and hide thee in the dust, for fear of the Lord, and for the
glory of his m ajestyò, and then goes on to say that in the day of G odôs final judgm ent, ñ[the rejected] shall go into
the holes of the rock...for fear of the Lord and for the glory of H is m ajesty w hen he ariseth to shake terribly the
earthò (Is. 2:10,11,19-21). W e m ust find a true, self-condem ning hum ility now , unless it w ill be forced upon us at
the judgm ent.

Job 9:21 I am  blam eless. I donôt respect m yself- LX X  "For even if I have sinned, I know  it not in m y soul" m ay be
alluded to by Paul in 1 C or. 4:4. Even if w e have a good conscience, it is not our conscience w hich w ill stand and
judge us at the last day. It is before G od's w ord that w e stand or fall. O r perhaps along w ith G N B  w e can read this as
sim ply the nadir of spiritual depression: "I am  innocent, but I no longer care. I am  sick of living. N othing m atters;
innocent or guilty, G od w ill destroy us".
H ere and by im plication in other places, Job effectively says that there is no point in serving G od or striving for
obedience to G od. This is w hat the priests of Israel later said after the restoration, to w hom  this book w as partly
addressed in its later rew riting: "It is vain to serve G od: and w hat profit is it that w e have kept H is ordinance?"
(M al.3:14). Elihu claim ed that Job "hath said, It profiteth a m an nothing that he should delight him self in G od" (Job
34:9)- i.e. keep the com m ands of G od, seeing that  the H ebrew  for " delight" often occurs in the context of
obedience to the w ord. The M alachi passage is m ore specifically alluding to Job 21:7,15: "W hat is the A lm ighty that
w e should serve H im ? and w hat profit should w e have, if w e pray unto H im ?". These are the w ords of Job,
com plaining about the prosperity of the w icked w ho had such an attitude, and the carefree happiness of their lives:
"Their children dance. They take the tim brel and harp, and rejoice at the sound of the organ" (Job 21:11,12). It is in
this that the M alachi context is so significant, for M al. 3:15 continues: "W e (the Israelites) call the proud happy; yea,
they that w ork w ickedness are set up" . This w as also Job's view . N otice that Job is probably im plying that his
prosperous three friends w ere am ong the w icked w hom  he is describing, thus associating them  w ith the corrupt
Jew ish priesthood.

I despise m y life- The grace of it all w as that although he w anted to cast aw ay his life (Job 7:16; 9:21), just as G od's
people cast aw ay H is covenant (Is. 8:6; 30:12; Jer. 6:19), G od w ould not cast aw ay H is people in their exile and
depression (s.w . Lev. 26:44), even if they cast him  aw ay. Job felt despised or cast aw ay by G od (Job 10:14) just as
the exiles did, but this w asn't the case; G od w ill not despise or cast aw ay H is servant people (Job 36:5; Is. 41:9; Jer.
31:37; 33:26).

Job 9:22 It is all the sam e. Therefore I say that H e destroys the blam eless and the w icked- This and :21 are in
response to the statem ent in Job 8:20 "B ehold, G od w ill not cast aw ay a blam eless m an". Job appears to argue w ith
this in his reply, insisting that he is not "blam eless" or (A V ) "perfect" (Job 9:20,21). H e realizes through this false
statem ent of B ildad's that in fact G od cannot require utter perfection in order to save a m an; and at the sam e tim e, H e
clearly blesses the sinful and brings calam ity to the righteous. The conclusion therefore is that there is no direct
connection betw een sin and present suffering; and the salvation of the righteous, none of w ho are "perfect", is by
grace. A nd the narrative of the book of Job takes us beyond even that, suggesting that being blam eless or perfect is
only by G od im puting that status to believers. For G od's opinion of Job w as that he w as "blam eless" (Job 1:1). B ut
as the dram a progresses, B ildad argues that if Job w ere in fact "blam eless" then G od w ould not cast him  aw ay (Job
8:20 s.w .). Job absorbs this reasoning, and confesses that he is not "blam eless" (Job 9:20,21 s.w .), and yet he is
driven to the conclusion that the "blam eless" and sinner are "destroyed together" by G od (Job 9:22 s.w .). It's quite
possible that in depression and periods of suffering, w e can com e to have a low er view  of ourselves than that w hich
G od has of us; just as at other tim es w e can have a higher view  of ourselves spiritually than w e ought to. There is
true guilt, the guilt w hich w e should take, and false guilt. A nd Job seem s to have picked up the false guilt throw n
upon him  by B ildad. W e too need to learn this difference betw een false and true guilt. See on Job 8:6.

Job 9:23 If the scourge kills suddenly, H e w ill m ock at the trial of the innocent- W hat began as w hat I called "the
nadir of spiritual depression" in :21 now  m oves beyond that to outright false accusation tow ards G od. For H e does
not m ock at the "sudden" suffering of H is people, such as Job experienced in the sudden loss of all he had. W e
m arvel the m ore at G od's final statem ent that Job had spoken rightly about H im  (Job 42:7,8). That D ivine com m ent
m ay indeed sim ply be upon Job's statem ent of repentance. B ut all the sam e, w e w ould expect G od to clarify that w as



w hat H e intended, and to offer som e note that Job has indeed falsely accused H im . B ut G od doesn't. H e doesn't need
to. H e has com pletely justified Job by faith, clothing him  w ith im puted righteousness. A nd H is dem onstration of H is
w ays has in any case m ade the required point, and Job recognized that.

Job 9:24 The earth is given into the hand of the w icked. H e covers the faces of its judges- A gain Job is driven
tow ards an understanding that G od w ill finally bring about a day of justice w hen H e gives the earth into the hands of
the righteous. H e realizes that all creation is to som e extent in his situation- groaning for the m anifestation of the
sons of G od, as Paul puts it.
If it be not H e, then w ho is it?- I noted on Job 1:1; 3:8 that a m ajor them e in the book of Job is the deconstruction of
the ósatanô m yth. A  key passage is Job 9:24: ñIf it be not he, w ho then is it?ò (R .V .); or as the G .N .B . puts it: ñIf G od
didnôt do it, w ho did?ò. A fter all the theories of óW hoôs responsible for all this evil in Jobôs life?ô, Job concludes that
the source sim ply has to be G od ï and not anyone else. If H e truly is all pow erful, then w ho else could ultim ately be
responsible? Job states that ñthe cohorts of R ahab [a C anaanite óSatanô figure] shall stoop under [G od]ò (Job 9:13),
clearly alluding to the helpers of Tiam at in the B abylonian m yth. ñG od alone stretches out the heavens, and treads
on the back of Y am ò ï the sea, or seaïm onster (Job 9:8). See on Job 10:8.

 

Job 9:25 N ow  m y days are sw ifter than a runner. They flee aw ay, they see no good- Seeing no good w as the
punishm ent upon G od's exiled people because of their sins (s.w . Jer. 17:6; 29:32). A gain w e see Job suffering the
judgm ent of sinners w hen he him self had not sinned. This w as exactly w hat happened to the Lord on the cross.

Job 9:26 they have passed aw ay as the sw ift ships, as the eagle that sw oops on the prey- H eb. "ships of reed",
alluding to the sw ift skiffs on the river N ile. Perceiving how  quickly life has sped by is typical of the thoughts of
dying m en. I argued on Job 1:1 that Job w as indeed a historical person, and the language he uses in his depression
and illness is poetically form ulated, but all the sam e has absolute verisim ilitude to the thoughts and feelings of an
actual person in his situation.

Job 9:27 If I say, óI w ill forget m y com plaint, I w ill put off m y sad face, and cheer upô- A s noted on :26, these
thoughts are exactly true to life of a real historical person. H e realizes that putting on a brave face and forgetting his
sufferings for a m om ent- is just not going to w ork. H e still suffers from  a nagging sense of being w rong before G od
(:28), and it is this w hich is preparing the w ay for his final repentance at the end of the book.

Job 9:28 I am  afraid of all m y sorrow s, I know  that You w ill not hold m e innocent- LX X  "I quake in all m y lim bs".
That quaking w as apparently in prospect of the future judgm ent w hich he feared, although at other tim es Job longs
for that judgm ent day to com e. This again as noted on :26 is absolutely psychologically credible. Job m ay be using
the term  translated "innocent" in the sense of 'acquitted' as it is in Job 10:14. H e fears G od w ill not forgive him  at the
final judgm ent; and this is all part of the build up tow ards the final bursting of the tension at the end of the book,
w hen G od appears, condem ns Job and then justifies and restores him . A nd all Job's fears are proven ultim ately
unnecessary- but only because of G od's grace.   

Job 9:29 I shall be condem ned. W hy then do I labour in vain?- Job's reliance on w orks to bring justification w ith
G od is clearly seen here, as if to say 'If I've been condem ned, all these good w orks I've done are vain- they w on't
give m e the salvation I thought'. This again is part of the build up tow ards the final declaration of salvation by grace
w hich w e find in G od's final revelation at the end.

Job 9:30 If I w ash m yself w ith snow , and cleanse m y hands w ith lye- This w as apparently the attitude of the exiles.
The question "H ow  can a m an be just w ith G od?" is the sam e question as 'H ow  can a m an ever be clean before a
perfect G od?', and is repeated in this form  in Job 15:15; 25:5.     They had considered them selves cleansed w hiter
than snow  because of their obedience to som e parts of the M osaic law  (Lam . 4:7), but failed to accept that such
cleansing to be w hiter than snow  is only possible by doing w hat D avid did, and casting ourselves upon G od's grace
outside of justification by w orks (Ps. 51:7). Job w as to learn this lesson at the end. It w as this offer w hich w as m ade
to Job just as it w as to Judah under judgm ent (Is. 1:18).



Job 9:31 yet You w ill plunge m e in the ditch. M y ow n clothes shall abhor m e- This again is Job allow ing his
depression to lead him  to unreasonable statem ents about G od, and not speaking right about H im . The fact w e are
sinners doesn't m ean that G od m akes us dirty; w e m ake our ow n clothes dirty. The w ord translated "ditch" is usually
used in Job about the grave or "pit" (Job 17:14; 33:18,22,24,28,30); so the idea m ay be that all the sam e, for all his
efforts to be righteous and cleanse his ow n sin, G od w ill plunge Job into the grave at the end.   

Job 9:32 For H e is not a m an, as I am , that I should answ er H im , that w e should com e together in judgm ent- Job in
his ow n righteousness and am ateur attem pts to fix up his ow n sins w as unable to com e "together" or "at one" w ith
G od in judgm ent. Job is driven to realize his need for outside help (:33), but by the nature of his situation that help
needed to be som ehow  also "a m an" w ho still could approach to G od as his advocate. H e w as driven to his need for
the Lord Jesus, w ho is presented as the ultim ate answ er to this need- a m an of hum an nature, but sinless Son of G od.

Job 9:33 There is no um pire betw een us, that m ight lay his hand on us both- The w ord for "um pire" suggests 'one
w ho is right', a reasoner, an advocate, one w ho pleads (s.w . Job 16:21), a reprover (Job 40:2 s.w .). Job's request is
not sim ply for a m ediator; he w ould have used a different w ord if so. H e seem s to w ant to put G od in the dock, but
know s this is not appropriate; he w ants som eone else to do this w ho can legitim ately do it. A nd he is rebuked for this
in Job 40:2.

Job 9:34 Let H im  take his rod aw ay from  m e- "Take H is rod aw ay" is the very sam e phrase used in G en. 49:10,
prom ising that the sceptre (s.w . "rod") w ould not be taken aw ay (s.w .) from  Judah. Judah w ould alw ays have G od's
rod or sceptre w ith them ; D avid likew ise takes com fort from  the fact that G od's "rod and staff" rem ained w ith him
and w ere not taken aw ay from  him  (Ps. 23:4 s.w .). W e see here G od's grace in not in fact answ ering every prayer of
a depressed or m isunderstanding believer; w e can likely look back in our ow n lives and see exam ples of this. The
exiles experienced G od's "rod" (s.w . Lam . 3:1), and only those w ho passed beneath it could enter the restored
K ingdom  (s.w . Ez. 20:37). The desire to not experience the rod w as therefore precluding a necessary step tow ards
entrance into the K ingdom .

Let H is terror not m ake m e afraid- Job repeats this fear in Job 13:21, and Elihu alludes to it w hen he uses the sam e
phrase in assuring Job that his terror w ill not m ake Job afraid (Job 33:7). The terror is perhaps "the terror of the
Lord", the fear of condem nation at the last day (so Paul uses the phrase, 2 C or. 5:11). That terror should "persuade
m en" to accept grace, Paul argues. To have that terror unexperienced by m en w ould m ean they had no persuasion
tow ard grace.

Job 9:35 then I w ould speak, and not fear H im ; but I am  not in such a position w ithin m yself- LX X  "So shall I not be
afraid, but I w ill speak: for I am  not thus conscious of guilt". The am biguity of the original is perhaps intentional; for
Job teeters betw een accepting his sinfulness, and yet claim ing he is w ithout sin. See on :15 for another exam ple.
 

 

 



Job C hapter 10
Job 10:1 M y soul is w eary of m y life. I w ill give free course to m y com plaint. I w ill speak in the bitterness of m y
soul- Job fell into the trap of thinking that his terrible situation som ehow  allow ed him  to speak w hatever w ords cam e
into his head. Job felt he hadnôt been ófedô and so he w as entitled to ñbrayò and ñlow ò over his m isfortune (Job 6:5).
B ecause of the w eight of his sufferings, he thereby justified the fact that "Therefore have m y w ords been rash (Job
6:3). Likew ise ñTherefore I w ill not refrain m y m outh; I w ill speak in the anguish of m y spiritò (Job 7:11). ñI w ill
give free course to m y com plaint. I w ill speak in the bitterness of m y soulò (Job 10:1 R V ). Zophar criticizes Job
being ñfull of talkò and speaking ñthe m ultitude of w ordsò, ñfor thou sayest, m y doctrine is pureò (Job 11:1-4)- as if
Job felt that because he held true doctrine he w as justified in pouring out w ords as he did. ñW hy should I not be
im patient?ò (Job 21:4 R V ). ñToday is m y com plaint bitter. M y stroke is heavier than m y groaningò (Job 23:2)- i.e.
his com plaining w as due to his sufferings. ñIf I hold m y peace, I shall give up the spiritò (Job 13:19 R V m g.). Job felt
that the situation he w as in forced him  to use the w ords he did, and certainly justified it [w e m ay w ell have used this
reasoning ourselves w hen justifying the use of bad language]. B ut in the end, Elihu on G odôs behalf rebuked him  for
his w rong w ords. A nd Job him self recognized: ñI am  vile. I w ill lay m ine hand upon m y m outhò in regret of his
w ords (Job 40:4). ñW herefore I loathe m y w ords and repentò (Job 42:6 R V m g.). H e realized his m istake: he had
thought that the situation justified his w ords. N ow  he hung his head and adm itted that there w as no justification for
speaking in the w ay he had. Especially in the m atter of the tongue, w e can so easily justify ourselves; óI only said /
did it [or didnôt do it] becauseé ô. A nd it is all so child-like. O nce w e leave off all attem pts at self-justification, w e
w ill face up to our sins.

Job 10:2 I w ill tell G od, óD o not condem n m e. Show  m e w hy You contend w ith m e- This som ew hat contradicts Job's
earlier statem ents in Job 9 that he is indeed a sinner and therefore fears condem nation. H e know s, therefore, w hy he
is w orthy of condem nation; but his underlying sense that he is in fact innocent keeps com ing out. A nd this is
som ething w e probably can identify w ith; it is one thing to adm it that "I am  a sinner", or "W e are all sinners"; but
quite another to accept the consequences and m eaning of that, w hen com pared to society w e m ay appear very
righteous.

Job 10:3 Is it good to You that You should oppress, that You should despise the w ork of Your hands, and sm ile on
the counsel of the w icked?- Job felt despised or cast aw ay by G od (Job 10:14) just as the exiles did, but this w asn't
the case; G od w ill not despise or cast aw ay H is servant people (Job 36:5; Is. 41:9; Jer. 31:37; 33:26). The grace of it
all w as that although he w anted to cast aw ay his life (Job 7:16; 9:21), just as G od's people cast aw ay H is covenant
(Is. 8:6; 30:12; Jer. 6:19), G od w ould not cast aw ay H is people in their exile and depression (s.w . Lev. 26:44), even
if they cast him  aw ay.

H ere again w e see that Job's depression leads him  to charge G od foolishly. H e clearly does not sm ile on w icked
counsel, nor does H e despise people. W e m arvel the m ore at G od's final statem ent that Job had spoken rightly about
H im  (Job 42:7,8). That D ivine com m ent m ay indeed sim ply be upon Job's statem ent of repentance. B ut all the sam e,
w e w ould expect G od to clarify that w as w hat H e intended, and to offer som e note that Job has indeed falsely
accused H im . B ut G od doesn't. H e doesn't need to. H e has com pletely justified Job by faith, clothing him  w ith
im puted righteousness. A nd H is dem onstration of H is w ays has in any case m ade the required point, and Job
recognized that.

Job 10:4 D o You have eyes of flesh? O r do You see as m an sees?- A s explained on :5,6, these desires Job had w ere
in a sense legitim ate; and they set him  up to yearn for a person exactly like the Lord Jesus. The exiles' dem and that
G od be like this w as partly answ ered in the vision of the cherubim , w hich w ere covered w ith a body or "flesh" full
of "eyes" (Ez. 10:12). This w as to teach that G od w as in fact legitim ately aw are of the hum an perspective of H is
people in exile.

Job 10:5 Are Your days as the days of m ortals, or Your years as m anôs years- LX X  "O r is thy life hum an?". It w as
to be, in the person of H is Son. See on :6.

Job 10:6 that You inquire after m y iniquity, and search after m y sin?- The Lord Jesus can execute judgm ent upon
hum an sin exactly because H e is and w as "Son of m an" (Jn. 5:27); H e is the answ er to Job's com plaint in :5 LX X  "Is



thy life hum an?". Job's questions and struggles set him  up to need and appreciate the Lord Jesus, although Job died
w ithout having seen H im , although probably believing in H is future appearance.

Job 10:7 Although You know  that I am  not w icked, there is no one w ho can deliver out of Your hand- This appears to
contradict Job's apparent aw areness of sin in Job 9. H e later confesses his sin; but here he seem s to expect G od to
accept his ow n view  of him self. H e w as effectively casting G od in his ow n hum an im age and likeness rather than the
other w ay around. O r w e could consider the possibility that Job is trying to force a difference betw een his being a
sinner, but not being "w icked", i.e. 'extrem ely sinful' by the norm s of society. This false difference is tackled by Paul
in R om . 1-8 and Job at the end repents, realizing that no such gradation of sin is ultim ately acceptable.

Job 10:8 Your hands have fram ed m e and fashioned m e altogether, yet You sw allow  m e up- G N B  "Y our hands
form ed and shaped m e, and now  those sam e hands destroy m e". This w as indeed w hat happened at the destruction of
Judah by G od through B abylon; see on Jer. 18:8-10. It w as unreasonable of both Job and the exiles to consider that
because they w ere G od's created people, therefore they w ere som ehow  im m une from  judgm ent. Job believed that it
w as G od w ho w as seeking to sw allow  him  up in death (Job 10:8 H eb.) ï surely alluding to how  M ot, the god of
death, w as thought to have jaw s encom passing the earth and sw allow ing up people at their death into the
underw orld. B ut Job rejected that m yth ï he saw  G od as the sw allow er, and death as a return to the dust, albeit in
hope of bodily resurrection at the last day (Job 19:25ï27). See on Job 26:6.

Job 10:9 Rem em ber, I beg You, that You have fashioned m e as clay. W ill You bring m e into dust again?- A s noted
on :8, it w as unreasonable of both Job and the exiles to consider that because they w ere G od's created people,
therefore they w ere som ehow  im m une from  judgm ent. A  connection is m ade betw een Job and A dam  here. This is
G en. 3:19- the curse upon sinful A dam  that he w ould return to the dust. Job seem s to be adm itting that he is like
A dam  in that it appeared G od w as going to end his life as a result of his sin- return him  to the dust. B ut he reasons
that this is unfair, seeing he has not sinned (Job 10:7,14,15). Thus he oscillates betw een saying he has sinned and is
like A dam , and then claim ing that although he is being treated like A dam  this is unfair. See on Job 9:17; 13:20-22.

Job 10:10 H avenôt You poured m e out like m ilk, and curdled m e like cheese?- The original is obscure. H ence G N B :
"Y ou gave m y father strength to beget m e; you m ade m e grow  in m y m other's w om b". A gain, as noted on :8,9, Job
appears to consider that his being hum an, having been created by G od, m eans that it is unreasonable of G od to find
fault w ith him . This again is leading us up to the final revelation of G od, w here all such justifications of sin and
m inim alizing of D ivine judgm ent are taken aw ay.

Job 10:11 You have clothed m e w ith skin and flesh, and knit m e together w ith bones and sinew s- "K nit m e together"
is the sam e w ord as "hedge" w hen satan com plains that G od has m ade a hedge about Job (Job 1:10). Job appears to
be aw are of the conversation betw een the satan and the Lord. It therefore m akes sense to understand that the
gathering of the sons of G od and 'satan' w as a gathering of the people of G od, including the friends and Job, and the
conversation w as heard by all. Job is therefore saying that actually the only hedge or fence he has is his ow n
physical body. In Job 3:23 and Job 19:8 this hedging seem s to be interpreted as a feeling of spiritual restriction- as if
like Paul, Job yearned to be released from  this body of sin and corruption to "the glorious (spiritual) liberty of the
sons of G od". Job seem s to be saying 'Y ou say  I'm  hedged about w ith blessings. B ut now  the only hedge I've got is
this sick body. The only help you give m e now  is to give m e m y spirit to keep m e alive, only so you can torm ent m e
m ore'. U nderstandable, if faulty, reasoning in Job's situation.

Job 10:12 You have granted m e life and grace. Your visitation has preserved m y spirit- This is the kind of
oscillation of feeling w hich is characteristic of depression. O ne m om ent Job sees G od as unreasonable, the next, he
appreciates the gift of life w hich he has been saying he doesn't w ant; and appreciates grace, and that it is G od's
special and conscious "visitation" w hich keeps him  alive every m om ent. D ivine "visitation" is an idea used for
judgm ent (Jer. 11:23; 23:12; 46:21 etc.). If Job understood it that w ay, he is com ing to see the paradox later m ade
explicit at the end of the book- that the w rath of G od is the love of G od, H is judgm ent is in fact the preservation of
life for those w ho respond to it; it is in fact H is grace. A nd chesed is the w ord that features in the description of the
prom ises to A braham  as "m ercy and truth" (G en. 24:14,27 etc.).



Job 10:13 Yet You hid these things in Your heart. I know  that this is w ith You- LX X  "H aving these things in thyself,
I know  that thou canst do all things; for nothing is im possible w ith thee". Job at the end w as to repeat these w ords in
Job 42:2, but really understanding and m eaning them  as a result of his sufferings.

Job 10:14 If I sin, then You m ark m e. You w ill not acquit m e from  m y iniquity- Job feels here like C ain (G en. 4:15;
see on Job 11:15), m arked for his sin and unable to just die as he perhaps initially w anted. Still Job is far from  the
total confession of sin and repentance w hich he finally com es to; he accepts he is a sinner, but seem  to alw ays
qualify it, putting it under som e question, and accuses G od of unjustly punishing him  for sin. B ut the H ebrew
translated "m ark" is the com m on w ord for 'keeping', e.g. "the w ay to the tree of life" (G en. 3:24). Perhaps Job is
lam enting that G od still keeps him  alive and doesn't let him  die. 

Job 10:15 If I am  w icked, w oe to m e. If I am  righteous, I still shall not lift up m y head, being filled w ith disgrace,
and conscious of m y affliction- Perhaps Job has in m ind the tw o possible outcom es of his final judgm ent; the "w oe"
of condem nation if indeed he is finally judged w icked, and yet the "disgrace" he w ould still feel if declared
righteous. W e see here how  he has no clear faith in salvation at this point, and dislikes the w ay future salvation has
to com e through accepting "disgrace". The final revelation of G od at the end elicits both his disgrace, and also his
final acceptance that G od has counted him  as righteous. "R ighteous" is the w ord for "just", used in the com m on
question and them e of the book: "H ow  can a m an be just w ith G od?" (Job 4:17; 9:2). W hat Job had to recognize w as
that righteousness w as a gift from  G od by grace, and by attem pting to establish his ow n righteousness according to
his w orks, he w as effectively condem ning G od (s.w . Job 40:8). W e can also reason that Job's confusion is because
even if he is personally righteous, he still w ill feel the "disgrace" or sham e of condem nation- the very term  used of
the "disgrace" of Israel in their condem nation and rejection (Jer. 13:26; H os. 4:7 etc.). A nd again w e see the
representative nature of Job as the suffering servant. H e w as righteous, but bore the sham e / disgrace of Judah's
condem nation. This confused and depressed him , but the Lord learnt from  this; feeling our condem nation on account
of H is total identity w ith us, and yet being personally righteous.

Job 10:16 If m y head is held high, You hunt m e like a lion. Again You show  Yourself w onderful to m e- A s noted on
:15, Job struggles w ith w hat seem  contradictory m ovem ents of G od tow ard him . O n one hand, he is hunted as prey
being chased by a lion; but then this sam e G od, m anifest through the lion, show s tender grace to him . A nd again,
this is how  things w ere to be w ith the representative suffering servant. It w as G od's people w ho w ere hunted by G od,
acting like a lion m anifest in B abylon / A ssyria. A nd yet that sam e G od w as "w onderful to m e" personally, for Job
w as a righteous m an. It w as only w hen he w as called upon to pray for his friends and to save them  that he
appreciated this; and thereby becam e established as a w onderful prototype of the Lord Jesus.

Job 10:17 You renew  Your w itnesses against m e, and increase Your indignation on m e. C hanges and w arfare are
w ithin m e- This continues the them e of :16, that one m om ent G od show s H im self "w onderful to m e", and the next,
H e has Job in the dock calling all m anner of w itnesses against him , and reading out the judgm ent of H is
"indignation". A nd this "change" or tension, this struggle or "w arfare", w as "w ithin m e", deeply absorbed into Job's
struggling soul. The Lord Jesus generally appeared to have none of this, until the final struggling appeal "M y G od,
w hy have Y ou forsaken m e?", 'M e, the righteous one' (M t. 27:46). That struggle is show n resolved in Job.

Job 10:18 óW hy, then, have You brought m e forth out of the w om b? I w ish I had given up the spirit, and no eye had
seen m e- This despising of his ow n life w as because (as explained on :15-18), Job had yet to appreciate that his
sufferings w ere not just for him self; they w ere because he w as representative of others, and his prayer for the friends
w ould be for their salvation. This is Paul's m essage in 2 C or. 1- that suffering is in order for us to help others, and to
m ediate to them  the grace G od gives us in our sufferings. B ut w ithout that sharing further, suffering is perceived by
the sufferer as solely personal. A nd they therefore w ish to die, because suffering for our ow n sake seem s pointless.
A nd so the sim plistic explanation of the book of Job to the effect that 'through suffering Job becam e a better m an' is
m issing the point, and is a one cent answ er to m illion dollar questions.

Job 10:19 I should have been as though I had not been. I should have been carried from  the w om b to the grave- Job
doesn't w ait to hear the answ er to his question to G od of :18- W hy...? had he been born. The answ er to that w as that
he w as to becom e a representative sufferer w ho w ould be prepared for a point w here he could pray for his friends



and save them . W ithout this aspect of evangelism , of pastoral effect upon others, then all hum an experience and
suffering, even life itself, is ultim ately m eaningless.

Job 10:20 Arenôt m y days few ? C ease then. Leave m e alone, that I m ay find a little com fort- Job didn't w ant com fort,
he w anted G od to leave him  alone; and this w as just how  the exiles felt, in effect. H ence the m essage of the
restoration prophets w as that G od's people w ere to be com forted (Is. 40:1 etc.). B y grace, G od didn't answ er Job's
request, and pushed forw ard H is saving plan w ith him , as H e sought to do w ith the exiles. These w ords w ere later on
the lips of D avid (Ps. 39:10-13), perhaps at the tim e of his illness after his sin w ith B athsheba. B ut that period w as
the one w hen he w rote the Psalm s w hich are m ost clearly prophetic of the feelings of the Lord Jesus upon the cross.
A nd Job w as being led tow ard the spirit of C hrist.

Job 10:21 before I go w here I shall not return from , to the land of darkness and of the shadow  of death- A t this point
Job has apparently no faith in a resurrection. B ut already he has reasoned that the suffering of the righteous m eans
that there m ust be a day of future judgm ent, involving personal resurrection. A nd by Job 19:25-27 he is clear about
this. H is faith, like ours, w ent up and dow n in the short term , but progressing tow ards the final acceptance of D ivine
salvation, grace and restoration at the end. 

Job 10:22 the land dark as m idnight, of the shadow  of death, w ithout any order, w here the light is as m idnightô- The
lack of "order" and darkness suggests a return to the situation as described before the creation of G enesis 1. Job is
failing to perceive that his 'decreation' or 'uncreation', like the destruction of Judah's kingdom  and tem ple, w as all a
necessary prelude to the new  creation prom ised in the restoration prophecies. A nd it w as the essence of that w hich
Job experienced in his ow n restoration. A nd this is w hy 
Job 12:22 is such a significant breakthrough in Job's thinking, w hen he starts to accept that "H e uncovers deep things
out of darkness, and brings out to light the shadow  of death".
 

 

 

 



Job C hapter 11
Job 11:1 Then Zophar the N aam athite responded- H e com es over as angry and arrogant, as if he really hates Job. H e
doesn't specifically answ er Job's argum ents nor even cite them  very m uch. I noted on Job 1:6 that Job's "friends"
appear to becom e associated w ith the actual actions of the "Satan", and Zophar's anger w ith Job w ould confirm  that
conclusion.

Job 11:2 Shouldnôt the m ultitude of w ords be answ ered? Should a m an full of talk be justified?- The idea m ay be
that Job w as w rong to justify his m uch talking by saying that it w as inevitable because of the greatness of his
suffering; see on Job 10:1. Job w as not to assum e that his w ild talking w as sim ply not culpable, just because he w as
suffering and depressed. A nd again, there is som e abiding truth in that. A nd G od finally dem onstrates that Job is
"justified" by grace, and not by his w ords.
 
Job 11:3 Should your boastings m ake m en hold their peace? W hen you m ock, shall no m an m ake you asham ed?-
LX X  "B e not a speaker of m any w ords", alluded to by Jam es w hen he urges is not to be "m any teachers" (Jam es
3:1). See on Job 10:1. The friends m ix elem ents of truth (as noted on :2) w ith unreasonable exaggeration of Job's
w eaknesses and positions. H e has not so far com e over as 'm ocking', but that w as how  Job w as perceived by the
friends; just as our holding of alternative positions can be w rongly read as 'boasting' and 'm ocking'.

Job 11:4 For you say, óM y doctrine is pure. I am  clean in Your eyesô- A s noted on :1, Zophar attacks Job according
to Zophar's ow n perceptions of him , the im age of "Job" he had developed in his m ind, rather than reality. A s noted
on :1, unlike Eliphaz he doesn't actually engage w ith w hat Job says. A nd he is typical of m any w ho engage in
supposed 'dialogue' today. Job has only said that even if he w ere to cleanse him self (im plying he felt unclean), then
G od w ould not accept him  (Job 9:30). The friends begin w ith the suspicion that Job is being judged for sin; and so
their w rong theological position [that sin brings im m ediate D ivine judgm ent and loss of previous blessing] leads
them  to interpersonal problem s, and an overall negative view  of their brother Job, seeking to perceive fault in
everything he said or had ever done.

Job 11:5 But oh that G od w ould speak, and open H is lips against you- In the end, all the participants in the dialogue
get w hat they ask for- G od's open revelation. B ut it w as not w hat any of them  expected. A nd the opening of G od's
lips w as against the friends, and not against Job.

Job 11:6 that H e w ould show  you the secrets of w isdom ! For true w isdom  has tw o sides- This w as finally true for
them  all. B oth Job and the friends say m any true things, but they fail to see there w as 'another side' to those truths;
just as so m any do today.

K now  therefore that G od exacts of you less than your iniquity deserves- C onnecting w ith how  Ezra confesses that
the exiles and all Judah had been punished less than their sins deserved (Ezra 9:13). Zophar likely im plies that Job's
huge sins (reflected in his m assive judgm ents) really deserved death, and the fact Job w as still alive m eant that he
w as being punished less than deserved. A nd so it w as w ith Judah. G od had not destroyed them  as a people, H e had
not taken their collective life; and this m eant that they w ere being punished less than their sins deserved. A nd yet
they, like Job, considered they w ere being punished and judged disproportionately. The resolution of that w as in
accepting their sins and the justice and grace of G od's judgm ent of them , as Job finally did at the end.

Job 11:7 C an you fathom  the m ystery of G od?- This again is true so far as it stands, but Zophar uses this truth
w rongly. H e im plies that any attem pt to understand G od's w ays w as therefore w rong; and yet he dogm atically
proceeds w ith his ow n attem pts to fathom  the m ystery of G od. Paul has this verse in m ind in R om . 11:33, w here he
declares that the "m ystery of G od" (R om . 11:25) is in H is saving grace w hich cannot be fathom ed by us. A nd that
w as the declaration of the "m ystery of G od" w hich is finally m ade at the end of the book of Job.
O r can you probe the lim its of the Alm ighty?- Job sought to "probe" (A V  "find out") the A lm ighty (Job 23:3; 28:12),
w hereas Elihu appears to agree w ith Zophar that "the A lm ighty" cannot be 'found out' (Job 11:7; 37:23). G od's ow n
appearance at the end is perhaps an answ er to this. H e cannot be 'found out' by intellectual argum ent or personal
righteousness. Instead, H e 'finds out' people and saves them  by grace. Paul expresses the sam e idea w hen he w rites
that it is not so m uch a case of m an 'know ing G od', but rather of being "know n of G od" by grace (G al. 4:9).       



Job 11:8 They are high as heaven. W hat can you do? They are deeper than Sheol. W hat can you know ?- A s
discussed on :7, it is indeed true that w e cannot "know " G od by intellectual argum ent or personal righteousness. A nd
that lesson abides. A nd yet on the other hand, 'know ing' G od in the H ebraic sense of 'having a relationship w ith' is
absolutely possible, and is w hat G od seeks w ith m en. H ow ever it is possible that Zophar uses the idea of 'heaven and
sheol' as it is used in the only other tw o B iblical occurrences of the phrase (Ps. 139:8; A m . 9:2)- w here it m eans that
one cannot escape G od by going above heaven or deeper than sheol. Jonah, representative of the exiles, tried to do
this and failed. 

Job 11:9 Its m easure is longer than the earth, and broader than the sea- G od's w ays are further or longer than the
eretz, a w ord often used specifically of the land prom ised to A braham . There is the hint here that the final w isdom  of
G od w as connected w ith a plan of global salvation, and w as not lim ited to any single territory. This had special
relevance to the captives in B abylon and A ssyria, som e of them  now  outside the eretz; and it also speaks to their
tendency tow ards racial elitism , as if Israel w ere the only people G od w as w illing to have relationship w ith. The
prophets therefore speak of the restored people of G od as being m ultiethnic, and H is kingdom  as universal and not
any longer only based in the eretz of Israel.

Job 11:10 If H e passes by, or confines- "C onfines" is the w ord used of the shutting up or confining of the exiles in
captivity (Jer. 13:19; Lam . 2:7; A m . 6:8).

O r convenes a court, then w ho can oppose H im ?- This again has abiding truth- because w e cannot sim ply get out of
our relationship w ith G od by as it w ere not turning up in court.

The dram atic story of Job thrice uses the sam e phrase as in Is. 43:13, concluding that "w ho can hinder...?" G od's
w ay (Job 9:12; 11:10; 23:13). The exiles w ere to understand that no hum an opposition or discouragem ent can turn
back or hinder G od's purpose to save H is people, even if they are as Job in suffering. H is saving and restorative
purpose w ill not be hindered, if w e w ish to identify w ith it.

Job 11:11 For H e know s false m en. H e sees iniquity also, even though H e doesnôt consider it- A V  "w ill H e not then
consider it?", as if G od is aw are of all sin, and w ill "consider" it in judgm ent. Zophar and the friends seem  to think
that this judgm ent is going on in Job's life, w hereas Job is correctly driven to understand that judgm ent m ust be yet
future.

Job 11:12 An em pty-headed m an becom es w ise w hen a m an is born as a w ild donkeyôs colt- The idea seem s to be
that a  stubborn and untam ed m an like Job, sim ilar to a w ild donkey's colt, can still becom e w ise- if he repents (:13).
Zophar is m isreading Job, but he is correct to understand the true w isdom  as being in repentance. Job's vain search
for w isdom  in Job 28 finally com es to an end w hen he repents and thereby 'finds' G od. Even w rong argum entation
and false accusation can be used by G od to bring us closer to H is truth, through the process of our w orking it
through and rejecting it.

Job 11:13 If you set your heart aright, stretch out your hands tow ard H im - A s noted on :4, Zophar's w rong theology
[his assum ption that Job m ust have sinned to be suffering as he now  w as] led him  to judge the state of Job's heart, as
being not "set aright". A nd it is exactly this w rongful judgm ent of hum an hearts w hich arises from  an insistence in
believing that w e can attach m eaning to event in the lives of others; and this is effectively to play G od.

Job 11:14 If iniquity is in your hand, put it far aw ay. D onôt let unrighteousness dw ell in your tents- C learly an
oblique reference to the fam ily "tents" of Job having been sm itten because of the unrighteousness there. Job's
children w ere indeed sinners, it w ould appear. For they w ere struck dow n by "the fire of G od". B ut Zophar is
reasoning that one m an, Job, can be responsible for the sins of his fam ily. B ut G od w orks w ith individuals, and all
Job's regular sacrifices for the sins of his children w ere revealed as irrelevant. For G od deals w ith individuals.

Job 11:15 Surely then you shall lift up your face w ithout spot; yes, you shall be steadfast, and shall not fear- Zophar
possibly recognized that Job w as like C ain in that his countenance had fallen and he w as so angry, although also
fearful of G od (G en. 4:5); Job has already seen him self as C ain (Job 10:14). See on Job 13:27; 16:17,18; 31:39. Job



has argued that even if he w ere righteous, still he could not lift up his face w ithout spot and w ithout fear. Zophar
fails to realize that it w as quite possible for Job to be personally righteous, and yet to experience all the sufferings
and feelings of the sinful, condem ned people of G od. The idea of being "w ithout spot" before G od is picked up in
the N ew  Testam ent. W e can be like this (Eph. 5:27; 2 Pet. 3:14) but only "in H is sight", because the righteousness of
H is spotless Son has been im puted to us by grace through faith (H eb. 9:14; 1 Pet. 1:19).

Job 11:16 for you shall forget your m isery. You shall rem em ber it as w aters that are passed aw ay- The exiles
likew ise could be restored so that their sufferings w ere seen as the w aters of N oah w hich had passed aw ay (Is. 54:9),
and w ould forget the days of their m isery. "M isery" is the w ord translated "travail" regarding the sufferings of the
suffering servant (Is. 53:11). That figure is undoubtedly based upon Job as prototype.

Job 11:17 Life shall be clearer than the noonday. Though there is darkness, it shall be as the m orning- A gain, there
is som e level of truth in all this. This is w hat repentance could lead to. A nd the language is exactly that of the joyful
daw n w hich could have com e for the exiles, brought forth out of the darkness of captivity in B abylon. Job
experienced this in his restoration, but the exiles failed to follow  his path.

Job 11:18 You shall be secure, because there is hope. Yes, you shall search, and shall take your rest in safety-
A gain, the language of the restoration prophets concerning the lying dow n of the returned exiles in safety w ith none
m aking them  afraid (Is. 14:30; H os. 2:18).

Job 11:19 Also you shall lie dow n, and none shall m ake you afraid- Exactly the language of how  Judah could be
restored, if they repented and accepted the new  covenant (Ez. 34:14,15; Jer. 33:12).
Yes, m any shall court your favour- LX X  "and m any shall charge, and m ake supplication to thee", the language of
later Isaiah of how  the tables w ould turn and the G entiles w ould m ake supplication to the restored exiles.

Job 11:20 But the eyes of the w icked shall fail- Perhaps Job's health issues included failing eyesight. For here w hen
Zophar speaks of the fate of the w icked, he has Job in view . The very language of the curses to com e upon Israel for
breaking covenant (Lev. 26:16), experienced by them  at the B abylonian invasion (Lam . 2:11; 4:17). The suffering
servant experienced this (Ps. 69:3 s.w .) as did Job, sharing in the judgm ent of the condem ned although not
personally sinning.

They shall have no w ay to flee- The judgm ent upon Judah (s.w . Jer. 25:35; A m . 2:14).
Their hope shall be the giving up of the spirit- This w as w hat Job so hoped for, and Zophar has Job in view  all
through his description of the death of the w icked. A s dem onstrated earlier in this verse, the condem nation of the
w icked did indeed happen to G od's people, and Job experienced it, w hilst being personally innocent. This is the
exact situation w ith the Lord Jesus. H e w ho w ill dispense condem nation does in fact know  w hat condem nation feels
like, because H e so identified w ith condem ned hum anity.
 

 

 



Job C hapter 12
Job 12:1 Then Job answ ered- Job now  seem s angry in this speech, descending at tim es to sarcasm .

Job 12:2 N o doubt, but you are the people, and w isdom  shall die w ith you- Job is responding to the friends'
insistence that Job stood condem ned according to the w isdom  of those w ho had gone before. Job is saying that he
doesn't accept that, and that rather the friends are projecting their ideas onto the previous 'w ise m en', creating those
m en after their ow n likeness and m ental im age. In fact, Job is saying, the friends consider that they them selves are
the source of all w isdom , they see them selves as the unequalled pinnacle of w isdom , so great that w hen they die, so
w ill their w isdom . In other w ords, their w isdom  w as just they them selves.

Job 12:3 But I have understanding as w ell as you; I am  not inferior to you. Yes, w ho doesnôt know  such things as
these?- Job refused to take false guilt and to be pushed dow n by m en. O ur opinion is a priori as valid as that of any
other believer, no m atter how  they seek to shore it up allusion to other sages.

Job 12:4 I am  like one w ho is a joke to his neighbour, because I called on G od, and H e answ ered. The just, the
blam eless m an is a joke- The restoration prophet Jerem iah quoted this about him self (Jer. 20:7; Lam . 3:14 s.w .), as
representative of Judah in captivity, w ho w ere m ocked [s.w . 'joked at') daily (Jer. 48:27 s.w .) by their neighbours,
the B abylonians and the peoples of their confederacy.

Job 12:5 In the thought of him  w ho is at ease there is contem pt for m isfortune. It is ready for them  w hose foot slips-
Suffering is intended to produce em pathy w ith others; as 2 C or. 1 m akes clear, this is a large reason for our
experience of suffering. Job is realizing this; that there can be no em pathy w ith the suffering from  those w ho haven't
suffered. A nd thus he w as being led tow ards realizing that his sufferings w ere not just for him self, but w ere to be
used to com fort others. A nd those "others" w ere the friends, w hom  he w as to save by his forgiveness and prayers for
them . LX X  "For it had been ordained that he should fall under others at the appointed tim e, and that his houses
should be spoiled by transgressors"- connecting w ith the destruction of the great houses of Jerusalem  by the
B abylonians (Jer. 52:13).

Job 12:6 The tents of robbers prosper. Those w ho provoke G od are secure, w ho carry their G od in their hands- Job
m akes several references to the argum ents of the satan in his replies to the friends; as if they w ere in fact the satan,
and as if he knew  perfectly w ell w hat they had said to Y ahw eh. Thus he tells the friends that those w ho provoke G od
are secure, w hereas the satan had suggested that Job w ould provoke G od to H is face if his security w as taken aw ay.
Job says that such people w ho provoke G od have all things given into their hand by Y ahw eh; and it is hard not to
see in this a reference to the satan, into w hose hand Job had been delivered. It w as as if Job w as saying to them :
'Y ou are the ones w ho have provoked G od, you are the ones into w hose hand G od has delivered m e; so actually you
are the w icked, not m e'. For m ore connections betw een the friends and the satan, see on Job 1:6.

Job 12:7 But ask the anim als now , and they shall teach you; the birds of the sky, and they shall tell you- A t the end
of the book, w e are told that it is G od w ho not only created B ehem oth, but can effortlessly control him  in accord
w ith H is purpose. Thatôs the com fort of the m essage. Indeed the descriptions of the natural w orld w hich lead up to
the Leviathan / B ehem oth passages are there to underline this point; and itôs interesting that those passages zoom  in
upon the cruelties and even brutalities w ithin nature. Y et these are all of G odôs ultim ate design and creation, and
under H is providential control. Job had earlier perceived this; for he responds to the friendsô allusions to an evil
óSatanô figure as the source of his suffering by observing: ñA sk the anim als... The birds of the air... [they show  that]
the hand of the Lord [and not any supernatural óSatanô] has done thisò (Job 12:7ï9). Job him self turned to the natural
creation for lessons, and so G od's final appeal to that sam e creation w as only really leading him  further from  w here
he had already arrived.

Job 12:8 O r speak to the earth, and it shall teach you. The fish of the sea shall declare to you- "D eclare" is literally
'to num ber'. Job's idea w as that one had only to look at the natural creation, and they w ould 'num ber up' the extent of
G od's activity. B ut later Job has to be taught that m an cannot num ber up these things (s.w . Job 38:37; 39:2). They
could not be num bered by m an, but only by G od. This is the sam e w ord used in the restoration prophecy of Jer.
38:22: "A s the host of the sky cannot be num bered, nor the sand of the sea m easured", so G od's grace w ould be



poured out in restoring H is people. Job w as being taught the sam e lesson. H e finally believed it, but the exiles
generally didn't, and so their restoration didn't happen after the pattern of Job's.

Job 12:9 W ho doesnôt know  that in all these, the hand of Yahw eh has done this- Satan asks G od: "Put forth Y our
hand". The hand of G od is an A ngelic phrase. G od agrees- "he is in your hand" (:6). Thus Satan's hand is G od's
hand, w hich in practice w as articulated through an A ngel. Job seem s to em phasize the place of G od's hand in
bringing his trials- Job 2:5,6,10; 6:9; 10:7; 13:21; 19:21; 27:11 A V m g; 28:9. Job in Job 12:9 feels that in the sam e
w ay as G od's hand had created the natural creation- and the A ngels did this- so that sam e A ngelic hand w as upon
him  for evil. "B y H is Spirit (G od m akes H is A ngels spirits) H e hath garnished the H eavens; H is hand hath form ed
the crooked serpent" (Job 26:13). Thus Job associates G od's Spirit w ith H is hand, w hich is Satan's hand. It seem s far
m ore fitting that this hand and spirit should be A ngelic rather than hum an. For no one hum an being could bring
these sufferings upon Job. The hum an Satan, the fellow  w orshipper, w as reflected in an A ngel in the court of
H eaven. A gain, it w as A ngelic w ork that form ed the H eavens. Job recognized that his trials cam e from  the hand of
G od, but knew  that H is hand w ould not kill him - "w ith Thy strong hand Thou opposest Thyself against m e...
how beit H e w ill not stretch out H is hand to (bring m e to) the grave" (Job 30:21,24 A V ). This w as exactly the brief
given to satan- to try Job, but "preserve his life". The hand of G od creating evil (Job 2:10,11) m ust surely refer to
G od's "A ngels of evil" (Ps. 78:49) rather than to m an- in the restoration context, the people and C yrus had to be
taught that no one except G od (including hum an satans!) created evil (Is. 45:5-7).
 

Job 12:10 in w hose hand is the life of every living thing, and the breath of all m ankind?- A s noted on :9, this alludes
to G od's com m and to the Satan: "H e [Job] is in your hand". B ut Job insists that he is in G od's hand. H e is labouring
this point (:9), because he is perhaps answ ering the im plication of the friends that he has sinned and is therefore in
the hands of som e cosm ic evil being, out of G od's control.

Job 12:11 D oesnôt the ear try w ords, even as the palate tastes its food?- The idea is that truth should not just be
accepted because the source is an old or reputedly w ise m an (:12). For even their w isdom  is nothing com pared w ith
G od's (:13). Job is looking for truth to com e from  direct revelation from  G od rather than through the w isdom  of
m en. A nd that desire appears frustrated by G od's apparent silence. B ut all this builds up tow ards the final w onder of
G od H im self appearing and speaking at the end of the book.

Job 12:12 W ith aged m en is w isdom , in length of days understanding- See on :11. Job m ay be being sarcastic here,
and perhaps w e could put a question m ark at the end of this sentence. For to predicate w isdom  upon years lived
becom es laughable com pared, therefore, to the w isdom  of the G od w ho is from  everlasting (:13). Therefore Job is
looking for truth to com e from  direct revelation from  G od rather than through the w isdom  of m en. A nd that desire
appears frustrated by G od's apparent silence. B ut all this builds up tow ards the final w onder of G od H im self
appearing and speaking at the end of the book.

Job 12:13 W ith G od is w isdom  and m ight. H e has counsel and understanding- See on :11,12. Job has com plained
about G od's apparent silence and failure to speak or dialogue w ith him  throughout all the suffering. B ut Job doesn't
doubt that G od does have "counsel and understanding". A gain, all this builds up tow ards the final w onder of G od
H im self appearing and speaking at the end of the book. Job can be read as im plying that he doesn't have "counsel
and understanding", but G od does. This again m akes his representative of Israel under judgm ent, w ho w ere left
"w ithout counsel and understanding" (s.w . D t. 32:28).    

Job 12:14 Behold, H e breaks dow n, and it canôt be built again. H e im prisons a m an, and there can be no release-
H ere Job starts to go w rong. B ecause he feels that at this m om ent, he has no hope of restoration- therefore he
assum es that this is how  G od is. B ut this w as how  the depressed exiles felt. The restoration prophecies speak of
release from  the prison of captivity, and the broken dow n Zion being "built again" (Jer. 24:6; 31:4). The fact Job w as
'released' and restored, despite his m om entary lack of faith that this w ere possible, w as intended as a pattern for the
exiles.



Job 12:15 Behold, H e w ithholds the w aters, and they dry up. Again, H e sends them  out, and they overturn the earth-
 The them e of 'drying up' or 'w ithering' is significant. B ildad considers Job to have been 'dried up' by G od's
judgm ent (Job 8:12), and the w ord is used of how  G od w ithered or dried up Judah at the hands of their invaders (Jer.
12:4; 23:10; Ez. 17:9,10,24; Zech. 11:17; Lam . 4:8; Is. 40:7,8- although the prophetic w ord of G od requiring their
restoration w ould endure, despite their drying up). The dry bones of Judah in captivity w ere w ithered or dried up
(Ez. 37:11). So Job's 'drying up' w as again, a sharing in the representative suffering of G od's people. Job's personal
response to his 'drying up' w as to reflect that G od dries up w aters and also sends them  forth as floods (Job 12:15
s.w .); H e can give and H e can take, just as Job had initially realized (Job 2:10). Just as H e dried up Job / Israel, so
H e could abundantly send forth w aters; just as H e did at the R ed Sea. R estoration and salvation w as just as easy for
H im  as destruction, to put it another w ay. The drying up of Job w as also understood by him  as referring to his death
(Job 14:11), but G od could raise him  from  the dead and have a desire to him  again (Job 14:15). Eliphaz w rongly
argues that the D ivine 'drying up' of a person m eans perm anent extinction (Job 15:30), as does B ildad (Job 18:16);
but Job alw ays sees the 'drying up' as part of a D ivine action w hich also has a counterpart, the pouring out again of
w aters, or resurrection of the dried up, w ithered bones. Likew ise Judah in captivity thought that their drying up, their
dry bones, w ere incapable of revival (Ez. 37:11); but the m essage is that they could indeed be revived, and their
drying up w as but a presage to their eternal revival.        

Job 12:16 W ith H im  is strength and w isdom . The deceived and the deceiver are H is- Job is poetry, and poetry w orks
by using fam iliar w ords and im ages in new  w ays. H ence m yths can be alluded to and used, but in order to present
them  in a different context and to achieve m ore pow erfully a conclusion rather than just baldly stating it; i.e. that
Y ahw eh is all pow erful and that there are actually no abiding realities behind the m yths. Thus poetry is an
appropriate m edium  through w hich to articulate this m essage. ñThe deceived and the deceiver are H isò is poetry
w hich even com es through som ew hat in translation (Job 12:16). The expectation is that the deceiver is Satan, and
G od is w ith or sym pathetic to the deceived. B ut no. Such dualistic expectations are set up, but crushed at the end of
the strophe: both deceived and deceiver are G odôs. For there is no dualistic cosm os out there. Indeed, "the deceiver"
m ay refer to som e superhum an tem pter, sim ilar to how  m any today understand 'Satan'. A nd Job is saying that G od is
far m ore pow erful than any such being. O r w e can note that the w ords for "deceived" and "deceiver" are usually
used about sin and those leading into sin. D espite all that, G od is still there, and H is people "are H is"; the w ords are
used about spiritually "w andering" Judah in their captivity (Ez. 34:6), w ho w ere still "H is" in that H e w ould never
ultim ately reject H is people.

Job 12:17 H e leads counsellors aw ay stripped. H e m akes judges fools- This w as to be seen in the leading aw ay of
the leaders of Judah "stripped" in exile, despite their apparent w isdom . A gain Job is being driven to the view  that
G od alone has w isdom , as the judges and counsellors represented by the friends sim ply have no w isdom . A s noted
on :11-13, all this builds up tow ards the final w onder of G od H im self appearing and speaking at the end of the book.

Job 12:18 H e loosens the bond of kings. H e binds their w aist w ith a belt- LX X  "H e seats kings upon thrones, and
girds their loins w ith a girdle", exactly the language used of C yrus. B eing a leader w as a gift from  G od w hich H e
could give and take at w ill, according to the w isdom  of H is ow n plans, w hich as yet Job could not perceive, but
w hich w as to be revealed at the end of the book.

Job 12:19 H e leads priests aw ay stripped, and overthrow s the m ighty- So relevant to the leading into captivity of the
priests such as Ezekiel. Job appears to have been a priest for his fam ily, and his overthrow  w as therefore
representative of Judah's; and his path to restoration w as to be theirs, if they perceived it. H e could not of him self
save anyone, only show  an exam ple to be follow ed; as stated explicitly to the exiles in Ez. 14:14,20. A nd this is true
of us all.

Job 12:20 H e rem oves the speech of those w ho are trusted, and takes aw ay the understanding of the elders- The
"trusted" and "elders" are oblique references to the friends. A ll hum an w isdom  is rem oved com pared to G od's
w isdom . B ut that w isdom  is only finally revealed at the end of the book. The lesson of Job is to w ait patiently for
that, suffering w hen w e cannot assign m eaning to event for the m om ent, in the know ledge that finally there is a
D ivine w isdom  at w ork through it all.



Job 12:21 H e pours contem pt on princes, and loosens the belt of the strong- Job is starting to perceive that G od's
style is to radically invert everything. The high are brought low , the hum ble exalted. This explained w hy Job had
been brought dow n, and led Job tow ards an expectation that he the hum bled, the w eak, w ould be restored. This
them e of radical inversion, the first being last and the last first, is found throughout the restoration prophets,
especially Isaiah. The hum bled exiles w ere to see in their hum iliation a situation pregnant w ith hope for restoration.

Job 12:22 H e uncovers deep things out of darkness, and brings out to light the shadow  of death- Earlier, Job has
longed to go to the darkness of death never to return (Job 10:21), w here "the land [is] dark as m idnight, of the
shadow  of death, w ithout any order, w here the light is as m idnightô" (Job 10:22). The lack of "order" and darkness
suggests a return to the situation as described before the creation of G enesis 1. Job is failing to perceive that his
'decreation' or 'uncreation', like the destruction of Judah's kingdom  and tem ple, w as all a necessary prelude to the
new  creation prom ised in the restoration prophecies. A nd it w as the essence of that w hich Job experienced in his
ow n restoration. A nd this is w hy Job 12:22 is such a significant breakthrough in Job's thinking, w hen he starts to
accept that "H e uncovers deep things out of darkness, and brings out to light the shadow  of death".

Job 12:23 H e increases the nations, and H e destroys them . H e enlarges the nations, and H e leads them  captive- A s
noted on :21, Job w as beginning to perceive that all goes in cycles of exaltation and hum iliation, but he is to finally
learn that for G od's people, that hum iliation is required for them  to be exalted and restored as G od intends. W e too
are to hum ble ourselves under H is hand, that w e m ay be exalted in due tim e. Perhaps Peter had his eye on Job's
restoration as he w rote that (1 Pet. 5:6). These things are clearly relevant to the captives w ho w ere in B abylon, at the
hands of an 'enlarged' B abylon w hich w ould also be 'destroyed' in due tim e.

Job 12:24 H e takes aw ay understanding from  the chiefs of the people of the earth, and causes them  to w ander in a
w ilderness w here there is no w ay- This is quoted in Ps. 107:40 as a sum m ary of the history of Israel, but the Psalm
goes on to say that "the poor" of Israel w ould be "set on high from  affliction" (Ps. 107:41). A gain Job's experiences
w ere understood by the Psalm ist as typical of all Israel.

Job 12:25 They grope in the dark w ithout light. H e m akes them  stagger like a drunken m an- Y et this w as in fact the
experience of Job him self (see on Job 5:14). Job w as experiencing darkness at noon. B ut in this Job looked ahead to
the sufferings of the Lord Jesus on the cross. H e like the Lord suffered as a sinner w ithout having personally sinned.
Job w as representative of sinful Israel under judgm ent, for to "grope at noonday" w as their punishm ent for breaking
the covenant (s.w . D t. 28:29).
 

 

 



Job C hapter 13
Job 13:1 Behold, m y eye has seen all this. M y ear has heard and understood it- This m ay be in direct reference to
w hat Job has just said in Job 12, he is saying that he has w orked these things out by his ow n reflections, and this has
led him  to an understanding w hich is no less valid than that of the friends. Job w ould later confess that he has indeed
heard of G od by the hearing of the ear; but only at the end did he join the dots, to the point w here he could say that
"now  m y eye sees Y ou" (Job 42:5).

Job 13:2 W hat you know , I know  also. I am  not inferior to you- A s noted on :1, Job is not saying that his know ledge
or understanding is identical to that of the friends, but rather that his path to know ledge is no less valid than theirs.
"Inferior" is better 'to fall dow n'. Job m ay m ean that he is not falling dow n before them , but before G od. For he uses
the sam e w ord in :11 to urge the friends to fall dow n ['be inferior to'] G od, rather than assum ing they know  H is
gam e plan and thereby lifting them selves up above H im .

Job 13:3 Surely I w ould speak to the Alm ighty. I desire to reason w ith G od- Job has heard their dem and that he turn
to G od, and he says that indeed he w ishes to do so. B ut he im plies that G od w ill not speak to him . A ll this builds up
tow ards the final w onder of G od H im self appearing and speaking at the end of the book.

Job 13:4 But you are forgers of lies. You are all physicians of no value- "Physicians" is the sam e w ord as "m ake[rs]
w hole" in Job 5:18: "H e injures, and H is hands m ake w hole". H is disillusion w ith the m em bers of his religion, his
brethren, led him  to seek the m ore earnestly to G od as the only one w hose hands could "m ake w hole" (s.w .
"physician").

Job 13:5 O h that you w ould be com pletely silent! Then you w ould be w ise- This w as true, but Job him self w as not
being silent. A t the end, he puts his hand upon his m outh and is silent (Job 40:4). W hen Job finally lays his hand
upon his m outh, he is only doing w hat he had earlier told the friends to do in recognition of their folly (Job 13:5;
21:5). Through the pain and irritation of their speeches, Job cam e to value and appreciate the need for silence before
G od. B ut it w as only w hen personally confronted by G od at the end that he realizes that he too had spoken too m uch
and he repents of that in silence. 

Job 13:6 H ear now  m y reasoning. Listen to the pleadings of m y lips- These appeals to hear and listen m ay not be
sim ply asking them  to hear his w ords; they m ay be an appeal to them  to hear and repent. This desire for their
repentance and understanding builds up w ithin Job as the speeches progress. A nd again, this is preparing him  for the
Lord's final request to him - to pray for the friends and bring about their salvation (Job 42:8).

Job 13:7 W ill you speak unrighteously for G od, and talk deceitfully for H im ?- LX X  "D o ye not speak before the
Lord...", another hint that the friends w ere represented by the Satan figure of the prologue, w ho likew ise appeared
"before the Lord". Job w arns them  as m any need w arning today- that they w ere w rong to express their ow n gut
feelings and assum ptions in the nam e of G od, as if they w ere talking on H is behalf. Job differs from  them  in that he
m akes no claim  to be speaking by D ivine inspiration; he is sim ply bem oaning his lot and trying to reason through it,
and that record of his w ords is noted dow n in the dram a by an inspired w riter.

Job 13:8 W ill you show  partiality to H im ?- Perhaps the idea is that they w ere acting as if G od w ere in the dock, and
they w ere being generous to H im  in their judgm ent of H im .
W ill you contend for G od?- G od w as not contending w ith Job through the friends as H is representatives. The w onder
of the final appearance of G od is that H e H im self appears and contends directly, not through any representatives
such as the friends claim ed to be.

Job 13:9 Is it good that H e should search you out? O r as one deceives a m an, w ill you deceive H im ?- The idea
seem s to be that if G od searched out the friends, they w ould have to try to deceive H im , lest H e find the truth about
them . B ut Job later realizes that G od does indeed search out all things (s.w . Job 28:27). H e begins here by saying
that if H e w ere to search things out, H e w ould not find a nice scene in the hearts of the friends. B ut Job m oves on to
realize that indeed this is w hat G od is doing, on a cosm ic scale- searching out all things.



Job 13:10 H e w ill surely reprove you if you secretly show  partiality- "R eprove" is a legal term , used for legal
'pleading' in court (s.w . Job 16:21; 40:2). Job clearly considers the friends to be guilty, and w e are set up to expect
that therefore G od is going to open a legal case against the friends. A nd this is exactly w hat happens w hen G od
finally appears at the end of the book.

Job 13:11 Shall not H is m ajesty m ake you afraid, and H is dread fall on you?- "Fall" is the sam e w ord translated
"inferior" in :2: "I am  not inferior to you". Job m ay m ean that he is not falling dow n before them , but before G od.
For he uses the sam e w ord in :11 to urge the friends to fall dow n ['be inferior to'] G od, rather than assum ing they
know  H is gam e plan and thereby are lifting them selves up above H im . A t the end of the book, as noted on :10, G od
does appear in m ajesty, and they are indeed afraid before H im .
 
Job 13:12 Your m em orable sayings are proverbs of ashes, your defences are defences of clay- LX X  "A nd your
glorying shall prove in the end to you like ashes, and your body like a body of clay". They w ere bodies of clay; but
only through their hum iliation at the end of the book w ould they appreciate this in reality rather than m erely as
theory. A nd w e see this happening in the events at the end of the book. A nd it is so w ith us today; the m ortality of
m an can never be a m ere theological proposition. It m ust be believed and felt, w ith an appropriate hum ility, rather
than having to be rem inded of it through D ivine hum iliation.

Job 13:13 Be silent, leave m e alone, that I m ay speak. Let com e on m e w hat w ill- LX X  "B e silent, that I m ay speak,
and cease from  m ine anger". In this case Job is w rongly thinking that his anger is legitim ate because once he has
blow n it all out, he w ill then be silent. This w as w rong, because at the end of the book he lays his hand on his m outh
and recognizes that he has spoken w rongly. W e too can falsely justify sin or unw ise talking on the basis that once
w e've done it, w e w ill then som ehow  stop being angry and get over our problem . 

Job 13:14 W hy should I take m y flesh in m y teeth, and put m y life in m y hand?- The sim ple sense is as in G N B  "I am
ready to risk m y life". That risk of life w as in order to justify him self before G od (:15). This w as dem onstrated at the
end as being indeed w rong and punishable by death. Job did indeed risk his life, and w as saved from  condem nation
by grace alone. H ow ever, taking "m y flesh in m y teeth" m ay be a figure draw n from  a w ild beast taking its prey in
its teeth and carrying it off to safety; m eaning therefore 'W hy should I seek anxiously to preserve m y life?'.

Job 13:15 Even if H e slays m e, still I w ill trust in H im - The language of óslayingô takes us back to the M osaic
com m ands about how  a óslayerô of a m an m ight be killed by the óavenger of bloodô. Job saw  G od as slaying him ; yet
he also sees G od as the ów itnessô in the case (Job 16:19), and the avenger of Jobôs blood (Job 19:25). Job even asks
G od to not let the earth cover his blood, so that G od as the avenger of Jobôs blood m ay avenge Jobôs death (Job
16:18). Job does not see óSatanô as his slayer, and G od as the avenger of his blood. Instead Job ï in a quite
breathtaking set of associations ï sees G od in all these things: the slayer, the legal w itness to the slayer, the avenger
of blood, and the O ne w ho w ill enforce the doing of justice in this case, the O ne w ho w ill not let the earth cover
Jobôs blood. If Job really believed in a superhum an Satan, in Satan as the bad guy and G od as the avenger of the
injustice, he surely w ouldôve expressed him self differently. A s Job im agines G od as it w ere taking vengeance on
H im self, so he cam e to portray for all tim e the w ay that evil and good are indeed both ultim ately from  G od.

"Trust" here is the usual H ebrew  w ord translated to w ait or be patient (Job 13:15; 14:14; 30:26). Even if G od slew
him , Job w ould still be patient or w ait (Job 13:15), he w ould patiently w ait for his "change" to com e at som e point
after his death (Job 14:14), and w aited for light to som ehow  com e out of his current darkness (Job 30:26). This w as
the legendary "patience of Job" w hich w e are bidden follow  (Jam es 5:11). H e w as im patient, but he w as "patient" in
the H ebrew  sense of enduring in faith; faith that even if things didn't w ork out at all in this life, even if G od w as
apparently unfair in this life, he w ould be finally restored at the resurrection. This w as his 'endurance', and it is a
parade exam ple for all w ho struggle w ith the justice of G od and the incom prehensible problem  of suffering.   

N evertheless, I w ill justify m y w ays before H im - This w as w hat w as the m atter w ith Job, and it w as this w eakness
w hich w as rem oved from  him  by Y ahw eh's final appearance. The connection betw een the tw o halves of the verse,
and the preceding verse, is that Job w as w illing to be slain by G od for justifying him self before G od. A nd he w ould
die, he says, still trusting in G od, but w illing to die for the sake of self justification. So m any are like this today. To
accept G od's justification of us, H is im puted righteousness by grace, is so deeply counter instinctive to m en.



 

Job 13:16 This also shall be m y salvation- LX X  "A nd this shall turn to m e for salvation". See on Phil. 1:19, w here
this is quoted by Paul. The referent of "this..." is unclear. It could be Job's enduring hope that he w ould be saved
finally, despite life not w orking out for him  in this life (see on :15). This w ould fit the context in w hich Paul quotes
this in Phil. 1:19.
In that a G odless m an shall not com e before H im - Job concludes at this point that he w ill finally be saved, even
though G od is apparently against him  in this life. A nd he concludes that therefore he m ust be G odly and not
G odless, seeing no G odless m an w ould be accepted "before H im " finally. Job m ay be m aking an oblique reference
to how  the friends as the "sons of G od" cam e "before H im " in w orship (Job 1:6); but Job im plies they w ould not
ultim ately do this at the last day. A s it happened, Job's intercession for them  "before H im " w as to m ean that they
did.

Job 13:17 H ear diligently m y speech. Let m y declaration be in Your ears- This m ay not m erely be an appeal for
them  to pay attention to w hat he is saying; but rather an appeal for them  to "hear" him  and repent, taking his appeal
deeply w ithin them selves.

Job 13:18 See now , I have set m y cause in order. I know  that I am  righteous- Job had judged him self, setting in
order his legal case ["cause"], but declaring him self righteous (Job 13:8). B y Job 23:4, Job is realizing that he needs
to set his case in order before G od; but he can't find G od, or get G od to engage in this gam e of judgm ent. H e needed
the final appearance of G od at the end of the book to review  his case, and declare that he is in fact w rong and
condem ned. B ut by grace, G od w ill count him  as right. H e w as prepared for this by Elihu's speech in Job 37:19:
"Teach us w hat w e shall tell H im , for w e canôt m ake our case by reason of darkness". "M ake our case" is s.w . "set
m y cause in order".

Job 13:19 W ho is he w ho w ill contend w ith m e? For then w ould I hold m y peace and give up the spirit- Job is
challenging anyone to com e forw ard and contend w ith him  in court by proving him  w rong. If they did, then he
w ould be silent ["hold m y peace"] and w illingly die. This of course is exactly w hat happens at the end. G od does
contend w ith Job, and he is proven guilty. H e lays his hand upon m outh in silence (Job 40:4), and w e can deduce
from  his challenge here that he w anted to die. H e saw  then saved from  that position by grace alone. The connection
w ith the exiles is in Is. 50:8, w here a sim ilarly convicted Israel w ould be justified by D ivine grace to the point they
could again challenge any to convict them  of sin, seeing that "H e is near that justifies m e".

O r w e can read this quite differently: ñIf I hold m y peace, I shall give up the spiritò (Job 13:19 R V m g.). Job felt that
the situation he w as in forced him  to use the w ords he did, and certainly justified it [w e m ay w ell have used this
reasoning ourselves w hen justifying the use of bad language]. Job fell into the trap of thinking that his terrible
situation som ehow  allow ed him  to speak w hatever w ords cam e into his head. Job felt he hadnôt been ófedô and so he
w as entitled to ñbrayò and ñlow ò over his m isfortune (Job 6:5). B ecause of the w eight of his sufferings, he thereby
justified the fact that "Therefore have m y w ords been rash (Job 6:3). Likew ise ñTherefore I w ill not refrain m y
m outh; I w ill speak in the anguish of m y spiritò (Job 7:11). ñI w ill give free course to m y com plaint. I w ill speak in
the bitterness of m y soulò (Job 10:1 R V ). Zophar criticizes Job being ñfull of talkò and speaking ñthe m ultitude of
w ordsò, ñfor thou sayest, m y doctrine is pureò (Job 11:1-4)- as if Job felt that because he held true doctrine he w as
justified in pouring out w ords as he did. ñW hy should I not be im patient?ò (Job 21:4 R V ). ñToday is m y com plaint
bitter. M y stroke is heavier than m y groaningò (Job 23:2)- i.e. his com plaining w as due to his sufferings. B ut in the
end, Elihu on G odôs behalf rebuked him  for his w rong w ords. A nd Job him self recognized: ñI am  vile. I w ill lay
m ine hand upon m y m outhò in regret of his w ords (Job 40:4). ñW herefore I loathe m y w ords and repentò (Job 42:6
R V m g.). H e realized his m istake: he had thought that the situation justified his w ords. N ow  he hung his head and
adm itted that there w as no justification for speaking in the w ay he had. Especially in the m atter of the tongue, w e
can so easily justify ourselves; óI only said / did it [or didnôt do it] becauseé ô. A nd it is all so child-like. O nce w e
leave off all attem pts at self-justification, w e w ill face up to our sins.

Job 13:20 O nly donôt do tw o things to m e; then I w ill not hide m yself from  Your face- This is so arrogant, to think
that he could him self from  G od. The allusion is to A dam  hiding in Eden from  G od. Job seeks a guarantee from  G od
that he w ill not be condem ned, and then says he w ill agree to respond to G od's call (:22)- another allusion to A dam ,



w ho w as 'called' to account by G od after his sin. It w ould appear that Job w as recognizing that he had sinned, that he
knew  that the sense of spiritual lim bo he w as in paralleled A dam 's hiding from  G od in Eden, but that he w ould only
respond to G od's call and com e out of hiding to confess his sin as he knew  G od w anted him  to, if G od w ithdrew  H is
hand- i.e. relieved him  of the im m ediate trials he w as then experiencing. Thus Job w as trying to barter w ith G od-
w anting H im  to w ithdraw  the trials in return for Job m aking the confession w hich he knew  G od w anted. See on Job
10:9; 9:17.

 
Job 13:21 w ithdraw  Your hand far from  m e- From  here to the end of the chapter could be addressed to G od, or to
the friends. If the latter, then it w ould appear that Job considers the friends guilty for bringing his sufferings upon
him . This w ould confirm  the connection suggested betw een the friends and the Satan figure. For as soon as Satan is
as it w ere off the stage, the friends appear. See on :20.

And donôt let Your terror m ake m e afraid- Job repeats this fear in Job 9:34, and Elihu alludes to it w hen he uses the
sam e phrase in assuring Job that his terror w ill not m ake Job afraid (Job 33:7). The terror is perhaps "the terror of the
Lord", the fear of condem nation at the last day (so Paul uses the phrase, 2 C or. 5:11). That terror should "persuade
m en" to accept grace, Paul argues. To have that terror unexperienced by m en w ould m ean they had no persuasion
tow ard grace.

 

Job 13:22 Then call, and I w ill answ er; or let m e speak, and You answ er m e- See on :20. In the end, G od does call
Job; and he lays his hand upon his m outh in silence. For he has no answ er, nor does he desire to speak. For G od has
already answ ered him .

Job 13:23 H ow  m any are m y iniquities and sins? M ake m e know  m y disobedience and m y sin- This seem s an
arrogant denial of sinfulness and a false accusation of G od. Job, like the friends, cannot understand suffering as
having any reason apart from  sin. A nd he indignantly insists that he has not sinned. This insistence upon never
m oving beyond the paradigm  w hereby suffering reflects sin led Job to thereby falsely accuse G od. A nd w e can so
easily do the sam e.

Job 13:24 W hy do You hide Your face, and hold m e for Your enem y?- The im plication of the argum ent is that Job
had a right to see G od's unhidden face, because G od (so Job thinks) cannot convict Job of sin. C ain w as hidden from
G od's face (s.w . G en. 4:14); Job again feels he is being treated like C ain, w ith a m ark set upon him  (:27); w hen he is
innocent. H e totally failed to perceive his sinfulness, and w as convicted of it only by the revelation of G od at the
end- w hereby, by grace alone, G od no longer hid H is face but revealed H im self. G od hid H is face from  the exiles
(s.w . D t. 31:17,18; 32:20; Is. 8:17; 54:8; 59:2; 64:7; Jer. 33:5; Ez. 39:23), and again, H is apparent hiding of H is face
from  Job w as not because Job had sinned but because he w as suffering as representative of his people.

Job 13:25 W ill You harass a driven leaf? W ill You pursue the dry stubble?- Job argues that he is so dead and
insignificant that G od should stop bothering w ith him . B ut this is exactly the point- that G od is indeed to interested
in the dead and insignificant. The leaf driven by the autum n w ind and the stubble after harvest being blow n aw ay are
all pictures of judgm ent, and again connect Job to the judged people of Judah in captivity.

Job 13:26 For You w rite bitter things against m e, and m ake m e inherit the iniquities of m y youth- see on Job
29:13,14. Job's denial of sin w as to be totally overcom e by Y ahw eh's final appearance. H ere he reasons as m any do
today: 'I am  not a sinner, if I did sin, w ell that w as years ago'. W e m ake the passage of years a kind of pseudo
atonem ent for sin. B ut sin needs atoning, and "just" one sin m eans death. That is the lesson of Eden.

Job 13:27 You also put m y feet in the stocks, and m ark all m y paths. You set a m ark on the soles of m y feet- Job
com plains that although he is associated w ith C ain (as in :24), this is not really fair. The m ark on him  that w as a
w itness w herever he w ent echoes that w hich G od put on C ain. G od's preservation of C ain from  death also finds a
parallel in Job's feeling that G od is preserving him  unnaturally (Job 3:21-23; 10:9-15). See on Job 11:15; 16:17,18;
31:39. The exiles felt as Job- m arked, unable to die, m iraculously preserved, and yet im prisoned in stocks. The



restoration prophets have the m essage of deliverance from  the stocks, and paths directed back to Zion- tow ards a
restoration as Job experienced. B ut m ost of them  refused this and rem ained in B abylon, and those w ho did return
precluded the fulfilm ent of the restoration prophecies.

Job 13:28 though I am  decaying like a rotten thing, like a garm ent that is m oth-eaten- This is parallel in reference to
Is. 50:9: "B ehold, all they shall w ax old as a garm ent, the m oth shall eat them  up". The "they" are any possible
adversaries w ho m ight bring charges against us. This had particular relevance to all the adversaries to the rebuilding
of Jerusalem . W ith Y ahw eh justifying the returned exiles, the court room  w as effectively em pty of adversaries, all
charges w ere to be seen in the perspective of G od's ultim ate justification of H is people (see on Is. 50:8). These
w ords are also found in Job 13:28, w here it is G od w ho consum es them , as it w ere m anifesting H im self in a tiny
m oth. W e find the sam e ideas in Is. 51:6, w here the "they" is the 'heavens and earth' of any system , be it Persia /
B abylon or an unbelieving Jew ish system , w hich is adversarial to G od's people and purpose. The contrast is w ith
how  the clothing of Israel in the w ilderness did not "w ax old" (s.w . D t. 8:4; 29:5; N eh. 9:21). The exodus and
journey to the prom ised land is repeatedly alluded to in Isaiah as a pattern for the exiles to follow  in returning to
Judah, and for us in our exodus from  this w orld and journey tow ards the K ingdom .
 

 

 



Job C hapter 14
Job 14:1 M an, w ho is born of a w om an, is of few  days, and full of trouble- Job slips back into the argum ent that
hum an nature or condition is such that behaviour doesn't m atter, as it w ill all soon be over anyw ay; and so it is G od's
problem  if H e w astes H is tim e so closely concerned w ith our lives (:3). Job has at tim es a clearer view  of the future,
even looking forw ard to resurrection and judgm ent. B ut his faith in that goes up and dow n, w ith his depression
alw ays claw ing him  back tow ards a 

Job 14:2 H e com es forth like a flow er, and is cut dow n. H e also flees like a shadow , and doesnôt continue- Is. 37:27
speaks of how  the nations around Judah at H ezekiah's tim e w ere like this, and w ere of "sm all pow er", s.w . "few " in
Job 14:1. Job w as reasoning as if he w ere just any m an w ith hum an nature. W hat he says about the brevity and
frailty of life is true as far as it stands; but he fails to see that G od's w ay w ith H is chosen give them  hope beyond the
narrow  lim its of hum an nature. H ence the connection w ith H ezekiah continues- in his case, the shadow  did
"continue", its fleeing w as "brought back" (Is. 38:8). Is. 40:7,8 specifically says that although the flow er is cut dow n,
the w ord of restoration w ould endure for ever.

Job 14:3 D o You open your eyes on such a one, and bring m e into judgm ent w ith You?- I noted on Job 1:6 that the
'Satan' figure refers to both fellow  w orshippers and also their A ngelic representative in the heavenly throne room .
The "eyes" of the Lord are H is angels, and Job seem s to be asking w hy G od is using H is A ngel-eyes to take such a
special interest in him ; w hy G od has asked H is A ngel to "consider M y servant Job". W hen Job asks G od to ólook
aw ayô from  him , or rem ove H is eyes from  him  (Job 7:8,19 R V  and frequently in Job), this w ould then be understood
as a reference to G odôs A ngel-eyes, w hom  Job perceived as bringing about his problem s. The restoration prophecy
of Zech. 12:4 turns all this around, saying that Y ahw eh w ill "open M y eyes upon the house of Judah" to restore
them . 

 

Job 14:4 W ho can bring a clean thing out of an unclean? N ot one- This is not to say that all born of a w om an m ust
be m orally unclean; for all w e posit about hum an nature w e say about the Lord Jesus, w ho fully had hum an nature,
and yet w as holy and undefiled. The LX X  m ay be better, therefore: "For w ho shall be pure from  uncleanness? not
even one". A nd in any case, Job is w rongly assum ing things about the hum an condition at this point. G od doesn't
m ake m an a laughing stock or target practice, for exam ple, nor is m an w ithout hope of resurrection as Job elsew here
thinks (:10). A nd there is a w ay for sinful m an to be purged from  uncleanness, as the law  of M oses taught. It w as
and is a lam e excuse to blam e any hum an sin upon our nature.

Job 14:5 Seeing his days are determ ined, the num ber of his m onths is w ith You, and You have appointed his bounds
that he canôt pass- This m ay be a reference to the 'w onderful num berer' A ngel of D an. 8:13 w ho controls the tim ing
of all things. LX X  "if even his life should be but one day upon the earth: and his m onths are num bered by him : thou
hast appointed him  for a tim e, and he shall by no m eans exceed it". The restoration prophets interpret this m ore
positively, in that the appointed tim e w as set to favour Zion (Ps. 102:13)- just as a tim e w as set for the end bounds of
Job's sufferings. "D eterm ined" is the w ord used for the 'determ ined tim e' of Judah's judgm ent and restoration (Is.
10:22,23; 28:22; D an. 9:27; 11:36). "B ounds" is the w ord translated "appoint m e a set tim e" in :13. Job longed for
that point to com e, in that he assum ed that the bound or end of his suffering w as in death. W hen G od finally appears,
that bound or set tim e is reached- and by pure grace, Job is restored and not slain in death. A nd this w as w hat could
have happened for the exiles w hen the appointed 70 year period ended.

Job 14:6 look aw ay from  him , that he m ay rest, until he shall accom plish, as a hireling, his day- Job's faith in
resurrection or future restoration com es and goes; in :13 he looks for a future "set tim e" of change of fortune, but
now  he just longs for death, counting the days tow ard it, considering that there is m ore hope of a tree reviving than
of hum an restoration (:7-10). The w ay restoration finally com es for Job is therefore proof enough that G od doesn't
require perfect faith.

Job 14:7 For there is hope for a tree, If it is cut dow n, that it w ill sprout again, that the tender branch of it w ill not
cease- Job's idea that a tree w ill revive because it can sprout again w ith a "tender branch" is contrasted in his ow n
m ind w ith how  he considers he doesn't have such hope (:10). H ow ever, these very im ages are rew orked into a



positive take by the restoration prophets. The revived Judah w ere indeed to have a "tender branch", a M essiah
figure. Zerubbabel, the 'sprout from  B abylon', could have fulfilled the prophecies in the sort term . There w as indeed
"hope" for the tree of Judah, once cut dow n by B abylon; just as finally, w e are to see that Job also w as "cut dow n"
and yet sprouted again at his restoration.

The im agery is taken over in Is. 6:13: "If there is a tenth left in it, that also w ill in turn be consum ed: as a terebinth,
and as an oak, w hose stum p rem ains w hen they are felled; so the holy seed is its stum p". The idea is of new  life
being sow n from  a m inority (ten per cent?) as a result of the destruction of the m ajority. The im age is sim ilar to that
of the M essianic "B ranch" shooting forth from  the decaying stum p of the house of D avid. A  ten percent m inority is
also envisaged in A m . 5:3; A m . 6:9,10. The point is that as those trees even w hen cut dow n retain the seed in their
roots, w hich w ill again spring up into a great tree, so out of the judgm ents to com e upon Judah there w ould arise a
rem nant w ho w ould grow  up into the great tree of G od's restored K ingdom .
 

Job 14:8 Though its root grow s old in the earth, and its stock dies in the ground- "Earth" is eretz, the land (of
Israel). If m erely "soil" w as intended, a different w ord w ould have been used. A gain, w e see the dram a of Job has
been tw eaked, under D ivine inspiration, to becom e the narrative for the exiles. The root had indeed largely died in
the land at the tim e of the B abylonian invasion, but it still had som e life and w ould "bud" again (Job 14:9). Job w as
the m an w ith great roots w ho had been cut dow n but hadn't com pletely died (Job 8:17); his roots had been dried up
(Job 18:16; 29:19). H e represented Judah, w hose roots w ere throughout the land as a tree transplanted by G od (s.w .
Ps. 80:9). Those roots w ere w ithered by the invasions (Is. 5:24), but out of those dry roots w ould grow  up a "tender
plant / branch" (Is. 11:1,10; 53:2), using the sam e w ord for "tender" as in Job 14:7. This M essianic suffering servant
w as to be based upon Job, and representative of all G od's restored people. They w ere to again spread their roots in
the land of prom ise in a restored K ingdom  (Is. 37:31; Jer. 17:8), after the pattern of Job's restoration.

Job 14:9 yet through the scent of w ater it w ill bud, and put forth boughs like a plant- Perhaps G od alm ost playfully
responds to this by talking of how  oceans of w aters are under H is control. C learly Job's restoration w as typical of
how  the restored Israel could "bud" and fill the land w ith fruit (s.w . Is. 27:6; 35:1,2; 66:14; H os. 14:5,7).

Job 14:10 But m an dies, and is laid low . Yes, m an gives up the spirit, and w here is he?- I pointed out on :4 that Job's
depression leads him  to a w rong understanding of the hum an condition; and here w e have another exam ple, in his
denial of any hope of resurrection of the body (as in :12); even though by Job 19:25-27 he has com e to believe in it,
and even by :13 he has returned to som e idea of it. A gain w e see how  both Job and the friends have truth on m any
points, but fram ed in the w rong context. D eath is indeed unconsciousness; but Job is overlooking the resurrection of
the body and future restoration, just as the exiles w ere focused only upon their present realities and not eternal ones.

Job 14:11 As the w aters fail from  the sea, and the river w astes and dries up- The them e of 'drying up' or 'w ithering'
is significant. B ildad considers Job to have been 'dried up' by G od's judgm ent (Job 8:12), and the w ord is used of
how  G od w ithered or dried up Judah at the hands of their invaders (Jer. 12:4; 23:10; Ez. 17:9,10,24; Zech. 11:17;
Lam . 4:8; Is. 40:7,8- although the prophetic w ord of G od requiring their restoration w ould endure, despite their
drying up). The dry bones of Judah in captivity w ere w ithered or dried up (Ez. 37:11). So Job's 'drying up' w as
again, a sharing in the representative suffering of G od's people. Job's personal response to his 'drying up' w as to
reflect that G od dries up w aters and also sends them  forth as floods (Job 12:15 s.w .); H e can give and H e can take,
just as Job had initially realized (Job 2:10). Just as H e dried up Job / Israel, so H e could abundantly send forth
w aters; just as H e did at the R ed Sea. R estoration and salvation w as just as easy for H im  as destruction, to put it
another w ay. The drying up of Job w as also understood by him  as referring to his death (Job 14:11), but G od could
raise him  from  the dead and have a desire to him  again (Job 14:15). Eliphaz w rongly argues that the D ivine 'drying
up' of a person m eans perm anent extinction (Job 15:30), as does B ildad (Job 18:16); but Job alw ays sees the 'drying
up' as part of a D ivine action w hich also has a counterpart, the pouring out again of w aters, or resurrection of the
dried up, w ithered bones. Likew ise Judah in captivity thought that their drying up, their dry bones, w ere incapable of
revival (Ez. 37:11); but the m essage is that they could indeed be revived, and their drying up w as but a presage to
their eternal revival.        

Job 14:12 so m an lies dow n and doesnôt rise. U ntil the heavens are no m ore, they shall not aw ake, nor be roused out



of their sleep- Job w as w rong to deny so dogm atically the hope of resurrection; see on :10. B ut he has the closeness
of relationship w ith G od to ask that in fact his case there w ould be a resurrection (:13), and by Job 19:25-27 he is
thoroughly convinced there w ill be. W e hereby see his grow th in understanding throughout the book.

Job 14:13 O h that You w ould hide m e in Sheol, that You w ould keep m e secret, until Your w rath is past- The desires
of Job w ere m et, at least potentially, in G od's w illingness to hide the exiles from  further personal suffering w hen
B abylon fell, and to preserve them  for H is restored K ingdom . For these w ords are surely alluded to in Is. 26:20:
"C om e, M y people, enter into your room s, and shut your doors behind you. H ide yourself for a little m om ent, until
the indignation is past".
That You w ould appoint m e a set tim e, and rem em ber m e!- A s noted on :5, that "set tim e" corresponds w ith Job's
restoration, just as the exiles w ere to be restored at the end of 70 years "set tim e". See on Job 7:1.
 

Job 14:14 If a m an dies, shall he live again? All the days of m y w arfare w ould I w ait, until m y release should com e-
Job recognized that there w ould com e a tim e w hen "M y change com e (w hen) Thou shalt call, and I w ill answ er
Thee: (I know ) Thou w ilt have a desire to the w ork of Thine hands" (Job 14:14,15 A V ). It w ould appear from  this
that Job feels that there w ill be a call to resurrection corresponding to G od's call of A dam  out of hiding, after w hich
he w ould confess his sins- i.e. at the judgem ent. G od's calling to Job out of the w hirlw ind and Job's subsequent
confession at the end of the book again encourages us to see "the end of the Lord" w ith Job as pointing forw ard to
our justification at the day of judgem ent and the K ingdom , as w ell as the restoration possible for the exiles. See on
Job 14:20. 

Even if G od slew  him , Job w ould still be patient or w ait (Job 13:15), he w ould 'patiently w ait' for his "release" (A V
"change") to com e at som e point after his death (Job 14:14), and w aited for light to som ehow  com e out of his current
darkness (Job 30:26). This w as the legendary "patience of Job" w hich w e are bidden follow  (Jam es 5:11). H e w as
im patient, but he w as "patient" in the H ebrew  sense of enduring in faith; faith that even if things didn't w ork out at
all in this life, even if G od w as apparently unfair in this life, he w ould be finally restored at the resurrection. This
w as his 'endurance', and it is a parade exam ple for all w ho struggle w ith the justice of G od and the incom prehensible
problem  of suffering. 

 
Job 14:15 You w ould call, and I w ould answ er You. You w ould have a desire to the w ork of Your hands- D espite all
his apparently bitter w ords against G od, Job realizes that finally, "G od is love". For he uses a very tender expression
for how  he believes w hen G od finally calls him  to judgm ent, G od w ill have a "desire" to Job as H is very ow n
created handiw ork. It w as 'just' that G od w as apparently acting very differently at that tim e in Job's m ortal life. This
is one im plication of understanding that w e are G od's created beings, m ade in H is im age and likeness, and not m ere
results of random  evolutionary chance. If indeed w e are created by H im  in H is im age, then H e has a tenderness
tow ard us, ultim ately.

Job 14:16 But now  You num ber m y steps. D onôt You w atch over m y sin?- This w as how  Job felt in this life, but he
has prefaced this in :15 by saying that he believes that finally G od w ould call him  to judgm ent and show  great
tenderness to him . That indeed w as w hat happened w hen G od appeared at the end, speaking positively of the Job
w ho had w ell nigh cursed H im , and restoring him . A nd the exiles could have experienced the sam e grace. W e note
that Job is slow ly m oving tow ards the acceptance that he does have "m y sin", a realization w hich w ill com e to full
term  w hen G od finally appears. Earlier he has spoken as if he has nothing to apologize for before G od.

Job 14:17 M y disobedience is sealed up in a bag. You fasten up m y iniquity- LX X  "and m arked if I have been guilty
of any transgression unaw ares". Like D avid, Job felt that G od took note of sins of ignorance. B ut although he is now
beginning to accept his sinfulness, he is justifying it. H e has argued that his hum an nature is an excuse, and now  he
deploys the argum ent that any sin found in him  w ould be a m ere sin of ignorance. H e has yet to com e to the final
confession of sin he m akes at the end, w hen he ceases all attem pts at self-justification before the m arvel of G od's
justification of him .

Job 14:18 But the m ountain falling com es to nothing. The rock is rem oved out of its place- W e note the progression



from  m ountain to rocks to stones to dust (:19). Job saw  m an's being brought to dust as reflected in the process of
erosion w hich can rem ove the greatest m ountains. A gain, Job is saying the truth but w ithin the w rong fram ew ork.
For although G od indeed brings to dust, H e revives from  the dust and can w ork any num ber and nature of new
creations. A gain, the restoration prophets have a positive take on this; the great m ountain w hich G od w ould surely
rem ove w as B abylon, and H e w ould establish the m ountain of H is restored people and K ingdom  in Zion (Zech. 4:7;
D an. 2:45). See on Job 18:4.

Job 14:19 the w aters w ear aw ay the stones. The torrents of it w ash aw ay the dust of the earth. So You destroy the
hope of m an- See on :18. O riginally, Job believed that his "hope" w as predicated upon his upright w ays (Job 4:6).
B ut Job through his sufferings com es to feel he now  has no "hope" (Job 7:6; 14:19; 17:15; 19:10). The friends
suggest that Job had only the "hope" of the hypocrite, and this "hope" w ould perish (Job 4:6; 8:13; 27:8). Job had
integrity, and on that basis he thought he had "hope". H e suffered, and he lost that "hope", because he assum ed that
his sufferings m eant that he w as not in fact righteous. A nd yet he often reflects that he is righteous and is suffering
unjustly. A nd so he is led to the realization that the "hope" of the righteous is by G od's grace and not because of the
"integrity of [Job's] w ays". Judah in captivity likew ise lost their "hope" (Ez. 19:5; 37:11). B ut the m essage of the
restoration prophets w as that "there is hope in your end" (Jer. 31:17); they w ere prisoners or exiles in "hope" (Zech.
9:12).

Job 14:20 You forever prevail against him , and he departs. You change his face, and send him  aw ay- LX X  "thou
settest thy face against him , and sendest him  aw ay", relevant to the sending aw ay of Judah into captivity w ith the
face of G od hidden from  them  and against them . See on :18. In his hum bler m om ents Job recognized that he w as a
sinner and deserved A dam 's punishm ent of being sent out of Eden; or also to C ain's countenance falling and then
being sent aw ay from  G od. See on Job 31:33; 9:17; 10:9. B ut Job m akes one very w rong statem ent here, although
'just' one w ord: "forever". G od does not send aw ay forever. This w as the w hole m essage of the restoration prophets.

Job 14:21 H is sons com e to honour, and he doesnôt know  it. They are brought low , but he doesnôt perceive it about
them - This m ay sim ply be a reference to the num bness Job still felt about the bringing low  of his ow n sons.

Job 14:22 But his flesh on him  has pain, and his soul w ithin him  m ourns- This clearly refers to Job personally; he
saw  him self as representative of the w hole body of G od's people, or all m ankind. The captive exiles likew ise
'm ourned' (s.w . Ezra 10:6; N eh. 1:4), but w ere urged not to m ourn (N eh. 8:9) because it w as G od's intention to
restore them ; after the pattern of Job.
 

 

 



Job C hapter 15
 

Job 15:1 Then Eliphaz the Tem anite answ ered- Eliphaz in this speech clearly objects to Job having m ade any
com eback w hatsoever on w hat the friends have so far said. This is so often the case in supposed 'dialogue'; once
people are persuaded of their ow n narrative, they accuse any dissent therefrom  to be arrogance. W hich is in turn
really just their ow n pride.

Job 15:2 Should a w ise m an answ er w ith vain know ledge, and fill him self w ith the east w ind?- This is an allusion to
inspiration, seeing that "w ind" in H ebrew  also m eans 'spirit'. H e im plies that he and the friends are D ivinely
inspired, w hereas Job is not. Y et the friends state often that they are m erely saying w hat the w ise sages thought. B ut
as often happens, by reason of m erely repeating their ow n narrative they becom e persuaded of its truth and beauty
and im ply that in fact they are speaking on G od's behalf, inspired by H im , and any opposition thereto is therefore
uninspired and blasphem ous. W e note Job never claim s to be inspired by G od, his speeches are a struggle w ith G od
rather than a m an claim ing D ivine inspiration.

Job 15:3 Should he reason w ith unprofitable talk, or w ith speeches w ith w hich he can do no good?- This reflects a
very utilitarian view  of grief and language, as if even in grief a m an is supposed to say things w hich "do good",
w hich som ehow  put things right. The friends change very quickly from  their initial silent grief w ith Job, and becom e
very aggressive. They cannot cope w ith their narrative being upset, or being rejected. A nd then all hum an sym pathy
for the individual suffering person goes out of the w indow .

Job 15:4 Yes, you do aw ay w ith fear, and hinder devotion before G od- This w ould appear to be criticism  of Job's
confidence that he w ill finally be accepted by G od, even if not in this life. W hatever Job said w as found w rong by
the friends, and this w hole dram a is a parade exam ple of how  dialogue breaks dow n to the point that every w ord said
is taken issue w ith and found w rong; and then it is extrapolated to positions never intended by the speaker. In this
case, Job's apparent confidence of final acceptance is extrapolated to m ean that he is hindering or 'lim iting' the
pow er of prayer ["devotion"] to G od.

Job 15:5 For your iniquity teaches your m outh, and you choose the language of the crafty- A s noted on :4, the
friends w ere extrapolating from  Job's w ords to positions they im puted to him  w hich w ere totally untrue. H e w as
hardly "crafty", he blurts out w hatever he feels at the m om ent, oscillating betw een faith in resurrection and utter
denial of it. The w hole thing is an object lesson in how  not to dialogue.

Job 15:6 Your ow n m outh condem ns you, and not I. Yes, your ow n lips testify against you- A lthough the context of
these w ords is that Eliphaz is tw isting Job's w ords against him  (see on :3-5), he states a truth. A nd this is picked up
by the Lord in H is w ords to the one-talent m an in the parable: "O ut of your ow n m outh w ill I judge / condem n you"
(Lk. 19:22). The m an w as condem ned for keeping his talent (his spiritual know ledge of the w ord) to him self rather
than sharing it w ith others. Eliphaz proceeds to m ake the sam e rebuke of Job- although he had "heard the secret of
G od", w hich m ay im ply the gift of prophesying the w ord seeing that Job w as a prophet, he instead "restrained
w isdom  unto thyself" (:8 A V ). This confirm s that the one talent m an of the parable is based on Job, thus m aking him
represent the rejected at judgem ent. N o doubt the prim ary application of the one talent m an w as to the Jew ish
believers of C hrist's day w ho did not capitalize on the talent they already had. The taking aw ay of the talent and its
being given to others recalls the K ingdom  (i.e. the G ospel of the K ingdom ) being taken from  the Jew s and being
given to a nation bringing forth the fruits of it (cp. trading the talent).
  
Job 15:7 Are you the first m an w ho w as born? O r w ere you brought forth before the hills?- The friends ridiculed
Job's evident com parison of him self w ith A dam : "Are you (the em phasis is on that phrase) the first m an (A dam ; 1
C or. 15:45 alludes here) w ho w as born?". See on Job 31:33; 9:17; 10:9. B ut the idea is that there w as m ore w isdom
the further back you w ent; the further back in history, and also the longer you had lived, the m ore likely you w ere to
have w isdom . This is a very w eak argum ent; for A dam  m essed up, and the w isdom  of sages is often at variance w ith
G od's w isdom .



Job 15:8 H ave you heard the secret counsel of G od? D o you lim it w isdom  to yourself?-  ñD ost thou hearken in the
council of G od?ò (Job 15:8 R V m g.) is the language of the H eavenly throne room - note how  this is said in the
context of Job, w here w e have the m ost classic statem ent of the operation of the court of heaven in the opening
chapters. See on Job 1:6. If indeed the friends w ere the "sons of G od" of the prologue, the fellow  w orshippers w ho
w ere influenced by the discussion betw een G od and the 'Satan' figure (w ho w as also a hum an w orshipper, it seem s,
although w ith A ngelic representation in the court of heaven). If indeed all this is in view , the argum ent w ould be that
Job w as w rong to be out of step w ith the argum ent of the Satan. Eliphaz's argum ent w ould then be that indeed he
w as only faithful to G od because G od had blessed him , and Job w as then w rong to deny it.

O r the idea m ay be that Job w as not the only one w ho had heard G od's counsel (:9); they had also heard it. A nd yet
they did not accurately speak forth w hat they had heard, or w ere even inspired w ith, as Job did (Job 42:7).
 

 

Job 15:9 W hat do you know , that w e donôt know ? W hat do you understand, w hich is not in us?- This is all a parade
exam ple of how  dialogue and inter-personal discussion goes so w rong. The friends w ere persuaded that their
narrative w as right, and Job couldn't teach them  anything. A ny new  perspective he m ight offer w as therefore treated
as an exam ple of his pride and assum ing know ledge. B ut all this arose from  their idea that 'truth' w as a closed circle
of ideas w hich they possessed and anything outside of it w as just presum ed know ledge. A nd hum an nature hasn't
changed to this day, especially w ith those w ho consider that they hold absolute truth.

Job 15:10 W ith us are both the gray-headed and the very aged m en, m uch elder than your father- This im plies Job's
father w as still alive. A gain, the source of truth is seen as predicated upon how  long a person has lived. H um an
experience and developed philosophy w as seen as the authority, rather than D ivine revelation. A nd this is w hy their
argum ents are reduced to nothing by the final appearance of G od speaking H is ow n w ords.

Job 15:11 Are the consolations of G od too sm all for you, even the w ord that is gentle tow ard you?- LX X  "Thou hast
been scourged for but few  of thy sins: thou hast spoken haughtily and extravagantly", just as Ezra says that Judah
had suffered less than their sins deserved (Ezra 9:13). A gain, although w hat Eliphaz says is true so far as it goes, he
is totally w rong because he fails to perceive that the grace of being punished less than sin deserves is but a prelude
to glorious restoration.

Job 15:12 W hy does your heart carry you aw ay? W hy do your eyes flash- Job w as indeed angry, w ith flashing eyes.
B ut the expression of em otion is m isinterpreted as being angry w ith G od (:13). G od's special creation, Leviathan,
also had flashing eyes (Job 41:18,19). Perhaps this is G od's w ay of saying that eyes flashing w ith anger is not
necessarily sinful of itself, and is all part of the natural created order, and is not w orthy of rebuke in itself. This is
said against the backdrop of a B edouin culture w here expressions of em otion w ere only to be m ade in appropriate
w ays.
 

Job 15:13 that you turn your spirit against G od, and let such w ords go out of your m outh?- A s the speeches of the
friends continue, they engage less and less w ith Job's actual w ords. They argue against their perceptions of his
position and deal in vague generalities. This again is typical of the breakdow n in m eaningful dialogue w hich w e see
all around us, w hereby the participants becom e confirm ed in their positions and build up an im age of their opponent
in their m ind w hich gets progressively aw ful and also the m ore confirm ed as true in their view .

Job 15:14 W hat is m an, that he should be clean? W hat is he w ho is born of a w om an, that he should be righteous?-
H ere and in :15, Eliphaz is just repeating w hat he has said in Job 4:17-19. I noted there the problem s w ith his ideas,
and how  questionable it w as that he really had the vision he claim ed, and in any case, the contents of it contradict
B ible teaching elsew here so it w as not of G od. A nd again, this is how  hum an relationships break dow n, as discussed
on :13. The participants revert to their old argum ents and refuse to engage w ith w hat is being said by their opponent,



w hom  they progressively dem onize. Eliphaz's argum ent that m an is inevitably sinful is used to desperately disprove
Job's perceived claim  of being sinless. B ut the argum ent also convicts Eliphaz of sin, as he too w as hum an.

Job 15:15 Behold, H e puts no trust in H is holy ones. Yes, the heavens are not clean in H is sight- Eliphaz is just
repeating w hat he has said in Job 4:17-19. I noted there the problem s w ith his ideas, and how  questionable it w as
that he really had the vision he claim ed, and in any case, the contents of it contradict B ible teaching elsew here so it
w as not of G od.
It can be argued that the book of Job is a dialogue concerning evil and suffering, w ith three popular view s being
represented by the three friends. These view s are exam ined and corrected by the personal history of Job, as w ell as
by the epilogue and prologue to the book. Eliphaz seem s to be representative of the idea that Job is being hit by
supernaturally controlled evil- Eliphaz speaks of a force of darkness (Job 22:10,11) and sinful or faulty A ngels
living in an unclean H eaven (Job 4:18; 15:15). Y et the answ er to all this is that the Satan figure is under G od's
control, all Job's m isfortunes com e from  G od and H is A ngels- one of w hom  m ay have been called 'the adversary'
('Satan')- are in fact perfectly obedient to H im  and not disobedient. A nd finally, Eliphaz and the friends are rebuked
for their various w rong understandings, w ith G od declaring H im self suprem e and ultim ate sovereign. Likew ise
B ildad's view  of A ngels in Job 25:5 "The stars are not pure in G od's eyes" is corrected by G od in Job 38:7, w hen H e
says that "the m orning stars sang together and all the Sons of G od shouted for joy".

The question "H ow  can a m an be just w ith G od?" is the sam e question as 'H ow  can a m an ever be clean before a
perfect G od?', and is repeated in this form  in Job 9:30; 15:15; 25:5; here, w e have the claim  that even heaven is
unclean before G od. The exiles had considered them selves cleansed w hiter than snow  because of their obedience to
som e parts of the M osaic law  (Lam . 4:7), but failed to accept that such cleansing to be w hiter than snow  is only
possible by doing w hat D avid did, and casting ourselves upon G od's grace outside of justification by w orks (Ps.
51:7). Job w as to learn this lesson at the end. It w as this offer w hich w as m ade to Job just as it w as to Judah under
judgm ent (Is. 1:18).

Job 15:16 how  m uch less one w ho is abom inable and corrupt, a m an w ho drinks iniquity like w ater!- Eliphaz seem s
to be claim ing this about all hum anity, in order to desperately prove Job w rong in claim ing to be sinless (as Eliphaz
liked to perceive Job's w ords). There is error all around here. For Job w as not claim ing to be sinless, and Eliphaz
w as him self hum an, so his argum ent that w e are all inevitable sinners w ould apply to him self. B ut self-aw areness
and hum ility aren't present in him ; he is driven to prove Job w rong, and he w ill use any argum ent to do so. The
sim ple truth is as Job put it- G od has a tender desire to m an, the w ork of H is hands (Job 14:15). A nd w hatever w e
posit about hum an nature, w e say about the Lord Jesus. H e fully shared that nature and yet w as holy, harm less and
undefiled (H eb. 7:26). M an by nature, just standing there as flesh and blood before G od, is not "abom inable" to H im
of him self. It is sin w hich is the problem ; and sin is not inevitable. W e m ust bear full responsibility for our sins and
cannot just pass them  off as an inevitable function of our hum anity. The w rong view  of hum an nature held by the
friends affected their view  of Job and people in practice. They claim  m an is "abom inable" to G od, and therefore the
sam e w ord is used of how  they abhorred Job, treating him  as "abom inable" (Job 19:19; 30:10). The low er our view
of hum an nature, the m ore likely w e are to despise hum an beings rather than value them  and speak w ell of them
because they are m ade in the im age of G od (Jam es 3:9).
 

Job 15:17 I w ill show  you, listen to m e; that w hich I have seen I w ill declare- Eliphaz again is appealing to his
supposed vision w hich he "saw ", first referenced by him  in Job 4:17-19. I noted there the problem s w ith his ideas,
and how  questionable it w as that he really had the vision he claim ed, and in any case, the contents of it contradict
B ible teaching elsew here so it w as not of G od. 

Job 15:18 w hich w ise m en have told by their fathers, and have not hidden it- Eliphaz is careful to em phasize that
w hat he 'has seen' in his vision is perfectly in line w ith the w isdom  of the sages of old. This is so im portant in
legalistic societies- to alw ays speak in line w ith accepted, historical w isdom . There is no hum ility in this, no
openness to truth or to the possibility that D ivine revelation m ay in fact contradict all w e once held as 'truth'. This is
the pow er of G od's final appearance and w ords at the end of the book.



Job 15:19 to w hom  alone the land w as given, and no stranger passed am ong them - Eliphaz claim s that his "fathers"
w ere given the eretz alone and no other ethnic group. This could sound like an early form  of the land dispute
am ongst the children of A braham  w hich w e see to this day. W e m arvel at the relevance of this ancient book. A dding
this point w as irrelevant as to w hether Eliphaz is speaking rightly about G od, but for him  it w as obviously
significant.   

Job 15:20 the w icked m an w rithes in pain all his days, even the num ber of years that are laid up for the oppressor-
C learly he has Job in view , w ho w as oppressed by raiders, and w as apparently w rithing in pain constantly. Eliphaz
suggests that Job m ust suffer this for a D ivinely decreed "num ber of years". This is the phrase used of the num ber of
years Judah and Israel w ere to suffer for their sins in exile at the hands of their oppressors (Ez. 4:5; D an. 9:2). "Laid
up" is A V  "hidden". Perhaps Elihu alludes to this w hen he uses the sam e phrase to say that "the num ber of years"
cannot be "searched out" because G od is great (Job 36:26). This m ay refer to how  D aniel tried to search out the
num ber of years Judah ought to be in captivity, and had to conclude that the 70 years tim e period w as flexible,
depending upon Judah's repentance and other preconditions. W e note Ez. 4:5 gives a different period.    

Job 15:21 A sound of terrors is in his ears. In prosperity the destroyer shall com e on him - In G od's final revelation
to the friends and Job, they all heard the terrifying sound of the approaching theophany in the thunderstorm . They
w ere thereby convicted of D ivine judgm ent, expressed in their ow n term s.

 Eliphaz says that Job's sudden problem s am id his prosperity w ere w hat w ould happen to all the w icked. This seem s
to be alluded to in 1 Thess. 5:3 concerning the sudden destruction of rich, spiritually self confident believers- but at
the Lord's com ing, not in this life. A gain w e see the friends stating things w hich are true as far as they go, but
fram ing them  in a context w hich m akes them  untrue; and this can happen today.

The friends insist that "the destroyer" [by w hich they surely m eant an early equivalent to 'the devil' of popular belief
today] had touched Job- w hereas Job insists that it is G od w ho had destroyed him  (Job 15:21 cp. 19:10; 13:21),
perhaps through the D ivine A ngel know n as "the destroyer" (1 C or. 10:10). I suggested on Job 1:6 that the 'Satan'
m ay have reference to an obedient D ivine A ngel. In som e w ays the book of Job is a deconstruction of the popular
Persian and C anaanite m yths about a 'satan' figure. Job, both in the story of his sufferings and his specific w ords,
seeks to dem onstrate that the essential issues in life is being "just w ith G od", and not w hether or not w e are touched
by the hand of an evil being; for the hand of G od w hich touched Job (Job 19:21) is the hand of 'satan' into w hom
G od delivered Job tem porarily (Job 1:12). Job says that the attitude of the friends is w rong- they should be looking
into them selves, rather than fantasizing about the action of som e unseen evil being they im agined: "Y e should say,
W hy persecute w e him , seeing the root of the m atter is found in m e?... know  that there is a [personal] judgm ent"
(Job 19:28,29).

Job 15:22 H e doesnôt believe that he shall return out of darkness. H e is w aited for by the sw ord- The oblique
references to Job continue. H e has oscillated betw een faith in a return from  the darkness of death, and yet disbelief
in this. U ncharitably, Eliphaz focuses upon the low  points of his statem ents. This too can be how  w e handle
interaction w ith others- seizing upon their low est points. Job w as constantly w rithing in pain (:20), so to focus upon
his w ords at his low est points show s a w ilful desire to judge and not save him . W e need to learn from  this not to
m entally record every w ord spoken in a dialogue- if w e are truly seeking to help and restore, rather than judge.
Eliphaz w as sure that it w as only a m atter of tim e before the sw ord of D ivine judgm ent fell upon Job; hence G od's
appearance and justification of Job w as so fatal for Eliphaz.

Job 15:23 H e w anders abroad for bread, saying, óW here is it?ô. H e know s that the day of darkness is ready at his
hand- LX X  "and a dark day shall carry him  aw ay as w ith a w hirlw ind"; the language of Judah's destruction, and also
alluding to Job's sons being slain by a w hirlw ind. Eliphaz im plies that that is com ing for Job too. It could seem  from
w hat Eliphaz says that Job w as even driven to begging for bread by this point.

Job 15:24 They prevail against him , as a king ready to the battle- Eliphaz claim s that G od is preparing to judge Job
like a king ready to ride into the battle. B ut G od's later revelation includes H im  dem onstrating that m an cannot
participate successfully in any battle w ith w hat G od has w illed (Job 41:8), and the horse runs foolishly into battle
w ith no regard for consequence (Job 39:25). The connection w ith the w ords of Eliphaz m ay be in that it w as
effectively Eliphaz w ho w as rushing into battle to do judgm ent against Job; and he w as acting like the foolish horse,
forgetting that G od alone w ill fight in the battle, and w in (Job 38:23).



Job 15:25 Because he has stretched out his hand against G od, and behaves him self proudly against the Alm ighty- A
noted above, Eliphaz is im puting positions to Job, extrapolating from  Eliphaz's general im pression of Job's positions
and turning them  into som ething far rem oved from  reality- in this case, accusing Job of actively stretching out his
hand against G od. To stretch out the arm  is an idiom  for judging (Jer. 6:12 and often). The idea is that Job has
judged G od. H ence the first half of the verse reflects the second half- he has behaved proudly against G od. 

Job 15:26 he runs at H im  w ith a stiff neck, w ith the thick shields of his bucklers- A s noted on :25, this again is a
grotesque extrapolation from  Job's positions, claim ing that he is proactively against G od, charging at H im  as a fully
arm ed solider charges at an enem y.

Job 15:27 because he has covered his face w ith his fatness, and gathered fat on his thighs- Eliphaz refers to how  Job
w as once full fleshed because of the good life he enjoyed, w hereas now  he w as em aciated and begging for bread
(:23).

Job 15:28 H e has lived in desolate cities, in houses w hich no one inhabited, w hich w ere ready to becom e heaps-
LX X  "and w hat they have prepared, others shall carry aw ay"- the language of the B abylonian captivity and the
curses for disobedience to the covenant. Job had not broken the covenant, but is suffering as if he had, as the
representative suffering servant. It could be im plied that Job w as now  living in deserted hom es in deserted
settlem ents, as w ell as begging for bread (:23). This w ould all im ply a period of tim e during w hich the historical Job
suffered.

Job 15:29 H e shall not be rich, neither shall his substance continue, neither shall their possessions be extended on
the earth- The "substance" of Israel w ould continue blessed if they continued obedient (D t. 33:11 s.w .) and be
rem oved if they w ere not (s.w . Is. 10:14; Jer. 15:13). A gain w e see Job suffering as the representative of sinful Israel
w hilst him self innocent, all looking forw ard to the nature of the Lord's w ork for us as the ultim ate suffering servant.

Job 15:30 H e shall not depart out of darkness- Job had perceived that G od w ould and could bring light out of
darkness (Job 12:22). To predict that the darkness w as endless is presented here as a m ajor sin and m istaken
position. A nd so it w as for those w ho thought the darkness of exile in B abylon could never end.

The flam e shall dry up his branches. By the breath of G odôs m outh shall he go aw ay- The them e of 'drying up' or
'w ithering' is significant. B ildad considers Job to have been 'dried up' by G od's judgm ent (Job 8:12), and the w ord is
used of how  G od w ithered or dried up Judah at the hands of their invaders (Jer. 12:4; 23:10; Ez. 17:9,10,24; Zech.
11:17; Lam . 4:8; Is. 40:7,8- although the prophetic w ord of G od requiring their restoration w ould endure, despite
their drying up). The dry bones of Judah in captivity w ere w ithered or dried up (Ez. 37:11). So Job's 'drying up' w as
again, a sharing in the representative suffering of G od's people. Job's personal response to his 'drying up' w as to
reflect that G od dries up w aters and also sends them  forth as floods (Job 12:15 s.w .); H e can give and H e can take,
just as Job had initially realized (Job 2:10). Just as H e dried up Job / Israel, so H e could abundantly send forth
w aters; just as H e did at the R ed Sea. R estoration and salvation w as just as easy for H im  as destruction, to put it
another w ay. The drying up of Job w as also understood by him  as referring to his death (Job 14:11), but G od could
raise him  from  the dead and have a desire to him  again (Job 14:15). Eliphaz w rongly argues that the D ivine 'drying
up' of a person m eans perm anent extinction (Job 15:30), as does B ildad (Job 18:16); but Job alw ays sees the 'drying
up' as part of a D ivine action w hich also has a counterpart, the pouring out again of w aters, or resurrection of the
dried up, w ithered bones. Likew ise Judah in captivity thought that their drying up, their dry bones, w ere incapable of
revival (Ez. 37:11); but the m essage is that they could indeed be revived, and their drying up w as but a presage to
their eternal revival.       

  
Job 15:31 Let him  not trust in em ptiness, deceiving him self; for em ptiness shall be his rew ard- This idea that w e
becom e like that w hich w e trust or w orship is again true, so far as it goes. "Trust" is the usual w ord for "belief"; and
"em ptiness" is s.w . "vanities", a term  often used about idols. There is here the definite suggestion Job w as an idol
w orshipper. This w as untrue. N ow  Eliphaz has been driven to absolutely w rong conclusions about Job, because he is
so convinced that suffering m eans m ajor sin has been com m itted. W e see a progressive im putation of sin to Job by
the friends, all dram atically reversed w hen G od appears and im putes righteousness to Job.



Job 15:32 It shall be accom plished before his tim e. H is branch shall not be green- To die before m an's tim e, to die
young, w as seen as a sign of D ivine judgm ent. The death of the Lord Jesus at 33 reveals w hat a m isunderstanding
this w as.

Job 15:33 H e shall shake off his unripe grape as the vine, and shall cast off his flow er as the olive tree- The idea is
that he w ould begin having fruit, but it w ould be shaken off before it cam e to m aturity. The reference w ould be to
the w ay Job had had children, but they had been slain in relative youth. The friends are later accused of 'w ronging'
Job by w icked "devices" (Job 21:27). 'W ronging' is the sam e w ord as "shake off" in Job 15:33. Eliphaz w as so
convinced that G od w ould do Job 'w rong' that he developed to the point of actually devising to do w rong to Job, thus
confirm ing the sense that the friends becam e the 'Satan' figure and actually did the evil to Job w hich he initially
w anted done.

Job 15:34 For the com pany of the G odless shall be barren, and fire shall consum e the tents of bribery- It w as Job's
tents that had been consum ed, and so clearly Eliphaz im plies Job's children had practiced bribery. Perhaps they had-
for they w ere indeed destroyed by "the fire of G od". B ut he is w rong to im ply som e kind of guilt by association
w hereby Job had done the sam e and w as about to be judged for it.

Job 15:35 They conceive m ischief, and bring forth iniquity. Their heart prepares deceit- Eliphaz thought there w ere
only a few  very sinful people in the w orld, of w hom  Job w as one; but his w ords are quoted by the Spirit in Is. 59:4
concerning the w hole nation of Israel; and this in turn is quoted in R om . 3:15-17 concerning the w hole hum an race.
This sam e path of progressive realization of our sinfulness m ust be trodden by each faithful individual, as w ell as on
a com m unal level. The association betw een Job's supposed sins and those of Israel again confirm s the idea that Job
is the prototype suffering servant of Is. 53, carrying Israel's sins and the judgm ents for them , w hilst personally
innocent.
 

 



Job C hapter 16
 

Job 16:1 Then Job answ ered- Job here despairs at how  Eliphaz has m erely repeated his earlier speech; and his
disillusion w ith the friends leads him  in this speech to therefore turn to G od m ore strongly and directly. A nd this is
w here disillusion w ith fellow  believers and religious structures w ill lead the truly spiritual person- to the G od w hom
w e know  has the answ ers to our unaddressed issues and questions, even if for now  H e is not revealing them .

Job 16:2 I have heard m any such things. You are all m iserable com forters!- The friends adm it they are only saying
w hat w as generally accepted w isdom  at the tim e. Job had heard this m any tim es over. B ut it gave him  no com fort.
This leads him  to seek "com fort" from  G od; and the restoration prophets prom ise such "com fort" direct from  G od to
the exiles w ho had not found it in traditional answ ers (Is. 40:1; 66:13).

Job 16:3 Shall vain w ords have an end? O r w hat provokes you that you answ er?- Job is led by the annoying, em pty
answ ers of the friends to long for "an end". A nd that is w hat he is given w hen Elihu and then G od appears at the end.
H is enquiry as to w hat w as m otivating them  can be read as genuine pity for them , and a desire to help them  forw ard
spiritually- even from  his ow n desperate position. This basic desire w as rew arded at the end, w hen he is asked to
pray for the friends and thereby save them  from  their ow n stupidity.

Job 16:4 I also could speak as you do. If your soul w ere in m y soulôs place, I could join w ords together against you,
and shake m y head at you- It w as against the Lord Jesus that the Jew s shook their head, as H e died the death of the
suffering servant (Ps. 22:7). D espite his ow n aw ful situation, w ith all the self-centeredness w hich is elicited by
extrem e physical pain and suffering, Job thinks him self into their very soul, im agining how  he w ould react in their
situation. This basic concern for them  w as turned into reality w hen G od m akes Job their saviour in the end.
 

Job 16:5 but I w ould strengthen you w ith m y m outh. The solace of m y lips w ould relieve you- W e can't be brethren in
C hrist w ho have no effect on the rest of the body. W e all have an influence on others. W ords of our brethren really
can strengthen and relieve. O ur behaviour, how ever passive, has a pow erful effect on our brethren. W e are all
m em bers of one body. See on :6. O n the contrary, a w hole com m unity can be cursed for the sake of one m anôs sin,
even if he later repents (2 K ings 24:3,4). The fact w e can be guilty of causing others to stum ble m eans that w e can
lim it G od's gracious plan for them . "Strengthen" is exactly w hat G od w anted to do for the exiles in their suffering
(s.w . Is. 35:3; 41:10).

Job 16:6 Though I speak, m y grief is not subsided. Though I forbear, w hat am  I eased?- "R elieve" in :5 is the sam e
w ord translated  "subside" in :6. Job is therefore pointing out that the w ords of another can relieve grief in a w ay that
onesô ow n self-talk sim ply cannot (Job 16:5,6).  

Job 16:7 But now , G od, you have surely w orn m e out- O r, "w earied", the sam e w ord used of the w eariness of sinful
Judah (Jer. 9:5; 12:5; Ez. 24:12). Job w as to be read as their representative, although not personally sinful.

You have m ade desolate all m y com pany- Job had sought com fort from  the friends, his "com pany", but he feels that
the lack of com fort from  them  is also som ehow  G od's testing of him . Those w ho despair at the lack of com fort from
their fellow  believers w ould do w ell to adopt this perspective; that this too is from  G od, and as in Job's case in this
speech, it is designed to drive us the closer to H im  personally. 

Job 16:8 You have shrivelled m e up. This is a w itness against m e. M y leanness rises up against m e. It testifies to m y
face- Job looked at his body, as the Lord looked upon H is ow n body from  H is elevated position on the cross (Ps.
22:17). The once fat and full fleshed Job (see on Job 15:27) w as now  thin and em aciated.
 

Job 16:9 H e has torn m e in H is w rath, and persecuted m e. H e has gnashed on m e w ith H is teeth- Job 41:14 speaks
of how  terrible are the teeth of the creature G od has m ade; but H e alone can open the m outh of it and is fearless



before its' teeth. The idea of the connection back to Job 16:9 is that G od know s all about teeth. H e has designed
them , and even if Job thinks G od is gnashing at H im  like a beast, he m ust accept that G od creates the beast and its
teeth.

M y adversary sharpens H is eyes on m e- Job sees G od as his adversary / enem y; he understood G od to be the Satan.
G od's eyes often refer to the A ngels. For the connection betw een the satan and an A ngel, see on Job 1:6.

Job 16:10 They have gaped on m e w ith their m outh. They have struck m e on the cheek reproachfully- The exact
language of the sufferings of the Lord Jesus, the ultim ate "suffering servant" (Ps. 22:13; M ic. 5:1). I have earlier
suggested that the "friends" m orph w ith the Satan figure, adopting his m entality, and proceed to actually bring som e
of the sufferings upon Job. Their aggression w as to the point of pulling faces and hitting him . Y et they originally
cam e to see him  to com fort him , apparently sincerely. This is how  far and how  quickly a false theological
understanding can transform  hum an relationships for the w orse. They also spat in his face (see on Job 17:6).   

They gather them selves together against m e- A  reference to the friends gathering them selves together to supposedly
com fort Job.

Job 16:11 G od delivers m e to the ungodly, and casts m e into the hands of the w icked- There is reason to think that
Eliphaz, the leader of the friends, m ay have been the specific individual referred to as 'satan' in the prologue. G od
singles him  out for especial condem nation at the end (Job 42:7). A fter one of Eliphaz's speeches, Job responds w ith
w hat appears to be a com m ent upon him , rather than G od, here in :9-11. Eliphaz w as a Tem anite, from  w here Job's
afflicters cam e. See on Job 1:6. B ut Job perceives that G od is w orking through the friends; and his thoughts about
them  in :9,10 now  therefore m erge into his thoughts about G od, so clearly did H e see G od w orking through them .
This is a sure exam ple as to how  w e can see the difficult people in our lives- as used by G od. This rem oves som e
am ount of personal anger w ith them , even though G od is not forcing them  to behave as they do, and they w ill be
ultim ately accountable for it as the friends w ere.

Job 16:12 I w as at ease, and H e broke m e apart- There are som e very evident w ays in w hich Job spiritually grew . In
Job 3:26 he originally says that his life previous to his afflictions had not been a life of ease; but as a result of his
suffering, he realized that actually it had been "at ease".

Yes, H e has taken m e by the neck, and dashed m e to pieces- Job perceives G od as a lion or beast of prey, taking him
off to H is lair by the neck and now  ripping him  apart.

 H e has also set m e up for H is target- Like the friends, Job is starting to repeat him self; for he has said this in Job
6:4; 7:20. Eliphaz blam es Job's troubles upon the ñsons of R eshephò (Job 5:7); but Jobôs response is that the source
of the evil in his life is ultim ately from  G od and not any such being. Eliphaz there speaks of how  m anôs trouble
com es ñas the sons of R esheph fly upw ardsò. R esheph w as know n as ñthe lord of the arrow ò and the U garitic tablets
associate him  w ith archery (W illiam  J. Fulco, The C anaanite G od Resep (N ew  H aven, C T: A m erican O riental
Society, 1976)). W e w ould therefore be justified in reading in an ellipsis here: m anôs trouble com es ñas the [arrow s
of] the sons of R esheph fly upw ardsò. Jobôs response is that ñThe arrow s of the Alm ighty are in m eò (Job 6:4), and
he lam ent that G od is an archer using him  as his target for practice (Job 7:20; 16:12,13). Job refuses to accept
Eliphazôs explanation that Job is a victim  of R eshephôs arrow s. For Job, if G od is ñthe A lm ightyò then there is no
space left for R esheph. Each blow  he received, each arrow  strike, w as from  G od and not R esheph.

Job 16:13 H is archers surround m e. H e splits m y kidneys apart, and does not spare. H e pours out m y gall on the
ground- The prophets speak of archers surrounding Zion, and the language of gall and kidneys spilled on the ground
is that of Jerem iah in Lam entations reflecting on the fall of Jerusalem  to the B abylonians. G od w as to threaten H is
sinful people that H e w ould "not spare" (Jer. 13:14; Lam . 2:2). H e finally did, in H is grace. Job has earlier hinted
that G od w ould have a tender desire to the w ork of his hands at the end (Job 14:15), but in his w eakness he has for
now  lost that perspective. A nd yet at this very nadir of faith and understanding, he becom es the representative of
G od's people w ho felt H e had not spared them . 

Job 16:14 H e breaks m e w ith blow  after blow . H e runs on m e like a giant- LX X  "They...", as if Job saw  G od
m anifest in the abusers. This w as the situation in the B abylonian overthrow  of Judah. Just as Eliphaz had
exaggerated Job's position to the point of accusing him  of running upon G od as a charging soldier (Job 15:26), so



Job now  m akes the sam e m istake and does the sam e, exaggerating positions and extrapolating to m ake G od like a
giant charging at him . This w as not at all the case. B ut once one party in a dialogue starts distorting things grossly,
the partner in the dialogue tends to do the sam e in other contexts. A nd this is a lesson for us today.

It w as so hard for Job to accept that G od and not any orthodox óSatanô figure w as his adversary. Itôs one thing to
deduce from  the B ible that both good and disaster com es from  the Lord, as per Is. 45:5ï7. Itôs of course quite
another to accept it in real life, and Job is an inspiring exam ple. Job 16:9ï14 is so pow erful ï the poetry speaks of
Jobôs aw esom e and even angry realization that G od is in fact [in a sense] his enem y / adversary. ñH ere Job...
identifies G od as his enem y rather than his advocate. From  his perspective he is led to w onder if the G od in w hom
he trusted is not in reality his Satanò (J.E. H artley, The Book of Job (G rand R apids: Eerdm ans, 1988) p. 30). See on
Job 19:26.
 

Job 16:15 I have sew ed sackcloth on m y skin- The language of the M essianic Ps. 69:11 about the suffering of the
Lord Jesus. Sinful Israel w ere called to do this in repentance (Jer. 6:26); they refused to do so, and so they w ere
covered w ith sackcloth at the tim e of their judgm ent (Lam . 2:10). Job w as sorry for him self, and didn't use sackcloth
as a sign of repentance but of self pity. This w as to be transform ed at the end w hen he really repents
unconditionally. 

And have thrust m y horn in the dust- H is horn m ay refer to his reproductive organ, so desperate w as he to express
his grief.

Job 16:16 M y face is red w ith w eeping. D eep darkness is on m y eyelids- "O n m y eyelids is the shadow  of death"
(Job 16:16 A V ). Job felt he w as facing death right before his eyes, and the shadow  of that death w as cast over his
eyes. B ut G od disagrees, challenging Job that he has not in fact seen "the doors of the shadow  of death" (Job 38:17
s.w .). Job had only seen death from  a personal, hum an perspective. G od sees death for w hat it really is, and it is far
m ore terrible than m an perceives. For from  G od's perspective it carries w ith it the tragedy of the eternity w hich a
m an has m issed, if he has rejected G od. A nd G od is saying that Job hasn't see death from  that perspective.

Job 16:17 Although there is no violence in m y hands, and m y prayer is pure- Job oscillates betw een accepting he has
sinned, and protesting his innocence. The final appearance of G od leads him  to the unqualified conclusion that he is
indeed a sinner, and this w as G od's intended outcom e for the exiles in captivity. Job's oscillation how ever is
understandable once w e perceive that he is being set up as representative of G od's sinful people, represented by the
friends. H e is suffering the judgm ent for sins w hen he him self is innocent, pointing forw ard to the Lord's
representative sacrifice.

Job 16:18 Earth, donôt cover m y blood- H ere he seem s to associate him self w ith unfairly persecuted A bel, w hose
blood cried out for justice (G en. 4:10). A nd yet he earlier com pares his seeking of death and not finding it, as a
m arked m an, w ith the judgm ent of C ain. H e feels he is being treated as C ain w hen he is in fact as A bel. This is
exactly w hat happened to the Lord in hearing our sins. See on Job 11:15.
Let m y cry have no place to rest- Job m akes the am azing com m ent: ñA lthough H e slays m e, yet w ill I trust in H im ò
(Job 13:15). The language of óslayingô takes us back to the M osaic com m ands about how  a óslayerô of a m an m ight
be killed by the óavenger of bloodô. Job saw  G od as slaying him ; yet he also sees G od as the ów itnessô in the case
(Job 16:19), and the avenger of Jobôs blood (Job 19:25). Job even asks G od to not let the earth cover his blood, so
that G od as the avenger of Jobôs blood m ay avenge Jobôs death, continuing the allusions to the avenger of blood
scenario. Job feels he is innocent blood. Job does not see óSatanô as his slayer, and G od as the avenger of his blood.
Instead Job ï in a quite breathtaking set of associations ï sees G od in all these things: the slayer, the legal w itness to
the slayer, the avenger of blood, and the O ne w ho w ill enforce the doing of justice in this case, the O ne w ho w ill not
let the earth cover Jobôs blood. If Job really believed in a superhum an Satan, in Satan as the bad guy and G od as the
avenger of the injustice, he surely w ouldôve expressed him self differently. A s Job im agines G od as it w ere taking
vengeance on H im self, so he cam e to portray for all tim e the w ay that evil and good are indeed both ultim ately from
G od.

Job 16:19 Even now , behold, m y w itness is in heaven. H e w ho vouches for m e is on high- See on :18. Job in his



depths cam e to know  G od as his ñw itness in heavenò; in his form er life, ñw hen the eye saw  m e, it gave w itness
[s.w .] to m eò (Job 29:11). B ut Job w as brought to learn that the only ultim ate w itness in life is G od, and it is H is
testim ony and not m anôs w hich is m eaningful.

Job 16:20 M y friends scoff at m e. M y eyes pour out tears to G od- The em phasis is upon "G od"; he had poured out
his tears to the friends and they had scoffed at him . So his experience of disillusion w ith his brethren didn't turn him
aw ay from  G od, as so often happens; instead it drove him  to throw  him self m ore intim ately upon his G od.

Job 16:21 that H e w ould m aintain the right of a m an w ith G od, of a son of m an w ith his neighbour!- Job sees his
enem y as his "neighbour", surely referring to the friends. A gain w e have the hint that they had effectively m orphed
into the satan figure bringing som e of the actual distresses upon him . Job felt like having a court case w ith them
before G od. B ut G od's final appearance is to hold a court case against them  all, Job included. C learly the lesson is
that instead of judging our brother and w anting justice established w ith him , w e should concern ourselves w ith
G od's judgm ent of us, and our injustice before H im .

M aintaining the right is legal language. Job appeals for ów itnessesô (Job 9:33ï35; 16:18ï22; 19:20ï27), an advocate
in H eaven (Job 9:33), denies his guilt and dem ands a legal list of his sins (Job 13:19), he w ishes for G od to com e to
trial (Job 9:3), and thus Job is described as a m an w ho has taken out a ócaseô w ith G od (Job 23:4; 40:2). Job 29ï31 is
effectively Jobôs declaration of legal innocence and an appeal to G od to hear his case m ore sym pathetically (Job
31:35). A nd of course G od pronounces a final legal verdict at the very end (Job 42:7), in response to Jobôs earlier
plea: ñSleeplessly I w ait for H is replyò (Job 16:22). Itôs as if the w hole experience of Job w as [at least partly] in
order to test out the C anaanite theories of óSatanô, suffering and evil in the court of H eaven; and also the various
theories w hich arose to explain Judah's captivity in B abylon. The friends represent the traditional view s of evil, and
often m ake reference to the m yths of their day about óSatanô figures. They speak as if they are the final court ï
Eliphaz speaks of how  the judges and elders of their day, the ñholy onesò, had concluded Job w as guilty, and that
they, the friends, w ere right: ñTo w hich of the holy ones w ill you appeal [legal language]?... w e have [legally]
exam ined this, and it [Jobôs guilt] is trueò (Job 5:1,27). This is of great com fort to those w ho feel m isjudged by m an
ï above them  in H eaven the ultim ate H eavenly court is considering our case, and that is all that m atters.

A V  "O  that one m ight plead for a m an w ith G od, as a m an pleadeth for his neighbour!". "Plead" is the sam e w ord
translated "um pire" in Job 9:33. The w ord suggests 'one w ho is right', a reasoner, an advocate, one w ho pleads, a
reprover (Job 40:2 s.w .). Job's request is not sim ply for a m ediator; he w ould have used a different w ord if so. H e
seem s to w ant to put G od in the dock, but know s this is not appropriate; he w ants som eone else to do this w ho can
legitim ately do it. A nd he is rebuked for this in Job 40:2.

Job 16:22 For w hen a few  years have com e, I shall go the w ay of no return- This m ay be a purposeful challenge to
the statem ents of Eliphaz in the previous chapter, that Job is about to be sm itten w ith death at any m om ent. Job
instead gives him self a few  years. W e note that Job directly engages w ith the w ords of the friends, w hereas they
attack him  in term s of vague generalities.
 

 



Job C hapter 17
Job 17:1 M y spirit is consum ed. M y days are extinct, and the grave is ready for m e- LX X  "I seek for burial, and
obtain it not". To have no burial and to have their corpse throw n on the open field w as the very punishm ent several
tim es threatened to Judah's leadership. A gain Job oscillates; in Job 16:22 he has just given him self a few  years, but
now  w ithin the sam e speech he considers him self already as w ithout spirit and at death's door. This is typical of a
depressed sufferer, and confirm s that there w as a historical Job w ho suffered these things.

Job 17:2 Surely there are m ockers w ith m e. M y eye dw ells on their provocation-  Even in deep illness, a m an can
still dw ell on the unkind w ords of others. This is one lesson of Job- the pow er of w ords. LX X  "strangers have stolen
m y goods", also relevant to the captivity at the hands of B abylon. This further confirm s the idea that the satan figure
of the prologue has m orphed into the friends, and it w as they personally w ho brought som e of the sufferings upon
him . 

Job 17:3 N ow  give a pledge, be collateral for m e w ith Yourself. W ho is there w ho w ill strike hands w ith m e?- The
person in view  is clearly G od, as :4 continues to address H im . To strike hands is parallel w ith giving a pledge as in
Prov. 6:1. Job is here inviting G od to enter court w ith him , and to pay a pledge, a kind of caution m oney required
before the court sits, in case H e is indeed found guilty. A nd that bond m oney is to be G od H im self. This is indeed
arrogant of Job. H e is asking G od to stake H is very ow n D ivine self, all H e stands for, and risk losing it if Job is
right. W hen G od finally appears in judgm ent, Job is quite rightly hum bled. B ut for all this arrogance of a m om ent, it
is the friends w hom  G od condem ns and justifies Job. W e cannot justify arrogance or sins of depression or hot blood,
they rem ain as sins. B ut w e notice, w e are forced to notice, that G od passes over them  in Job's case and sees the
m an's core devotion to H im . It is the arrogance and lies of the friends, their hatred of their brother, w hich is to H im
so hard to forgive unless, as it w ere, H e has the 'help' of Job in forgiving them  him self and praying to H im  for their
restoration. W e learn so very m uch from  all this.

Job 17:4 For You have hidden their heart from  understanding, therefore You shall not exalt them - Job considers the
friends have been stopped from  understanding the real facts and truths about Job's case, because G od doesn't w ant to
exalt them . G od can indeed close eyes of understanding, but H e does so in response to the attitudes of the people
concerned; just as H e hardened Pharaoh's already hardened heart. W e see that G od is capable of w orking directly
upon the m ind of m an, to give or take understanding.

Job 17:5 H e w ho denounces his friends for a prey, even the eyes of his children shall fail- Perhaps the idea is that in
the envisioned court case of :3, Job is not going to denounce the friends before G od. Job m ay here be quoting a
proverb know n at the tim e. Job is angry w ith the friends in his speeches, but has a basic desire to save them  and not
to see them  dragged by him  into court for condem nation. This basic desire to save people needs to be in us too, and
if it is, as w ith Job at the end (Job 42:7,8), then G od w ill use us to save people. This is w hat is so essential in all
evangelism ; technique and evangelism  m aterials m ay be as perfect as m an can m ake them , but w ithout this basic
desire to save others, it is all useless.

Job 17:6 But H e has m ade m e a byw ord of the people. They spit in m y face- The friends have earlier been accused of
striking Job (see on Job 16:10), and the "they" here refers likew ise to the friends (:5). They w ere so furious w ith him
that they spat in his face, thereby again connecting him  w ith the future sufferings of the Lord Jesus, the suffering
servant after the pattern of Job. Their aggression w as to the point of spitting at and hitting him . Y et they originally
cam e to see him  to com fort him , apparently sincerely. This is how  far and how  quickly a false theological
understanding can transform  hum an relationships for the w orse.

Job 17:7 M y eye also is dim  by reason of sorrow . All m y m em bers are as a shadow - Failing eyesight appears to also
have been experienced by the Lord on the cross. "Shadow " is literally a shade, and is very often used in the sense of
giving shade and com fort to others. Through his sufferings, Job w as to becom e a shade for salvation to the friends
w ho w ere abusing him , just as the Lord achieved for H is enem ies through H is crucifixion. 

Job 17:8 U pright m en shall be astonished at this. The innocent shall stir up him self against the godless- This
m atches the astonishm ent of the Jew s at the ghastly physical appearance of C hrist on the cross (Is. 52:14). Job



begins to have the sense that his sufferings are som ehow  for the sake of others; and this is revealed as the key to his
suffering, as an innocent m an suffering as if he has com m itted sins he hasn't, so that he m ight thereby becom e a
representative saviour. Just as the Lord Jesus did, to a far greater extent. So now  he m uses that his sufferings w ill stir
up other innocent people to action. H e is starting to com e tow ards the clim ax of the book, w hen he is asked to pray
for and intercede to save the friends (Job 42:7,8).

Job 17:9 Yet shall the righteous hold on to his w ay. H e w ho has clean hands shall grow  stronger and stronger- Job
has been lam enting the decline of his physical health, to the point he feels he is now  facing death (:11). B ut he has
held on to his w ay spiritually and insists he has clean hands. So he know s that at som e future point, he m ust "grow
stronger and stronger". This im plies a resurrection. See on :17.

Job 17:10 But as for you all, com e on now  again; I shall not find a w ise m an am ong you- Paul alludes to these w ord
sin lam enting that there w as not found a w ise m an am ongst the church at C orinth, w ho could correctly judge his
brother (1 C or. 6:5). This is an identical context- the friends couldn't judge their brother Job rightly because they
w ere them selves m orally com prom ised and lacked w isdom . W e can infer that Paul understood Job to m ean that
there w as not a w ise m an am ongst the friends to judge him  rightly. For that is how  Paul uses this quotation. 

Job 17:11 M y days are past, m y plans are broken off, as are the thoughts of m y heart- The w ord  for "plans" is not
the H ebrew  w ord w hich w ould be used if "plans" w ere sim ply m eant. In nearly all of the other 28 occurrences of the
w ord in the O ld Testam ent, the w ord m eans "w ickedness" or "lew dness". Job again m oves closer tow ards the final
confession of sin he w ill m ake, and aw ay from  his earlier self righteousness. H e seem s to be saying that death w ill
finally end his sin, because his sin is parallel w ith his thoughts, and they w ill perish at death. O r it could be that he
w as so carrying the guilt of others, as their sin bearer, that he feels a w icked sinner w hen in fact he w asn't; just as the
Lord w as to carry the sin of H is people in H im self on the cross. The difference of course w as that although Job is
presented as "perfect" before G od in Job 1:1, he w as not Jesus, and he had sinned, and he m inim ized that sin- until
the final appearance of G od elicits this realization from  him .

Job 17:12 They change the night into day, saying óThe light is nearô in the presence of darkness- The argum ent w as
that because Job w as in darkness, then light had to com e soon; w hereas Job felt he w as about to die, before the daw n
broke (:11,13). The friends never deploy this argum ent; Job is transferring his ow n thoughts onto the friends, and
then knocking dow n the argum ent. A nd they then do just the sam e to him  (see on Job 18:3). This again is an
exam ple to us of w hat happens w hen dialogue goes w rong. The w hole dialogues are a m asterful exam ple to us in
this respect. The restoration prophets again seize upon Job's w ords here and refram e them ; the darkness of the exile
w as indeed to soon end in the day of Zion's glad m orning of restoration. A nd so it happened w ith Job.

Job 17:13 If I look for Sheol as m y house, if I have spread m y couch in the darkness- Job w as lying on a couch (Job
7:13), and felt that he w as already lying in the darkness of the grave. The deserted house he w as lying in (see on Job
15:28) w as effectively sheol, the grave, for him .

Job 17:14 if I have said to corruption, óYou are m y fatherô; to the w orm , óM y m otherô, and óm y sisterô- Job felt he
w as in a living death and therefore the idea that hope w as just around the corner (12,15) w as m eaningless, because
death had already com e effectively, and he felt as if already in sheol.

Job 17:15 w here then is m y hope? As for m y hope, w ho shall see it?- O riginally, Job believed that his "hope" w as
predicated upon his upright w ays (Job 4:6). B ut Job through his sufferings com es to feel he now  has no "hope" (Job
7:6; 14:19; 17:15; 19:10). The friends suggest that Job had only the "hope" of the hypocrite, and this "hope" w ould
perish (Job 4:6; 8:13; 27:8). Job had integrity, and on that basis he thought he had "hope". H e suffered, and he lost
that "hope", because he assum ed that his sufferings m eant that he w as not in fact righteous. A nd yet he often reflects
that he is righteous and is suffering unjustly. A nd so he is led to the realization that the "hope" of the righteous is by
G od's grace and not because of the "integrity of [Job's] w ays". Judah in captivity likew ise lost their "hope" (Ez. 19:5;
37:11). B ut the m essage of the restoration prophets w as that "there is hope in your end" (Jer. 31:17); they w ere
prisoners or exiles in "hope" (Zech. 9:12).



Job 17:16 Shall it go dow n w ith m e to the gates of Sheol, or descend together into the dust?- Job saw  sheol as death,
the grave, the tim e of turning back to dust. A nd he felt he could take no hope w ith him  there. H ere again w e have
Job at the low  point of his oscillation betw een believing in a resurrection, as he does in :9 and often, and yet denying
it. O r at best, placing it under serious question. B ut for all his fluctuating faith and spirituality, he is the one justified
in the end; and the self confident friends are condem ned. W e learn at least that perfectly consistent m aintenance of
faith and hope is not necessary for G od to im pute righteousness and save us by grace. Job is rightly condem ned at
the end and does repent, but the up points of his faith cycle are noted by G od.
 

 

 



Job C hapter 18
Job 18:1 Then Bildad the Shuhite answ ered- B ildad doesn't even engage w ith Job's w ords after briefly doing so in
:4, but rather just vents his anger in this speech, threatening Job w ith all m anner of condem nation; and the longer he
rants on, the m ore convinced he becom es that Job is "w icked" and doesn't know  G od (:5,21). This is the problem
w hen w e don't engage w ith the w ords and argum ents of another, or pay m ere lip service to doing so; w e can fall
headlong into a feeding frenzy of angry accusation, resulting in doing w hat G od condem ns- condem ning our
brother, im puting sin rather than righteousness to a person w e have created in our ow n m inds, w ho m erely bears the
nam e of the one w ho began m erely w ith a theological difference w ith us.

Job 18:2 H ow  long w ill you hunt for w ords? C onsider, and afterw ards w e w ill speak- This again is im puting to Job
an im age w hich the friends like to assum e he has, rather than engaging w ith w hat he has actually said. Job appears to
be blurting out his feelings, not hunting for w ords to say.

Job 18:3 W hy are w e counted as anim als, w hich have becom e unclean in your sight?- A gain as noted on :2, this is a
case of attacking a straw  m an im age of an opponent. For Job has not treated them  as anim als. They have them selves
proclaim ed all m en as "unclean" by birth (Job 15:14), and yet they decide Job has called them  unclean, and they
object to it. B ut as Job transfers his feelings back onto the friends in Job 17:12, so they are doing the sam e to him .
They m ay posit that all m en are unclean, including them selves; but if Job is even supposed to have said this, then he
is to be condem ned. This again is an exam ple to us of w hat happens w hen dialogue goes w rong. The dialogues begin
and end w ith Job and the friends in silence. The im plication is that all that w as said had been better not said.

Job 18:4 You w ho tear yourself in your anger, shall the earth be forsaken for you? O r shall the rock be rem oved out
of its place?- This is the only point in this speech w here B ildad m akes any attem pt to engage w ith the actual w ords
of Job; see on :1. A nd he quickly m oves on to generalize about Job as a w icked person for the rest of his speech. In
any case, he is only superficially engaging w ith Job's w ords. Job has said that he felt as if G od w ere tearing him
apart like a w ild beast (Job 16:9); but B ildad tw ists this, or sim ply m isrem em bers it, to Job saying that he w as
tearing him self apart. Job has argued that the process of erosion w ears dow n the greatest m ountains and rem oves
them  (Job 14:18,19), and so likew ise the strongest m an is eventually w orn dow n to dust. B ut B ildad denies this;
perhaps he w as ignorant of the process of erosion, and considered it bunk science. For him , present realities are all
that count. M ountains aren't rem oved, in his experience. A nd yet they are, by faith (M t. 17:20); and the great
m ountain w hich G od w ould surely rem ove w as B abylon, and H e w ould establish the m ountain of H is restored
people and K ingdom  in Zion (Zech. 4:7; D an. 2:45). The exiles disbelieved this, and thus w ere like B ildad, seeing
only w hat w as im m ediately before their ow n eyes. B ildad considered that the eretz ("land") could never be
"forsaken"; but that is just w hat happened. The very phrase is used of the land being forsaken, because G od's people
had forsaken H im  (Lev. 26:43). The hope of the restoration prophets w as that the land w ould no longer be forsaken
(Is. 62:4). B ut just as B ildad considered such a thing im possible, so G od's people had done.

Job 18:5 Yes, the light of the w icked shall be put out, the spark of his fire shall not shine- M uch of B ildad's
condem nation of Job in :5-21 appears to be taken from  the "w isdom  of the B eni K edem ", the children of the east (1
K ings 4:30). B ildad has decided Job is sinful and very w icked, because of the extent of his sufferings. A nd he brings
in now  descriptions of the w icked m an taken from  other sources. Through these allusions and quotations, he is lead
to yet further condem n and slander Job.

Job 18:6 The light shall be dark in his tent. H is lam p above him  shall be put out- Light becom ing dark is exactly the
phrase used about the judgm ent com ing upon Judah (Is. 5:10; 13:10; Jer. 13:16). Indeed this had happened to Job,
but insofar as he w as representing G od's people w ho w ere to suffer this.

Job 18:7 The steps of his strength shall be shortened. H is ow n counsel shall cast him  dow n- A n oblique reference to
the w ay Job w as apparently dying before his tim e, w ith a shortened life. H ere w e have another connection betw een
Job and H ezekiah, w ho had the sam e experience, but like Job w as restored out of it. Y et H ezekiah didn't m ake use of
that restoration, just as the exiles didn't.

Job 18:8 For he is cast into a net by his ow n feet, and he w anders into its m esh- I noted on :5 that B ildad has



concluded that Job is w icked because of the extent of his sufferings; and he begins quoting or alluding to standard
condem nations of the w icked from  the w isdom  of the east. A nd this leads him  to ever m ore falsely accuse Job. For it
w as sim ply not so that Job w as falling into his ow n trap. For he had lived justly and uprightly before his trials (Job
1:1). 

Job 18:9 A snare w ill take him  by the heel. A trap w ill catch him - I noted on :8 that this idea that Job had fallen into
his ow n snare w as totally untrue. B ut it w as how  he w as judged and considered by m en. In this respect, he w as
com pletely identified w ith the sins of Israel, w ho indeed fell into their ow n snare (Is. 8:14; 24:17,18; H os. 5:1). H e
w as a representative figure.

Job 18:10 A noose is hidden for him  in the ground, a trap for him  in the w ay- Jerem iah alludes to this in
com plaining that the Jew s had hid snares for him  (Jer. 18:22). H e often alludes to Job and saw  him self as  Job-
persecuted by his ow n people, w hom  he vainly tried to reform .

Job 18:11 Terrors shall m ake him  afraid on every side, and shall chase him  at his heels- This looks ahead to
Jerusalem , represented by Job, surrounded on every side by her enem ies. The "terrors" are im agined to be dem on-
like figures under the control of "the king of terrors" (s.w ., :14). A s noted on :14, this w rong idea is being
deconstructed.

Job 18:12 H is strength shall be fam ished. C alam ity shall be ready at his side- The destruction of Jerusalem  by
fam ine m ay be in view , prefigured by Job being so hungry that he had to beg for bread (see on Job 15:23).

Job 18:13 The m em bers of his body shall be devoured. The firstborn of death shall devour his m em bers- The phrase
recalls the destroying A ngel w ho destroyed the Egyptians and w ould have also destroyed the Israelite firstborn w ere
it not for the blood of the Passover lam b. The satan figure w as associated w ith an obedient D ivine angel w ho
brought the trials upon Job (see on Job 1:6). "D evour" is the sam e H ebrew  w ord used of how  Job's w ealth w as
"consum ed" by D ivine fire (Job 1:16). A gain, Job is representative of an apostate Israel w ho likew ise had their
m em bers (s.w . "branches") devoured by the fire of D ivine judgm ent (s.w . Ez. 19:14; H os. 11:6).

 

Job 18:14 H e shall be rooted out of his tent w here he trusts. H e shall be brought to the king of terrors- Significantly,
it is the friends w ho m ake allusion to the óSatanô figures and gods as if they are real, w hereas Job in his responses
alw ays denies their reality and sees G od as the direct source of H is sufferings. B ildad speaks of how  Jobôs troubles
are to be associated w ith ñthe king of terrorsò; Eliphaz blam es them  upon the ñsons of R eshephò (Job 5:7); but Jobôs
response is that the source of the evil in his life is ultim ately from  G od and not any such being. See on Job 5:7. The
B ible personifies death as a person; that is the king of terrors (Ps. 49:14; Is. 28:15), rather than the superhum an
being of  the friends' im agination.

Job 18:15 There shall dw ell in his tent that w hich is none of his. Sulphur shall be scattered on his habitation- Living
in early tim es, the friends w ere likely aw are of the fate of Sodom . Job's children and w ealth had been destroyed by
D ivine fire, just as Sodom  w as, and perhaps sulphur w as also used. G od's sinful people are likew ise identified w ith
Sodom  (Is. 1:10; Ez. 16:46; A m . 4:11), the destruction of Jerusalem  w as seen as that of Sodom  (Lam . 4:6), just as
the friends here identify Job w ith Sodom .

Job 18:16 H is roots shall be dried up beneath. Above shall his branch be cut off- The them e of 'drying up' or
'w ithering' is significant. B ildad considers Job to have been 'dried up' by G od's judgm ent (Job 8:12), and the w ord is
used of how  G od w ithered or dried up Judah at the hands of their invaders (Jer. 12:4; 23:10; Ez. 17:9,10,24; Zech.
11:17; Lam . 4:8; Is. 40:7,8- although the prophetic w ord of G od requiring their restoration w ould endure, despite
their drying up). The dry bones of Judah in captivity w ere w ithered or dried up (Ez. 37:11). So Job's 'drying up' w as
again, a sharing in the representative suffering of G od's people. Job's personal response to his 'drying up' w as to
reflect that G od dries up w aters and also sends them  forth as floods (Job 12:15 s.w .); H e can give and H e can take,
just as Job had initially realized (Job 2:10). Just as H e dried up Job / Israel, so H e could abundantly send forth



w aters; just as H e did at the R ed Sea. R estoration and salvation w as just as easy for H im  as destruction, to put it
another w ay. The drying up of Job w as also understood by him  as referring to his death (Job 14:11), but G od could
raise him  from  the dead and have a desire to him  again (Job 14:15). Eliphaz w rongly argues that the D ivine 'drying
up' of a person m eans perm anent extinction (Job 15:30), as does B ildad (Job 18:16); but Job alw ays sees the 'drying
up' as part of a D ivine action w hich also has a counterpart, the pouring out again of w aters, or resurrection of the
dried up, w ithered bones. Likew ise Judah in captivity thought that their drying up, their dry bones, w ere incapable of
revival (Ez. 37:11); but the m essage is that they could indeed be revived, and their drying up w as but a presage to
their eternal revival.        

This connects w ith the thought of Job's w ords in Job 14:8: "Though its root grow s old in the earth, and its stock dies
in the ground". "Earth" is eretz, the land (of Israel). If m erely "soil" w as intended, a different w ord w ould have been
used. A gain, w e see the dram a of Job has been tw eaked, under D ivine inspiration, to becom e the narrative for the
exiles. The root had indeed largely died in the land at the tim e of the B abylonian invasion, but it still had som e life
and w ould "bud" again (Job 14:9). Job w as the m an w ith great roots w ho had been cut dow n but hadn't com pletely
died (Job 8:17); his roots had been dried up (Job 18:16; 29:19). H e represented Judah, w hose roots w ere throughout
the land as a tree transplanted by G od (s.w . Ps. 80:9). Those roots w ere w ithered by the invasions (Is. 5:24), but out
of those dry roots w ould grow  up a "tender plant / branch" (Is. 11:1,10; 53:2), using the sam e w ord for "tender" as in
Job 14:7. This M essianic suffering servant w as to be based upon Job, and representative of all G od's restored people.
They w ere to again spread their roots in the land of prom ise in a restored K ingdom  (Is. 37:31; Jer. 17:8), after the
pattern of Job's restoration.

Job 18:17 H is m em ory shall perish from  the earth. H e shall have no nam e in the street- This w as the m ost aw ful fate
for an oriental sheikh or leader. Is. 26:14 uses this language about B abylon, w ho initially refused to let the Jew s
return.

Job 18:18 H e shall be driven from  light into darkness, and chased out of the w orld- The idea of being driven aw ay
into darkness is that of condem nation, as is used of the driving of G od's condem ned people into exile (Is. 8:22; Jer.
23:12). A gain, Job suffered the condem nation of the w icked w ithout being w icked as charged. A nd just as the Lord's
death m ade H im  be perceived as an accursed crim inal, although H e w as innocent, so the friends' judgm ents of Job
m ade him  appear "w icked" w hen he w asn't.

Job 18:19 H e shall have neither son nor grandson am ong his people, nor any rem aining w here he lived- C learly an
oblique reference to the fate of Job's children. Perhaps the desolation and em ptying of hom es and areas in Israel and
Judah is in view , after the people w ere carried into exile.

Job 18:20 Those w ho com e after shall be astonished at his day, as those w ho w ent before w ere frightened-
"A stonished" is s.w . "desolation" in the descriptions of the fate of the land w hen its people w ould go into exile (Lev.
26:34,35; Lam . 1:4). The prom ise of restoration w as that the new  covenant w ould change this and restore the
desolate (Jer. 33:10). B ildad failed to see this, assum ing that all judgm ent w as to be eternal. The idea of ultim ate
restoration w as out of his m ind, as it w as w ith the faithless exiles.

Job 18:21 Surely such are the dw ellings of the unrighteous. This is the place of him  w ho doesnôt know  G od- C learly
Job did "know  G od". W e see here for all tim e the danger of dashing headlong along a path of reasoning about a
person w hich leads us to a totally w rong and slanderous position about them . Job 36:26 uses the sam e phrase in w hat
appears to be Elihu's take on this- w hich is that in fact G od is too great to be know n by any m an. H is final
appearance m akes it clear that to know  G od is to repent and accept H is grace.
 

 

 



Job C hapter 19
Job 19:1 Then Job answ ered- This speech sees Job bitterly lam ent his treatm ent by G od and the friends. Indeed
everything w as so unfair. B ut out of all this deep self pity, he com es to the classic expression of his faith in
resurrection and judgm ent in :25-27. Taking any of his statem ents alone w ould lead to the im pression that he w as
alm ost narcissistic in his self-pity, but it is out of this dow n cycle that is born the expression of faith and yet deeper
understanding of :25-27.

Job 19:2 H ow  long w ill you torm ent m e, and crush m e w ith w ords?- If nothing else w e see here the pow er of w ords.
The friends had com e to com fort, but ended up crushing him . Eliphaz had earlier concluded that Job w as "crushed"
(s.w .) because of his sins (Job 5:4) and so he thought he could crush Job w ith w ords as w ell. Even if Job had indeed
been condem ned, his friends ought still to have sought to save him . Through this experience he cam e to bear the
"torm ent" w hich the exiles w ould during the B abylonian invasion and captivity (s.w . Is. 51:23; Lam . 1:4).

Job 19:3 You have reproached m e ten tim es. You arenôt asham ed that you attack m e- There have not yet been ten
speeches by the friends. So "ten tim es" is being used to m ean 'totally' or 'm any tim es', as in G en. 31:41; N um . 14:22;
N eh. 4:12; D an. 1:20. W e m ust understand that Sem itic languages don't use num bers alw ays in the strictly literal
sense w hich European languages tend to. The friends w ere so sure that Job w as condem ned that they lost all sense of
sham e and personal guilt in how  they treated him .

Job 19:4 If it is true that I have erred, m y error rem ains w ith m yself- The aggression of the friends w as because they
thought they had the right to join in the apparent D ivine condem nation of him ; rather than leaving the m atter
betw een G od and Job. This m entality is seen all around us today. W e note how ever that Job is still qualifying his
sinfulness ["if it is true..."]; and his final repentance reflects a total shedding of this kind of careful self qualification.

Job 19:5 If indeed you w ill m agnify yourselves against m e- The M essianic Psalm s record D avid and the Lord Jesus
feeling that their enem ies had m agnified them selves against them  (Ps. 35:26; 38:16; 41:9; 55:12). Ps. 41:9 applies
the term  to Judas, w ho w as typified by the friends as the Lord Jesus w as by Job.
And plead against m e m y reproach- Pleading is legal language. Job had done nothing w rong to the friends, but he
feels they had com e into court to quote his "reproach" as evidence he had sinned, and therefore w ere dem anding his
judgm ent. W hen they should have left any possible sin as a m atter betw een Job and G od (:4).

Job 19:6 know  now  that G od has subverted m e, and has surrounded m e w ith H is net- "Subverted" translates a
H ebrew  w ord w hich clearly m eans to be perverse or w icked w ith another person. Elihu sternly rebukes Job for this
statem ent, saying that G od w ill not "pervert judgm ent" (Job 34:12). A gain w e m arvel at the grace of how  G od later
says that Job has spoken w hat w as right about H im  (Job 42:7). W hilst that statem ent m ay refer sim ply to Job's
expression of total repentance, w e w ould still expect it to be qualified by som e clause to the effect that "although
earlier Job accused m e of m any aw ful things". There is no such clause in Job 42:7. The absence of it, bearing in
m ind Job's w rong statem ents about G od w hich Elihu has rem inded us of, is surely noticeable and intended to be
noticed. W e are left m arvelling at the extent of grace and im puted righteousness, through faith by grace.

Job 19:7 Behold, I cry out because of injustice, but I am  not heard. I cry for help, but there is no justice- Job now
turns to lam ent how  he feels G od has treated him , having com plained of how  the friends have unjustly treated him .
Job feels he has 'cried out' to G od for justice and not been heard (Job 19:7; 30:20); and that there is nothing w rong
w ith crying out to G od in distress, it is a perfectly natural reaction (Job 24:12). O ne com m ent upon this is that the
young ravens cry out to G od for food and yet are not alw ays heard (Job 38:41 s.w .). B ut G od in the w ider picture
sustains all of creation by grace. Job did w ell to cry out to G od even if there w as no answ er, because the hypocrites
do not 'cry out' to G od w hen they are facing judgm ent (Job 36:13 s.w .). Job feels hurt that G od has not responded to
his 'crying out' because he says that w hen the needy cried out to him , he had heard (Job 29:12 s.w .). B ut here w e see
his w orks based approach; he thought that his response to those w ho cried out to him  m eant that therefore G od m ust
respond to his crying out. A nd G od is not so prim itive. H is apparent silence is because H is response is not
predicated upon hum an w orks and charity. It is by grace alone, as is taught in H is final appearance to Job. The exiles
likew ise w ere to finally see the response to their crying out to G od in the restoration (Is. 58:9), just as their
representative Jonah cried out to G od from  the belly of sheol am idst the sea of nations, and w as heard (s.w . Jonah



2:2).

Job 19:8 H e has w alled up m y w ay so that I canôt pass, and has set darkness in m y paths- Job is feeling confined,
im prisoned, blocked in. B ut this w as w hat happened to Judah in their judgm ent (H os. 2:6); Job although righteous
w as the representative of Judah. See on Job 10:11,12.

N um . 22:22 describes how  an A ngel of G od stood in a narrow , w alled path before B alaam , so that his donkey fell
dow n beneath him . That A ngel is described as a "satan", an adversary, to B alaam . Job com m ents how  the sufferings
w hich the 'Satan' brought upon him  w ere G od 'w alling up m y w ay that I cannot pass' (Job 19:8). The connection is
clear- and surely indicates that Job's satan w as a satan-A ngel, acting as an adversary to Job just as such an A ngel did
to B alaam . See on Job 1:6. Job and B alaam  have certain sim ilarities- both w ere prophets (in Job's case see Job 4:4;
23:12; 29:4 cp. 15:8; A m os 3:7; Jam es 5:10,11); both had genuine difficulty in understanding G od's w ays, but they
to varying degrees consciously rebelled against w hat they did understand; both thus becam e angry w ith G od (in the
A ngel), and w ere reproved by G od through being brought to consider the A ngel-controlled natural creation. 

 

Job 19:9 H e has stripped m e of m y glory, and taken the crow n from  m y head- "Stripped m e" is s.w . "fell upon" in
describing how  the troops of Job's enem ies fell upon his children and w ealth (Job 1:17). It w as G od w ho did this,
Job perceives; they w ere "H is troops" (:12). The sam e w ord is used of the stripping of G od's people of their glory
(Ez. 16:39; 23:26; M ic. 3:3), w hich only happened because they them selves did not strip them selves of their
clothing in repentance (s.w . Is. 32:11;  Ez. 26:16). The stripping of Job, w hich also recalls the stripping of the priest
A aron of his clothes and "crow n" [m itre] w hen his priesthood ended (N um . 20:26,28), w as therefore to elicit
repentance in him . A nd this is w hat w as finally achieved at the end of the book. See on Job 40:10.

Job 19:10 H e has broken m e dow n on every side, and I am  gone. M y hope H e has plucked up like a tree- O riginally,
Job believed that his "hope" w as predicated upon his upright w ays (Job 4:6). B ut Job through his sufferings com es to
feel he now  has no "hope" (Job 7:6; 14:19; 17:15; 19:10). The friends suggest that Job had only the "hope" of the
hypocrite, and this "hope" w ould perish (Job 4:6; 8:13; 27:8). Job had integrity, and on that basis he thought he had
"hope". H e suffered, and he lost that "hope", because he assum ed that his sufferings m eant that he w as not in fact
righteous. A nd yet he often reflects that he is righteous and is suffering unjustly. A nd so he is led to the realization
that the "hope" of the righteous is by G od's grace and not because of the "integrity of [Job's] w ays". Judah in
captivity likew ise lost their "hope" (Ez. 19:5; 37:11). B ut the m essage of the restoration prophets w as that "there is
hope in your end" (Jer. 31:17); they w ere prisoners or exiles in "hope" (Zech. 9:12). A nd w e m ay get the possible
w hiff of restoration of hope in Job; for now  he com pares him self to a tree plucked up, w hereas in Job 14:7-10 he has
said that a tree has hope of sprouting again, but he has no hope at all. N ow , he at least sees him self as the tree. These
w ere baby steps tow ards faith in restoration.

Job 19:11 H e has also kindled H is w rath against m e. H e counts m e am ong H is adversaries- Job feels G od's w rath
kindled against him  (Job 19:11). The innocent Job  experienced the judgm ents of G od's people, against w hom  G od's
w rath w as kindled (D t. 11:17; 2 K ings 23:26). Significantly, w e find Elihu's w rath kindled against both Job and the
friends (Job 32:2,3), but the w rath of G od w as kindled only against the friends (Job 42:7). Elihu is therefore not fully
reflecting G od's position about Job. I have repeatedly dem onstrated that the innocent Job w as suffering the judgm ent
for the sins of G od's people. In the end, this cam e to full term  in the salvation of the friends on account of Job's
intercession. G od's w rath w as not personally against Job, it w as against the friends. B ut Job suffered G od's w rath
against him , because he w as to be the saviour of the friends by offering sacrifice for them  and praying for them . This
looks forw ard to the w ork of the Lord Jesus, the suffering servant based upon Job; experiencing the judgm ent for
our sins, and through the representative nature of H is sacrifice, being able to save us.

 

Job 19:12 H is troops com e on together, build a siege ram p against m e, and encam p around m y tent- See on :9. Job
represents both the Lord Jesus C hrist and Israel. H e w as representative of both. This is nicely show n by how  the
language of 19:12-14 is rem iniscent of the descriptions of the R om an arm ies (C hrist's arm ies- M t. 22:7) surrounding



Jerusalem  in A D 70. There then follow s a description of Job's sufferings w hich has clear links w ith that of C hrist's
crucifixion in Ps. 69. "H e hath put m y brethren far from  m e (cp. Ps. 69:8), and m ine acquaintance are verily
estranged from  m e. M y kinsfolk have failed, and m y fam iliar friends have forgotten m e". N ote how  the last phrase
links w ith C hrist's description  of  Judas as "m y ow n fam iliar friend", im plying there m ay be a connection betw een
the one-tim e friends of Job, and Judas. B oth epitom ized the Jew ish system , and both w ere at one stage trusted by
Job/Jesus. O ther descriptions of Job's sufferings in the language of Ps. 69 include Job 30:9 "N ow  am  I their song,
yea, I am  their byw ord" (cp. Ps. 69:12); Job 22:11 "abundance of w aters cover thee" (cp. Ps. 69:1,2); Job 2:11 the
friends cam e "to m ourn w ith him  and to com fort him ", although Job said he turned to them  for com fort in vain
(16:2). The H ebrew  in Job 2:11 is identical to that in Ps. 69:20, describing C hrist looking in vain for com forters. 

Job 19:13 H e has put m y brothers far from  m e. M y acquaintances are w holly estranged from  m e- The brothers of
Job turned against him  (:17) because they all considered him  "sm itten of G od" just as the suffering servant w as
considered (Is. 53:4); the Lord Jesus likew ise had this experience, being initially rejected by his brothers (Jn. 7:5).

Job 19:14 M y relatives have gone aw ay. M y fam iliar friends have forgotten m e- This total rejection by everyone w as
indeed lam entable, but it led to Job turning the m ore intensely tow ard G od, despite the apparent distance of G od
from  him . A nd this apparently hopeless situation of being rejected by all his fam ily in Job 19:13-16 w as reversed at
the end w hen all his relatives again cam e to him  (Job 42:11). The w ay they give him  a piece of m oney and an earing
appears to be som e kind of gratitude for his salvation of them . They thus recognized their guilt and expressed deep
gratitude that although they had rejected him , his sufferings and their rejection of him  had led to their salvation. For
w e can deduce from  the gift of a piece of m oney that they feel they have sinned, and he has saved them . So again,
his restoration w as the restoration of others, the friends and his fam ily w ho had rejected him . H e had born the
sufferings for their sins, and thus becom es a type of the Lord Jesus, w ho suffered the judgm ents for sin in order to
save those w ho had rejected and abused him .  

Job 19:15 Those w ho dw ell in m y house, and m y m aids, count m e for a stranger. I am  an alien in their sight- This is
quoted in the M essianic Ps. 69:18 concerning the Lord's sufferings on the cross.

Job 19:16 I call to m y servant, and he gives m e no answ er. I beg him  w ith m y m outh- The begging w as for bread;
see on Job 15:23. This is how  desperately low  Job becam e. "B eg" is the w ord for 'grace'; see on :21.

Job 19:17 M y breath is offensive to m y w ife. I am  loathsom e to the children of m y ow n m other- "Loathsom e" is not
the best translation, the H ebrew  w ord is usually translated to be gracious to. Perhaps the idea is that he asked his
brothers for grace, but w asn't afforded it. The usage of the w ord suggests Job for the first tim e is thinking about
grace, undeserved favour; and this is w hat he is led to realize at the end w hen G od appears. B ut this w as one of the
baby steps tow ards that. See on :21.

Job 19:18 Even young children despise m e. If I arise, they speak against m e- Job w as finally to be the saving hero of
his society. Likew ise the exiles w ho had been despised w ere to be praised by all in the restored K ingdom  (Is. 41:9
s.w .). A ll because Job w as the suffering servant, despised and rejected of all and yet finally saviour of those w ho
despised him , just as the Lord Jesus to a far greater extent (Is. 53:3).

Job 19:19 All m y fam iliar friends abhor m e. They w hom  I loved have turned against m e- This abhorrence of Job by
the friends is related to the w ay they considered m ankind to be "abom inable and corrupt" (Job 15:16). "A bhor" is the
sam e w ord as "abom inable". The sim ple truth is as Job put it- G od has a tender desire to m an, the w ork of H is hands
(Job 14:15). A nd w hatever w e posit about hum an nature, w e say about the Lord Jesus. H e fully shared that nature
and yet w as holy, harm less and undefiled (H eb. 7:26). M an by nature, just standing there as flesh and blood before
G od, is not "abom inable" to H im  of him self. It is sin w hich is the problem ; and sin is not inevitable. W e m ust bear
full responsibility for our sins and cannot just pass them  off as an inevitable function of our hum anity. The w rong
view  of hum an nature held by the friends affected their view  of Job and people in practice. The low er our view  of
hum an nature, the m ore likely w e are to despise hum an beings rather than value them  and speak w ell of them
because they are m ade in the im age of G od (Jam es 3:9).



It m ust be noted that the satan never occurs again, under that nam e. The real adversary of Job w as his "friends"; and
in G od's final judgm ent, it is they w ho are condem ned, not 'satan'. It is therefore reasonable to see a connection
betw een the satan and the 'friends' of Job; they too w alked to and fro in the earth in order to com e to him , as it seem s
satan did at the beginning. A nd w e pause here for another lesson. The great satan / adversary of Job turned out to be
those he thought w ere his friends in the ecclesia. A nd so it has been, tim e and again, in our experience: our sorest
trials often com e from  the w ords of our brethren. W ithout underestim ating the physical affliction of Job, his real
adversary w as his brethren. R ather than bem oaning his physical affliction, he com m ented how  his friends had
becom e his satans (Job 19:19) A nd so w ith the Lord Jesus, w hom  Job so accurately typified. A gain, w ithout
m inim izing the m aterial agony of H is flesh, the essential piercing w as from  H is rejection at the hands of those H e
died for. For other reasons to connect the satan w ith the friends, see on Job 1:6.

Job 19:20 M y bones stick to m y skin and to m y flesh. I have escaped by the skin of m y teeth- Job w as just about
hanging on to life, and so he had the hope of restoration. This w as the position of the exiles. From  their living death
they w ould be given new  skin and flesh in revival (Ez. 37:6,8) after the pattern of Job- if they w ished to follow  his
exam ple of repentance.

Job 19:21 H ave pity on m e, have pity on m e, you m y friends- The w ord for "grace" is used four tim es in quick
succession (:16,17 and tw ice in :21). Job is now  appealing for grace, even if he is deem ed guilty. Job for the first
tim e is thinking about grace, undeserved favour; and this is w hat he is led to realize at the end w hen G od appears.

For the hand of G od has touched m e- "Touch" is the w ord used by the satan in Job 1:11, show ing again that the
hand of the Satan w as the hand of G od, and Job understood this. The friends insist that "the destroyer" [by w hich
they surely m eant an early equivalent to 'the devil' of popular belief today] had touched Job- w hereas Job insists that
it is G od w ho had destroyed him  (Job 15:21 cp. 19:10; 13:21). In som e w ays the book of Job is a deconstruction of
the popular Persian and C anaanite m yths about a 'satan' figure. Job, both in the story of his sufferings and his
specific w ords, seeks to dem onstrate that the essential issues in life is being "just w ith G od", and not w hether or not
w e are touched by the hand of an evil being; for the hand of G od w hich touched Job (Job 19:21) is the hand of 'satan'
into w hom  G od delivered Job tem porarily (Job 1:12). Job says that the attitude of the friends is w rong- they should
be looking into them selves, rather than fantasizing about the action of som e unseen evil being they im agined: "Y e
should say, W hy persecute w e him , seeing the root of the m atter is found in m e?... know  that there is a [personal]
judgm ent"(Job 19:28,29).

Job understood G od to be in control in H eaven; he rejects the idea of a cosm ic conflict going on óup thereô w hich the
friends seem  to allude to. M ore specifically, Job speaks of how  G odôs hand form s and can pierce the ñcrooked
serpentò and sm ite any m onster (Job 26:11ï14). Itôs as if Job is m ocking the idea that G od has let him  go into the
hands of the cosm ic m onsters w hich the friends believed in. For Job so often stresses that it is the ñhand of G odò
w hich has brought H is affliction (Job 19:21; 23:2). That D ivine hand w as far greater than any m ythical óSatanô
figure. The them e of his speech in Job 28 is that Y ahw eh alone is to be feared throughout the entire cosm os. N obody
else ï such as the óSatanô figures alluded to by the friends ï needed to be feared.
 

Job 19:22 W hy do you persecute m e as G od, and are not satisfied w ith m y flesh?- The friends ended up playing
G od. They presum ed to judge Job according to their ow n lim ited and inaccurate theology, by assum ing that he m ust
have sinned in order to receive such terrible trials from  G od. Zophar claim s to have revealed Jobôs guilt, and then
says that ñthe heavensò- an ellipsis for ñG odò- have revealed Jobôs guilt (Job 20:27). Job figured out w hat w as
happening w hen he com plained to them : ñW hy do you hound m e as though you w ere divine?ò (Job 19:22 N A B ).
B ut som ething good cam e out of all this for Job. The w ay the friends played G od set up a kind of dialectic, from
w hich Job cam e to perceive m ore pow erfully w ho G od really w as- and, m oreover, how  in fact this G od w ould
ultim ately save him  rather than destroy and condem n him , as the friends falsely thought. B y ódialecticô I m ean that
the w ay the friends presented a false picture and m anifestation of G odôs judgm ent led Job to react against it, and
thereby com e to a true understanding of G odôs judgm ent. H aving stated his perception that the friends are indeed
playing G od (Job 19:22), Job goes straight on to m ake a solem n and im portant statem ent. The solem nity of it is
w itnessed by his request that w hat he w as now  going to say w ould be inscribed in rock w ith the point of a diam ond
as a perm anent record (Job 19:24). A nd that solem n statem ent w as that he knew  that G od w ould be his vindicator at
the last day, that he w ould ñsee G odò, that he w ould have a bodily resurrection, and that at that tim e it w ould be the



friends w ho w ould be condem ned (Job 19:25-29). This suprem e statem ent of faith, hope and understanding w as
elicited from  Job because of the rejection he suffered from  his friends, and the w ay they so inaccurately and w rongly
played G od in w rongly condem ning him  on G odôs behalf. Job thus cam e to long for the judgm ent seat. There are
few  believers w ho have reached that level of intim acy w ith G od- but Job did, thanks to the w ay his friends so cruelly
turned against him . A nd this is a m ajor lesson w e can take from  being the victim  of slander, m isunderstanding and
m isjudgm ent by our ow n brethren.

Job 19:23 O h that m y w ords w ere now  w ritten! O h that they w ere inscribed in a book!- The existence of the book of
Job is proof enough that his w ish w as granted. H is request, how ever, show s baby steps tow ards realizing that his
sufferings can be used for a greater and w ider purpose. H e w as not just suffering for him self. A nd finally his
salvation of his friends and fam ily [possibly leading to the resurrection of his slain children] w as realized by him  to
be the outcom e of this sufferings. H e, the innocent, had born their sins in his ow n body, just as the Lord did. Earlier
he had offered sacrifice for his children, but this w as not enough; a representative sufferer w as needed. For now , he
is only just beginning to m ove tow ards this realization.

Job 19:24 That w ith an iron pen and lead they w ere engraved in the rock forever!- A n "iron pen" is only found
again in Jer. 17:1, w here Judah's sin is w ritten w ith an iron pen. The desire for suffering to be rem em bered w as
strong am ongst the exiles as it w as w ith Job.

Job 19:25 But as for m e- G iven the context, the idea m ay be that w hether or not his suffering achieves anything for
others, he is confident of his ow n salvation at the end.

I know  that m y Redeem er lives- G od w as the redeem er of H is people from  slavery and captivity (Ex. 6:6; 15:13). Job
felt his sufferings had placed him  in som e kind of slavery or captivity, from  w hich he needed redem ption or 'buying
out'. A nd he believed that G od w as that redeem er. In these feelings, he becom es the exact representative of the
suffering exiles in slavery and captivity. A  redeem er from  slavery w as typically a close relative (Lev. 25:48; s.w .
"kinsm an" in R uth 4:8), and this is how  Job cam e to perceive the G od w hom  he felt w as so apparently silent and
distant. H e is a parade exam ple of not being ultim ately fazed by the apparent silence of G od. The exiles w ere
intended to rejoice that they had a redeem er, again, after the pattern of Job (Is. 41:14; 43:1,14; 44:6,22,23 etc.); and
their redem ption from  B abylon w as ultim ately to be from  death itself (H os. 13:14).
In the end- A V  "latter day" is w rong. There is no H ebrew  equivalent here for the idea of a "day". The idea is sim ply,
in the future.

 

H e w ill stand upon the earth- "Earth" here is the w ord for dust. If the land or physical planet earth w as in view , then
eretz w ould probably have been used as it is elsew here in Job. "Stand" doesn't have to im ply resurrection; the idea is
of being 'raised up', as the M essiah w as to be raised up from  am ongst H is brothers (D t. 18:15; Jer. 23:5). Putting the
ideas of the verse together, Job looked for a M essiah-Saviour figure sim ilar to him self to be raised up in the future,
w ho w ould be the living G od m anifested in hum an dust and ashes like Job's (Job 7:21; 17:16). The Lord Jesus w as
not G od H im self nor did H e personally pre-exist, but Job's idea is that this person w as to be his representative, of his
ow n dust, but raised up by the living G od. H is sufferings led him  to long for som eone exactly like the Lord Jesus-
and that longing ultim ately cam e true.

Job 19:26 After m y skin is destroyed- In Job 2:4ï6 w e have the óSatanô com m enting that Jobôs flesh and skin need to
be harm ed; but in Job 19:6,26 w e have Job stating his faith that even though G od destroys his flesh and skin, yet
G od shall ultim ately save him . See on Job 16:14. Job

Then in m y flesh shall I see G od- Job understood G od to be a personal being, and that in a bodily form  he w ould 'see'
H im . Seeing his body w as to be destroyed in death, this can only m ean he believed in a resurrection of the body.
A nd yet he w as to be brought to realize the 'now  but not yet' nature of the K ingdom  experience; for he cam e to
realize that m an can even now  "see G od" through repentance and acceptance of H is great salvation: "I have heard of
Thee by the hearing of the ear: but now  m ine eye seeth Thee" (Job 42:5 A V ). See on Job 42:5.

Job 19:27 w hom  I, even I, shall see for m yself. M y eyes shall see it, and not a strangerôs. M y heart is consum ed



w ithin m e- W hatever value Job's sufferings m ay have had for others, Job w as rejoicing in the intensely personal
nature of salvation. H e w hose eyes and body w ere fading into death w ould in a corporeal form  see G od for him self.
"A nd not a stranger's" connects w ith w hat w e noted on :23; Job had begun to realize that his sufferings w ere for
others' benefit, even though he didn't know  w ho, they w ere still strangers to him . H is point is that notw ithstanding
that, he w as now  beginning to grasp the utter w onder of his personal salvation.

A s Job's em phasis on the com ing of M essiah and judgm ent increased, so his concentration on his present sufferings
decreased. H is heart w as consum ed w ithin him  w ith desire for that day. 2 Tim . 4 can be regarded as Paul's m ost
m ature spiritual statem ent, w ritten as it w as just prior to his death. In 2 Tim . 4:1,8, Paul's m ind w as clearly on the
second com ing and the certainty of judgm ent. H e realized, in that tim e of undoubted m aturity, that the com m on
characteristic of all the faithful w ould be that they all loved the appearing of C hrist. B ut do w e love the appearing of
C hrist as Job did? Is it really all w e have in life? Is our conscience, our faith in the grace of G od, our real belief in
the blood of the cross, so deep that w e love the idea of the com ing of judgm ent, that w e w ould fain hasten the day of
H is com ing?  Job's love of the Lord's com ing grew  very rapidly. B efore, he w as too caught up w ith bitterness about
his unspiritual fellow  'believers', effectively justifying him self in the eyes of his ecclesia and his w orld, full of
passive com plaints about his ow n sufferings... and so he didn't love that day as he later cam e to. Y ou and I
personally w ill be in G odôs K ingdom , w ith our arm s around each other in the rubble of Jerusalem . W e w ill
personally be there. W e w ill see A braham  there (Lk. 13:28); as Job says, w ith our ow n eyes w e w ill behold our
Lord, and not through anyone elseôs eyes (Job 19:27). O ur eyes shall behold the K ing in the beauty w hich w e
personally perceive in H im  (Is. 33:17).
 

Job 19:28 If you say, óH ow  w e w ill persecute him !ô; because the root of the m atter is found in m e- H aving begun by
com plaining about the friends and then m oved to rejoicing in G od's future salvation of him , Job now  returns to
address the friends. H ere and in :29 he appeals for them  not to judge him  but to repent and prepare for judgm ent day.
This is not at all out of context w ith the passionate rejoicing in personal salvation he has just expressed in :25-27.
The connection is in that he desperately w anted the friends to be there too, to share his w onderful hope. B ut w hilst
they continued condem ning him , they w ould unlikely be there; for G od has alw ays operated the principle that those
w ho judge / condem n w ill them selves be condem ned (M t. 7:1), and that is just w hat they w ere doing. A nd Job w ants
them  to stop that and be saved. The situation arose because they considered that Job w as totally at fault, and they
w ere intended to persecute him  on G od's behalf. If they had realized that w e are not to judge in the sense of
condem ning, and left the possible sins betw een G od and Job (see on :4), then they w ould not have w orked
them selves into the situation they w ere now  in- thinking it w as their duty to persecute Job. This is one of several
passages w here Job speaks as if the friends w ere responsible for his physical persecution (cp.:22); as if they had
brought the calam ity w hich the opening chapters m ake satan responsible for. See on Job 1:6, and note how  the satan
figure m orphs into the friends as the book continues.

Job 19:29 be afraid of the sw ord, for w rath brings the punishm ents of the sw ord, that you m ay know  there is a
judgm ent- I suggest that this expresses a deep concern in Job for the final salvation of the friends; see on :28. H e
urges them  to be aw are that the w rath they have could lead to their ow n punishm ent by the D ivine sw ord of
judgm ent. A nd he w ants them  to realize "there is a judgm ent". H is basic desire to save them  is rew arded. G od does
appear in judgm ent and condem n the friends, and asks Job to save them  by his prayers and sacrifices for them .
 

 

 



Job C hapter 20
Job 20:1 Then Zophar the N aam athite answ ered- Job has just uttered a w onderful statem ent of ecstatic joy at the
prospect of his personal, future salvation, and then has gone on to appeal for the friends to repent and stop judging
him , so that they m ight share it (Job 19:25-29). Zophar is so proud and angry that all he can do is lash out at Job,
totally ignoring Job's faith, hope and appeal. This is characteristic of how  the friends generally refuse to engage w ith
Job's actual w ords and argum ents, because they are so obsessed w ith their ow n narrative they have spun about Job.
A nd this refusal leads Zophar to crudeness (:7,15) and basically predicting the violent destruction of Job, w ith
heaven and earth united in w itness against his evil (:24-28).  

Job 20:2 Therefore do m y thoughts m ake m e answ er, even by reason of m y haste that is in m e- Elihu opens his
response w ith som ething sim ilar, leading us to see Elihu as sum m arizing the argum ents of the friends and Job.

Job 20:3 I have heard the reproof w hich seeks to sham e m e. The spirit of m y understanding m akes m e answ er- The
"reproof" w as Job's genuine appeal to the friends to stop condem ning him  because they m ight thereby m iss out on
the w onderful personal salvation w hich Job rejoiced in (Job 19:25-29). To be told 'Y ou are too judgm ental' m ade
Zophar even m ore judgm ental and angry.

Job 20:4 D onôt you know  this from  old tim e, since m an w as placed on earth- W e the audience becom e alm ost bored
by the w ay the friends keep on claim ing that ancient sage w isdom  is the source of truth, and any new  revelation
m ust be w rong just because it is new . B ut this sense of w eariness at their repetition is intentional. W e are led to
realize that indeed, dialogue cannot progress if the participants sim ply return to the sam e old argum ents all the tim e
and refuse to engage w ith the responses.

Job 20:5 that the trium phing of the w icked is short, the joy of the godless but for a m om ent?- Job's relatively brief
period of prosperity is interpreted as m eaning that Job w as "w icked... G odless". A gain w e see how  the w rong
theology (in this case, that suffering im plied personal sin) led to a headlong dive into ever m ore false assum ptions,
and condem ning an upright m an.

Job 20:6 Though his height m ount up to the heavens, and his head reach to the clouds- This w as of special
relevance to the captives in B abylon. These w ords are used of B abylon's king w ho w as to fall (D an. 4:22), an event
the restoration prophets associate w ith Israel's restoration. A gain, the friends state certain truths w hich are even
quoted in later scripture, but they hold those truths w ithin the w rong fram es of reference w hen it com es to Job. A nd
this is the problem  w ith 'truth' about a m atter being held isolated from  a w ider fram ew ork, and w ithout connection to
the things of the spirit. For G od seeks w orshippers in "spirit and truth". See on :9.

Job 20:7 yet he shall perish forever like his ow n dung. Those w ho have seen him  shall say, óW here is he?ô- B ildad's
anger is such that he becom es crude in his vicious desire to curse Job. W e recall that just shortly before, he had been
sitting in silence w ith Job seeking to com fort him  as a friend and fellow  w orshipper. This is how  quickly
relationships can go w rong, and false suppositions and lack of engagem ent w ith a person as an individual can lead to
them  going dow n a totally different track.

Job 20:8 H e shall fly aw ay as a dream , and shall not be found. Yes, he shall be chased aw ay like a vision of the
night- B ildad is dogm atic that after Job's death, there can be no restoration, and he bitterly stresses this in the
follow ing verses. Later events w ere to show  him  how  w rong he w as. A nd he then is thereby presented as a w arning
to the exiles w ho tended to believe that restoration to the land of prom ise w as im possible for them .

Job 20:9 The eye w hich saw  him  shall see him  no m ore, neither shall his place any m ore see him - A gain, this is a
true enough picture of death, and show s the error of all prim itive fears of ghosts of the dead haunting their previous
living places, reincarnation etc. B ut that truth is m isused by B ildad and is seen w ithout the w ider context of G od's
pow er to restore and resurrect. See on :6.

Job 20:10 H is children shall seek the favour of the poor. H is hands shall give back his w ealth- Job's w ealth had been



taken from  him  by Tem anite invaders, from  the sam e area as Eliphaz the Tem anite. H is hands didn't give it back.
This is another hint that the Satan figure m orphs w ith the friends, and they w ere actually the ones behind the stealing
of Job's w ealth, on the basis that they believed that as a sinner, it ought to be taken from  him . See on :15.

Job 20:11 H is bones are full of his youth, but youth shall lie dow n w ith him  in the dust- A V  "full of the sins of his
youth". Job has earlier adm itted the possibility that he had sinned in youth, so perhaps he had indeed sinned as a
young m an. Seeing they could see nothing apparently sinful in Job at that tim e, they concluded he m ust have sinned
earlier, or w as sinning in a w ay hidden from  them . They w ere desperate to im pute sin, finding possible fault in
everything; w hereas the w ay of love and of the spirit is to seek to im pute righteousness as G od does to us, and as H e
does to Job at the end. This of itself w as a huge rebuke to how  the friends had done just the opposite.

Job 20:12 Though w ickedness is sw eet in his m outh, though he hide it under his tongue- A s noted on :11, the
im plication is that although they had to adm it there w as no sin in Job's current lifestyle, they concluded that his
sufferings m eant he had either sinned in youth, or w as hiding his current sins from  them .

Job 20:13 though he spare it, and w ill not let it go, but keep it still w ithin his m outh- The idea is that Job has sinned
secretly and w ill not let that sin go but savours it.

Job 20:14 yet his food in his bow els is churned. It is cobra venom  w ithin him - A s noted on :6, there is truth in these
statem ents, in this case, that sin becom es its ow n punishm ent; the sin secretly kept in the m outh and enjoyed as a
tasty m orsel, turns into the venom  of judgm ent w hen sw allow ed. B ut it is truth w ithout context, just as a B ible text
w ithout context is a pretext... for various w rong thinking and behaviour.

Job 20:15 H e has sw allow ed dow n riches, and he shall vom it them  up again. G od w ill cast them  out of his belly- It
w as in fact Israel w ho had taken riches but not by right, and w ould vom it them  up again (Jer. 17:11). Job had not
done this, but w as treated and judged as if he had. A gain w e see how  he w as suffering as an innocent representative
of his peoples' sins. If indeed it w as the friends w ho had seized Job's w ealth w rongfully (see on :10), then Job
becom es so pow erfully their saviour at the end. H e suffered the judgm ents for w hat they had done, although he had
not done those things; and so he bore their sins. Through his prayer and offering for them  at the end, he thereby
saved them . H e w as suffering for the salvation of his friends, although at the tim e it seem s he didn't realize it. The
Lord Jesus did the sam e to a far greater extent, but H e learned the lesson of Job and w as aw are that H is sufferings
w ere for our salvation. See on :16,18; Job 42:7.

Job 20:16 H e shall suck cobra venom . The viperôs tongue shall kill him - A s noted on :15, this w as the judgm ent of
Israel in their apostasy (D t. 32:32,33; Is. 59:16; Jer. 8:14; 9:15; 23:15; Lam . 3:5). Like the Lord Jesus, w ho also
drunk gall on the cross (s.w . "venom "; Ps. 69:21), Job w as suffering the judgm ent for others' sins, so that he m ight
finally save them .

Job 20:17 H e shall not look at the rivers, the flow ing stream s of honey and butter- H oney and butter w ere the
blessings for obedience to the covenant; Job w as suffering as if he had been disobedient to the covenant, just as the
Lord did.

Job 20:18 That for w hich he laboured he shall restore, and shall not sw allow  it dow n. According to the substance
that he has gotten, he shall not rejoice- Bildad w as clearly jealous of Job's w ealth, adopting the thinking of the
Satan w ho suggested these things originally. B ut he justifies this by saying that Job has taken his w ealth from  others,
and the B edouin bands w ho had stolen it w ere in fact just taking back w hat Job had taken w rongfully from  them . If
indeed it w as the friends w ho had seized Job's w ealth w rongfully (see on :10), then all B ildad is saying becom es true
for him . A nd he is therefore only to be saved by Job, the innocent, bearing the judgm ents for his sins.

Job 20:19 For he has oppressed and forsaken the poor. H e has violently taken aw ay a house, and he shall not build
it up- B ildad assum es Job m ust have done som ething like this, to deserve his sufferings. Job engages w ith w hat
B ildad says and denies it (Job 29:12; 31:17). A gain w e note that Job engages w ith the actual w ords of the friends,



w hereas they tend to attack him  in term s of the straw  m an im age of him  they had built up in their m inds, ignoring
him  as a person and the actual w ords he says. This is typical of how  dialogue goes w rong.

Job 20:20 Because he knew  no quietness w ithin him , he shall not save anything of that in w hich he delights- A V
"quietness in his belly". B ildad is back to his crude com parison of Job's sin and w ealth w ith tasty things he had
secretly eaten (:15) w hich now  sw allow ed, w ere w orking w ithin his stom ach to produce death by his bow els
excreting them  all. 

Job 20:21 There w as nothing left that he didnôt devour, therefore his prosperity shall not endure- The satan had
begun by saying that G od had given Job w ealth, but if that w ealth w as taken aw ay, he w ould curse G od. The satan
then m orphs into the friends, the "sons of G od" present in the prologue, and they continue the role of the satan as the
story progresses. B ut Zophar has now  m oved beyond the original suspicion. H e now  paints Job as a m an w ho had
not so m uch been given w ealth by G od, but had greedily devoured the w ealth of others and w as now  paying the
price, and justice w as m aking him  relinquish all his ill gotten w ealth. A gain w e see a parade exam ple of how
dialogue breaks dow n. A n initial suspicion (how ever legitim ate the suspicion) becom es exaggerated into a totally
different accusation, w hich has no basis in reality and is outright slander, how ever confidently presented.  

Job 20:22 In the fullness of his sufficiency, distress shall overtake him . The hand of each one w ho is in m isery shall
com e on him - Zophar is reasoning that those w ho had been reduced to m isery by Job could now  legitim ately put
their hand upon him . In the prologue, Job is placed in the hand of the satan, w ith the rem inder that this hand is
ultim ately G od's hand. Zophar now  defines that "hand" as the hand of those w hom  Job has supposedly grabbed
w ealth from  and reduced to m isery. A gain w e have the suspicion that som e of the trials w ere brought upon Job by
the friends, w ho reasoned them selves into the assum ption that they w ere the ones from  w hom  Job had taken w ealth.
This is the classical outw orking of envy and jealousy; 'you are w ealthy... you have m ore than m e... I am  poorer than
you... because... you took m y w ealth from  m e and added it to your ow n!'.

Job 20:23 W hen he is about to fill his belly, G od w ill cast the fierceness of H is w rath upon him . It w ill rain on him
w hile he is eating- A  clear reference to how  "the fire of G od" had consum ed Job's w ealth and children, at the very
apex of his prosperity. G od casting w rath through H is D ivinely controlled "angels of evil" is the very phrase used of
H is judgm ent of H is sinful people (Ps. 78:49; Ez. 7:3). W e noted the connection betw een the Satan and such "angels
of evil" on Job 1:6. A gain, Job is presented is experiencing the judgm ents of G od' sinful people, w hilst personally
innocent.

Job 20:24 H e shall flee from  the iron w eapon. The bronze arrow  shall strike him  through- Zophar claim s that Job
w as going to flee from  the arrow  of D ivine judgm ent, but w ould all the sam e be struck through by it (Job 20:24,25).
G od's response w as that H is creatures didn't flee from  H is arrow s (s.w . Job 41:28). N either did Job flee from  G od;
he uses the sam e term  to describe how  the w icked vainly tried to flee from  G od (Job 27:22). H e w as in harm ony
w ith the natural creation. Zophar w as w rong. Job didn't flee from  G od but quite the opposite- he keeps begging G od
to reveal H im self, and H e does so at the end of the book.

Job 20:25 H e draw s it forth, and it com es out of his body. Yes, the glittering point com es out of his liver- Zophar is
gloating in the judgm ent that he w as sure w ould com e upon Job. W e m arvel at how  quickly he has transform ed his
position from  the m an w ho cam e and sat dow n w ith Job seven days in silence, perhaps sincerely seeking to com fort
Job in his affliction. B ut now  by this point, the friends have reasoned them selves into a position w here they not only
think Job's sufferings are legitim ate and deserved, but gloat at the prospect of his further and final sufferings, w ith
his liver pierced by G od's arrow s, and the arrow  com ing out of the other side of his body. This is how  far the
relationship broke dow n, all because of a refusal to understand Job as a person and engage w ith w hat he w as actually
saying and w ho he really w as.

Terrors are upon him - "Terrors" are again the judgm ent of G od upon an apostate Israel, w hom  Job w as suffering for
w hilst innocent, after the pattern of the later Lord Jesus (D t. 32:25 s.w .). Those "terrors" w ere likely understood by
the friends as som e kind of dem onic beings. G od deconstructs this by explaining that the great beasts H e has created
likew ise w ere 'terrible' (s.w . "terrors"). B ut the sim ple point w as that H e had created them  and w as totally in control
(s.w . Job 39:20; 41:14).



Job 20:26 All darkness is laid up for his treasures. An unfanned fire shall devour him . It shall consum e that w hich is
left in his tent- This im plies Job still had som e w ealth concealed in his tent. B ut that seem s unlikely, seeing he w as
literally begging for bread (see on Job 15:23) and squatting in deserted houses (see on Job 15:28). A gain the friends
are dogm atically asserting w hat they had previously begun by surm ising. This again is how  relationships go w rong
w hen there is no actual engagem ent w ith w hat the person really is saying and their actual location in reality.

Job 20:27 The heavens shall reveal his iniquity. The earth shall rise up against him - The friends becam e assured
that G od, "the heavens", knew  Job w as a sinner, and "earth" w ould rise up against Job in harm ony w ith "heaven".
A gain, the dialogue broke dow n because of their assum ptions, w hich they cam e to assum e w ere supported by G od,
and therefore their reasoning w ent full circle- they, as the "earth", w ere rising up against Job in harm ony w ith
"heaven". 

Job 20:28 The increase of his house shall depart. They shall rush aw ay in the day of H is w rath- A lluding to the
destruction of Job's house / fam ily. The friends have m oved on from  the original concern of the satan, w ho m orphs
into them . The initial question w as w hether Job only believed in G od because G od had m aterially blessed him . A nd
so G od gave all Job had into the hand of the 'satan'. The rem oval of Job's w ealth w as never intended to be an
outcom e of G od's w rath. R ather w as it part of an experim ent, if you like, to teach the satan and the friends
som ething. B ut they had m oved far further from  that position, and w ere talking in term s of D ivine w rath and
judgm ent against Job. This m oving on from  original questions and concerns about an individual is exactly w hat w e
see in relationship breakdow n today. The original issues are unrecognizable com pared to the accusations w hich the
original issues m orph into.

Job 20:29 This is the portion of a w icked m an from  G od, the heritage appointed to him  by G od- A s explained on
:28, the rem oval of Job's w ealth w as in order to test Job and reveal him  to G od and m an. It w as not a judgm ent of a
w icked m an; the prologue is at pains to point out that Job w as "perfect" (Job 1:1) and not a "w icked m an". 
 

 

 



Job C hapter 21
Job 21:1 Then Job answ ered- I have consistently noted how  Job actually engages w ith the w ords of the friends,
w hereas they pay little attention to his w ords and attack him  in term s of the straw  m an they have created. See on :2.

Job 21:2 Listen diligently to m y speech. Let this be your consolation- A s noted on :1, Job engages w ith w hat the
friends have said, w hereas they attack him  in term s of vague generalities w ithout such specific engagem ent w ith his
w ords. In this chapter he specifically answ ers w hat Zophar has said in Job 20. H e argues that (contrary to w hat
Zophar has just claim ed in the previous speech) in fact the w icked are rarely cut dow n in this life, instead they
prosper (:17,18). A nd their children often don't suffer for the sins of the parents but instead profit from  them  (:19-
21). 

Job 21:3 Allow  m e, and I also w ill speak; after I have spoken, m ock on- This m ay be an invitation to them  to hear
w hat he has actually said and only then "m ock on", rather than continually attacking the straw  m an im age of him
they had created in their m inds (see on :1,2). "M ock" is the w ord for "scorn" used of the sufferings of the Lord
Jesus, the suffering servant based upon Job (Ps. 22:7). The application to H ezekiah's tim e is that the people of Judah
w ere likew ise scorned by their enem ies (Is. 37:22); and to the exiles in that they too w ere m ocked by the opponents
to the rebuilding by m en w ho cam e from  the sam e ethnic background as the three friends (s.w . N eh. 2:19; 4:1).

Job 21:4 As for m e, is m y com plaint to m an? W hy shouldnôt I be im patient?- Job fell into the trap of thinking that his
terrible situation som ehow  allow ed him  to speak w hatever w ords cam e into his head. Job felt he hadnôt been ófedô
and so he w as entitled to ñbrayò and ñlow ò over his m isfortune (Job 6:5). B ecause of the w eight of his sufferings, he
thereby justified the fact that "Therefore have m y w ords been rash (Job 6:3). Likew ise ñTherefore I w ill not refrain
m y m outh; I w ill speak in the anguish of m y spiritò (Job 7:11). ñI w ill give free course to m y com plaint. I w ill speak
in the bitterness of m y soulò (Job 10:1 R V ). Zophar criticizes Job being ñfull of talkò and speaking ñthe m ultitude of
w ordsò, ñfor thou sayest, m y doctrine is pureò (Job 11:1-4)- as if Job felt that because he held true doctrine he w as
justified in pouring out w ords as he did. ñW hy should I not be im patient?ò (Job 21:4 R V ). ñToday is m y com plaint
bitter. M y stroke is heavier than m y groaningò (Job 23:2)- i.e. his com plaining w as due to his sufferings. ñIf I hold
m y peace, I shall give up the spiritò (Job 13:19 R V m g.). Job felt that the situation he w as in forced him  to use the
w ords he did, and certainly justified it [w e m ay w ell have used this reasoning ourselves w hen justifying the use of
bad language]. B ut in the end, Elihu on G odôs behalf rebuked him  for his w rong w ords. A nd Job him self recognized:
ñI am  vile. I w ill lay m ine hand upon m y m outhò in regret of his w ords (Job 40:4). ñW herefore I loathe m y w ords
and repentò (Job 42:6 R V m g.). H e realized his m istake: he had thought that the situation justified his w ords. N ow  he
hung his head and adm itted that there w as no justification for speaking in the w ay he had. Especially in the m atter of
the tongue, w e can so easily justify ourselves; óI only said / did it [or didnôt do it] becauseé ô. A nd it is all so child-
like. O nce w e leave off all attem pts at self-justification, w e w ill face up to our sins.

Job 21:5 Look at m e, and be astonished. Lay your hand on your m outh- W hen Job finally lays his hand upon his
ow n m outh (Job 40:4), he is only doing w hat he had earlier told the friends to do in recognition of their folly (Job
13:5; 21:5). Through the pain and irritation of their speeches, Job cam e to value and appreciate the need for silence
before G od. B ut it w as only w hen personally confronted by G od at the end that he realizes that he too had spoken
too m uch and he repents of that in silence.

Job 21:6 W hen I rem em ber, I am  troubled. H orror takes hold of m y flesh- This horror w as at the thought that
although the w icked w ere not judged in this life, they w ould face a terrible future condem nation, and despite his ow n
desperate illness and situation, he looked out of him self as did the Lord on the w ay to the cross, to deeply m ourn the
future judgm ent of the w icked at the last day. H ere w e have a w onderful w indow  onto Job's basic loving, saving
concern for others. N o w onder he w as the one chosen to be their representative saviour, suffering the judgm ent of
their sins, and then invited to pray and sacrifice to bring about the salvation of the friends and his ow n fam ily w ho
had rejected him . If w e too have a heart that bleeds for the condem nation of others, w e w ill be used to save them .
This is the prim e qualification for all evangelism . It is this w hich G od w ill use, rather than having apparently
persuasive technique and evangelism  m aterials.

Job 21:7 W hy do the w icked live, becom e old, yes, and grow  m ighty in pow er?- The answ er to this question is w hat



had m ade Job shudder in :6. The answ er is that they w ill com e to their judgm ent at the last day, as they clearly don't
face it in this life.

Job 21:8 Their child is established w ith them  in their sight, their offspring before their eyes- In contrast to Job's
children w ho w ere dead. The point is that Job is answ ering Zophar's claim s that the w icked are punished through the
suffering of their children, but Job is saying that this sim ply doesn't correspond to observable reality. N ote that he
engages w ith the w ords of the friends, w hereas they largely ignore his w ords. See on See on :1,2,17.
 

Job 21:9 Their houses are safe from  fear, neither is the rod of G od upon them - Their houses com pare w ith Job's,
w hich fell dow n as a result of the A ngel-satan w hirlw ind. Earlier in Job 9:34 Job pleaded: "Let H im  take H is rod
aw ay from  m e, and let not H is fear terrify m e". H e felt he w as suffering the punishm ent of the w icked in this life,
and therefore he w as draw n tow ards the conclusion that he w ould not therefore suffer it at the last day- but rather
then be saved.

Job 21:10 Their bulls breed w ithout fail. Their cow s calve, and donôt m iscarry- M iscarriage w as understood as a
D ivine curse (s.w . G en. 31:38; Jer. 15:7; H os. 9:14; M al. 3:11). It had com e upon Job, but apparently not upon "the
w icked". B ut the references just quoted in the prophets show  that it w as to com e upon the apostate people of G od.
A nd this is Job's point. Judgm ent doesn't im m ediately com e, but it w ill. A nd he w as suffering those judgm ents
because he w as representative of sinners w hilst him self innocent, in the spirit of the future Lord Jesus.

Job 21:11 They send forth their little ones like a flock. Their children dance- A gain Job is answ ering Zophar's claim
that the children of the w icked are punished, just as Job's children had been. B ut as noted on :1,2,8,17, Job is saying
that this is just not true according to observed reality. There is a longer term  D ivine gam e plan here and Job is ever
m ore clearly seeing it.

Job 21:12 They sing to the tam bourine and harp, and rejoice at the sound of the pipe- This is the language of
partying. Job's children had partied regularly like this, and the fire of G od had consum ed them  in judgm ent. This
could be a tacit recognition from  Job that his children had indeed sinned, his sin offerings for them  had not of
them selves been efficacious, his children had been slain "in an instant" (:13); but there still rem ained the m ystery,
that the sam e sin leads to im m ediate judgm ent for som e, but not for others. H e could even be im plying that because
his children had suffered it in this life, there w ould be future hope for their salvation. A nd this connects w ith the
possibility that his slain children w ere resurrected, thanks to his being their sin bearer in his ow n body, w hen all
things in his life are restored at the end. See on Job 42:13.

Job 21:13 They spend their days in prosperity. In an instant they go dow n to Sheol- The idea is that they die an easy,
quick and painless death. Job w as dying a hard and slow  death, inching ever closer to sheol rather than going there
"in an instant".
 
Job 21:14 They tell G od, óD epart from  us, for w e donôt w ant to know  about Your w ays- A gain as noted on :12, Job
m ay be adm itting that his children had indeed cursed G od in their hearts, renouncing H im  (Job 1:5). For he seem s to
be saying that his children had been judged in this life for their sins, but those w ho did the sam e as they had but w ho
avoided such judgm ent w ould be judged and condem ned at the last day. There m ay be in 1 Tim . 5:24 the idea that if
w e are judged for our sins in this life, w e shall not be in the last day; and the reverse is true. This again could support
the possibility discussed on Job 42:3 that Job's slain children w ere resurrected w hen he w as restored. See on :23. H is
sin offerings for them  couldn't achieve this of them selves; but his representative suffering for them  could. A nd this
of course looks ahead to the w ork of the Lord Jesus, saving those w hom  M osaic sacrifices of them selves couldn't
save.

Job 21:15 W hat is the Alm ighty, that w e should serve H im ? W hat profit should w e have, if w e pray to H im ?ô- N ote
the parallel betw een praying to G od and serving H im . Those w ho feel incapacitate to physically serve G od can take
com fort from  the fact that the B ible presents prayer as serving G od. A gain as noted on :14, Job m ay be adm itting



that his children had indeed cursed G od in their hearts, renouncing H im  (Job 1:5). These w ords are m isquoted by
Elihu in Job 35:3 as if Job has said this about him self and about there being no profit in serving or praying to G od.
Y et Elihu claim s to speak on G od's behalf. W e can how ever understand Elihu as m erely reiterating the position of
the friends, as a kind of sum m ary at the end of their dialogues; and at the sam e tim e giving a foretaste of the
speeches of G od w hich are to com e. H e therefore serves as a literary device in the story, particularly required for an
illiterate audience hearing or view ing the dram a presented, and having inevitably forgotten the details of all the
positions previously presented.

The idols and the G entile nations am ongst w hom  the exiles lived w ould not "profit" them  (Is. 30:5,6; 44:9,10); but
as the book of Esther m akes clear, they w ere profiting w ell, apparently, from  rem aining am ongst them . B ut the only
real "profit" w ould be if they quit all that and returned to Zion (Is. 48:17 s.w .). B ut they saw  no "profit" in being
forgiven and restored as G od's people (s.w . Job 35:3). R ather they considered the tem poral "profit" of life in
B abylon as far greater profit.

Job 21:16 Behold, their prosperity is not in their hand. The counsel of the w icked is far from  m e- The idea m ay be as
G N B  "They claim  they succeed by their ow n strength, but their w ay of thinking I can't accept". Job is saying that
citing the various calam ities of the w icked, as Zophar has just done, is not relevant to him  personally as he doesn't
act and think as the w icked to.

Job 21:17 H ow  often is it that the lam p of the w icked is put out, that their calam ity com es on them , that G od
distributes sorrow s to them  in H is anger?- The answ er of course is intended to be 'N ot often!'. H e argues (contrary
to w hat Zophar has just claim ed in the previous speech) that in fact the w icked are rarely cut dow n in this life,
instead they prosper (:17,18). A nd their children often don't suffer for the sins of the parents but instead profit from
them  (:19-21). W e again m ust note how  Job actually engages w ith the w ords of the friends, w hereas they
increasingly ignore his w ords and attack the im age of "Job" w hich they have falsely created in their ow n m inds. See
on :1,2,8.

Job 21:18 H ow  often is it that they are as stubble before the w ind, as chaff that the storm  carries aw ay?- This is the
language of the latter day destruction of the w icked at judgm ent day (Is. 17:13; D an. 2:35). Job is saying that they do
not have their judgm ent in this life, unlike his sinful children w ho did have it in this life; but they w ill be judged at
the last day. H e is driven tow ards his understanding of the last day by his ow n experience of injustice and the very
differing judgm ent w hich sinners experience. A ll our struggles w ith the injustice of life today are designed to bring
us to a sim ilar focus- upon the return of the Lord Jesus as the just judge, and the establishm ent of eternal justice.

Job 21:19 You say, óG od lays up his iniquity for his childrenô. Let him  recom pense it to him self, that he m ay know  it-
G N B  "Y ou claim  G od punishes a child for the sins of his father. N o! Let G od punish the sinners them selves; let him
show  that he does it because of their sins". This w as particularly relevant to the exiles, w ho considered they w ere
unjustly suffering for their fathers' sins, and w hose argum ents are likew ise challenged in Ez. 18. A nd in Job's
im m ediate context, he is tacitly adm itting that his children had indeed sinned and been punished- but not for his sins,
but for their ow n sins, w hich he clearly w as not involved in.

Job 21:20 Let his ow n eyes see his destruction. Let him  drink of the w rath of the Alm ighty- G N B  "Let sinners bear
their ow n punishm ent; let them  feel the w rath of A lm ighty G od". See on :19.

Job 21:21 For w hat does he care for his house after him , w hen the num ber of his m onths is cut off?- The idea is that
in fact the w ickedness of the sinner is often not visited upon their children. Job argues (contrary to w hat Zophar has
just claim ed in the previous speech) that in fact the w icked are rarely cut dow n in this life, instead they prosper
(:17,18). A nd their children often don't suffer for the sins of the parents but instead profit from  them  (:19-21). W e
again m ust note how  Job actually engages w ith the w ords of the friends, w hereas they increasingly ignore his w ords
and attack the im age of "Job" w hich they have falsely created in their ow n m inds. See on :1,2.

Job 21:22 Shall any teach G od know ledge, since H e judges those w ho are high?- "Even those in high places"
(G N B ). The three friends have sim ilarities w ith the Jew ish system . W hen Job speaks of "the w icked" he is digging at



the friends, as they do at him  w hen they speak of the w icked. Thus he im plies here that they w ere trying to "teach
G od know ledge" - alluded to in R om . 11:34 and 1 C or. 2:16, w here the Jew s are m ocked for thinking they can
instruct G od and be "H is counsellor", thus linking the friends w ith the Jew s. A s Job suffered the judgm ents for their
sins and finally redeem ed them , so the Lord Jesus did for Israel.

Job 21:23 O ne dies in his full strength, being w holly at ease and quiet- The idea is that "one sinner" has an easy
death, w hereas others have D ivine judgm ent in this life (:25). Job has earlier accused the friends of those being "at
ease" (s.w . Job 12:5). H e sees them  as therefore being liable to future judgm ent, seeing they w ere not receiving
judgm ent in this life. Job had earlier lived a "quiet" life (s.w . Job 16:12). B ut now  that had been interrupted; he w as
experiencing judgm ent now , so that he w ould not face it in the last day. A nd earlier in this chapter it seem s that he
considered that this is w hat his sinful children had experienced w hen G od slew  them , paving the w ay for the idea
that in fact they w ere resurrected thanks to his restoration- see on Job 42:3. 

Job 21:24 H is pails are full of m ilk. The m arrow  of his bones is m oistened- Job's bones are often m entioned as
suffering; he w as receiving judgm ent in this life so he didn't have to face it at the last day (as in 1 Tim . 5:24). The
satan had been given specific authority to see Job's bones suffer (Job 2:5). H is suffering of the condem nation of the
w icked, w hose bones w ere to suffer, w as allow ed on the specific understanding that G od considered him  righteous
and not a sinner. This had been com pletely and w illfully forgotten by the friends, w ho w ere the "sons of G od" party
to those initial discussions w ith G od in the prologue. 

Job 21:25 Another dies in bitterness of soul, and never tastes of good- "B itterness of soul" is the very phrase Job
uses about him self (Job 3:20; 7:11; 10:1). H e clearly has him self in view . H is idea is that som e get their judgm ent in
this life, as he w as; and he contrasts him self w ith those like the friends w ho don't have their judgm ent now , but shall
have it in the last day.

Job 21:26 They lie dow n alike in the dust. The w orm  covers them - The im plication of Job's argum ent, as noted on :6,
is that indeed all experience death, but the difference w ill be at the future judgm ent. Job's belief in the m ortality of
m an and death as an unconscious state is hereby revealed, and it likely stood in contrast to the m ajority view s of the
tim e.

Job 21:27 Behold, I know  your thoughts, the devices w ith w hich you w ould w rong m e- The friends are accused of
'w ronging' Job by w icked "devices"; of actually planning w rong against him . 'W ronging' is the sam e w ord as "shake
off" in Job 15:33. Eliphaz w as so convinced that G od w ould do Job 'w rong' that he developed to the point of actually
devising to do w rong to Job, thus confirm ing the sense that the friends becam e the 'Satan' figure and actually did the
evil to Job w hich he initially w anted done.

Job 21:28 For you say, óW here is the house of the prince? W here is the tent in w hich the w icked lived?ô- "The
[w icked] prince" clearly refers to Job. The friends have not exactly aid these w ords, but Job as it w ere places the
im plication of their positions in inverted com m as, as if they had really said this in so m any w ords- w hen actually
they had only im plied it. So again w e see how  dialogue goes so w rong, w hen parties becom e sure that the
im plication of others' positions is w hat they have actually said- w hen they haven't. The friends do the sam e to Job,
but w e can say that Job does so m ore accurately and fairly than they do to him .

 

Job 21:29 H avenôt you asked w ayfaring m en? D onôt you know  their evidences- The friends constantly appeal to the
w isdom  of the sages and of previous generations. Job now  appeals to the general know ledge and observations of the
ordinary people, the "w ayfaring m en". H e is saying that observed reality sim ply differs to w hat the sages are saying.

Job 21:30 that the evil m an is reserved to the day of calam ity, that they are led forth to the day of w rath?- Job is
arguing that the w ay the w icked prosper m eans that they m ust face a future "day of w rath", and that this has been
figured out by ordinary "w ayfaring" people (:29) because it is so obvious. G od confirm s this view , by saying that H e
has "reserved" final judgm ent, although H e has created the things H e w ill use in that judgm ent and "reserved" them



until then (Job 38:23 s.w .).

Job 21:31 W ho shall declare his w ay to his face? W ho shall repay him  w hat he has done?- G N B  "There is no one to
accuse the w icked or pay them  back for all they have done". The answ er of course is that there is no such ultim ate
judgm ent or m oral om budsm an in this life. Y et justice and judgm ent m ust be done- and there m ust therefore be a
future day of judgm ent w hen G od shall do this. Job is driven relentlessly tow ards a focus upon the last day, just as
w e are by our experiences of injustice. A nd the appearance of G od in judgm ent at the end is a vindication of Job's
desire.

Job 21:32 Yet he w ill be carried to the grave. M en shall keep w atch over the tom b- The w icked are carried to
peaceful graves w ithout having faced judgm ent (:31). B ut therefore, the very peacefulness of their graves is a strong
argum ent for belief in a future day of judgm ent, and their resurrection to face it.

Job 21:33 The clods of the valley shall be sw eet to him . All m en shall draw  after him , as there w ere innum erable
before him - A s noted on :32, the apparent sw eetness of the death and burial of the w icked, going on generation after
generation, is a pow erful argum ent that in fact there m ust be a day of resurrection to judgm ent yet to com e. O r w e
can read w ith G N B  "Thousands join the funeral procession, and even the earth lies gently on their bodies".

Job 21:34 So how  can you com fort m e w ith nonsense, because in your answ ers there rem ains only falsehood?- LX X
"I have no rest from  your m olestation". If this reading is correct, w e have m ore evidence that the friends w ere in fact
the Satan, bringing the judgm ents upon Job. The friends initially cam e to "com fort" Job. B ut their refusal to engage
w ith him  as a person and his actual situation and w ords (see on :1,2) leads them  to do the very opposite. A nd so w e
see how  initially w ell m eaning dialogue turns to be destructive and the reverse of "com fort". The restoration
prophets announced "C om fort" to G od's people w ho w ere feeling and suffering as Job (Is. 40:1; 66:13); Job's lack of
com forters thereby m akes him  representative of the exiles.
 

 

 



Job C hapter 22
Job 22:1 Then Eliphaz the Tem anite answ ered- M uch of this speech is utterly irrelevant to w hat Job has just said.
Eliphaz assum es Job is protesting his righteousness, as noted on Job 21:1,2, the friends attack a straw  m an im age
they have built up of Job rather than engaging w ith that he has actually said. A nd they repeatedly forget the context
of Job as explained by G od in the prologue- that Job is a righteous m an, and his sufferings are not judgm ent for sin,
but rather to persuade the satan of his doubts. A nd the satan m orphs into the friends after the end of Job 2. Eliphaz
here does later m ention som e of Job's w ords (:15-20), but he m isrepresents them  to fit his ow n agenda. This again is
a parade exam ple of how  dialogue breaks dow n and becom es m ore than unhelpful.

Job 22:2 C an a m an be profitable to G od? Surely he w ho is w ise is profitable to him self- These w ords are applied by
Elihu to Job in Job 35:3. It seem s an obvious and unkindly w ilful m isquotation- until w e accept the view point that
Elihu is not so m uch speaking for him self, as sum m arizing for the audience the argum ents presented so far, w ith
Elihu playing the role of the friends in sum m arizing the argum ent so far. See on :21.

Job 22:3 Is it any pleasure to the Alm ighty, that you are righteous? O r does it benefit H im , that you m ake your w ays
perfect?- Eliphaz is now  propelled by his obsession against Job to say things about G od w hich are w ildly untrue,
and is specifically rebuked above the other friends for doing this at the end (Job 42:7). I w ould surm ise that his
w ords of Job 22:3 are specifically in view . For this is a com plete denial of all that G od reveals H im self to be. Job
rightly understood that G od as hum an creator has a tender desire to the w ork of H is hands (see on Job 14:15). B ut
Eliphaz speaks as if G od has no interest nor feeling tow ards those w ho are righteous, so far above caring is H e. A nd
this could not be a m ore serious m isrepresentation of the G od w ho is thrilled by every m ove a m an m akes tow ards
H im . See on :12.  

Job 22:4 Is it for your piety that H e reproves you- This is sarcasm . A nd this is the point w here w e know  that
dialogue is now  no longer dialogue. Eliphaz reached this low  point because he is sim ply ignoring all Job has said in
the previous speech, and has developed his ow n idea that Job's sufferings are D ivine reproof- w hen the prologue
m akes clear that they w ere for the benefit of the satan and the "sons of G od", the friends party to the original
discussion about Job.

That H e enters w ith you into judgm ent?- The prologue had m ade it clear to the "sons of G od", the friends, that Job
w as seen by G od as a righteous m an. H is sufferings w ere not D ivine judgm ent, but a m eans through w hich to teach
the friends.

Job 22:5 Isnôt your w ickedness great? N either is there any end to your iniquities- This is in total defiance of the
opening explanation in the prologue that Job w as not seen as w icked before G od. B ut just as people today lose their
basis in B iblical principle and statem ent and run headlong into assum ptions w hich lead to breakdow n of
interpersonal relationships, so Eliphaz has becom e convinced that Job is a sinner because he is suffering. The
greatness of his sufferings w as in order to persuade the friends / satan about Job's righteousness; but instead they are
so fixated on the idea that sin and judgm ent are proportional that they assum e that the great sufferings im ply great
w ickedness.

Job 22:6 For you have taken pledges from  your brother for nothing, and stripped the naked of their clothing-
Eliphaz is so convinced that Job is suffering because he sinned that he now  dogm atically states Job's sins in details.
W hat began as internal speculation w ithin him , he now  com es out w ith as fact. A nd w e see this happening all the
tim e in broken relationships. H e assum es that the stripping of Job of his clothing in Job 19:9 m ust have been because
Job had stripped others of their clothing. The sam e w ord is used of the stripping of G od's people of their glory (Ez.
16:39; 23:26; M ic. 3:3), w hich only happened because they them selves did not strip them selves of their clothing in
repentance (s.w . Is. 32:11;  Ez. 26:16). The stripping of Job, w hich also recalls the stripping of the priest A aron of
his clothes and "crow n" [m itre[ w hen his priesthood ended (N um . 20:26,28), w as therefore to elicit repentance in
him . A nd this is w hat w as finally achieved at the end of the book.

 

Job 22:7 You havenôt given w ater to the w eary to drink, and you have w ithheld bread from  the hungry- See on :6.



The focus of the Lord Jesus upon the positive is show n by the w ay the Lord quotes Job 22:7 in the parable of the
sheep and goats. These w ords are part of Eliphazôs erroneous allegations against Job- for Job w as a perfect m an, and
not guilty on these counts. Y et the Lord extracts elem ents of truth from  those w rong w ords, rather than just
contem ptuously ignoring them . Likew ise Job 22:25 speaks of G od being our ñtreasureé  our precious silverò (R V ).
Surely the Lord had this in m ind w hen saying that our treasure m ust be laid up ñin heavenò, i.e. w ith G od (for H e
often uses óH eavenô for óG odô). A nd Jam es follow s suite by approvingly quoting Job 22:29 about the lifting up of
the hum ble (Jam es 4:6).

Job 22:8 But as for the m ighty m an, he had the earth from  you. The honourable m an, he lived in it- The accusation
is that Job had given land to the m ighty and fam ous in return for favours from  them , w hereas he had despised the
poor (:7,9). W e m ust recall that Job w as "perfect" before G od and w as being tested for the sake of the education of
the friends. They as the "sons of G od" of Job 1:6 w ere party to those discussions. B ut now  Eliphaz is so persuaded
of his pet theory that Job's sufferings are for his sins, that he feels he can speculate about w hat those things w ere.
A nd that allow ance of him self to speculate now  leads him  to dogm atically m ake false accusation; dialogue is now
no longer dialogue but a feeding frenzy of hatred and self-justification. W e too can so easily descend this path.

Job 22:9 You have sent w idow s aw ay em pty, and the arm s of the fatherless you have broken- A s explained on :8,
Eliphaz began by nursing a pet theory: Job w as suffering because he had sinned, and G od's w ord of explanation
about w hy Job w as now  to suffer w as ignored. This led to internal speculation about Job's possible sins; and now  to
utterly dogm atic assertion of that w hich w as untrue. The path to every slander is sim ilar.

Job 22:10 Therefore snares are around you. Sudden fear troubles you- N ow  Eliphaz quotes som e of Job's w ords
describing his lam entable state. B ut still, as noted on :1, Eliphaz isn't engaging w ith Job's w ords and argum ents. H e
is m erely quoting Job's lam ents and descriptions of his illness, and gloating that "therefore", because of Job's sins,
these things have happened. This is not engagem ent w ith the w ords and arguem ents of another.

Job 22:11 or darkness, so that you can not see, and floods of w aters cover you- This m ay refer to fits of blindness
w hich Job com plains of, and a sensation of drow ning. O r the darkness can refer to the cosm ic 'pow er of darkness'
m any then believed in. It can be argued that the book of Job is a dialogue concerning evil and suffering, w ith three
popular view s being represented by the three friends. These view s are exam ined and corrected by the personal
history of Job, as w ell as by the epilogue and prologue to the book. Eliphaz seem s to be representative of the idea
that Job is being hit by supernaturally controlled evil- Eliphaz speaks of a force of darkness (Job 22:10,11) and
sinful or faulty A ngels living in an unclean H eaven (Job 4:18; 15:15). Y et the answ er to all this is that the Satan
figure is under G od's control, all Job's m isfortunes com e from  G od and H is A ngels- one of w hom  m ay have been
called 'the adversary' ('Satan')- are in fact perfectly obedient to H im  and not disobedient. A nd finally, Eliphaz and
the friends are rebuked for their various w rong understandings, w ith G od declaring H im self suprem e and ultim ate
sovereign. Likew ise B ildad's view  of A ngels in Job 25:5 "The stars are not pure in G od's eyes" is corrected by G od
in Job 38:7, w hen H e says that "the m orning stars sang together and all the Sons of G od shouted for joy".

Job 22:12 Isnôt G od in the heights of heaven? See the height of the stars, how  high they are!- This is sim ilar to
Eliphaz's terribly w rong claim  in :3 that G od is so far aw ay that H e is not so serious about hum an behaviour. Job
how ever is then accused of m isusing this to think that G od is unable to see his sinful behaviour (:13). The final
appearance of G od is surely to dem onstrate how  close G od is, and the height of H is exaltation is no barrier to H is
relationship w ith and feelings tow ard m an.

Job 22:13 You say, óW hat does G od know ? C an H e judge through the thick darkness?- This w as not Job's personal
view , but he w as falsely accused of holding it. In fact, this w as the very view  of the exiles, and it w as this
subconscious belief that G od could not see them  w hich led to their sins in the first place (Is. 29:15; 40:27; Jer. 23:24;
Lam . 3:44; Ez. 8:12). So even the experience of false accusation w as used by G od, so that Job felt the feelings of
G od's sinful people. Eliphaz w as proven w rong enough w hen the G od enveloped by the "thick darkness" of the Sinai
theophany saw  Israel's sin w ith the golden calf (s.w . D t. 4:11; 5:22). The "thick darkness" is created by G od (Job
38:9), it is H e w ho can shroud H im self from  hum an understanding; but this doesn't m ean that H e cannot "judge
through the thick darkness" (Job 22:13). The thick darkness w as only from  m an's view point; not from  G od's. The



fact m an feels G od to be distant and shrouded doesn't m ean H e actually is. A nd this is a fundam ental truth for all
tim e, that our perceptions of G od don't m ean that this is w hat H e actually is. For G od w as not created by m an in his
im age and likeness, but the other w ay around. "The thick darkness" is the term  used to describe the exile in B abylon
(Is. 60:2; Jer. 13:16; Ez. 34:12). B ut G od judged through this, and the exiles w eren't hidden from  G od because of it.

Job 22:14 Thick clouds are a covering to H im , so that H e doesnôt see- See on :13. A gain, these w ere false
representations of Job, attacking a straw  m an im age of Job w hich had no real existence and w as only in the m ind of
Eliphaz. G od created these thick clouds and could disolve them  at w ill, and m aintains them  w ithin a perfect balance
(s.w . Job 37:11,16).
H e w alks on the vault of the skyô- The idea is alluded to in Is. 40:22, w here the context is of assuring the exiles that
in fact they are not forgotten, and the G od w ho is enthroned over H eaven and earth has the absolute pow er to change
their situation in a m om ent.

Job 22:15 W ill you keep the old w ay, w hich w icked m en have trodden- The friends continually appeal to past
history. Their w isdom  is supposedly in line w ith that of the ancient sages; and they consider Job's behaviour to be in
line w ith that of previous sinners, those w ho lived before the flood (see on :16).

Job 22:16 w ho w ere snatched aw ay before their tim e- "Snatched aw ay" is only s.w . Job 16:8, w here Job com plains
his body is "shrivelled" or "snatched aw ay". Eliphaz is claim ing that Job is suffering just as those previously
condem ned by G od had done.
W hose foundation w as poured out as a stream - Literally, "w hose foundation w as poured out (so as to becom e) a
stream  or flood", possibly referring to how  the foundations of the earth appeared to turn into gushing w aters at the
flood (G en. 7:11).

Job 22:17 w ho said to G od, óD epart from  usô; and, óW hat can the Alm ighty do for us?ô- A  m isrepresentation of Job's
w ords (Job 21:14,15). The friends reasoned that Job w as a sinner because he w as suffering, therefore he w as to be
seen as associated w ith other sinners such as those destroyed by the flood, and therefore the reported w ords and
attitudes of those sinners m ust be those of Job. Like m any today in pseudo dialogue, the false steps of logic all arose
because they refused to engage w ith Job as a unique person and hear his actual w ords; instead they pigeon holed him
w ithin a certain category they had in their m inds. A nd treated him  as if he w ere like all the others they had placed
him  w ith.

Job 22:18 Yet H e filled their houses w ith good things, but the counsel of the w icked is far from  m e- A  sarcastic
quotation of Job's w ords, w here he had denied association w ith the "counsel of the w icked" (Job 21:16). The descent
into sarcasm  is a sure sign that genuine dialogue is over. Perhaps Eliphaz is claim ing that Job had justified the
sinners destroyed by the flood by noting that G od had "filled their houses w ith good things". W hilst there m ay be
evidence of prosperity just before the flood (M t. 24:38,39), Eliphaz is attributing w ords to Job w hich he sim ply
never said.
 
Job 22:19 The righteous see it, and are glad. The innocent ridicule them - Eliphaz equates the friends w ith "the
righteous... the innocent". B ut they have earlier condem ned Job for claim ing he is "innocent", arguing that in fact all
m en are im pure before G od. Their obsession w ith condem ning Job led them  to contradict them selves, to even
condem n them selves so that they m ight be seen as righteous and Job as sinful. A nd surely "ridicule" is never
appropriate for the righteous in their relationship w ith the w icked. Job w as indeed "the innocent", but he doesn't in
this sense rejoice, gloat over nor ridicule the friends. W hereas the friends do "ridicule" Job (s.w . Job 21:3). This
ridiculing of the innocent by those w ho w rongly thought they w ere innocent w as exactly w hat happened to the Lord
on the cross (Ps. 22:7 s.w .), and w hat w as done to the exile (Is. 33:19).

Job 22:20 saying, óSurely those w ho rose up against us are cut off- LX X  "H as not their substance been taken aw ay";
H eb. "Truly our adversary is cut dow n". Eliphaz is saying that the righteous, him self and the friends, w ould rejoice
in Job's death because their satan / adversary w ould then have been cut dow n. This is how  com pletely transform ed
w as their reasoning. They w ere acting as the satan to Job; for the satan figure m orphs w ith the friends after he



disappears from  the story. Job w as treated now  as the satan, the adversary. B ut thereby he cam e to save those w ho
w ere adversarial to him . H e thus bore their sins w hilst innocent, w hich is one of the great them es of the story. A nd it
is in this aspect that he points forw ard to the suffering, saving w ork of Lord Jesus.

The fire has consum ed their rem nantô- A lluding to how  the fire of G od consum ed the w ealth and fam ily of Job.

Job 22:21 Acquaint yourself w ith H im , now , and be at peace. Thereby good shall com e to you- Eliphaz orders Job to
repent, and thereby receive "good" from  G od. H e has overlooked Job's opening position, that the righteous receive
both "good" and "evil" from  G od's hand (Job 2:10). A gain w e see the defining param eters of the prologue
disregarded by the friends as they rush to judge Job according to their ow n assum ptions about him . "A cquaint
yourself w ith H im " is the very sam e H ebrew  phrase just used by Eliphaz in :2: "C an a m an be profitable to G od?".
Eliphaz has been arguing that being profitable to G od is not som ething G od is interested in and Job is w asting his
tim e. B ut here he contradicts him self. There are m any such bald and blatant contradictions w ithin the w ords of the
friends. This is w hat happens w hen a preexisting agenda becom es the basis for so called dialogue, and the other
party m ust be condem ned at all costs.

Job 22:22 Please receive instruction from  H is m outh, and lay up H is w ords in your heart- "Instruction" is "the law ",
the w ord usually used of the law  of M oses. Job w as to receive it, as Israel received it (D t. 31:26 s.w .). A gain he is
set up as the representative of Israel, w ho received the law  but refused to put it in their heart. This w as not the case
w ith Job personally, but he w as treated as if he had done w hat Israel did. , 

Job 22:23 If you return to the Alm ighty, you shall be built up- This is language clearly relevant to the building up of
the restored Zion w hich w ould happen if the exiles returned both to their G od and their land. Job had not departed
from  the A lm ighty, but he w as treated as if he had com m itted their sins.
If you put aw ay unrighteousness far from  your tents- Eliphaz quotes verbatim  from  the w ords of Zophar in Job
11:14. This again is a parade exam ple of dialogue gone w rong. Those on the accusing side start quoting each other
as authorities, w hilst continuing to ignore the actual person and w ords of the accused.

 
Job 22:24 Lay your treasure in the dust, the gold of O phir am ong the stones of the brooks- The idea is that Job
should stop valuing w ealth. G old w as w ashed dow n from  the upper reaches and w as found "am ong the stones of the
brook"; and Job is bidden leave it there. Y et again, the divinely given defining param eters of the prologue are
ignored; Job's w ealth w as from  G od and not because he sought it, and it w as rem oved from  him  in order to teach the
"sons of G od", the friends. B ut they had done w hat so m any do in their interpersonal relationships and supposed
diaogues w ith others; they had ignored the param aters defining the specific relationship in view , e.g. that w e are to
esteem  our brother better than ourselves, w e are to have the love w hich seeks to believe good rather than evil.

Job 22:25 The Alm ighty w ill be your treasure, and precious silver to you- "Treasure" is only s.w . "treasure" in :24,
the w ord also m eaning 'gold'. G od w as to be Job's gold and not literal gold. LX X  "and he shall bring thee forth pure
as silver that has been tried by fire". This is the im age used of the intended effect of Judah's sufferings in B abylon
(Is. 48:18; Ez. 22:18-22). If the LX X  is correct, then Job quotes this back to Eliphaz in Job 23:10. Job is arguing
back that he does not love gold over G od, and that he w ill him self com e forth as gold after the trials have finished.
U nlike the friends, w ho generally refuse to engage w ith Job's w ords in their speeches, Job specifically engages w ith
their w ords. See on :7.
 

Job 22:26 For then you w ill delight yourself in the Alm ighty- The exiles like Job w ere to finally delight them selves
in G od at the restoration, if they follow ed Job's path (s.w . Is. 58:14).

And shall lift up your face to G od- Perhaps the Lord had this in view  w hen H e com m ended the m an w ho like Job
w ould not lift up his face to G od (Lk. 18:13). The friends w ere only saved because Job w as allow ed to lift up his
face to G od for them  (s.w . Job 42:8,9). This w as all a pow erful w ay of teaching the friends that they w ere being
saved by absolute grace. The m an Job, w hose face they w ere sure G od w ould not accept, saved them  by lifting up
his face to G od. It w as the exiles w hose faces G od w ould not accept (s.w . M al. 1:8,9). Job w as treated like them



although he w as not like them ; he w as bearing the punishm ent of their sins in order to save them , just as he did for
the friends, w hose faces w ere likew ise unacceptable to G od.

Job 22:27 You shall m ake your prayer to H im , and H e w ill hear you. You shall pay your vow s-

Job 22:28 You shall also decree a thing, and it shall be established to you. Light shall shine on your w ays- LX X
"A nd he shall establish to thee again a habitation of righteousness and there shall be light upon thy paths". A gain
this is the language of later Isaiah about Zion's light and the restored Zion.

The decree w hich is established is parallel to the prayer w hich is heard (:27,28). This w as in fact true of Job, for it
w as thanks to his prayers that the friends w ere finally saved; w hen they had here insisted that G od didn't hear Job's
prayers. In fact it w as their prayers w hich w ere not heard. B ut there is a w ider principle here. A bsolute faith in
prayer w hich is according to G od's broad desires results in our requests  effectively being decrees of w hat is now
going to happen! It is not difficult for us to know  w hat the w ill of G od in the sense of H is desires is. W e have been
born again by the w ord of G od. W e w ere not born again by the w ill of m an, but by the  w ill  of G od. The w ill of G od
is therefore found in the w ord of G od (Jam es 1:18; 1 Pet. 1:23; Jn. 1:12-14). Thus if w e pray according to our
know ledge of G od's desires as explained in the w ord, w e are praying according to H is w ill- and therefore if w e have
faith "H e hears us". The Lord Jesus said as m uch: "If ye abide in M e, and M y w ords abide in you, ye shall ask w hat
ye w ill, and it shall be done unto you" (Jn. 15:7). N otice H e didn't say 'you w ill ask w hatever is according to G od's
w ill , and it w ill be heard'. W e ask w hatever w e desire, and w e w ill receive. This is because our w ill should be the
w ill of G od if the w ord of G od is in us. A nd as w e m ature, our experience of answ ered prayer gets better, because
w e m ore intuitively sense w hat is G od's w ill.

Job 22:29 W hen they cast dow n, you shall say, óBe lifted upô. H e w ill save the hum ble person- See on :7. This is
quoted in Jam es 4:6. A s noted earlier, the friends com e out w ith som e truths, but they are fram ed in the w rong
context. W hat they say is so true it is even w orthy of later quotation, but the context in w hich they use their 'truth' is
so w rong. A nd this is an exam ple for all tim e. The friends m ay be saying that Job now  cannot lift up the cast dow n
by his prayers nor save anyone (:27,28) because he is a sinner. A ll this w as turned right around at the end, w here it is
the friends w hose prayers cannot be heard, and w ho are saved from  their "cast dow n" position by Job's prayers.

Job 22:30 H e w ill even deliver him  w ho is not innocent. Yes, he shall be delivered through the cleanness of your
hands- There are tim es and places w here G od is w illing to save people for the sake of the spirituality of a third party,
but if he or she fails in this, deliverance doesnôt necessarily arise from  another place, as it w ould have done in
Estherôs tim e. Eliphaz perceived all this w hen he told Job that a truly righteous m an can ñsave the hum ble person.
H e shall deliver even him  that is not innocent: yeah, he shall be delivered through the cleanness of thine handsò (Job
22:30 R V ). A nd this w as proved true later on- for Eliphaz w as saved due to Jobôs m ediation for him .
 

 

 



Job C hapter 23
Job 23:1 Then Job answ ered- Job's reply over Job 23 and Job 24 slips into self justification and fails to engage
specifically w ith w hat Eliphaz has said in his last speech. Job 24 is largely a repeat of the general observation that
the w icked prosper, and the suffering of anyone is therefore no sign they are sinning. This all indicates the overall
decline of the dialogue. A nd it is a path follow ed by so m any failed personal interactions.
 

Job 23:2 Even today- A s if to say that yes, I am  still going to keep com plaining about m y situation.

M y com plaint is grievous. H is hand is heavy in spite of m y groaning- A V  "M y stroke is heavier than m y groaningò.
Job fell into the trap of thinking that his terrible situation som ehow  allow ed him  to speak w hatever w ords cam e into
his head. Job felt he hadnôt been ófedô and so he w as entitled to ñbrayò and ñlow ò over his m isfortune (Job 6:5).
B ecause of the w eight of his sufferings, he thereby justified the fact that "Therefore have m y w ords been rash (Job
6:3). Likew ise ñTherefore I w ill not refrain m y m outh; I w ill speak in the anguish of m y spiritò (Job 7:11). ñI w ill
give free course to m y com plaint. I w ill speak in the bitterness of m y soulò (Job 10:1 R V ). Zophar criticizes Job
being ñfull of talkò and speaking ñthe m ultitude of w ordsò, ñfor thou sayest, m y doctrine is pureò (Job 11:1-4)- as if
Job felt that because he held true doctrine he w as justified in pouring out w ords as he did. ñW hy should I not be
im patient?ò (Job 21:4 R V ). ñToday is m y com plaint bitter. M y stroke is heavier than m y groaningò (Job 23:2)- i.e.
his com plaining w as due to his sufferings. ñIf I hold m y peace, I shall give up the spiritò (Job 13:19 R V m g.). Job felt
that the situation he w as in forced him  to use the w ords he did, and certainly justified it [w e m ay w ell have used this
reasoning ourselves w hen justifying the use of bad language]. B ut in the end, Elihu on G odôs behalf rebuked him  for
his w rong w ords. A nd Job him self recognized: ñI am  vile. I w ill lay m ine hand upon m y m outhò in regret of his
w ords (Job 40:4). ñW herefore I loathe m y w ords and repentò (Job 42:6 R V m g.). H e realized his m istake: he had
thought that the situation justified his w ords. N ow  he hung his head and adm itted that there w as no justification for
speaking in the w ay he had. Especially in the m atter of the tongue, w e can so easily justify ourselves; óI only said /
did it [or didnôt do it] becauseé ô. A nd it is all so child-like. O nce w e leave off all attem pts at self-justification, w e
w ill face up to our sins.
Job understood G od to be in control in H eaven; he rejects the idea of a cosm ic conflict going on óup thereô w hich the
friends seem  to allude to. M ore specifically, Job speaks of how  G odôs hand form s and can pierce the ñcrooked
serpentò and sm ite any m onster (Job 26:11ï14). Itôs as if Job is m ocking the idea that G od has let him  go into the
hands of the cosm ic m onsters w hich the friends believed in. For Job so often stresses that it is the ñhand of G odò
w hich has brought H is affliction (Job 19:21; 23:2). That D ivine hand w as far greater than any m ythical óSatanô
figure. The them e of his speech in Job 28 is that Y ahw eh alone is to be feared throughout the entire cosm os. N obody
else ï such as the óSatanô figures alluded to by the friends ï needed to be feared.

Job 23:3 O h that I knew  w here I m ight find H im ! That I m ight com e even to H is seat!- Job sought to "probe" (A V
"find out") the A lm ighty (Job 23:3; 28:12), w hereas Elihu appears to agree w ith Zophar that "the A lm ighty" cannot
be 'found out' (Job 11:7; 37:23). G od's ow n appearance at the end is perhaps an answ er to this. H e cannot be 'found
out' by intellectual argum ent or personal righteousness, but H e still responds to the spirit of Job's request by
appearing. Instead, H e 'finds out' people and saves them  by grace. Paul expresses the sam e idea w hen he w rites that
it is not so m uch a case of m an 'know ing G od', but rather of being "know n of G od" by grace (G al. 4:9).       

Job 23:3 perhaps epitom izes this desire of Job for judgm ent day: ñO h, that today I m ight find him , that I m ight com e
to his judgm ent seat!ò (N A B ). H e w anted the judgm ent seat to com e that very day! The invisible hand of G od is
w orking in every life that suffers from  onesô brethren óplaying G odô in false judgm ent of usé  to lead us to this
w onderful and blessed attitude.

The use of the w ord "order" in Job's w ords in 23:3-6 repays exam ination: " O h that I knew  w here I m ight find
(G od)! that I m ight com e even to H is seat!. I w ould order m y cause before him , and fill m y m outh w ith argum ents...
W ill H e plead against m e w ith his great pow er? N o". See on :10.

 

Job 23:4 I w ould set m y cause in order before H im , and fill m y m outh w ith argum ents- Earlier, Job had judged



him self, setting in order his legal case, but declaring him self righteous (Job 13:8). B y Job 23:4, Job is realizing that
he needs to set his case in order before G od; but he can't find G od, or get G od to engage in this gam e of judgm ent.
H e needed the final appearance of G od at the end of the book to review  his case, and declare that he is in fact w rong
and condem ned. B ut by grace, G od w ill count him  as right. H e w as prepared for this by Elihu's speech in Job 37:19:
"Teach us w hat w e shall tell H im , for w e canôt m ake our case by reason of darkness". "M ake our case" is s.w . "set
m y cause in order".

Job appeals for ów itnessesô (Job 9:33ï35; 16:18ï22; 19:20ï27), an advocate in H eaven (Job 9:33), denies his guilt
and dem ands a legal list of his sins (Job 13:19), he w ishes for G od to com e to trial (Job 9:3), and thus Job is
described as a m an w ho has taken out a ócaseô w ith G od (Job 23:4; 40:2). Job 29ï31 is effectively Jobôs declaration
of legal innocence and an appeal to G od to hear his case m ore sym pathetically (Job 31:35). A nd of course G od
pronounces a final legal verdict at the very end (Job 42:7), in response to Jobôs earlier plea: ñSleeplessly I w ait for
H is replyò (Job 16:22). Itôs as if the w hole experience of Job w as [at least partly] in order to test out the C anaanite
theories of óSatanô, suffering and evil in the court of H eaven; and also the various theories w hich arose to explain
Judah's captivity in B abylon. The friends represent the traditional view s of evil, and often m ake reference to the
m yths of their day about óSatanô figures. They speak as if they are the final court ï Eliphaz speaks of how  the judges
and elders of their day, the ñholy onesò, had concluded Job w as guilty, and that they, the friends, w ere right: ñTo
w hich of the holy ones w ill you appeal [legal language]?... w e have [legally] exam ined this, and it [Jobôs guilt] is
trueò (Job 5:1,27). This is of great com fort to those w ho feel m isjudged by m an ï above them  in H eaven the ultim ate
H eavenly court is considering our case, and that is all that m atters.

Job 23:5 I w ould know  the w ords w hich H e w ould answ er m e, and understand w hat H e w ould tell m e- Job prom ises
to be obedient and acceptant of w hatever outcom e there w as from  his m eeting w ith G od. A nd w hen G od does finally
appear and in a w ay condem n him , he does accept this. O r perhaps the sense is sim ply as in G N B  "I w ant to know
w hat he w ould say and how  he w ould answ er m e".

Job 23:6 W ould H e contend w ith m e in the greatness of H is pow er? N o, but H e w ould listen to m e- A V  "W ould he
plead against m e...?". G od, and Elihu on H is behalf, did plead against Job by recounting G od's pow er. Judgm ent
before G od w as not quite as Job had im agined. W hen Elihu w as established in Job's m ind as G od's true
representative, he found that he had nothing to say, as he thought he w ould have. Elihu seem s to refer back to this
speech w hen he challenges the dum founded Job: "If thou hast anything to say, answ er m e... if thou canst answ er m e,
set thy w ords in order before m e" (Job 33:32,5 A V ). Elihu has in m ind Job 23:4 "I w ould set m y cause in order
before H im ". Job several tim es spoke of how  he w ould fully explain him self to G od, if he found H im . Y et in the
presence of G od and Elihu, he finds that all the w ords dry up. W ords becam e irrelevant. A ll he can do is behold the
m ajesty of G od's righteousness, and declare his ow n unrighteousness. That spiritual pinnacle of Job still lies ahead
for the m ajority of us. The desire to speak is a desire to express our ow n thoughts. W ords are a construct w hich can
trap us. O nly G od's w ords can liberate. There is a w ordless elem ent in being truly hum bled before the A lm ighty.

Job 23:7 There the upright m ight reason w ith H im , so I should be delivered forever from  m y judge- Job's
im agination of judgm ent day w as that there w ould be som e upright person present w ho w ould be as his advocate,
and deliver him  from  G od as his judge. Elihu appears according to Job's w ish (Job 33:6); but he condem ns Job. A nd
G od then appears in person to judge Job. Elihu couldn't save Job from  that.

Job 23:8 If I go east, H e is not there; if w est, I canôt find H im - W e note there w as no G od to be found to the east,
w hereas H e is apparently present at the other com pass points, although invisible to Job. Perhaps this w ould be a
reference to the spiritual bankruptcy of the children of the east, from  w here the friends had com e from . It w ould also
be a statem ent from  Job, as one of the greatest of the children of the east, that there w as no G od in his surrounding
society.

Job 23:9 H e w orks to the north, but I canôt see H im . H e turns south, but I canôt catch a glim pse of H im - "The north"
in H ebrew  is 'the hidden place'. There appears to be the idea that G od is indeed at w ork to the north and south, but
Job can't glim pse G od there.

Job 23:10 But H e know s the w ay that I take- Job cannot discern the w ay G od takes, not even the com pass point H e



is w orking on; but the point is that G od know s the w ay Job takes. Paul expresses the sam e idea w hen he w rites that
it is not so m uch a case of m an 'know ing G od', but rather of being "know n of G od" by grace (G al. 4:9). See on
:3.      

W hen H e has tried m e, I shall com e forth like gold- This appears to be an allusion to Job 22:25 LX X  "and he shall
bring thee forth pure as silver that has been tried by fire". This is the im age used of the intended effect of Judah's
sufferings in B abylon (Is. 48:18; Ez. 22:18-22). If the LX X  is correct, then Job quotes this back to Eliphaz here in
Job 23:10. Job is arguing back that he does not love gold over G od, and that he w ill him self com e forth as gold after
the trials have finished. U nlike the friends, w ho generally refuse to engage w ith Job's w ords in their speeches, Job
specifically engages w ith their w ords.

Job 23:11 M y foot has held fast to H is steps. I have kept H is w ay, and not turned aside- Job says this in the context
of having lam ented that he senses G od's activity in various places, but cannot see G od there (:9,10). B ut he has
planted his feet in the footsteps left by the invisible G od and not turned aside from  that path. Job "held fast" to G od's
footprints, even though H e didn't see H im , and yet he later realized that the afflictions G od sent had taken hold [s.w .
"held fast"] to him  (Job 30:16). W e see here the m utuality betw een G od and m an, achieved through the experience
of suffering brought by H im .

Job 23:12 I havenôt gone back from  the com m andm ent of H is lips. I have treasured up the w ords of H is m outh m ore
than m y necessary food- Job had had no fresh revelation from  G od since G od gave the satan pow er over him .
Perhaps he had been party to the discussion betw een G od, satan and the other "sons of G od" (the friends) recorded
in the prologue. H e w ould have hung on to G od's statem ent that H e considered Job to be H is righteous servant. A nd
that the afflictions w ere som ehow  for the benefit of the friends / satan / "sons of G od". See on :14. B ut there is a
w ider principle here. The W ord of G od should be our daily food - indeed, our dependence upon it, and natural desire
for it, should be even greater than our instinctive appetite for physical food: ñ... I have treasured the w ords of his
m outh m ore than m y necessary foodò w as Jobôs feeling (Job 23:12). Jerem iah likew ise: ñY our w ords w ere found,
and I ate them , and Y our w ord w as to m e the joy and rejoicing of m y heartò (Jer. 15:16). M aking tim e during each
day for regular B ible reading is therefore a vital thing to build into our pattern of daily life. A n uninterrupted 30
m inutes of B ible study first thing in the m orning is bound to start us off each day in the right spiritual gear. Such
faith-form ing habits are vital.

Job 23:13 But H e stands alone- The idea m ay be that G od rem ained "alone" from  Job's perspective, refusing to
allow  Job to com e to H im  and enter into dialogue.
And w ho can oppose H im ? W hat H is soul desires, even that H e does- The dram atic story of Job thrice uses the sam e
phrase as in Is. 43:13, concluding that "w ho can hinder...?" G od's w ay (Job 9:12; 11:10; 23:13). The exiles w ere to
understand that no hum an opposition or discouragem ent can turn back or hinder G od's purpose to save H is people,
even if they are as Job in suffering. H is saving and restorative purpose w ill not be hindered, if w e w ish to identify
w ith it.

Job 23:14 For H e perform s that w hich is appointed for m e. M any such things are w ith H im - A gain Job dem onstrates
his understanding that all his afflictions w ere from  G od, not any cosm ic satan being. A nd those afflictions w ere
those "appointed"- perhaps referring to G od's w ords in the prologue, w hich Job had continually m editated upon (see
on :12; Job 24:1).

Job 23:15 Therefore I am  terrified at H is presence. W hen I consider, I am  afraid of H im - Job has lam ented that he
senses G od but cannot see H im  (:8,9). B ut clearly he felt H is presence in a very real m anner. So w e conclude that
the presence of G od can be felt in H is very absence. W e like Job can sense H is hand w orking through H is very
silence and apparent lack of direct engagem ent w ith us.  

Job 23:16 For G od has m ade m y heart faint. The Alm ighty has terrified m e- See on :17. W e can read this 'terror' as a
reference to the panic attacks w hich w ere apparently part of Job's sickness (s.w . Job 22:10).

Job 23:17 Because I w as not cut off before the darkness, neither did H e cover m y face w ith the thick darkness- The



H ebrew  in :16,17 is difficult, and G N B  offers "A lm ighty G od has destroyed m y courage. It is G od, not the dark, that
m akes m e afraidð even though the darkness has m ade m e blind". The darkness w as typically associated w ith cosm ic
forces of evil. Job sees through that and perceives it is G od behind the darkness. The exiles had to learn the sam e (Is.
45:5-7).
 

 

 



Job C hapter 24
 

Job 24:1 W hy arenôt tim es laid up by the Alm ighty? W hy donôt those w ho know  H im  perceive H is days?- This could
be read as a com plaint that G od's people don't realize the tim e periods of H is operations in advance. Job sensed that
his afflictions w ere for a period (see on Job 23:12,14), but he didn't know  the end point. There is a purpose to that.
A ll attem pts to understand B ible prophecy as history and tim e periods predicted in advance are m issing the w hole
point; these prophecies are so that w e w ill understand once the fulfilm ent com es, rather than presenting history in
advance. 

Job 24:2 There are people w ho rem ove the landm arks. They violently take aw ay flocks, and feed them - A lluding to
the taking aw ay of Job's flocks. Probably his landm arks w ere rem oved at the sam e tim e. I have suggested that the
satan figure m orphs into the friends, and they m ay actually have been responsible for the theft of Job's flocks. The
B edouin tribes w ere certainly from  the sam e areas as the friends cam e from . Job m ay be hinting that the theory that
sin brought judgm ent w as w rong, because the sins of the friends against him  w eren't being im m ediately judged.

Job 24:3 They drive aw ay the donkey of the fatherless, and they take the w idow ôs ox for a pledge- "D rive aw ay" is
the w ord used of the driving of G od's people into captivity (D t. 4:27; 28:37). The exiles w ere w ondering w hy
judgm ent had com e upon them , and not upon their captors and abusers. The answ er of the book of Job is that they
w ere as Job, and the w icked w hose day of judgm ent w as surely to com e ultim ately refer to their captors.

Job 24:4 They turn the needy out of the w ay. The poor of the earth all hide them selves- Turning aside the poor out of
the w ay is the very phrase used in A m . 2:7 of how  the Jew ish leadership had done this to the righteous rem nant.
A gain, the idea is that sufferings of the righteous rem nant w ere going to be finally judged, even though it appeared
as if the w icked had got aw ay w ith it. This had pow erful relevance to the exiles.

Job 24:5 Behold, as w ild donkeys in the desert, they go forth to their w ork, seeking diligently for food. The
w ilderness yields them  bread for their children- It's unclear w hether those referred to are the B edouin tribes of the
preceding verses, or the desperately poor w ho are not helped by them  (as in the subsequent verses). Possibly the
am biguity is purposeful, as if to m ake the point that those B edouin tribes didn't help their ow n people even, and they
them selves becam e poor and desperate. See on :6.

Job 24:6 They cut their provender in the field. They glean the vineyard of the w icked- LX X  "They have reaped a
field that w as not their ow n before the tim e: the poor have laboured in the vineyards of the ungodly w ithout pay and
w ithout food". The im pression is that they w ere them selves thieves and yet w ere also oppressed by others; see on :5.

Job 24:7 They lie all night naked w ithout clothing, and have no covering in the cold- Particularly relevant to the cold
desert nights in the region.

Job 24:8 They are w et w ith the show ers of the m ountains, and em brace the rock for lack of a shelter- This could
perhaps hint that through the experience of affliction, m en "em brace the rock", a sym bol of G od and H is Son, the
M essiah Jesus. Job likew ise w as in essence led to the spirit of C hrist through his experience of the abuse of others
and lack of com fort from  his ow n brethren.

Job 24:9 There are those w ho pluck the fatherless from  the breast, and take a pledge of the poor- B aby stealing w as
exactly the sort of thing practiced by the B edouin A rab groups w ho had stolen Job's property, perhaps under the
direction of the friends (see on :2). Job has accused the friends of abusing the fatherless (Job 6:27). The friends
accused Job of doing so (Job 22:7). Job now  insists that it is the w icked w ho do this (Job 24:3,9), and is dogm atic
that he has in fact blessed the fatherless (Job 29:12; 31:17,21). A s explained on Job 42:7, Job in various aspects
suffers as if guilty for the very sins com m itted by the friends. H e w as their representative, and suffered the results of
their sins, although he hadn't com m itted them . Therefore at the end, his prayer and further sacrifice for them  w as
accepted, and they w ere thereby saved- by grace indeed.



Job 24:10 so that they go around naked w ithout clothing. Being hungry, they carry the sheaves- K eeping the pledge
of the poor so he is left naked (:9) w as recognized from  earliest tim es as w icked behaviour. It is condem ned in the
law  of M oses. B ut Job is observing that those w ho do even such things are apparently not im m ediately judged.

Job 24:11 They m ake oil w ithin the w alls of these m en. They tread w ine presses, and suffer thirst- The w icked didn't
even let their w orkers drink from  the grape juice they w ere treading out. The law  of M oses allow ed even anim als to
eat bits of w hat they w ere treading out. This legislation clearly had a basis in very early standards of w hat w as right
and w rong, for the book of Job appears to be about a situation before the tim e of M oses. 

Job 24:12 From  out of the populous city, m en groan. The soul of the w ounded cries out, yet G od doesnôt regard the
folly- B ecause G od doesn't judge the abuses listed in the previous verses, it is therefore w rong to suggest that H e
im m ediately judges sin w ith suffering, and rew ards obedience w ith m aterial blessing. That's Job's point. B ut Job also
feels he has 'cried out' to G od for justice and not been heard (Job 19:7; 30:20); and that there is nothing w rong w ith
crying out to G od in distress, it is a perfectly natural reaction (Job 24:12). O ne com m ent upon this is that the young
ravens cry out to G od for food and yet are not alw ays heard (Job 38:41 s.w .). B ut G od in the w ider picture sustains
all of creation by grace. Job did w ell to cry out to G od even if there w as no answ er, because the hypocrites do not
'cry out' to G od w hen they are facing judgm ent (Job 36:13 s.w .). Job feels hurt that G od has not responded to his
'crying out' because he says that w hen the needy cried out to him , he had heard (Job 29:12 s.w .). B ut here w e see his
w orks based approach; he thought that his response to those w ho cried out to him  m eant that therefore G od m ust
respond to his crying out. A nd G od is not so prim itive. H is apparent silence is because H is response is not
predicated upon hum an w orks and charity. It is by grace alone, as is taught in H is final appearance to Job. The exiles
likew ise w ere to finally see the response to their crying out to G od in the restoration (Is. 58:9), just as their
representative Jonah cried out to G od from  the belly of sheol am idst the sea of nations, and w as heard (s.w . Jonah
2:2).

Job 24:13 These are of those w ho rebel against the light. They donôt know  its w ays, nor stay in its paths- The
im plication could be that these people knew  the light but refused to w alk in the w ay of light nor its paths; w hereas
Job insists he has held to the true path (Job 23:11). H e perhaps is m aking oblique reference to the friends; w ho m ay
be the w icked w ho had stolen his flocks (see on :2). B ut this attacking of the partner in dialogue is an indication that
the dialogue is failing: 'I held on to the true path, you didn't' is not engagem ent w ith w hat has been said.

Job 24:14 The m urderer rises w ith the light. H e kills the poor and needy. In the night he is like a thief- Job is
appearing to overly labour his point; that the w icked are not im m ediately judged, nor are the righteous im m ediately
rew arded. H e alm ost revels in his description of w icked deeds w hich go unpunished, m aking the point that light or
darkness m ake no difference to the w icked. D arkness is not a deterrent to them ; they sin equally using both the light
and the darkness. Therefore the accusation that Job has sinned in darkness is therefore untrue. B ut Job appears to be
labouring his point. This too is a feature of how  dialogue goes w rong once the actual w ords of our partner are
ignored; lengthy digressions are m ade to prove a relatively m inor point, and the essential thrust of the argum ents is
thereby lost. 

Job 24:15 The eye also of the adulterer w aits for the tw ilight, saying, óN o eye shall see m eô. H e disguises his face-
A s noted on :14, the idea is that the w icked sin as m uch in the light as in the darkness. M urderers take the light as a
signal to m urder (:14), w hilst adulterers w ait for darkness to com m it adultery. 

Job 24:16 In the dark they dig through houses. They shut them selves up in the daytim e. They donôt know  the light-
A s com m ented upon on :14, Job is far over labouring his point- that sinners sin in both the light and the darkness. 

Job 24:17 For the m orning is to all of them  like thick darkness, for they know  the terrors of the thick darkness-
Perhaps the idea is that they are disappointed w hen the m orning com es, because they have to stop their w icked
w orks. B ut A V  "the shadow  of death" for N EV  "thick darkness" suggests that the m orning is the tim e of their death.
Job envisaged a m orning com ing w hich w ould m ean judgm ent and death for the w icked. In the end this w as to be
the hope of the exiles too, that a day of judgm ent w ould com e w ith the arising of M essiah as the daw n (M al. 4:2).



Job 24:18 They are foam  on the surface of the w aters. Their portion is cursed in the earth. They donôt turn into the
w ay of the vineyards- G N B  "The w icked are sw ept aw ay by floods, and the land they ow n is under G od's curse; they
no longer go to w ork in their vineyards". This is relevant to the Jew s exiled from  their inheritance in the land and
their vineyards. A V  "H e is sw ift as the w aters" m ay refer to the sw ift com ing of D ivine judgm ent, like a flash flood
of w aters. The sam e w ord is used of the judgm ent of G od's people (Lam . 4:19).

Job 24:19 D rought and heat consum e the snow  w aters, so does Sheol those w ho have sinned- In Job 6:17, Job sees
the m elting of the snow  w aters as representing the failing com fort of his three friends; now  he uses the figure about
the destruction of the w icked; he com es tow ards the conclusions that his friends, his fellow  "sons of G od" of Job 1:6,
w ere in fact sinners, they are the w icked B edouin people w ho have brought his trials (see on :2). A nd this is all
preparing the w ay for him  to finally pray for their forgiveness and salvation at the end of the book. Job, the righteous
rem nant am ongst the captives, w ere to pray for and save the unspiritual m ajority; but they had to be convinced of
how  far astray their brethren really w ere. W e note too that sheol, the grave, is understood by Job as the destruction
of sinners; although he him self speaks of how  sheol is w aiting for him , although he believed he w ould be resurrected
to justification in a bodily form . H e therefore believed that the w ages of sin is death (R om . 6:23) in the grave [sheol,
w here both righteous and w icked alike go], and not eternal torm ent in som e other place.

Job 24:20 The w om b shall forget him . The w orm  shall feed sw eetly on him . H e shall be no m ore rem em bered.
U nrighteousness shall be broken as a tree- G N B  "N ot even their m others rem em ber them  now ; they are eaten by
w orm s and destroyed like fallen trees". A s noted on :19, Job understood the judgm ent of the w icked as being eternal
death, rather than conscious eternal torm ent. In Job 17:14, Job uses the sam e language about his ow n im pending
death. H e believed that both he and the w icked w ere going to the sam e place in death; the difference w as therefore in
that Job w ould be resurrected, w hereas the w icked w ould rem ain dead. 

The language of judgm ent as a tree being broken dow n w as relevant to the exiles, w ho w ere bidden see their hope in
the revival of the cut dow n stum p, shooting forth as the shoot w ho w ould be know n as M essiah.

Job 24:21 H e devours the barren w ho donôt bear. H e show s no kindness to the w idow - Job appears unable to resist
the tem ptation to dw ell yet further upon the w ickedness of the w icked; for this further com m ent upon them  appears
slightly out of context betw een verses 20 and 22. H e begins to bring G od into the equation, but then in this verse
flips back to relishing how  w icked are the w icked, and how  they avoid judgm ent in this life. Such an attitude w ould
be appropriate if indeed the w icked he had in view  w ere the friends w ho w ere seated before him  (see on :2).

Job 24:22 Yet G od preserves the m ighty by H is pow er. H e rises up w ho has no assurance of life- The 'rising up'
could m ean that the w icked m ighty people are not only preserved alive by G od, but at tim es rise up from  their
tem poral sufferings.

Job 24:23 G od gives them  security, and they rest in it. H is eyes are on their w ays- The apparent security of the
w icked is from  G od, som ehow ; but G od's eyes [a reference to the A ngels?] are on their w ays, and therefore [by
im plication] they w ill com e to judgm ent.

Job 24:24 They are exalted; yet a little w hile, and they are gone. Yes, they are brought low , they are taken out of the
w ay as all others, and are cut off as the tops of the ears of grain- This w as how  the Egyptians harvested corn,
cutting off the entire ear of corn at the top of the stalk, and lends support to the im pression that these things really
happened "in the land of U z" to a historical Job (see on Job 1:1). The death of the w icked "as all others" im plies to
job that there m ust be a future point of justification for the righteous; for the w icked and the righteous die the sam e
death, as other scripture also m akes clear.

Job 24:25 If it isnôt so now , w ho w ill prove m e a liar, and m ake m y speech w orth nothing?- Job has argued him self
into an invincible position, in his ow n eyes. Indeed, all he says is true; but like the friends, truths are expressed but
w ithin a w rong context. Finally Job is to lay his hand upon his m outh in repentance (Prov. 30:32; M ic. 7:16) and
recognize he has not spoken rightly (Job 40:4), although he earlier dem anded the friends lay their hands upon their



m ouths before the pow er of his argum ents (Job 21:5). G od confirm s this by rem arking that w hoever has hope of
overcom ing Leviathan, H is great beast (perhaps representing death and hum an m ortality) is a liar to think he has
such hope (Job 41:9 s.w . "liar"). Job has forgotten his hum anity, despite being 'right' in his argum ents. This is the
problem  w ith possessing truth; it can lead us to w rongly forget our hum anity and consider ourselves invincible. 
 

 



Job C hapter 25
 

Job 25:1 Then Bildad the Shuhite answ ered- H ere B ildad is m erely using the previous argum ents of Eliphaz in Job
11:17; 15:15. This is another sign that dialogue has failed- w hen one side starts quoting the w ords and argum ents of
their ow n side, rather than engaging w ith the actual w ords of the other side. These dialogues are recorded to teach us
how  not to dialogue, and to see the extrem e consequence of refusing to even w ant to understand each other.

Job 25:2 D om inion and fear are w ith H im . H e m akes peace in H is high places- A gain, this is true, but it is a truth
used in a w rong context. For B ildad's argum ent here is a repeat of w hat Eliphaz has said, that G od is so great and
high, considering even the A ngels unclean, that H e is really not that concerned w ith m an, and Job's idea that G od
ought to be passionately concerned about him  is therefore blasphem ous.

Job 25:3 C an H is arm ies be counted? O n w hom  does H is light not arise?- The arm ies presum ably refer to H is
A ngels (as G N B ). Job didn't disagree w ith this; he has just argued in Job 24:14-17 that indeed G od's light is
everyw here, but sinners refuse to w alk in it, and the presence of darkness or H is light is no deterrent to sinners. B ut
that argum ent is totally bypassed by B ildad here because he is set on repeating earlier argum ents of his friend
Eliphaz. A gain, this is all a parade exam ple of dialogue gone w rong.

Job 25:4 H ow  then can m an be just w ith G od? O r how  can he w ho is born of a w om an be clean?- B ildad isn't
engaging w ith Job's argum ents now , he is sim ply repeating the false statem ents of Eliphaz that the hum an condition
is such that w e can never be just w ith G od. B ildad has forgotten the param eters im posed by G od in the prologue-
that in H is eyes, Job w as perfect. The final justification of Job w ith G od, by grace, w as an answ er enough to this
w rong view  of hum an nature. See on :6.
The question "H ow  can a m an be just w ith G od?" is the sam e question as 'H ow  can a m an ever be clean before a
perfect G od?', and is repeated in this form  in Job 9:30; 15:15; 25:4.   The exiles had considered them selves cleansed
w hiter than snow  because of their obedience to som e parts of the M osaic law  (Lam . 4:7), but failed to accept that
such cleansing to be w hiter than snow  is only possible by doing w hat D avid did, and casting ourselves upon G od's
grace outside of justification by w orks (Ps. 51:7). Job w as to learn this lesson at the end. It w as this offer w hich w as
m ade to Job just as it w as to Judah under judgm ent (Is. 1:18).

Job 25:5 Behold, even the m oon has no brightness, and the stars are not pure in H is sight- It can be argued that the
book of Job is a dialogue concerning evil and suffering, w ith three popular view s being represented by the three
friends. These view s are exam ined and corrected by the personal history of Job, as w ell as by the epilogue and
prologue to the book. Eliphaz seem s to be representative of the idea that Job is being hit by supernaturally controlled
evil- Eliphaz speaks of a force of darkness (Job 22:10,11) and sinful or faulty A ngels living in an unclean H eaven
(Job 4:18; 15:15). Y et the answ er to all this is that the Satan figure is under G od's control, all Job's m isfortunes
com e from  G od and H is A ngels- one of w hom  m ay have been called 'the adversary' ('Satan')- are in fact perfectly
obedient to H im  and not disobedient. A nd finally, Eliphaz and the friends are rebuked for their various w rong
understandings, w ith G od declaring H im self suprem e and ultim ate sovereign. Likew ise B ildad's view  of A ngels in
Job 25:5 "The stars are not pure in G od's eyes" is corrected by G od in Job 38:7, w hen H e says that "the m orning
stars sang together and all the Sons of G od shouted for joy".

 

Job 25:6 how  m uch less m an, w ho is a w orm , the son of m an, w ho is a w orm !- B ildad is sim ply w rong to argue that
because m an is a w orm , therefore he is of no particular value to G od, seeing that his nature m eans that he can never
be clean nor just before G od (see on :4). This is not the case. The Lord Jesus had hum an nature but w as clean and
just before G od, show ing for all tim e the possibilities intrinsic w ithin hum an nature. The sam e w ord is used of how
H e on the cross felt as a w orm  (Ps. 22:6). It is the very m essage to the exiles: "Fear not, you w orm  Jacob, and you
m en of Israel: I w ill help you" (Is. 41:14). Though their sins w ere red as the crim son w orm  (s.w .), they w ould be
m ade w hite as w ool (Is. 1:18). The low ness of m an is no barrier to being clean before G od, nor to being revived and
used by H im .
 



 



Job C hapter 26
Job 26:1 Then Job answ ered- The speech of Job recorded in Job 26-31 is the longest in the book. The pattern of
each of the three friends giving a speech and Job replying, spread over three speeches, appears to slightly break
dow n in that Zophar doesn't give his third speech. W e note that B ildad's final speech w as very brief, and w as really
only quoting previous w ords from  Eliphaz (Job 25). This could all create the intentional im pression in the dram a that
the friends w ere running out of steam  in their argum ents. Job now  m akes a very long speech... but that is not his
victory nor justification. That is only provided by G od's appearance at the end, w hen Job repents of his w ords. It is
usual for the genre of dram a to play w ith audience expectation and dash it to m ake a point. That is w hat is happening
here, w ith B ildad's final speech really a flop, and Zophar not giving the speech w hich the structure of the dram a
requires him  to m ake. A nd w e are also led to expect Job's final long speech to be his justification, seeing m ost of
w hat he says is true in itself. B ut this too is a dashed expectation; for G od appears and condem ns them  all, and then
justifies Job by grace. B ut see on Job 27:11.

Job 26:2 H ow  have you helped him  w ho is w ithout pow er! H ow  have you saved the arm  that has no strength!- The
reference m ay again be to C ain, w ho w as cursed w ith the ground being "w ithout pow er" to him  (G en. 4:12 s.w .), as
an apostate Israel w ere (s.w . Lev. 26:20). In this case Job w ould be saying that even the condem ned in this life could
be helped to revival. That w as w hat he had learnt of G od, and he expected m en to act w ith a sim ilar saving grace.
Elihu confirm s the argum ent by saying that although G od has all pow er, H e doesn't despise those w ho have none
(Job 36:5). The exiles w ere also w ithout "pow er" (Lam . 1:6 s.w .), represented by D aniel in just that position (s.w .
D an. 10:8,16,17), w ith "no strength" (Ez. 19:14), but w ould "renew  their strength / pow er" (Is. 40:31 s.w .). That
revival w ould not be by hum an pow er but by G od's spirit (Zech. 4:6), after the pattern of Job's revival. The Zion
w ho had "no strength" w ould put on strength (s.w . Is. 51:9; 52:1).

Job 26:3 H ow  have you counselled him  w ho has no w isdom , and plentifully declared sound know ledge!- Job felt he
had been deprived of everything, including w isdom  and know ledge. B ut this w as not because he w as unw ise; he is
presented as a perfect m an (Job 1:1). G od is able to give and take w isdom , as is seen in the natural creation (Job
39:17 s.w .).

Job 26:4 To w hom  have you uttered w ords? W hose spirit cam e forth from  you?- To ask this question is to im ply that
they w ere false prophets (1 K ings 22:24). A nd G od confirm s this at the end, in saying that the friends had not
spoken rightly about H im  (Job 42:7).

Job 26:5 Those w ho are deceased trem ble, those beneath the w aters and all that live in them - A V  "D ead things are
form ed from  under the w aters". "W aters" are a clear figure for judgm ent. Job's great them e is that out of death, there
can be revival and restoration. D eath itself is no barrier to this revival. This w as the lesson taught to the exiles by the
vision of the dry, dead bones of Israel reviving. The LX X  therefore speaks of "giants be born from  under the w ater".

Job 26:6 Sheol is naked before G od, and Abaddon has no covering- This is a deconstruction of M ot, the god of
death; see on Job 10:8. H e sees G od is the real attacker, not, therefore, M ot or any other such being. N ote too how
N um . 16:31ï35 describes G od as sw allow ing up K orah, D athan and A biram  into death in the earth ï as if to
deconstruct the idea that M ot did things like this. B ut in the context noted on :5, death is no barrier to G od's w ork of
revival and restoration.

 

Job 26:7 H e stretches out the north over em pty space, and hangs the earth upon nothing- This continues the ideas of
:5,6; G od can revive and restore from  death, H e can create m atter, and can hang great w eights upon nothing.
Em ptiness and deserted space can be used by H im . A nd this w as the challenge of faith to the exiles. To believe that
the em pty space of the Jerusalem  tem ple and the ruined land could again be stretched out by G od as a tabernacle is
stretched out, and revived (s.w . Is. 54:2); just as Job's ravaged body and life could be restored in a m om ent. C reation
itself had been brought about from  that w hich w as "w ithout form " (G en. 1:2, s.w . "em pty space"), and so the new
creation of Job and Israel w ould be likew ise.



Job 26:8 H e binds up the w aters in H is thick clouds, and the cloud is not burst under them - Job likes to reason from
the hints found w ithin the natural creation, and Elihu and G od H im self w ill speak to him  in these very term s w hich
he clearly so appreciated. H ere, Job's point is that great w eight can be carried by that w hich is nothing, and w ill not
be broken by the great w eight. This is in harm ony w ith the preceding verses; Job believed that G od w ould and could
revive from  nothing, from  death itself.

Job 26:9 H e encloses the face of H is throne, and spreads H is cloud upon it- A s so often in the dram a of Job, truths
are presented but w ithout context. This is indeed true; but Job and the exiles had to learn that the cloud that cam e
betw een G od and them selves w as that of hum an sin (Is. 44:22), even though G od responded by bringing that cloud
(Job 36:32). The years of exile w ere the day of cloud (Ez. 34:12; Lam . 3:44). B ut through that cloud, the light of
G od's saving glory w as still visible (Job 37:15).

Job 26:10 H e has defined a boundary on the surface of the w aters, and to the confines of light and darkness- G N B
"H e divided light from  darkness by a circle draw n on the face of the sea". Job understands that it is G od w ho sends
the good and evil, the light and the darkness, into his life (Job 30:26). Significantly, he states his faith that G od even
m arks out the boundary betw een light and darkness (Job 26:10) ï a sim ilar idea in essence to the reassurance of Is.
45:5 that G od creates both light and darkness. The ódarknessô, how ever w e experience and understand it, is fram ed
and lim ited by G od; it is not a pow er or being w ith independent existence outside the realm  of G odôs pow er. G od
confirm s Jobôs understanding later, w hen H e says that it is H e w ho can sw addle the sea [another figure for
uncontrollable evil] in bands of darkness (Job 38:9) ï as if to say that it is G od w ho gives things like darkness and
the sea their sinister appearance and perception by m en; but H e is in control of them , using them  in H is hand. See on
Job 38:10.

Job 26:11 The pillars of heaven trem ble and are astonished at H is rebuke- Job understood G od to be in control in
H eaven; he rejects the idea of a cosm ic conflict going on óup thereô w hich the friends seem  to allude to. M ore
specifically, Job speaks of how  G odôs hand form s and can pierce the ñcrooked serpentò and sm ite any m onster (Job
26:11ï14). Itôs as if Job is m ocking the idea that G od has let him  go into the hands of the cosm ic m onsters w hich the
friends believed in. For Job so often stresses that it is the ñhand of G odò w hich has brought H is affliction (Job 19:21;
23:2). That D ivine hand w as far greater than any m ythical óSatanô figure. The them e of his speech in Job 28 is that
Y ahw eh alone is to be feared throughout the entire cosm os. N obody else ï such as the óSatanô figures alluded to by
the friends ï needed to be feared.

 

Job 26:12 H e stirs up the sea w ith H is pow er, and by H is understanding H e strikes through Rahab- R ahab is a term
used for B abylon and so this becom es all the m ore relevant to the restoration context. "The sea" w as understood by
the contem porary people to be aw fully m ysterious, and a radical pow er in its ow n right. Just as B abylon and the
forces arraigned against Job seem ed invincible and a law  to them selves. Just as w e m ay consider w e are in the hands
of forces w hich are m ysterious and too great for us to grapple w ith. B ut Job's sim ple faith w as that G od w as in total
control of all those things. "H e stirs up the sea..." is quoted in Is. 51:15 of G od's pow er available for the exiles
against B abylon.

 

Job 26:13 By H is Spirit the heavens are garnished. H is hand has pierced the sw ift serpent- See on :11. H ere the
hand and Spirit of G od are equated- both are A ngelic phrases, and thus provides further evidence that the A ngels
actually perform ed the creation. M any passages clearly identify G odôs spirit w ith H is pow er. In order to create the
earth, ñthe spirit of G od m oved upon the face of the w aters. A nd G od said, Let there be light: and there w as lightò
(G en. 1:2,3). G odôs spirit w as the pow er by w hich all things, e.g. light, w ere m ade. ñB y H is spirit H e has created the
heavens; H is hand has form ed the crooked serpentò (Job 26:13). A  com parison of M t. 12:28 and Lk. 11:20 show s
that ñthe finger of G odò and ñthe spirit of G odò are parallel - G od in action is H is spirit. ñB y the w ord of the Lord
w ere the heavens m ade; and all the host of them  by the breath of H is m outhò (Ps. 33:6).
Thus Job associates G od's Spirit w ith H is hand, w hich is Satan's hand. It seem s far m ore fitting that this hand and
spirit should be A ngelic rather than hum an. A gain, it w as A ngelic w ork that form ed the H eavens. Job recognized



that his trials cam e from  the hand of G od, but knew  that H is hand w ould not kill him - " w ith Thy strong hand Thou
opposest Thyself against m e... how beit H e w ill not stretch out H is hand to (bring m e to) the grave" (Job 30:21,24).
This w as exactly the brief given to satan- to try Job, but "preserve his life". The hand of G od creating evil (Job
2:10,11) m ust surely refer to G od's " A ngels of evil" (Ps. 78:49) rather than to m an- C yrus had to be taught that no
one except G od (including hum an satans!) created evil (Is. 45:5-7).

Job 26:14 Behold, these are but the outskirts of H is w ays. H ow  sm all a w hisper do w e hear of H im ! But the thunder
of H is pow er w ho can understand?- There are only som e things w hich G od m akes know n to us about H im self; w e
do not have the total truth about G od, w e see but parts of H is w ays and hear only a little portion of H im  (Job 26:14).
O ur perception and definition of ñthe truthò needs to bear this in m ind. A bsolute truth claim s arenôt sim ply ignorant,
they lead to all m anner of relationship breakdow n, arrogance and deform ation of spirituality both in ourselves and
others. See on R om . 1:19.

 



Job C hapter 27
Job 27:1 Job again took up his parable and said- In w hat sense is Job's pouring out of his very personal reflections
about his situation "a parable"? I suggest the answ er is that w e are intended to understand his situation as parabolic
or representative of other situations; particularly that w ith the exiles in B abylon, w ho w ould also be led to
restoration if they follow ed Job's path.

Job 27:2 As G od lives, w ho has taken aw ay m y right- Job is specifically criticized by Elihu for saying this (Job 34:5
s.w .). I have suggested that Elihu w as not alw ays specifically reflecting G od's view points, but instead is a literary
device w ithin the dram a w ho serves to sum m arize the argum ents so far delivered. "R ight" is literally "judgm ent".
Job has lam ented that he sought in vain for G od to m eet him  in judgm ent. B ut the very sam e phrase is used of how
by grace G od w ould 'take aw ay Israel's judgm ents' in no longer condem ning them  (Zeph. 3:15). It w as therefore a
good thing that G od did not m eet Job in judgm ent; and by grace H e w as to justify Job and take aw ay his judgm ent of
condem nation.

The Alm ighty, w ho has m ade m y soul bitter- The phrase used by H ezekiah, another possible fulfilm ent of the
suffering servant based upon Job (Is. 38:17).

 

Job 27:3 For the length of m y life is still in m e, and the spirit of G od is in m y nostrils- This is obviously referring to
the record of G od's creation of A dam  in G en. 2:7. See on Job 10:9; 9:17. Job m ay be w rongly suggesting he is
m erely suffering because he is a son of A dam , w hilst personally innocent. A lthough in Job's case he did need to
repent, his situation pointed forw ard to that of the Lord Jesus, the suffering servant based upon Job w ho w as the
second A dam .

Job 27:4 surely m y lips shall not speak unrighteousness, neither shall m y tongue utter deceit- Job w as bending all
his self w ill to avoid not sinning w ith his lips, as he is initially com m ended for doing (Job 2:10). B ut finally he is
taught that for all that steel w illed self control, he m ust lay his hand upon his m outh and realize he has not spoken
rightly (Job 40:4). H e m ay have controlled his specific w ords, but the general thrust of his understanding had been
so badly w rong.

Job 27:5 Far be it from  m e that I should justify you. U ntil I die I w ill not put aw ay m y integrity from  m e- The friends
had specifically accused Job of things he had never done (e.g. Job 22:5-9). H e w ould not justify them  by saying they
had been right after all; he is a great exam ple of not taking false guilt. For in such situations, people often break
dow n and accept guilt for w hat they never actually did. H e held on to G od's view  of him  w hich had been m ade clear
in the prologue- that he w as "perfect", of integrity, and he w ould not be m ade to feel as if that w as not the case.
W hat he had to learn w as that he w as after all a sinful hum an and that high estim ation of him  had been the result of
im puted righteousness by grace. A nd he had to be taught that in G od's final appearance to him .
 

Job 27:6 I hold fast to m y righteousness, and w ill not let it go- G od had stated in Job 2:3 that Job held fast (s.w .) to
his integrity. A nd here Job uses this w ord about him self. H e w ill not "curse G od, and die". A gain w e have the
im pression that he had been present at these discussions betw een the Satan and G od; and the view  of the Satan w as
in fact the view  now  of the friends, w ho effectively acted as the Satan figure w ho had influenced their thinking. H is
argum ent against the friends, that he did m aintain his integrity still, w as effectively arguing back against this
position of the Satan.

"H old fast" is the sam e w ord as in Is. 56:2: "A nd the son of m an w ho holds it fast". To "hold fast" m eans to keep
covenant (2 C hron. 7:22). The "it" the exiles w ere to hold fast to w as G od's righteousness and not their ow n (Is.
56:1). B ut they refused to do so because like Job, they held fast (s.w .) to their ow n righteousness (s.w . Job 27:6).
M y heart shall not reproach m e so long as I live- Paul w as like Job, determ ined to "have alw ays a conscience void
of offence, both tow ard G od and tow ard m an" (A cts 24:16); but later he learnt the lesson of Job, and realized that
although his conscience doesn't condem n him , this is not to say he is ultim ately right before G od (1 C or. 4:4). For
the final appearance of G od convicted Job of sin, of the fact that his status as "perfect" before G od w as by im puted



righteousness through grace; and that his spotless personal conscience w as not therefore the ultim ate decider of his
acceptability before G od. Just as w e m ust learn that at the last day, w e w ill be judged by G od's w ord and our
conscience w ill not as it w ere jum p out of us and judge us.

Job realized his sinfulness, and yet at the sam e tim e he w as in a quandary over w hether he really had sinned. In Job
27:6 he even feels that his heart does not reproach him  over any of the days he has ever lived (R V ). This is such an
accurate caricature of so m any C hristian consciences, of so m uch of our self-exam ination, both individually and
collectively. W e of course have to adm it that w e are sinners, riddled w ith w eakness in so m any w ays; and of course
w e do adm it this. A nd yet there is a quandary over w hether w e really are big tim e sinners. W e feel ourselves to be
little sinners, w hatever w e m ay theoretically adm it. A nd as such, w e fail to appreciate the grace of G od's salvation,
and therefore w e fail to dynam ically respond to this as w e should do, and thereby our com m unity and our ow n lives
are characterized by the all too evident apathy w ith w hich they are; there is so little of the real flam e, the fire of true
spirituality, w hich there m ight be. A nd dear Job, like us, for all his good w orks, for all his being such a truly and
really nice guy and brother, through and through... he had to be brought dow n to his knees: "I am  vile... I know
(now , by im plication) that thou canst do everything, and that no thought can be w ithholden from  thee... therefore
have I uttered that I understood thee; things too w onderful for m e, w hich I knew  not" .

Job 27:7 Let m y enem y be as the w icked. Let him  w ho rises up against m e be as the unrighteous- I w onder w hether
this specific enem y w as Eliphaz. H e is singled out by G od at the end (Job 42:7), and the other tw o friends largely
repeat his argum ents in their speeches. H e w as from  Tem an, the very place from  w here the bands of m arauders had
com e upon Job's encam pm ent. H e w as one of the sons of G od of Job 1:6 w ho had heard the Satan's opening
argum ents, and it seem s he and the friends replaced the satan in the narrative; and therefore the distress brought by
the satan m ay partly have been brought by Eliphaz and his team . H e had risen up against Job, and therefore the
descriptions of "the w icked" given by Job w ere all relevant to him  and the friends.

  
Job 27:8 For w hat is the hope of the godless, w hen he is cut off, w hen G od takes aw ay his life?- G N B  "W hat hope is
there for the godless in the hour w hen G od dem ands their life?". This appears to have been a source for the Lord's
parable of the rich fool. "The godless" is A V  "the hypocrite". This w ould be so true of the friends if indeed they
w ere the ones behind Job's loss of cattle at the hand of the B edouin tribesm en.

Job 27:9 W ill G od hear his cry w hen trouble com es on him ?- Job 27:9,10 seem s to be saying [although the H ebrew
text is rather obscure] that every m an on his deathbed cries to G od in som e kind of prayer; but a belief in the
m ortality of m an w ill result in the righteous m an having lived a life of prayerful crying to the Father, w hich w ill be
in context w ith his final cry to G od in his tim e of dying. The final truth w as that G od did not hear the cry of the
friends- but H e asks Job to pray for them , and H e heard Job's cry for them .

Job 27:10 W ill he delight him self in the Alm ighty, and call on G od at all tim es?- A s noted on :9, "at all tim es" m eans
that the w icked only cry to G od on their deathbeds and not "at all tim es" in their lifetim es. The exiles like Job w ere
to finally 'delight them selves' in G od at the restoration, if they follow ed Job's path (s.w . Is. 58:14). B ut Job is saying
that w hilst sinners refuse to repent, then they can never do this; and that w as the fate of the exiles.

Job 27:11 I w ill teach you about the hand of G od. That w hich is w ith the Alm ighty w ill I not conceal- See on Job
6:10. Som e consider that there is textual corruption in Job, and Job 27:11-23 are Zophar's apparently m issing third
speech. B ut I w ould argue otherw ise, apart from  a dislike of positing textual corruption in order to explain aw ay
w hat m ay otherw ise be hard of explanation. The speech of Job recorded in Job 26-31 is the longest in the book. The
pattern of each of the three friends giving a speech and Job replying, spread over three speeches, appears to slightly
break dow n in that Zophar doesn't give his third speech. W e note that B ildad's final speech w as very brief, and w as
really only quoting previous w ords from  Eliphaz (Job 25). This could all create the intentional im pression in the
dram a that the friends w ere running out of steam  in their argum ents. Job now  m akes a very long speech... but that is
not his victory nor justification. That is only provided by G od's appearance at the end, w hen Job repents of his
w ords. It is usual for the genre of dram a to play w ith audience expectation and dash it to m ake a point. That is w hat
is happening here, w ith B ildad's final speech really a flop, and Zophar not giving the speech w hich the structure of
the dram a requires him  to m ake. A nd w e are also led to expect Job's final long speech to be his justification, seeing
m ost of w hat he says is true in itself. B ut this too is a dashed expectation; for G od appears and condem ns them  all,
and then justifies Job by grace.



Job 27:12 Behold, all of you have seen it yourselves; w hy then have you becom e altogether vain?- They had been
present at the opening dialogue w ith the Satan; and so they had 'seen' that Satan's hand w as G od's hand (:11). B ut
they had not retained that in their know ledge, and had becom e vain in that they had com e to argue and reason from  a
purely secular, G odless perspective.

Job 27:13 This is the portion of a w icked m an w ith G od, the heritage of oppressors, w hich they receive from  the
Alm ighty- The "this" refers to the description of the fate of the w icked w hich w e now  have in :13-23. N early all the
descriptions have reference to Job's ow n experience. B ut his point is that he the righteous is suffering exactly the
judgm ent of the w icked; he is now  starting to realize that his sufferings w ere on behalf of others, even perhaps of the
friends. A nd this com es to final term  w hen at the end, he becom es their saviour, by grace. 

Job 27:14 If his children are m ultiplied, it is for the sw ord. H is offspring shall not be satisfied w ith bread- Seeing
his ow n children had been destroyed by the sw ord, Job presum ably w as accepting that he w as am ong the "w icked",
as he does elsew here (e.g. Job 9:2). H os. 9:13,16 repeats such language regarding the punishm ent of sinful Israel:
"Ephraim  shall bring forth his children to the m urderer". D t. 28:41 has the sam e idea.

Job 27:15 Those w ho rem ain of him  shall be buried in death. H is w idow s shall m ake no lam entation- A lluding to
how  Job's w ife turned against him  and w as m aking no lam entation over his grief.

Job 27:16 Though he heap up silver as the dust, and prepare clothing as the clay- The sense is "Even if he..." had
done these things. Job clearly has him self in view  (see on :13), hence his conditional language (also in :17). 

Job 27:17 he m ay prepare it, but the just shall put it on, and the innocent shall divide the silver- The friends insisted
Job w as not innocent (s.w . Job 4:7). Job said he w as. So he recognizes that w hilst it appears that his w ealth is being
taken aw ay by others because he has sinned, there w ill yet com e a day w hen he is justified, and 'divides the silver';
and he as the innocent (Job 9:23) w ill condem n his hypocritical friends (Job 17:8). It w as perhaps in recognition of
this that those w ho had once rejected him  com e and give him  silver (Job 42:11).

Job 27:18 H e builds his house as the m oth, as a booth w hich the w atchm an m akes- A gain Job refers to him self (Job
4:19; 13:28), recognizing that indeed he is suffering the judgm ent of the sinner, w hilst personally righteous. B eing
consum ed by a m oth w as to be the fate of apostate Israel (s.w . Is. 50:9; 51:8). B ut they could follow  the path of Job
to restoration, despite feeling and being condem ned to death.

Job 27:19 H e lies dow n rich, but he shall not do so again. H e opens his eyes, and he is not- Perhaps as G N B  "O ne
last tim e they w ill lie dow n rich, and w hen they w ake up, they w ill find their w ealth gone".

Job 27:20 Terrors overtake him  like w aters. A storm  steals him  aw ay in the night- A  reference to the terrors or panic
attacks w hich Job com plained of (Job 6:4; 31:23), and the w hirlw ind storm  w hich had suddenly taken aw ay Job's
fam ily and w ealth.

Job 27:21 The east w ind carries him  aw ay, and he departs. It sw eeps him  out of his place- Job felt he too had been
sw ept out of his place (Job 7:10). The w ind from  the east w as the w ind w hich sw ept in out of the w ilderness to
destroy Job (Job 1:19).

Job 27:22 For it hurls at him , and does not spare, as he flees aw ay from  his hand- A V  "For G od shall cast upon
him , and not spare: he w ould fain flee out of his hand". Zophar claim s that Job w as going to flee from  the arrow  of
D ivine judgm ent, but w ould all the sam e be struck through by it (Job 20:24,25). G od's response w as that H is
creatures didn't flee from  H is arrow s (s.w . Job 41:28). N either did Job flee from  G od, although he w anted to (see
A V ); he w as in harm ony w ith the natural creation. Zophar w as w rong. Job didn't flee from  G od but quite the
opposite- he keeps begging G od to reveal H im self, and H e does so at the end of the book.



Job 27:23 M en shall clap their hands at him , and shall hiss him  out of his place- It w as the friends w ho did this to
Job, just as Zion's abusers did to her (Lam . 2:15 s.w .), hissing her into captivity (Jer. 19:8). A gain, Job is presented
as bearing the judgm ents of G od's apostate people, w ho w ere also m oved out of their place into exile.
 

 

 



Job C hapter 28
Job 28:1 Surely there is a m ine for silver, and a place for gold w hich they refine- Job in chapter 28 prides him self on
his appreciation, as he thought, of G odôs hand in creation, and how  creation reveals the greatness of G od. B ut at the
end he w as taught that w hat he thought he so appreciated, he really didnôt; and he learnt the true know ledge of G od.
U nclean anim als are brought to his attention in Job 39; he then repents in Job 40:2-4, as if he finally saw  in them
sym bols of him self. A nd then chapters 40 and 41 go on to speak of the joy of clean anim als in their relationship w ith
G od, and the inability of m an to com e betw een them  and their m aker.  
The them e of his speech in Job 28 is that Y ahw eh alone is to be feared throughout the entire cosm os. N obody else ï
such as the óSatanô figures alluded to by the friends ï needed to be feared. Job understood G od to be in control in
H eaven; he rejects the idea of a cosm ic conflict going on óup thereô w hich the friends seem  to allude to. M ore
specifically, Job speaks of how  G odôs hand form s and can pierce the ñcrooked serpentò and sm ite any m onster (Job
26:11ï14). Itôs as if Job is m ocking the idea that G od has let him  go into the hands of the cosm ic m onsters w hich the
friends believed in. For Job so often stresses that it is the ñhand of G odò w hich has brought H is affliction (Job 19:21;
23:2). That D ivine hand w as far greater than any m ythical óSatanô figure.

Job 28:2 Iron is taken out of the earth, and copper is sm elted out of the ore- This is leading up to Job's contrast w ith
the w ay that w isdom  cannot be found by as it w ere m ining the earth, and then processing w hat has been taken out.
These reflections lead him  to be ready for G od's final appearance, announcing that grace is indeed a gift, and it is not
so m uch know ing G od as G od know ing us w hich is so critical (G al. 4:9). A nd theoretical know ledge and hum an
w isdom  play little part in that. A ll the extraction and processing of such know ledge w ill not lead us to personal
relationship w ith H im .

Job 28:3 M an sets an end to darkness, and searches out, to the furthest bound of thick darkness, in order to find the
stones of obscurity- "D arkness" is a term  often used in the dialogues about w hat Job w as enduring. M an, and the
reference is to the friends, thinks he can understand it right to the ends of that darkness. B ut he can't. O nly G od can
(:27). The darkness of Job's trials and their lim it w as to be defined by G od alone, as m ade clear in the prologue. The
finding of som e obscure nugget of truth is therefore irrelevant com pared to realizing that G od has set far w ider
horizons that m an has set him self.

Job 28:4 H e breaks open a shaft aw ay from  w here people live. They are forgotten by the foot w alking above. They
hang far from  m en, they sw ing back and forth- This is a picture of ancient m ining, w ith m en descending shafts on
ropes in desperate search for precious nuggets (:3). A gain, Job's point is that w isdom  cannot be found by as it w ere
m ining the earth, and then processing w hat has been taken out. A ll the extraction and processing of such know ledge
w ill not lead us to personal relationship w ith G od.

Job 28:5 As for the earth, out of it com es bread; underneath it is turned up as it w ere by fire- This could be saying
(in line w ith :2-4) that m ining can be dangerous; under the earth is fire, and m an is best to use the surface of the
earth to grow  bread. The w hole enterprise of m ining is being contrasted to m an's search for m eaning and know ledge.
Job is not as it w ere anti intellectual, but is com ing to appreciate that relationship w ith G od is beyond m ere nuggets
of know ledge, "stones of obscurity" (:3) strung together. A nd this is confirm ed w hen G od finally appears and
condem ns the w isdom  of the friends. See on :11.

Job 28:6 Sapphires com e from  its rocks. It has dust of gold- Job doesn't doubt that great beauty and value can indeed
be m ined. See on :2-5. B ut his point is that there is another set of values, invisible to the naked eye (:7), w hich is
experience w ith G od w hen w e have a clear conscience (:28). O r the idea m ay be that there is gold that can be found
on the surface w ithout m ining, and sapphires are found in alluvial soil em bedded in gneiss on the surface, and not by
m ining. Perhaps the idea is that m ining isn't needed to find nuggets of 'truth' but rather gathering w hat is on the
surface of life.

Job 28:7 That path no bird of prey know s, neither has the falconôs eye seen it- The pagan peoples thought that birds
had the gift of divination and w isdom . A gain, as so often in Job, there is a deconstruction of popular beliefs in order



to dem onstrate the utter suprem acy of G od.

Job 28:8 The proud anim als have not trodden it, nor has the fierce lion passed by there- "The proud anim als" are
literally a pride of lions. Physical strength and reputation w ill not bring one to the w isdom  of relationship w ith G od
w hich the argum ent clim axes w ith in :28.

Job 28:9 H e puts forth his hand on the flinty rock, and he overturns the m ountains by the roots- The "he" could be
w isdom  personified, or the reference could be to G od. For H e alone can overturn m ountain roots. This section of the
argum ent concludes in :12 "B ut w here shall w isdom  be found?". G od can upturn m ountains for us to look
underneath, but still w e w ill not find w isdom . B ecause w isdom  is not know ledge w hich can be dug out and
processed as if by the m ining enterprise; rather is it live relationship w ith G od w hich is of the essence (:28).

Job 28:10 H e cuts out channels am ong the rocks. H is eye sees every precious thing- A s noted on :9, G od can reveal
everything physical, if H e w ishes. B ut m an w ill still not find "w isdom " if he is searching for it as a 'physical' thing,
obtained by a process of m ining and subsequent refining. That reveals m erely "stones of obscurity" (:3), nuggets of
isolated truth. This m essage needs to be heeded by those w ho consider the C hristian duty is to search out academ ic
truth, m ining it from  the pages of the B ible and further processing it. This of itself is not to be despised, but this can
be done as the Pharisees did it, and as the friends did- w ithout com ing to the aw esom e personal encounter w ith G od
and H is grace w ith w hich the book of Job concludes.

Job 28:11 H e binds the stream s that they donôt trickle. The thing that is hidden he brings forth to light- This is the
sam e argum ent as explained on :10. G od can dry up the stream s so that those panning in them  thigh deep for
precious stones- find them . H e can bring them  to light, but this is not the sam e thing as the "w isdom " of personal
relationship w ith H im  and departing from  evil in our hearts (:28). This is w hat w as happening on Job's life; G od w as
'bringing forth' light from  death, deep things from  darkness (s.w . Job 12:22). A nd this w as realized by G od bringing
it forth, and not m an's search for 'truth'. Job as a person w as to be 'brought forth' by G od as gold from  that fire of
affliction (Job 23:10 s.w .). Just as plants are 'brought forth' from  the earth w ithout the need for m ining under the
earth (Job 28:5 s.w .). This is w hy G od's reply to Job keeps on using this w ord for 'bring forth', labouring the point
that G od 'brings forth' by H is processes and initiatives, and not m an. A nd that is as a code stam ped upon all of
creation (Job 38:8,29,32; 39:4,21; 41:20,21).

Job 28:12 But w here shall w isdom  be found?- "Found" is the w ord used of how  Job sought to "probe" (A V  "find
out") the A lm ighty (Job 23:3; 28:12), w hereas Elihu appears to agree w ith Zophar that "the A lm ighty" cannot be
'found' (Job 11:7; 37:23). G od's ow n appearance at the end is perhaps an answ er to this. H e cannot be 'found out' by
intellectual argum ent or personal righteousness. Instead, H e 'finds out' people and saves them  by grace. Paul
expresses the sam e idea w hen he w rites that it is not so m uch a case of m an 'know ing G od', but rather of being
"know n of G od" by grace (G al. 4:9). See on :9-12.     

W here is the place of understanding?- The origin of "w isdom " is sim ply from  G od; it has no location on planet
earth, no holy place som ew here w hich can be visited and w isdom  obtained there; it is from  H im  rather than being
m ined and processed by m an. This w ould have been relevant to the "sons of G od" of Job 1:6, Job and his friends,
w ho apparently regularly cam e to a defined place for w orship and instruction.

Job 28:13 M an doesnôt know  its price; neither is it found in the land of the living- The w isdom  of true relationship
w ith G od (:28) cannot be bought w ith m oney (see on :15). It can only be found beyond "the land of the living",
w hich im plies 'in death'. Job believed that his final justification and restored relationship w ith G od could only com e
through his death and subsequent resurrection. A nd he, along w ith H ezekiah and later the captives in B abylon, had
to pass through a living death to get to that point. See on :22.

Job 28:14 The deep says, óIt isnôt in m eô. The sea says, óIt isnôt w ith m eô- H um  ["the deep / abyss"] and yam  ["the
sea"] are references to the m onsters supposed to live there, m uch feared by the folk of Job's day. B elieving in them
and trying to appease them  by sacrifice (think of the casting of Jonah into the sea) w ouldn't reveal w isdom . That w as
in repentance and relationship w ith G od (:28), as the story of Jonah also dem onstrates.



Job 28:15 It canôt be gotten for gold, neither shall silver be w eighed for its price- The sam e phrase translated as
"w ithout m oney and w ithout price" is found in Is. 55:1 as to how  the greatest w isdom  w as to leave B abylon / Persia
and return to Judah, w ith all the inversion of values this required. The book of Job is full of connections to Isaiah, as
it w as rew ritten to encourage the exiles in captivity.

Job 28:16 It canôt be valued w ith the gold of O phir, w ith the precious onyx, or the sapphire- Earlier in this chapter,
Job has contrasted m an's m ining for precious stones on his initiative w ith G od's w orking upon m an to give him , by
grace, som ething m ore precious- relationship w ith H im . G old, onyx and sapphire w ere all stones in the M osaic
breastplate, and this is perhaps also be understood as an oblique reference to how  the M osaic system  couldn't of
itself bring about that relationship w ith G od w hich is the true w isdom .

Job 28:17 G old and glass canôt equal it, neither shall it be exchanged for jew els of fine gold- O nce a m an com es to
the true w isdom  of relationship w ith G od w ith a pure conscience by H is grace (:28), he w ill never w ant to exchange
it. This is the sense likew ise of Prov. 23:23 "B uy the truth, and sell it not; also w isdom , and instruction, and
understanding". "The truth", true understanding, is not a series of isolated academ ic truths m ined and processed by
m an (see on :3-6). It refers to relationship w ith G od. M any C hristians obsessed w ith 'finding the truth' have yet to
realize this.

Job 28:18 N o m ention shall be m ade of coral or of crystal. Yes, the price of w isdom  is above rubies- The w ords of
Job 28:18 are repeatedly quoted in Proverbs (Prov. 3:15; 8:11; 20:15). "W isdom " in Proverbs refers not so m uch to
nuggets of truth, but to a w ay of life in relationship w ith G od; for that is the context in the source passage in Job
28:18 cp. 28. 

Job 28:19 The topaz of Ethiopia shall not equal it, neither shall it be valued w ith pure gold- "Equal" is the w ord
used to the exiles in Is. 40:18, w here they are told that "G od" has no equal. B ut I suggest in that context w e m ust
read in an ellipsis; 'relationship w ith G od' cannot be equalled. It is totally inappropriate to com pare it to hum an
strength of any category. 

Job 28:20 W here then does w isdom  com e from ? W here is the place of understanding?- The origin of "w isdom " is
sim ply from  G od; it has no location on planet earth, no holy place som ew here w hich can be visited and w isdom
obtained there; it is from  H im  rather than being m ined and processed by m an. This w ould have been relevant to the
"sons of G od" of Job 1:6, Job and his friends, w ho apparently regularly cam e to a defined place for w orship and
instruction.

Job 28:21 Seeing it is hidden from  the eyes of all living, and kept close from  the birds of the sky- The w isdom  of true
relationship w ith G od and restoration by grace (:28) cannot be discerned by the hum an senses. The naked eye cannot
perceive it. Thus Job is com ing closer to the N ew  Testam ent teaching about the Spirit, w hich the exiles w ere also
taught in Is. 64:4: "... neither has the eye seen... w hat H e has prepared for him  w ho w aits for H im ", to the end of the
70 year period of exile. These w ords are applied to all in our age w ho receive the Spirit (1 C or. 2:9). 

Job 28:22 D estruction and D eath say, óW e have heard a rum our of it w ith our earsô- A s noted on :13, Job believed
that through death he w ould thence ultim ately pass to a bodily resurrection and restored relationship w ith G od. In
this sense, therefore, death has a rum our of this w isdom  w hich nothing in the w orld of the living can have. A  true
sense of our m ortality w ill lead to our prayerful, urgent contact w ith the Father all our days. Thus destruction and
death give insight into the true w isdom .

Job 28:23 G od understands its w ay, and H e know s its place- Just as there is a sense in the natural creation that
things such as the daw n have a specific "place" know n by G od alone (Job 38:12 s.w .), so the w ay of true relationship
w ith H im , "w isdom ", is know n by H im  alone. W e do not find that "place" by intellectual effort, searching hither and
thither, but by being open to G od's leading of us as Job w as.



Job 28:24 For H e looks to the ends of the earth, and sees under the w hole sky- The im plication m ay be that m an
sees only w hat is before his face, w hereas G od has an infinitely w ider perspective. Job in his intense suffering is to
be com m ended for realizing this; for physical pain tends to m ake the sufferer focus only upon the im m ediate.

Job 28:25 H e establishes the force of the w ind. Yes, H e m easures out the w aters by m easure- This is quoted in Is.
40:12 as encouragem ent to the exiles; the pow er of w ind and w aters, both representative of G od's judgm ents for sin,
are totally under H is control. They are m easured, the exile period w ould com e to a defined end, just as Job's
sufferings did.

Job 28:26 W hen H e m ade a decree for the rain, and a w ay for the lightning of the thunder- This "decree" for the rain
is the w ord used of how  the w aters are "bounded" (Job 26:10), just as Job's sufferings w ere "appointed" or 'bounded'
(Job 23:14), as the sufferings of the exiles w ere also tim e lim ited. The idea m ay be that w hen that 'bound' of the rain
and darkness is reached, the end of the appointed suffering, then w e find the w isdom  of true relationship w ith G od.
H e has set it there (:27), at that point. A nd that is the true w isdom , w hich w e are led to and arrive at, rather than
seeking to m ine it out in hum an strength and enterprise. 

Job 28:27 then H e saw  it, and declared it. H e established it, yes, and searched it out- See on :3. In Job 13:9 Job asks
the friends: "Is it good that H e should search you out? O r as one deceives a m an, w ill you deceive H im ?". The idea
seem s to be that if G od searched out the friends, they w ould have to try to deceive H im , lest H e find the truth about
them . B ut Job later realizes that G od does indeed search out all things (s.w . Job 28:27). H e begins here by saying
that if H e w ere to search things out, H e w ould not find a nice scene in the hearts of the friends. B ut Job m oves on to
realize that indeed this is w hat G od is doing, on a cosm ic scale- searching out all things.

Job 28:28 To m an H e said, óBehold, the fear of the Lord, that is w isdom . To depart from  evil is understandingô-
W isdom  is thereby presented as essentially being experience of G od and relationship w ith H im . W isdom  is not
found by going to a certain location, to a guru here or a holy book there, digging like m iners dig, in search of it. It is
experience w ith G od, and all the things sum m arized in "the fear of the Lord". Job w as aw are it seem s of G od's
estim ation that he had indeed "turned aw ay from  evil" and feared G od (Job 1:1 s.w .); it w as those things, rather than
the traditional w isdom  of the friends, w hich he cam e to see w as the true "understanding".
 

 

 



Job C hapter 29
Job 29:1 Job again took up his parable and said- In w hat sense is Job's pouring out of his very personal reflections
about his situation "a parable"? I suggest the answ er is that w e are intended to understand his situation as parabolic
or representative of other situations; particularly that w ith the exiles in B abylon, w ho w ould also be led to
restoration if they follow ed Job's path.

Job 29:2 O h that I w ere as in the m onths of old, as in the days w hen G od w atched over m e- That Job w as indeed
depressed can be seen by the vast num ber of tim es Job speaks of "I" or "m yself". There are som e 40 occurrences of
these w ords in C hapter 29 alone. "W atched over" is the sam e w ord used for how  G od had set the param eters for
Job's trials in the prologue; his life w as to be preserved (s.w ., Job 2:6). B ut Job like the friends becam e obsessed
w ith im m ediate suffering and issues to the point that he overlooked these basic param eters set by G od. W e can do
the sam e. H e com plains that G od w atches over him  too closely (Job 13:6; 33:11 s.w .), and yet com plains that G od
isn't w atching over him  (Job 29:2). G od's response is to direct him  again to the natural creation, w here G od's
constant 'w atching over' H is creation is evident. H e even w atches over the exact gestation tim e of m ountain goats,
w ho w ere invisible to hum an eyes (Job 39:1 s.w .). A nd likew ise Job w as to understand that the tim e of his
sufferings, like the period of exile for the captives, w as likew ise intensely noted by G od and had not been forgotten.

Job 29:3 w hen H is lam p shone on m y head, and by H is light I w alked through darkness- Job had experienced the
darkness of trial before (see on Job 3:26), but felt he had been led by G od's light through the darkness. This w alking
in darkness w as exactly the experience of an apostate Israel (s.w . Is. 9:2; 59:9; Lam . 3:2). Job understandably
struggles w ith being treated as w icked, and under judgm ent for serious sin; w hen he knew  he w as "perfect" in G od's
eyes, according to the prologue. A nd at this point he appears to be on the pole of focusing upon his being judged for
sin w hich he hadn't com m itted. B ut this w as all because he w as suffering as representative of sinners, as the Lord
Jesus did to a far greater extent, seeing H e unlike Job w as actually sinless.  

Job 29:4 as I w as in the ripeness of m y days, w hen the friendship of G od w as in m y tent- "Friendship" is 'secret'. Job
w as a prophet (Job 29:4 cp. 15:8;  23:12; Prov. 3:32; A m os 3:7; the secret of G od being w ith him  m ade Job a
prophet) and it is in his role as such that he is com m ended in Jam es 5:10,11- i.e. for the w ords concerning G od
w hich he spoke. The w ords for w hich G od and Elihu rebuked him  w ere perhaps therefore about other things. W e
can conclude from  this that the gift of prophecy had been w ithdraw n from  Job w hilst he w as passing through his
affliction, and som ething sim ilar happened w ith the exiles; the sun w ent dow n on their prophets (M ic. 3:6), but that
didn't m ean that the previous prophetic w ords of restoration w ould not com e true for them .

Job 29:5 w hen the Alm ighty w as yet w ith m e, and m y children w ere around m e- The sam e phrase is found in Job
6:4, "the arrow s of the A lm ighty are w ith m e". Job is struggling to accept that the presence of G od "w ith" him  w as
m anifest through his afflictions, just as m uch as it had been in G od's m ore visible, tangible presence w ith him  he had
experienced in the past.
 

Job 29:6 w hen m y steps w ere w ashed w ith butter, and the rock poured out stream s of oil for m e- Loss of the
blessings of oil and butter m akes Job representative of an Israel w ho lost those blessings through their rebellion (D t.
28:40,51; D t. 32:13,14). A gain and again w e see Job set up as representative of G od's people, and achieving the
salvation of his friends through suffering for their sins w hilst innocent (see on Job 42:6). The w hole story of Job is
designed to encourage Israel's faith in a representative saviour, the Lord Jesus, w ho bore the judgm ent for their sins
w hilst personally sinless.

Job 29:7 w hen I w ent forth to the city gate, w hen I prepared m y seat in the street- Job recalls in great detail his
form er greatness, and lam ents his loss of pow er. This is all absolutely credible and appropriate to a real historical
m ale figure w ho w as cast dow n from  a position of pow er and respect.

Job 29:8 The young m en saw  m e and hid them selves. The aged rose up and stood- The fact those older than Job
respected him  is perhaps an oblique self justification against the idea of the friends that the w isdom  of the aged



condem ned Job.

Job 29:9 The princes refrained from  talking, and laid their hand on their m outh- Job w as later to be the one w ho
laid his hand upon his m outh (Job 40:4). In this part of the dialogues, Job seem s to com e very low . H e is consum ed
w ith self pity and regret concerning the pow er and prestige he has lost.
   

Job 29:10 The voice of the nobles w as hushed, and their tongue stuck to the roof of their m outh- B y im plication,
Job's voice w as now  hushed and his tongue stuck to the roof of his dried m outh, just as w as to happen to the Lord
Jesus, the ultim ate suffering servant after the pattern of Job (Ps. 22:15), and to a condem ned Israel (Lam . 4:4).
Ezekiel passed through the sam e experience (Ez. 3:26), again as a representative sufferer for the sake of Israel's sins-
likew ise in an attem pt to save them  by bearing the judgm ent of their sins.   

Job 29:11 For w hen the ear heard m e, then it blessed m e; and w hen the eye saw  m e, it com m ended m e- Job in his
depths cam e to know  G od as his ñw itness in heavenò (Job 16:19); in his form er life, ñw hen the eye saw  m e, it gave
w itness [s.w .] to m eò (Job 29:11). B ut Job w as brought to learn that the only ultim ate w itness in life is G od, and it is
H is testim ony and not m anôs w hich is m eaningful. H e confesses that he had only heard of G od by the ear, and only
upon recognizing his hum anity did he 'see' G od (Job 42:5). The fact others' eyes and ears had seen and heard him
w ith respect w as to becom e of no value to him  at all.

Job 29:12 because I delivered the poor w ho cried, and the fatherless also, w ho had none to help him - B ildad
assum es Job m ust have done the very opposite, to deserve his sufferings (Job 20:19). Job engages w ith w hat B ildad
says and denies it (Job 29:12; 31:17). A gain w e note that Job engages w ith the actual w ords of the friends, w hereas
they tend to attack him  in term s of the straw  m an im age of him  they had built up in their m inds, ignoring him  as a
person and the actual w ords he says. This is typical of how  dialogue goes w rong.

Job feels he has 'cried out' to G od for justice and not been heard (Job 19:7; 30:20); and that there is nothing w rong
w ith crying out to G od in distress, it is a perfectly natural reaction (Job 24:12). O ne com m ent upon this is that the
young ravens cry out to G od for food and yet are not alw ays heard (Job 38:41 s.w .). B ut G od in the w ider picture
sustains all of creation by grace. Job did w ell to cry out to G od even if there w as no answ er, because the hypocrites
do not 'cry out' to G od w hen they are facing judgm ent (Job 36:13 s.w .). Job feels hurt that G od has not responded to
his 'crying out' because he says that w hen the needy cried out to him , he had heard (Job 29:12 s.w .). B ut here w e see
his w orks based approach; he thought that his response to those w ho cried out to him  m eant that therefore G od m ust
respond to his crying out. A nd G od is not so prim itive. H is apparent silence is because H is response is not
predicated upon hum an w orks and charity. It is by grace alone, as is taught in H is final appearance to Job. The exiles
likew ise w ere to finally see the response to their crying out to G od in the restoration (Is. 58:9), just as their
representative Jonah cried out to G od from  the belly of sheol am idst the sea of nations, and w as heard (s.w . Jonah
2:2).

Job 29:13 the blessing of him  w ho w as ready to perish cam e on m e, and I caused the w idow ôs heart to sing for joy-
"I caused the w idow 's heart to sing for joy (by his charity). I (thereby) put on righteousness, and it clothed m e: m y
judgem ent w as as a robe and a diadem " (29:13,14). This has clear reference to the clothing of the M osaic H igh
Priest w ith his outw ard show  of righteousness. Job w as probably the fam ily priest, seeing that the head of the
household appears to have been the priest in patriarchal tim es; thus Job could offer a sacrifice for the sins of his
children (Job 1:5). Job's likening of him self to a m oth-eaten garm ent due to G od's changing of his circum stances
(Job 13:26-28) m ust connect w ith the disciples of the Law  as an old, decaying garm ent in H eb. 8:13. The priestly
clothing " for glory and for beauty" (Ex. 28:2) is certainly alluded to by G od w hen H e challenges Job "D eck thyself
now  (i.e. like you used to) w ith m ajesty and excellency; and array thyself w ith glory and beauty... then w ill I also
confess unto thee that thine ow n right hand can save thee" (Job 40:10,14)- as if G od is saying that Job's previous life
represented the M osaic priestly system  w ith its external pom p and im plication that ones ow n righteousness can bring
salvation ("that thine ow n right hand can save thee"). Job's hum iliation m eant that, by im plication, he no longer felt
able to clothe him self w ith the priestly garm ents of glory and beauty; he had learnt the spirit of the C hristian
dispensation, to trust on the grace of G od rather than a system  of salvation depending on personal righteousness. The
descriptions of Job rending his "m antle" (priestly robes) recalls that of C aiaphas; his falling on his face



perhaps  indicates his recognition that reliance on the outw ard show  of the Law  needed to be replaced by hum ble
faith. Job thus described his experiences as G od leading "priests aw ay stripped" of their robes (Job 12:19 N .I.V .). 

Job 29:14 I put on righteousness, and it clothed m e. M y justice w as as a robe and a diadem - This w ould m ean that
his m erciful acts to the poor w ere done in a 'charitable' spirit, thinking that such public acts declared him  outw ardly
righteous: "I caused the w idow 's heart to sing for joy (by his charity). I (thereby) put on righteousness, and it clothed
m e: m y judgem ent w as as a robe and a diadem " (Job 29:13,14 A V ). A nd yet Job's w ords of Job 30:1 certainly sm ack
of arrogance: "W hose fathers I w ould have disdained to have set w ith the dogs of m y flock". H is charity w as done to
som e w hilst despising others and judging them . This w orks based, judgm ental righteousness can so easily be our
w eakness. See on :13.

Job 29:15 I w as eyes to the blind, and feet to the lam e- This is quoted in R om . 2. It is in the context of Paul's rebuke
of the Jew s in R om . 2:17-23 for their reliance on a m ixture of w orldly w isdom  and the M osaic law . The passage has
m any sim ilarities w ith Job: ""Thou art called a Jew ... and m akest thy boast of G od, and know est H is w ill, and triest
the things that differ (A V m g.) ["D oth  not the ear try w ords?" (Job 12:11)], being instructed out of the law  [A  fair
description of Job before his trials]... and art confident that thou thyself art a guide of the blind, a light of them
w hich are in darkness ["I w as eyes to the blind" (Job 29:15)], an instructor of the foolish, a teacher of babes, w hich
hast the form  of know ledge and of the truth in the law ... Thou therefore w hich teachest another, teachest thou not
thyself? ["Thou hast instructed m any... thy w ords have upholden him  that w as falling... but now  it is com e upon
thee, and thou faintest" (Job 4:3-5)]. Thou that preachest a m an should not steal... com m it
adultery... (w orship) idols... dost thou? [These w ere the three m ain things of w hich the friends accused Job]. Thou
that m akest thy boast of the Law , through breaking the Law  dishonourest thou G od?" [Elihu, on G od's behalf, says
that Job's boasting of his righteousness im plied G od w as doing w ickedly in punishing Job (Job 34:10).

Their belief that they possessed such great w isdom  led the Jew s to be self-righteous, in that they reasoned that if
they w ere w icked, then their w isdom  w ould reveal this to them . Job and the Jew s w ere in this sense sim ilar. B ut as
ever, Job is being set up as representative of sinful Israel, bearing their judgm ents (see on :3,6); and yet personally
innocent.

 

Job 29:16 I w as a father to the needy. The cause of him  w ho I didnôt know , I searched out- It is one thing to m eet
needs w hich com e right before our face on life's path; but Job w ent beyond that, in searching out the needs of others.
"The cause" could be legal language; Job expected his legal case against G od and m an to be upheld, because he has
taken the side of others in legal m atters and upheld the dow ntrodden. B ut again, w e have here a legalistic attitude.
H e expects better from  life right now , because of his previous good deeds. H e has at this point forgotten his
conclusions about a future recom pense at a point of future resurrection and judgm ent.

Job 29:17 I broke the jaw s of the unrighteous, and plucked the prey out of his teeth- This suggests Job w as proactive
in even orchestrating physical punishm ent and violence against the w icked. B ut now  he feels as if he is the prey
w ithin the teeth of his abusers and of G od H im self. A gain, he expects better from  life right now , because of his
previous good deeds. H e has at this point forgotten his conclusions about a future recom pense at a point of future
resurrection and judgm ent.

Job 29:18 Then I said, óI shall die in m y ow n house, I shall num ber m y days as the sand- Job lived in patriarchal
tim es, and so w e can legitim ately detect here an allusion to the prom ises to A braham  of a seed as num erous as the
sand. Job had thought that the prom ises spoke of a long life in this w orld. H e w as to com e to realize that they rather
spoke of eternal inheritance of the earth at a future point, thanks to the w ork of A braham 's great seed, the Lord
Jesus.

Job 29:19 M y root is spread out to the w aters. The dew  lies all night on m y branch- This connects w ith the thought
of Job's w ords in Job 14:8: "Though its root grow s old in the earth, and its stock dies in the ground". "Earth" is eretz,
the land (of Israel). If m erely "soil" w as intended, a different w ord w ould have been used. A gain, w e see the dram a
of Job has been tw eaked, under D ivine inspiration, to becom e the narrative for the exiles. The root had indeed



largely died in the land at the tim e of the B abylonian invasion, but it still had som e life and w ould "bud" again (Job
14:9). Job w as the m an w ith great roots w ho had been cut dow n but hadn't com pletely died (Job 8:17); his roots had
been dried up (Job 18:16; 29:19). H e represented Judah, w hose roots w ere throughout the land as a tree transplanted
by G od (s.w . Ps. 80:9). Those roots w ere w ithered by the invasions (Is. 5:24), but out of those dry roots w ould grow
up a "tender plant / branch" (Is. 11:1,10; 53:2), using the sam e w ord for "tender" as in Job 14:7. This M essianic
suffering servant w as to be based upon Job, and representative of all G od's restored people. They w ere to again
spread their roots in the land of prom ise in a restored K ingdom  (Is. 37:31; Jer. 17:8), after the pattern of Job's
restoration.

Job 29:20 M y glory is fresh in m e. M y bow  is renew ed in m y handô- Perhaps as G N B  "Everyone w as alw ays praising
m e, and m y strength never failed m e". Job's bow  or strength w as how ever broken, just as Israel's w as (H os. 1:5); he
w as their representative.

Job 29:21 M en listened to m e, w aited, and kept silence for m y counsel- W e note the parallel w ith how  Elihu on
G od's behalf listened, w aited, and only then spoke (Job 32:4). Job w as to be taught that the fact m en listened, w aited
and kept silence before him  needed to be reversed; so that he w ould w ait, listen and keep silence before G od, laying
his hand upon his m outh (Job 40:4).

Job 29:22 After m y w ords they didnôt speak again. M y speech fell on them - This is w hat happened at the end of the
book; G od's speech through Elihu fell upon Job, and after G od's w ords Job didn't w ant to speak again (Job 40:4). Job
w as to be taught that it w as G od's w ord and greatness and not his w hich w as of the essence.

Job 29:23 They w aited for m e as for the rain. Their m ouths drank as w ith the spring rain- Job w as to realize that
m en should w ait for G od's w ord as the rain, and the latter rain of H is blessings. Job had previously functioned as
those blessings for m en, and he w as to realize the utter insignificance of this. For he needed D ivine blessing and
grace, rather than being an apparent provider of that blessing to others. A ll his good w orks w ere therefore given a
quite different context w hen he w as m ade to realize his need for blessing. G N B  "they had nothing to add w hen I had
finished. M y w ords sank in like drops of rain; everyone w elcom ed them  just as farm ers w elcom e rain in spring"
(:22,23).

Job 29:24 I sm iled on them  w hen they had no confidence. They didnôt reject the light of m y face- G N B  "I sm iled on
them  w hen they had lost confidence; m y cheerful face encouraged them ". B ut Job w as to realize that it w as G od's
face sm iling upon m an w hich w as the only im portant thing; the sm iling of m an's face upon m an w as therefore of no
account com pared to that.

Job 29:25 I chose out their w ay, and sat as chief. I lived as a king in the arm y, as one w ho com forts the m ourners-
Job w as to realize that it w as G od and not him  w ho chooses out the w ay of m en (Ps. 25:12); like Job, the exiles
failed through choosing out their ow n w ay (s.w . Is. 66:3) rather than seeking G od's w ay.
 

 

 



Job C hapter 30
Job 30:1 But now  those w ho are younger than I have m e in derision, w hose fathers I w ould have disdained to put
w ith m y sheep dogs- Job has just boasted of how  his charitable giving earned him  his righteousness: "I caused the
w idow 's heart to sing for joy (by his charity). I (thereby) put on righteousness, and it clothed m e: m y judgem ent w as
as a robe and a diadem " (Job 29:13,14 A V ). A nd yet Job's w ords of Job 30:1 certainly sm ack of arrogance. H is
charity w as done to som e w hilst despising others and judging them . This w orks based, judgm ental righteousness can
so easily be our w eakness.

Job 30:2 O f w hat use is the strength of their hands to m e, m en in w hom  ripe age has perished?- H ere in :2-9 w e
have a rather unpleasant streak in Job revealed. H e clearly despised som e m en deeply, and it w as deeply irksom e to
him  that the children of those he had despised should now  m ock him . The w ay he speaks of these m en indicates a
deep disdain w hich is inappropriate in any m an for other m en, w ho are all m ade in the im age of G od. G N B  "They
w ere a bunch of w orn-out m en, too w eak to do any w ork for m e". H ere w e see the im portance Job placed upon
"w ork"; for it w as also by w orks that he felt justified before G od, and deserving of a better deal in life than w hat he
w as having. H is finer insights into his sufferings are now  absent, as he w alls in the self pity of the m om ent.  

Job 30:3 They are gaunt from  lack and fam ine. They gnaw  the dry ground, in the gloom  of w aste and desolation-
"W aste and desolation" is the language of condem nation (s.w . Zeph. 1:15). B ut G od m akes the point that H e sends
rain "to satisfy the desolate and w aste ground" (Job 38:27 A V )- the very place w here the condem ned lived w hom
Job despised in his prosperity (Job 30:3 s.w .). B ut G od doesn't despise even the m ost desperate of society. H e sends
rain to cheer them  w hom  the righteous despise. A nd this w as to help Job be convicted of his ow n desperation, of
how  w rong he had been to despise others and trust that he w as righteous; and to further convict him  that G od still
sought to revive him , as H e did those deserted lands.

Job 30:4 They pluck salt herbs by the bushes. The roots of the broom  are their food- This plant grow s in the
w ilderness regions w here the book of Job is set; the roots are fam ed as being bitter but nutritious for the desperately
hungry and perishing B edouin. A gain w e have evidence that Job w as a historical person w ho lived w here the
prologue says he did.

Job 30:5 They are driven out from  the m idst of m en. They cry after them  as after a thief- These desperate people
w hom  Job so despised had been driven from  their societies so that they w andered the deserts, surviving by eating
w ild roots, and robbing travellers and encam pm ents like Job's. B ut now  they w ere despising Job, so desperate and
rejected w as he. H e w as surely being taught how  w rong he had been to despise even the spiritually desperate.

Job 30:6 so that they dw ell in frightful valleys, and in holes of the earth and of the rocks- A V  "in the clifts of the
valleys", w here M oses cow ered and saw  the glory of Y ahw eh. A nd it w as the faithful w ho lived in holes, caves and
am ongst the rocks (H eb. 11:38). The connections m ay m ean that G od is a G od of the desperate- and Job had
despised those on the bottom  rung of society. B ut now  he had been placed there, and w ould be saved if he repented
of his form er despising of the desperate.

Job 30:7 Am ong the bushes they bray; and under the nettles they are gathered together- The im pression is given
that Job considered them  as anim als, braying under bushes and huddling together under nettles. This treating of
hum an beings as less than hum an w as deeply w rong, and w as som ething w hich Job had to be convicted of w hen he
finally realized the depth of his ow n desperation.

Job 30:8 They are children of fools, yes, children of base m en-  This w as how  Job had seen them , but now  he w as
beneath even them  (:9). H e w as being m ade to see that G od has a saving purpose even for the desperate, those
"w ithout nam e" (H eb., N EV  "base m en"), treated by Job as if they w ere of no nam e, w ithout personhood in his eyes.
A nd he w as now  low er than them .  W e recall how  the Lord taught that such w as the D ivine value of the hum an
person, that w hoever called his brother a fool w as in danger of G ehenna's condem nation (M t. 5:22).

They w ere flogged out of the land- A V  "viler than the earth". This w as how  Job had so utterly despised people; and
w e m arvel at G od's grace in still calling him  "perfect" and w ithout guile. This therefore had been by im puted
righteousness and grace alone.



Job 30:9 N ow  I have becom e their song. Yes, I am  a byw ord to them - Job is presented as representative of the exiles,
w ho w ere a song and byw ord to the G entiles w hom  they had once despised. The H ebrew  for "byw ord" is literally 'a
w ord or speech'; and Job w as the subject of the friends' speeches / w ords (s.w . about the speeches / w ords of the
friends, Job 16:4; 19:2; 32:11). W e m ust consider the possibility that Job considered these desperate B edouin people
to be som ehow  connected w ith the friends w ho w ere m ocking him ; see on :10. These people spat in Job's face (:10),
just as it seem s the friends did (see on Job 17:6).  

Job 30:10 They abhor m e, they stand aloof from  m e, and donôt hesitate to spit in m y face- This abhorrence of Job by
the friends is related to the w ay they considered m ankind to be "abom inable and corrupt" (Job 15:16). "A bhor" is the
sam e w ord as "abom inable". The sim ple truth is as Job put it- G od has a tender desire to m an, the w ork of H is hands
(Job 14:15). A nd w hatever w e posit about hum an nature, w e say about the Lord Jesus. H e fully shared that nature
and yet w as holy, harm less and undefiled (H eb. 7:26). M an by nature, just standing there as flesh and blood before
G od, is not "abom inable" to H im  of him self. It is sin w hich is the problem ; and sin is not inevitable. W e m ust bear
full responsibility for our sins and cannot just pass them  off as an inevitable function of our hum anity. The w rong
view  of hum an nature held by the friends affected their view  of Job and people in practice. The low er our view  of
hum an nature, the m ore likely w e are to despise hum an beings rather than value them  and speak w ell of them
because they are m ade in the im age of G od (Jam es 3:9). In this experience of being spat at, Job again w as
experiencing the abuse of the suffering servant (s.w . Is. 50:6).   

W e m ust consider the possibility that Job considered these desperate B edouin people to be som ehow  connected w ith
the friends w ho w ere m ocking him ; see on :9. These people spat in Job's face (:10), just as it seem s the friends did
(see on Job 17:6).  

Job 30:11 For H e has untied his cord, and afflicted m e; and they have throw n off restraint before m e- The desperate
B edouin w ere seen by Job as having been unleashed upon him  by G od w hen he brought affliction upon Job. H e is
therefore describing the m arauding bands w ho cam e and stole his cattle in the prologue. A nd they have an
undoubted connection w ith the friends. Job sees G od as capable of binding and loosing him , untying the cords that
restrain affliction and then binding them  up again (Job 30:11). G od's response is that indeed this is the case, and
such binding and loosing is seen throughout the natural creation (s.w . Job 38:31; 39:5; 41:14). A nd therefore, Job
and the exiles are to live in hope of being bound up in safety from  affliction, just as G od "untied H is cord and
afflicted m e" in Job 30:11.

Job 30:12 O n m y right hand rise the rabble. They thrust aside m y feet, they cast up against m e their w ays of
destruction- This sounds like these desperate B edouins w ere in physical proxim ity to Job and w ere actually involved
in his persecution (also :13). I have argued throughout the book that the satan figure m orphs into the friends, and
they actually perform  part of the physical trials upon Job, w ith the B edouin attackers of Job partly under the control-
leading to Job to charge them  w ith insincerity and hypocrisy. They are in fact guilty of all he is apparently suffering
for, and so he becom es their representative saviour by the end of the book.

Job 30:13 They m ar m y path, they set forw ard m y calam ity- These w ords w ould be so appropriate if the B edouin
A rab m arauders w hom  Job is cursing w ere in fact under the control of the friends, into w hom  the Satan figure has
m orphed. Eliphaz w as from  the sam e area as the Sabeans of Job 1:15. Job's experiences w ere of "calam ity" (s.w . Job
6:2) and affliction set in his "path" (s.w . Job 19:8). A nd the B edouins he curses in Job 30:1-12 w ere those w ho had
abused him  in that "path" (Job 30:13). So it seem s he has in view  the Sabeans w ho had abused him  in the prologue,
and yet this section also has clear reference to the friends. Y et that "path" of affliction w hich G od had given Job w as
the path of w isdom  and relationship w ith H im  w hich w as indiscernible to the hum an eye (Job 28:7 cp. 28); the fact
that the ultim ate path is invisible to the secular, naked eye is a truth stam ped upon the natural creation (Job 38:20),
and yet after the affliction or trouble, this path shines clearly (Job 41:32). A nd this w as to be Job's experience at his
restoration, as it could have been likew ise for the exiles.

W ithout anyoneôs help- The idea m ay be that they w ere unprovoked to do w hat they did to Job. B ut he has just used
the term  of how  he helped those "w ithout anyone's help" (s.w . Job 29:12); as if to say that in return for the grace he
had show n them , they now  persecuted him .

Job 30:14 As through a w ide breach they com e, in the m idst of the ruin they roll them selves in- "The ruin" is s.w .



'the desolate place', the w ilderness from  w here these B edouins cam e (Job 30:3). This is the sam e picture as in Job
1:15 of the Sabeans rolling in from  the w ilderness, associated w ith the w hirlw ind (:15), com ing upon Job like w aters
(sym bolic of enem y forces) gushing through a breach. The accusation of the friends / "sons of G od" and the Satan
w as that G od had m ade a fence around Job protecting him  from  m isfortune (Job 1:10). G od had agreed for this to be
as it w ere 'w idely breached'. A nd in cam e flooding the desert tribes to despoil Job. M y point is that the desperate
B edouin w hom  Job here curses are associated w ith the friends, it is they w ho sent their ow n forces against Job,
m aking him  understandably accuse them  of being hypocrites and false brethren. 

Job 30:15 Terrors have turned on m e. They chase m y honour as the w ind. M y w elfare has passed aw ay as a cloud-
These B edouin are associated w ith the w hirlw ind w hich struck Job (Job 1:15-18). "C hase" is the w ord translated
"persecute" and is specifically applied by Job to the friends' persecution of him  (Job 19:22,28), albeit under G od's
control (Job 13:25); for Satan's hand is G od's hand, as the prologue m akes clear. A gain w e have a fairly solid path of
identification of the friends w ith the Satan and w ith the B edouin m arauders under their control, w hom  they sent
against Job.  

Job 30:16 N ow  m y soul is poured out w ithin m e. D ays of affliction have taken hold on m e- Job "held fast" to G od's
footprints, even though he didn't see H im  (Job 23:11), and yet he later realized that the afflictions G od sent had
taken hold [s.w . "held fast"] to him . W e see here the m utuality betw een G od and m an, achieved through the
experience of suffering brought by H im .

Job 30:17 In the night season m y bones are pierced in m e, and the pains that gnaw  m e take no rest- This pain in the
bones at night clearly looked ahead to that experienced by the Lord Jesus, the suffering servant based on Job, during
the darkness of the crucifixion. H ezekiah, another possible fulfilm ent of the suffering servant, suffered likew ise w ith
bone pain at night (Is. 38:13).   

Job 30:18 By great force is m y garm ent disfigured. It binds m e about as the collar of m y coat- LX X  "W ith great
force m y disease has taken hold of m y garm ent: it has com passed m e as the collar of m y coat", A V  "B y the great
force of m y disease is m y garm ent changed". Job offered sacrifice for his children as if he w ere the fam ily priest,
and he likely had a priestly garm ent w hich accom panied this. B ut this garm ent had becom e defiled by Job's skin
disease, covered w ith blood and secretions; and in fact Job felt it w as choking him . This is another hint that legal
apparatus w as unable to save Job, nor those w ho w ould follow  his path to restoration and revival.

Job 30:19 H e has cast m e into the m ire. I have becom e like dust and ashes- A braham , w ho w ould have been recent
history for Job, had described the hum an condition as "dust and ashes". Job w as dust and ashes anyw ay, but he feels
he has "becom e" dust and ashes. C learly, he is being m ade to realize his hum anity, and G od's final appearance w ill
do this in ultim ate term s. It is a denial of our hum anity w hich leads people to a path in w hich they refuse to repent,
reject any idea that they desperately need G od, and leads to the pride of effectively playing G od rather than
accepting w e are but dust and ashes.

Job 30:20 I cry to You, and You do not answ er m e. I stand up, and You gaze at m e- Job feels he has 'cried out' to
G od for justice and not been heard (Job 19:7; 30:20); and that there is nothing w rong w ith crying out to G od in
distress, it is a perfectly natural reaction (Job 24:12). O ne com m ent upon this is that the young ravens cry out to G od
for food and yet are not alw ays heard (Job 38:41 s.w .). B ut G od in the w ider picture sustains all of creation by grace.
Job did w ell to cry out to G od even if there w as no answ er, because the hypocrites do not 'cry out' to G od w hen they
are facing judgm ent (Job 36:13 s.w .). Job feels hurt that G od has not responded to his 'crying out' because he says
that w hen the needy cried out to him , he had heard (Job 29:12 s.w .). B ut here w e see his w orks based approach; he
thought that his response to those w ho cried out to him  m eant that therefore G od m ust respond to his crying out.
A nd G od is not so prim itive. H is apparent silence is because H is response is not predicated upon hum an w orks and
charity. It is by grace alone, as is taught in H is final appearance to Job. The exiles likew ise w ere to finally see the
response to their crying out to G od in the restoration (Is. 58:9), just as their representative Jonah cried out to G od
from  the belly of sheol am idst the sea of nations, and w as heard (s.w . Jonah 2:2).

Job 30:21 You have turned to be cruel to m e- A s G od (in the A ngel of the presence) "w as turned to be (Israel's)
enem y" because of their sin (Is. 63:10).



W ith the m ight of Your hand You persecute m e- Satan asks G od: "Put forth Y our hand". The hand of G od is an
A ngelic phrase. G od agrees- "he is in your hand" (Job 2:6). Thus Satan's hand is G od's hand, w hich in practice w as
articulated through an A ngel, w orking through the friends and their B edouin tribesm en w ho are the subject of this
chapter. Job seem s to em phasize the place of G od's hand in bringing his trials- Job 2:5,6,10; 6:9; 10:7; 13:21; 19:21;
27:11 A V m g; 28:9. Job in Job 12:9 feels that in the sam e w ay as G od's hand had created the natural creation- and
the A ngels did this- so that sam e A ngelic hand w as upon him  for evil. "B y H is Spirit (G od m akes H is A ngels spirits)
H e hath garnished the H eavens; H is hand hath form ed the crooked serpent" (Job 26:13). Thus Job associates G od's
Spirit w ith H is hand, w hich is Satan's hand. It seem s far m ore fitting that this hand and spirit should be A ngelic
rather than hum an. For no one hum an being could bring these sufferings upon Job. The hum an Satan, the fellow
w orshippers, the sons of G od, w as reflected in an A ngel in the court of H eaven. A gain, it w as A ngelic w ork that
form ed the H eavens. Job recognized that his trials cam e from  the hand of G od, but knew  that H is hand w ould not
kill him - "w ith Thy strong hand Thou opposest Thyself against m e... how beit H e w ill not stretch out H is hand to
(bring m e to) the grave" (Job 30:21,24 A V ). This w as exactly the brief given to satan- to try Job, but "preserve his
life". The hand of G od creating evil (Job 2:10,11) m ust surely refer to G od's "A ngels of evil" (Ps. 78:49) rather than
to m an- in the restoration context, the people and C yrus had to be taught that no one except G od (including hum an
satans!) created evil (Is. 45:5-7).  See on Job 26:13.

Job 30:22 You lift m e up to the w ind, and drive m e w ith it. You dissolve m e in the storm - Job recalls the w hirlw ind
w hich had destroyed his fam ily and encam pm ent, in tandem  w ith the attacks of the B edouins (Job 1:19). B ut he
insists that for all he has suffered, G od w as behind it. Job w as representative of the exiles, w ho w ere likew ise
'dissolved' in judgm ent (s.w . Is. 64:7).

Job 30:23 For I know  that You w ill bring m e to death, to the house appointed for all living- In line w ith Job's
em phasis that G od is behind all his sufferings, perhaps the focus is upon "Y ou". G od w ould bring him  to death,
although the friends and their B edouin friends w anted to- but G od in the prologue had not perm itted them  to do this.
See on :24.

Job 30:24 H ow ever, doesnôt one stretch out a hand to stop a fall? O r in his calam ity therefore cry for help?- LX X
presents Job as suicidal: "O h then that I m ight lay hands upon m yself, or at least ask another, and he should do this
for m e". A V  "H ow beit he w ill not stretch out his hand to the grave, though they cry in his destruction" w ould
connect w ith the sam e phrase being used of Satan asking G od to stretch out H is hand against Job (Job 1:11); but
telling Satan that Job m ust not be brought to the grave. A lthough the satan sought to m ove G od to do so (Job 2:3).
A gain w e have the im pression that the satan w as m anifest through the B edouin tribesm en described here, under the
control of the friends; w ho did every conceivable evil to Job apart from  taking his life.

Job 30:25 D idnôt I w eep for him  w ho w as in trouble? W asnôt m y soul grieved for the needy?- "D id not I w eep for
him  that w as in trouble? w as not m y soul grieved for the poor? W hen I looked for good, then evil cam e unto m e: and
w hen I w aited for light, there cam e darkness" (Job 30:25,26). N ote the past tenses; even in the past, it seem ed that
evil cam e w hen he deserved blessing; but despite this, he hadnôt becom e inw ard looking; he had w ept and grieved
for the m isfortune of others. "W eep w ith them  that w eep" (R om . 12:15) seem s to be quoting from  here; as if to say:
Job is really our pattern in all this. B ut again w e note that Job is very w orks-based in his thinking; he thinks that his
kindness to the needy ought to m ean that his sufferings are cut short (:26). A nd thereby he is failing to discern the
D ivine path w hich no eye can see.

Job 30:26 W hen I looked for good, then evil cam e; w hen I w aited for light, there cam e darkness- Job understands
that it is G od w ho sends the good and evil, the light and the darkness, into his life (Job 30:26). Significantly, he
states his faith that G od even m arks out the boundary betw een light and darkness (Job 26:10) ï a sim ilar idea in
essence to the reassurance of Is. 45:5 that G od creates both light and darkness. The ódarknessô, how ever w e
experience and understand it, is fram ed and lim ited by G od; it is not a pow er or being w ith independent existence
outside the realm  of G odôs pow er. G od confirm s Jobôs understanding later, w hen H e says that it is H e w ho can
sw addle the sea [another figure for uncontrollable evil] in bands of darkness (Job 38:9) ï as if to say that it is G od
w ho gives things like darkness and the sea their sinister appearance and perception by m en; but H e is in control of
them , using them  in H is hand. See on Job 38:10.



Even if G od slew  him , Job w ould still be patient or w ait (Job 13:15), he w ould 'patiently w ait' for his "release" (A V
"change") to com e at som e point after his death (Job 14:14), and w aited for light to som ehow  com e out of his current
darkness (Job 30:26). This w as the legendary "patience of Job" w hich w e are bidden follow  (Jam es 5:11). H e w as
im patient, but he w as "patient" in the H ebrew  sense of enduring in faith; faith that even if things didn't w ork out at
all in this life, even if G od w as apparently unfair in this life, he w ould be finally restored at the resurrection. This
w as his 'endurance', and it is a parade exam ple for all w ho struggle w ith the justice of G od and the incom prehensible
problem  of suffering.

Job 30:27 M y heart is troubled, and doesnôt rest. D ays of affliction have com e on m e- A V  "M y bow els boiled". This
is the w ord used for the boiling of the exiles under D ivine judgm ent (Ez. 24:5). G od is able to m ake things boil in
the natural creation and then m ake them  perfectly still (Job 41:31 s.w .); and the m essage w as that the days of
affliction, the intense boiling of Job and later the exiles, could be m ade still in a m om ent. 

Job 30:28 I go m ourning w ithout the sun. I stand up in the assem bly, and cry for help- The prologue described the
sons of G od in assem bly. This w ould have included Job and the friends, the "sons of G od". H e appealed to them  for
com fort w hen they cam e to the next assem bly, but instead he got the bitter condem nation and false accusation w hich
is recorded in their speeches.

Job 30:29 I am  a brother to jackals, and a com panion to ostriches- The concept of clean and unclean anim als w as
know n even before the flood, so Job is accepting that he has becom e ritually unclean. A ll this w as necessary for him
to com e to realize that his restoration w as not going to be upon the basis of obedience to the law , such as it w as at
the tim e. A ccording to that, he w as unclean. Likew ise the exiles had broken the old covenant, and could only be
saved by the grace of the new  covenant offered to them  through Jerem iah and Ezekiel. See on Job 31:7.

Job 30:30 M y skin grow s black and peels from  m e. M y bones are burned w ith heat- A gain Job is presented as
suffering as the exiles had (Lam . 5:10), possibly w ith allusion to leprosy (Lev. 13:31). The exiles could share Job's
path to restoration if they too repented and w ere hum bled. 

Job 30:31 Therefore m y harp has turned to m ourning, and m y pipe into the voice of those w ho w eep- N o longer is
Job able to rejoice as he once had, in his ow n strength and exaltation. The pictures painted of the m ourning exiles in
Lam entations is so clearly based upon Job. See on :30.
 

 

 



Job C hapter 31
Job 31:1 I m ade a covenant w ith m y eyes, how  then should I look lustfully at a young w om an?- This chapter is Job's
clearing of him self, and has sim ilarities to B abylonian legal docum ents. A n accused person could begin his court
case by such a statem ent of detailed denial. The accusers could respond w ith silence, in w hich case they dropped
their case; or continue. The friends are reduced to silence after this great clearing of him self. Job's righteousness in a
legal sense w as unassailable. W e m ay consider that their silence after this speech m eans that Job has 'w on'. A fter his
great clearing speech, the audience is expecting his justification. B ut then w e have the interlude w ith Elihu, and then
G od appears H im self- and condem ns yet saves Job, justifying him  by condem ning him , in the spirit of Paul's legal
argum ents in R om . 1-8. See on :2.

Job 31:2 For w hat is the portion from  G od above, and the heritage from  the Alm ighty on high?- Job considers it
unthinkable that he w ould have looked lustfully on a w om an, because there w as such an obvious judgm ent for
adultery. H e w as w ell ahead of his tim e in considering that looking lustfully is the sam e as adultery- especially
considering he w as living at a tim e w hen "sin" w as not a concept dw elt upon in religious circles, and the idea that
w e can sin in our m inds w as a new  idea.

Job 31:3 Is it not calam ity to the unrighteous, and disaster to the w orkers of iniquity?- A s noted on :2, Job sees
thoughts as 'w orking' iniquity, a conception w ell ahead of his tim e, and reflective of his deep spirituality; see on M t.
5:27-30. H ere Job uses the sam e H ebrew  phrase used regarding the punishm ent of C ain's iniquity in G en. 4:13, thus
saying that it w as the w icked of the w orld, not him , w ho w ere the real counterparts of C ain; and he w as only
suffering as C ain, w hen he w as as righteous A bel. See on 31:39.

 

Job 31:4 D oesnôt H e see m y w ays, and num ber all m y steps?- Job knew  that it w as im possible that, e.g.,  he w ould
lust after a w om an, if he really believed (as he claim ed he did) that G od w as om niscient. "W hy then should I think
upon a m aid [as the friends im plied he had done]?... doth not he [G od] see m y w ays, and count all m y steps?" (Job
31:4 A V ). Likew ise G od had to rem ind Israel: ñC an any hide him self in secret places that I shall not see him ? Saith
the Lord. D o not I fill heaven and earth?ò (Jer. 23:24). The context is appealing to the people to quit their sins.  W e
should labour to enter the K ingdom , because G od know s absolutely every thought and action of ours and w ill
ultim ately judge them  (H eb. 4:11-13). The Serm on on the M ount is really based around translating the know ledge
that G od sees and know s all things into practice.

Job 31:5 If I have w alked w ith falsehood, and m y foot has hurried to deceit- "Falsehood" is likely a reference to idol
w orship.

Job 31:6 (let m e be w eighed in an even balance, that G od m ay know  m y integrity)- The sam e w ord is used in the
prologue of how  G od already considers Job to be of "integrity" (Job 2:3,9). Job has forgotten, as w e can forget, that
H e counts us as if w e are righteous- by grace. Instead Job seeks to establish that 'righteous' status, his ow n integrity,
by his ow n good deeds and avoidance of sin, seeking now  to legally establish it- rather than accepting that G od
sim ply loved him  and w ould count him  of integrity by grace.

Job 31:7 if m y step has turned out of the w ay, if m y heart w alked after m y eyes- A gain, as noted on :3, Job perceives
ahead of his tim e that the essence of sin is in the heart.
If any defilem ent has stuck to m y hands- Job has been m ade ritually defiled by his illness, and being forced to live
w ith unclean anim als (Job 30:29). A ll this w as to try to m ake him  realize that all his protestations of legal purity, of
not being defiled because he had avoided sin and done good deeds, could not m ake him  undefiled. A nd this w as to
com e to full term  in G od's appearance at the end.

Job 31:8 then let m e sow , and let another eat. Yes, let the produce of m y field be rooted out- This w as the judgm ent
to com e upon Israel for disobedience. The reality w as that Job w as living in deserted houses and had lost his
property. So he is saying 'This should only have happened to m e if I w ere a sinner'. H e had lost his realization that
his sufferings w ere not related to him self; they w ere his bearing of the judgm ents of others, the just for the unjust.



The Lord likened H is preachers to m en reaping a harvest. H e speaks of how  they fulfilled the proverb that one sow s
and another reaps (Jn. 4:37,38). Y et this óproverbô has no direct B iblical source. W hat w e do find in the O ld
Testam ent is the repeated idea that if som eone sow s but another reaps, this is a sign that they are suffering G odôs
judgm ent for their sins (D t. 20:6; 28:30; Job 31:8; M ic. 6:15). B ut the Lord turns around the óproverbô concerning
Israelôs condem nation; H e m akes it apply to the w ay that the preacher / reaper w ho doesnôt sow  is the one w ho
harvests others in converting them  to H im . Surely H is im plication w as that H is preacher-reapers w ere those w ho had
know n condem nation for their sins, but on that basis w ere H is hum bled harvesters in the m ission field.

Job 31:9 If m y heart has been enticed by a w om an, and I have laid w ait at m y neighbourôs door- A gain Job reflects
som e spiritual insight in recognizing the process of tem ptation as beginning in the hum an heart (Jam es 1:13-15). W e
noted this on :3 also.    

Job 31:10 then let m y w ife grind for another, and let others sleep w ith her- This could im ply that despite Job's w ife
not spiritually supporting him  in the prologue, they rem ained m arried.

Job 31:11 For that w ould be a heinous crim e. Yes, it w ould be an iniquity to be punished by the judges- "H einous
crim e" is "lew dness", the w ord used of the m oral apostasy of G od's people and their unfaithfulness to H im  (s.w . Jer.
13:27; Ez. 16:27,43,58; 23:27 etc.). Job w as refusing to hold to his sense that his sufferings w ere a bearing of the
condem nation of others; he is now  crying out against this, and requires the rebukes he is soon to be given by G od.
This too is w here w e go w rong; in focusing upon the injustice of situations to the point that w e forget that w e are
called to use our experiences to m inister to others.

Job 31:12 for it is a fire that consum es to destruction, and w ould root out all m y increase- A ll Job's increase had
been rooted out; his argum ent is that this ought to only have happened if he had com m itted adultery, w hich he says
he had not done so, not even in his heart. H e had lost his realization that his sufferings w ere not related to him self;
they w ere his bearing of the judgm ents of others, the just for the unjust.

Job 31:13 If I have despised the cause of m y m ale servant or of m y fem ale servant, w hen they contended w ith m e-
Job is com ing out w ith the reasoning of B ildad, that G od w ill not despise a perfect m an (Job 8:20 s.w .). A nd now  he
is getting angry that he is being despised w hen he has not despised others. H e is logically building up a strong case
for his self-justification. B ut he is om itting to factor in G od's w ider plan of w isdom . In spiritual term s, this final
speech of Job appears to be Job at his low est. A nd he lacks the hum ility to accept that although he had apparently
not despised his servants, he had despised others (Job 30:1).

Job 31:14 w hat then shall I do w hen G od rises up? W hen H e visits, w hat shall I answ er H im ?- Job's point w as that
as he had not despised the cause of his servants (:13), therefore he did not have anything to fear before G od's
judgm ent. G od's final appearance w as proof enough that he of him self had no right to answ er back to G od. "W hat
shall I answ er Y ou?" (Job 40:4) w as his final w ord. B ut here, Job insists he could only be speechless before G od if
he had com m itted sins like adultery- w hich he w as insistent he hadn't. Job is led to realize that he has sinned and
fallen short of G od's glory, although he had avoided the sins like adultery w hich counted as m ajor sins in the view  of
his society.

Job 31:15 D idnôt H e w ho m ade m e in the w om b m ake him ? D idnôt O ne fashion us in the w om b?- Job had just
argued that som e m en he despised as alm ost less than hum an (Job 30:1); now  he argues that all hum an beings are
form ed by G od in the w om b and therefore no hum an should ever be despised. This could be just put dow n to the
oscillations of a depressed person; or it appears Job is not being com pletely honest, using spiritual truths to justify
him self as needed rather than accepting their true im plication.

Job 31:16 If I have w ithheld the poor from  their desire, or have caused the eyes of the w idow  to fail- This is Job's
direct answ er to the false accusation of Job 22:7 (s.w .). A gain w e note how  Job actually engages w ith the w ords of
the friends, w hereas they respond to him  in term s of vague generalities and knocking dow n a straw  m an im age of
him  they had created in their ow n m inds. The w hole dram a is an exam ple of how  dialogue breaks dow n.



 

Job 31:17 or have eaten m y m orsel alone, and the fatherless has not eaten of it- B ildad assum es Job m ust have done
the very opposite, to deserve his sufferings (Job 20:19). Job engages w ith w hat B ildad says and denies it (Job 29:12;
31:17). A gain w e note that Job engages w ith the actual w ords of the friends, w hereas they tend to attack him  in
term s of the straw  m an im age of him  they had built up in their m inds, ignoring him  as a person and the actual w ords
he says. This is typical of how  dialogue goes w rong.

Job 31:18 (no, from  m y youth he grew  up w ith m e as w ith a father, her have I guided from  m y m otherôs w om b)- In
sum m ary, as G N B  "A ll m y life I have taken care of them ". Job is at pains to now  claim  that he had not sinned even
in his youth, even from  a baby he claim s to have cared for the poor. This is a protestation of innocence too far. H e
has m oved aw ay from  his earlier acceptance of sin to now  claim  he had not sinned even from  the w om b. N o w onder
he needed the rebuke w hich is soon to com e from  him . The audience is intended to w ince at this point, and to expect
a rebuke and conviction of sin- w hich indeed com es.

Job 31:19 if I have seen any perish for w ant of clothing, or that the needy had no covering- Job has a strong
aw areness of his pas good w orks; the blessing of people ready to perish cam e upon him , for he recalled how  he had
saved them  (s.w . Job 29:13). Job now  w as ready to perish (s.w . Job 4:7; 14:19; 18:17; 20:7). H e feels that he ought
to be saved from  perishing because he had saved others from  perishing. In this final speech, Job becom es very w orks
based. H e becom es the epitom e of justification by w orks; and G od's display of H is w orks in creation and salvation
w as going to convict him  that his w orks w ere irrelevant, and salvation w as by grace alone.

Job 31:20 if his heart hasnôt blessed m e, if he hasnôt been w arm ed w ith m y sheepôs fleece- Job in a legalistic w ay
(see on :19) seem s to consider that the blessings given him  by those w hom  he had helped (Job 29:13) ought to have
actual m eaning; instead of his perishing in sham e and lack of clothing. A gain, he is arguing for justification by
w orks and hum an blessing. H e w as to be taught that D ivine blessing is the only blessing w hich can save.

Job 31:21 if I have lifted up m y hand against the fatherless, because I saw  m y help in the gate- The idea is as LX X
"if I lifted m y hand against an orphan, trusting that m y strength w as far superior to his" and G N B  "If I have ever
cheated an orphan, know ing I could w in in court". Job w as confident that he had not m isused legal process, and so
he longs for som e kind of court case w ith G od w hereby he can be justified. H e w as to learn that his apparent justice
w as as nothing com pared to D ivine justice.

Job 31:22 then let m y shoulder fall from  the shoulder blade, and m y arm  be broken from  the bone- The arm  m ay
represent his pow er. B ut his pow er, his arm , had been broken. So he is arguing that w hat has happened to him
should only have happened if he had done the things he w as accused of. A nd seeing he hadn't, this breaking of his
life shouldn't have happened. H e totally forgot the param eters set in the prologue; that his suffering w as not
punishm ent for sin. A nd he has m oved aw ay from  his earlier perception that he w as in som e sense suffering for the
sake of others' salvation, even if he only dim ly perceived that.

Job 31:23 For calam ity from  G od is a terror to m e. Because of H is m ajesty, I can do nothing- The idea is as G N B
"B ecause I fear G od's punishm ent, I could never do such a thing". A nd here w e have a w indow  into Job's
m otivation; he feared condem nation and therefore he w as careful to be strictly legally obedient. It w as this m indset
w hich w as to be dism antled by G od's final appearance. See on :28.

Job 31:24 If I have m ade gold m y hope, and have said to the fine gold, óYou are m y confidenceô- Job 31:24,25,28
speak in dire and chilling term s of trusting in w ealth- and note that these w ords com e from  a rich believer w ho lost it
all: ñhad I put m y trust in gold, or called fine gold m y security [cp. assurance and insurance policies, bank balances,
portfolios of investm entsé  banknotes stored under the carpet, jew elry hidden in a corner of som e peasant hom e]é
this w ould be a crim e for condem nation; for I should have denied G od aboveò. Itôs notew orthy that Job claim s that
despite having been one of the w ealthiest m en in the M iddle East, he never put his trust in it. B ut that shouldnôt lead
us to think that w e can so easily handle the possession of w ealth. For to possess w ealth leads m ost people to trust in



it. A nd if w e do thisé  this is a crim e calling for our condem nation, itôs a denial of G od, an effective atheism .
A ttitudes to w ealth are that im portant.

Job 31:25 if I have rejoiced because m y w ealth w as great, and because m y hand had gotten m uch- A gain w e see Job
m oving outside of the param eters provided in the prologue. There it w as m ade clear that his w ealth w as given by
G od's hand; but now  he claim s it w as from  his ow n hand. This is the problem  w ith suffering and false accusation; it
can m ake us terribly self congratulatory, listing our ow n good deeds, rather than serving to hum ble us and recognize
our hum anity. Job previously has had points w here he does indeed appear to be responding rightly; but finally now
he reveals his essential self justification. N o longer does he groan about his physical sufferings; instead he is pouring
out self justification.

Job 31:26 if I have seen the sun w hen it shined, or the m oon m oving in splendour- The reference is to w orshipping
the sun and m oon. This w as com m on enough at the tim e, and w as called Sabaism  (from  tsaba, "the heavenly
hosts"). It could be argued that the term  "Lord of Sabaoth" ["Y ahw eh of hosts"] w as a deconstruction of this
com m on view , presenting Y ahw eh as the G od of the heavenly hosts.

 

Job 31:27 and m y heart has been secretly enticed, and m y hand threw  a kiss from  m y m outh- A gain as noted on :1,7,
Job perceives that the essence of idolatry is in the hum an heart. H e realized w hat Jam es w as to later m ake explicit
(Jam es 1:13-15)- that the process of tem ptation begins w ithin the heart. Idolatry is essentially an affair of the heart.

Job 31:28 this also w ould be an iniquity to be punished by the judges; for I should have denied the G od w ho is
above-  A nd here w e have a w indow  into Job's m otivation; he feared condem nation and therefore he w as careful to
be strictly legally obedient. H e w as careful not to follow  his w ife's advice to deny or curse G od and die; and he as it
w ere parades his faithfulness to G od by recalling how  he had refused to yield to her. It w as this m indset w hich w as
to be dism antled by G od's final appearance. See on :23.

Job 31:29 If I have rejoiced at the destruction of him  w ho hated m e, or lifted up m yself w hen evil found him - Job had
not had an altogether easy life even before the sufferings cam e. H e had experience of being hated, and had seen the
destruction of those people. B ut he insists he had not rejoiced; instead he had been sad. A nd this sorrow  for the lost
is revealed several tim es in his genuine concern for the friends' salvation. This basic desire is to be used by G od
w hen Job is m ade the one w hose prayer and representational suffering saves the friends.

Job 31:30 (yes, I have not allow ed m y m outh to sin by asking his life w ith a curse)- A gain w e get the im pression of
Job parading his steel w illed self control, not allow ing his m outh to sin. A cceptability w ith G od is not a function of
how  strong is our w ill. For som e have m ore steel in their w ill than others. It's about believing in grace an accepting
it. Perhaps the Lord alludes to Job favourably at this point (despite his surrounding w ords being so full of self
justification); for H e taught that instead of doing evil to our enem ies, "I say to you: Love your enem ies and pray for
them  that persecute you" (M t. 5:44). A nd this is w hat Job did- his prayer for the friends, w ho apparently w ere his
actual persecutors, bringing m any of the trials upon him , w as finally answ ered.

Job 31:31 if the m en of m y tent have not said, óW ho can find one w ho has not been filled w ith his m eat?ô- Job's ow n
fam ily w ere bound to recognize that Job had been generous to the hungry and stranger (:32). B ut his w ife turned
aw ay from  him , and his w ider fam ily only appear on the scene at the end. They knew  he w as of integrity, but Job's
w ife had urged him  to curse G od and resign his integrity. 

Job 31:32 (the foreigner has not lodged in the street, but I have opened m y doors to the traveller)- Job m ay be
alluding to the w ell know n hospitality of A braham  and Lot in fairly recent history. A gain he is presenting him self as
a seed of A braham  by w orks rather than by faith.

Job 31:33 if like Adam  I have covered m y transgressions, by hiding m y iniquity in m y heart- H ere Job denies that he



is like A dam  in that unlike him , he has no sin to hide. The sam e w ord for "hiding" is used in G en. 3:8,10, of
A dam  hiding him self from  G od. B ut Job w as like A dam , and part of the lesson is that he w as denying his hum anity.
A nd so like A dam  he w as hum iliated by G od's questioning at the end of the book. Job is associated w ith A dam
several tim es in the book- see on Job 9:17; 10:9; 13:20-22. B ut he w as denial of his hum anity, unable to accept that
he w as a son of A dam  w ho w as also a sinner, even if seen as righteous.

LX X  "or if too having sinned unintentionally, I hid m y sin;
 (for I did not stand in aw e of a great m ultitude, so as not to declare boldly before them :)". Job recognizes that sins
of ignorance are still sins and apparently confessed such sins before others, perhaps at the regular m eetings of the
"sons of G od" (Job 1:6). B ut even this he cites as a reason for his justification; rather than recognizing that therefore
he is not in fact perfect and sinless.

Job 31:34 because I feared the great m ultitude, and the contem pt of fam ilies terrified m e, so that I kept silence, and
didnôt go out of the door- I noted on :32 that Job com pares his hospitality to that of A braham  and Lot. H e alludes to
how  Lot w ent out of the door to the great crow d in order to defend his guests' honour. A gain he presents him self as a
seed of the faithful fam ily by w orks rather than by faith. H e has little to say about the great prom ises to A braham
and the patriarchs; he felt his ow n w orks eclipsed their im portance.

"Terrify" is the w ord elsew here translated 'dism ay', and is used of how  the exiles w ere urged not to be dism ayed but
to believe that G od w ould indeed bring them  from  exile to restoration in H is restored K ingdom  (Is. 51:7; Jer. 30:10;
46:27). Job begins by being dism ayed / scared (Job 7:14), but develops to not be dism ayed (Job 31:34 s.w .),
follow ing the exam ple of the Lord's battle horse (Job 39:22).

Job 31:35 oh that I had one to hear m e!- Job appeals for ów itnessesô (Job 9:33ï35; 16:18ï22; 19:20ï27), an
advocate in H eaven (Job 9:33), denies his guilt and dem ands a legal list of his sins (Job 13:19), he w ishes for G od to
com e to trial (Job 9:3), and thus Job is described as a m an w ho has taken out a ócaseô w ith G od (Job 23:4; 40:2). Job
29ï31 is effectively Jobôs declaration of legal innocence and an appeal to G od to hear his case m ore sym pathetically
(Job 31:35). A nd of course G od pronounces a final legal verdict at the very end (Job 42:7), in response to Jobôs
earlier plea: ñSleeplessly I w ait for H is replyò (Job 16:22). Itôs as if the w hole experience of Job w as [at least partly]
in order to test out the C anaanite theories of óSatanô, suffering and evil in the court of H eaven; and also the various
theories w hich arose to explain Judah's captivity in B abylon. The friends represent the traditional view s of evil, and
often m ake reference to the m yths of their day about óSatanô figures. They speak as if they are the final court ï
Eliphaz speaks of how  the judges and elders of their day, the ñholy onesò, had concluded Job w as guilty, and that
they, the friends, w ere right: ñTo w hich of the holy ones w ill you appeal [legal language]?... w e have [legally]
exam ined this, and it [Jobôs guilt] is trueò (Job 5:1,27). This is of great com fort to those w ho feel m isjudged by m an
ï above them  in H eaven the ultim ate H eavenly court is considering our case, and that is all that m atters.
Behold, here is m y signature, let the Alm ighty answ er m e; let the accuser w rite m y indictm ent!- O r, "B ehold
m y sign". The legal m ark m ade on statem ents of defence in those days w as originally a cross; and hence the letter
Tau or T. W e are invited to see him  sw earing as it w ere by the cross. H is challenge to G od to w rite an indictm ent
w as arrogant, and is answ ered by G od's personal appearance, convicting him  of sin. A gain w e note that Job
perceives his "adversary" (A V ) or accuser as effectively G od. A lthough it w as the satan, w ho m orphs into the
friends, w ho in practice accused him - of only believing in G od because he had received D ivine blessing.

Job 31:36 Surely I w ould carry it on m y shoulder; and I w ould bind it to m e as a crow n- H is desire that the
accusations be w ritten dow n w as ultim ately answ ered by the production of the book of Job. B ut the w hole story is
hardly a crow n of glory to Job, because at the end he is hum iliated and condem ned.

Job 31:37 I w ould declare to H im  the num ber of m y steps. As a prince w ould I go near to H im - Job definitely had to
be hum bled from  this arrogant position. H e w as no prince before G od. A nd in this w e see him  as representative of
Israel, 'prince w ith G od'. Through repentance and recognizing his hum anity, he w ould eventually becom e 'prince
w ith G od', as Israel could have done, and as the exiles w ere bidden do by follow ing Job's path.

Job 31:38 If m y land cries out against m e, and its furrow s w eep together- The land is put by m etonym y for the
w orkers of it, w ho w ould have cried out against him  for being deceived of their w ages (:39). B ut they didn't. Job had



acted w ith integrity. Just as he had not caused people to lose their lives in tending his land (:39), so perhaps he
farm ed his land sensitive to the land itself, not greedily seeking the m axim um  gain from  it, so that its furrow s didn't
as it w ere w eep.

Job 31:39 if I have eaten its fruits w ithout m oney, or have caused its ow ners to lose their life- See on :38. Jam es 5:4
alludes here, condem ning the early C hristians for abusing their w orkers, and thereby holding up Job and his
repentance as their pattern. Perhaps here w e have another exam ple of Job saying that he w as being unfairly treated
like C ain: "If I have eaten the strength (of m y land) w ithout m oney... let thistles grow  instead of w heat" (31:39,40
A V m g.). This is referring back to the curse on C ain, that "w hen thou tillest the ground, it shall not henceforth yield
unto thee her strength" (G en.4:12). Job is saying that his land has yielded its strength to him , and that only if he
sinned should the A dam ic curse of thistles com e upon him . W e too can resent the lim itations of our ow n nature, not
least in the proneness to sin w hich it gives us, and becom e bitter against G od because of it as Job did. See on 11:15;
13:27; 16:17,18; 31:3.

Job 31:40 let briars grow  instead of w heat, and stinkw eed instead of barley. The w ords of Job are ended- Thistles
w ere part of the curse. A gain w e see Job failing to recognize his hum anity, acting as if he w ere not under the curse
of Eden, and arguing that it w as unfair that it applied to him , concluding that it should only apply to him  if he had
sinned. H e w as counted righteous by G od at the beginning and at the end of the book, but he w as a sinner. H e w as
not the Lord Jesus. H ad he been in A dam 's place, he w ould have done the sam e thing; and in that sense, w e all
sinned "in A dam " (R om . 5:12). Job has now  to be convicted of his hum anity.
 

 

 



Job C hapter 32
Job 32:1 So these three m en ceased to answ er Job- The preceding chapter has been Job's clearing of him self, and
has sim ilarities to B abylonian legal docum ents. A n accused person could begin their court case by such a statem ent
of detailed denial. The accusers could respond w ith silence, in w hich case they dropped their case; or continue. The
friends are reduced to silence after this great clearing of him self. Job's righteousness in a legal sense w as
unassailable. W e m ay consider that their silence after this speech m eans that Job has 'w on'. A fter his great clearing
speech, the audience is expecting his justification. B ut then w e have the interlude w ith Elihu, and then G od appears
H im self- and condem ns yet saves Job, justifying him  by condem ning him , in the spirit of Paul's legal argum ents in
R om . 1-8.
Because he w as righteous in his ow n eyes- The contrast is w ith the fact that G od doesn't rem ove H is eyes from  the
righteous (s.w . Job 36:7).

Job 32:2 Then the w rath of Elihu the son of Barachel, the Buzite, of the fam ily of Ram , w as kindled against Job. H is
w rath w as kindled because he justified him self rather than G od- The role of Elihu is difficult to perceive. H e repeats
the argum ents of the friends in som e detail, sum m ing them  up, as it w ere, in his ow n w ords. W e m ust rem em ber that
Job is poetry, it is a dram a, although that doesn't take aw ay from  the existence of a historical Job (see on Job 1:1). In
term s of the dram a, w e have here a series of speeches, full of accusations, follow ed by Job's rebuttals. For an
illiterate audience, or any audience hearing / w atching rather than reading the dram a, by this point w e have all rather
forgotten the argum ents. So sim ply in term s of the dram a, Elihu could function as an appropriate w ay of
sum m arizing w hat has been said so far. A nd m any of his argum ents against Job are repeated afterw ards by G od- so
his function is also to introduce us to the revelation of G od's ow n perspective w hich is com ing. Job did indeed
justify him self, but he did not com pletely not justify G od; although perhaps the sense is that he focused m ore upon
his ow n rightness ['justification'] rather than G od's. The suffering servant of Isaiah is indeed based upon Job, but at
tim es by w ay of contrast. B y H is sufferings, H e justified "m any" (s.w . Is. 53:11), w hereas Job at best only justified
him self.   

Job 32:3 Also his w rath w as kindled against his three friends, because they had found no answ er, and yet had
condem ned Job- Job feels G od's w rath kindled against him  (Job 19:11). The innocent Job  experienced the
judgm ents of G od's people, against w hom  G od's w rath w as kindled (D t. 11:17; 2 K ings 23:26). Significantly, w e
find Elihu's w rath kindled against both Job and the friends (Job 32:2,3), but the w rath of G od w as kindled only
against the friends (Job 42:7). Elihu is therefore not fully reflecting G od's position about Job. I have repeatedly
dem onstrated that the innocent Job w as suffering the judgm ent for the sins of G od's people. In the end, this cam e to
full term  in the salvation of the friends on account of Job's intercession. G od's w rath w as not personally against Job,
it w as against the friends. B ut Job suffered G od's w rath against him , because he w as to be the saviour of the friends
by offering sacrifice for them  and praying for them . This looks forw ard to the w ork of the Lord Jesus, the suffering
servant based upon Job; experiencing the judgm ent for our sins, and through the representative nature of H is
sacrifice, being able to save us.

Job 32:4 N ow  Elihu had w aited to speak to Job, because they w ere elder than he- W e are invited to im agine Elihu as
being one of the "sons of G od" of Job 1:6 w ho had been party to the discussions of the prologue betw een G od and
the satan. H is com m ents, how ever, repeatedly ignore the param eters set in the prologue. A gain as noted on :2, Elihu
appears to be a literary device sum m arizing the argum ents so far, although taking the side of the friends against Job;
and giving a foretaste of the argum ents of G od w hich are about to be revealed.

Job 32:5 W hen Elihu saw  that there w as no answ er in the m outh of these three m en, his w rath w as kindled- This
phrase "his w rath w as kindled" is that used of how  G od's w rath w as kindled against the friends (Job 42:7); but
significantly not against Job. Elihu is therefore presented as not com pletely in step w ith G od and is not totally H is
representative w hen he talks about Job. This all adds to the intentional enigm a of Elihu; he functions also to elicit
our response as the audience to the speeches. W e are all beginning to form  our opinions of the characters, and then
Elihu appears and gives his take, and w e raise our eyebrow s and w onder w hether... he is right or w rong, just as w e
too struggle to com e to a correct and just opinion about w hat w e've just heard.

 



Job 32:6 Elihu the son of Barachel the Buzite answ ered, I am  young, and you are very old; therefore I held back,
and didnôt dare show  you m y opinion- "V ery old" m ay be sarcasm , seeing Job lived 140 years after this (Job 42:16)
and his father w as still alive (Job 15:10), and the friends appeal to the w isdom  of m en older than them , in w hich case
w e im m ediately begin to doubt w hether Elihu is indeed totally G od's representative; this enigm a of Elihu is
intentional, as explained on Job 32:5. A s a B uzite, Elihu w as from  the sam e geographical area and the sam e broad
ethnic background as the friends (G en. 22:1; Jer. 25:23).

 

Job 32:7 I said, óD ays should speak, and m ultitude of years should teach w isdom ô- O n this point Elihu agrees w ith
Job, that traditional w isdom  and religion has failed and w as not being taught by the friends (Job 26:3). The old m en
w ere not teaching w isdom .

Job 32:8 But there is a spirit in m an, and the breath of the Alm ighty gives them  understanding- I suggest the idea is
not that every m an is inspired, but that just as G od breathes the physical breath of life into m an, so H e can choose to
inspire som e m en; and this is the source of teaching, as w e have it today in the inspired w ritings know n as the B ible;
rather than through appealing to sages and tradition, as the friends w ere doing. B ut see on Job 33:4.

 
Job 32:9 It is not the great w ho are w ise, nor the aged w ho understand justice- This idea that age and position w ere
effectively the basis for inspired w isdom  w as w ell entrenched. Even the disciples m arvelled that the great m en of
Jew ish society w ould not be saved (M t. 19:23-25).

Job 32:10 Therefore I said, óListen to m e; I also w ill show  m y opinionô- B y im plication, Elihu considers him self to
be inspired by G od (see on :8). "O pinion" really m eans "know ledge", and the H ebrew  w ord is used only by Elihu
(Job 32:6,10,17). H e claim s his know ledge com es from  "afar", from  G od (Job 36:3), but he also recognizes that G od
alone has totality of "know ledge" (Job 37:16). So w e are again left w ith Elihu as an enigm a, not totally reflecting
G od's know ledge, although considering that his view  is in line w ith G od's. This enigm a of Elihu is purposeful; as
explained on Job 32:5, his function is to elicit our opinions; w e too w ho like to think our view  is in line w ith G od's,
and yet adm itting w e lack H is total know ledge.

 

Job 32:11 Behold, I w aited for your w ords, and I listened for your reasoning, w hile you searched out w hat to say-
The friends claim ed they had "searched out" their response (s.w . Job 5:27). O ne them e of the book is that G od alone
searches m an and searches out final truth in judgm ent (Job 28:3,27). The exiles w ere com forted that no m atter how
they w ere judged by hum an judgm ent, G od alone searches out m an (Ps. 139:1,23; Jer. 17:10). The exiles w ere to
search them selves not others (Lam . 3:40 s.w .). G od's final appearance is evidence enough that H e alone can search
out H is ow n creation, including hum ans. Elihu yet again is presented as not com pletely in line w ith G od's position,
for by im plication he considers he can search out this m atter w here the friends have failed to.

Job 32:12 Yes, I gave you m y full attention, but there w as no one w ho convinced Job, or w ho answ ered his w ords,
am ong you- A s often noted on expounding the speeches, the friends tend not to engage w ith Job's actual w ords but
rather attack their straw  m an im age of him  w hich they have created. They tend to respond to Job in term s of vague
generalities, w hereas Job m ore specifically engages w ith their actual w ords. The w hole dialogue, on one level, is an
exam ple of hum an dialogue and personal relationship gone w rong. W e are left w ith the im pression that Job needs to
be convicted, but he hasn't been convicted by the friends. Their legal case has failed. A nd this sets the scene for
G od's final conviction of Job.

Job 32:13 Bew are lest you say, óW e have found w isdom , G od m ay refute him , not m anô- G N B  "H ow  can you claim
you have discovered w isdom ? G od m ust answ er Job, for you have failed". Their failure w as in that they had not
convicted Job is sin. O nly G od can do that, and indeed that is w hat happens at the end. This is one of those points at
w hich the audience has to nod in agreem ent w ith Elihu. O r w e can read w ith LX X  "lest ye should say, W e have
found that w e have added w isdom  to the Lord". They w ere acting as greater than G od, assum ing their w isdom  w as
above H is.



Job 32:14 for he has not directed his w ords against m e; neither w ill I answ er him  w ith your speeches- The idea m ay
be that even if Job had been answ ering Elihu, he w ouldn't have spoken as they had.

Job 32:15 They w ere am azed. They answ ered no m ore. They didnôt have a w ord to say- It could be that this is the
narrator's description of how  the friends w ere unable to answ er Elihu. O r it could be that this is Elihu com m enting
upon how  they had been closed dow n by Job's reasoning, looking forw ard to how  at the end, m en feared to ask the
Lord any m ore questions or seek to answ er H im  back. M t. 22:46 appears to allude here, confirm ing Job as a type of
the Lord Jesus: "N o m an w as able to answ er H im  a w ord, neither dared any m an from  that day onw ards ask H im  any
m ore questions". Som e see in :15,16 the im plication that Elihu actually w rote the book of Job. H e w as therefore the
fulfilm ent of Job's desire that som eone w ould sym pathetically w rite his grief and record his m ental agonies (Job
19:23).

Job 32:16 Shall I w ait, because they donôt speak, because they stand still, and answ er no m ore?- The dram a in
perform ance likely included a significant silence after Job finishes his last speech, and the silence of the friends
leads us to w onder w hether for all Job's self righteousness in his final speech, they have been trounced. B ut then
Elihu speaks.

  
Job 32:17 I also w ill answ er m y part, and I also w ill show  m y opinion- W hether Elihu is directly from  G od or not is
an open question. It is purposefully am biguous. The audience 'hear' the lengthy silence after Job finishes, and the
friends are unable to continue arguing w ith him . H is righteousness appears genuine, if arrogantly presented and
recounted. A nd w e are left to ponder how  m uch of w hat he says is just the view s of an angry young m an, and how
m uch is really of G od. The enigm a of Elihu is therefore to give us the audience a chance to ponder w hether w e
accept or reject Job's argum ent and legal case. W e w onder w hether Elihu speaks for us, in places, or com pletely, or
not at all.

 

Job 32:18 For I am  full of w ords. The spirit w ithin m e constrains m e- Elihu sounds exactly like Zophar, w ho says
the sam e (Job 20:2,3) as w ell as Job, w ho likew ise feels he just has to speak (Job 13:13,19). The book ends w ith Job,
Elihu and the friends all in hum bled silence. W e feel that our earlier im pression has been confirm ed- that it w ould've
been better had they rem ained in silence as they w ere at the start of the dram a. The book opens and closes w ith Job
and the friends sitting in silence. The im plication is that all the w ords w ere inappropriate. A nd this im pression
applies to Elihu too. A gain w e are purposefully presented w ith Elihu as an enigm atic figure.

 

 

Job 32:19 Behold, m y breast is as w ine w hich has no vent; like new  w ineskins it is ready to burst- The im plication is
that he has old w ine in new  w ineskins, and this is an im age used negatively by the Lord (M t. 9:17). This w ould place
Elihu in a som ew hat negative light. A s argued earlier, he appears to be a literary device to sum m arize the friends'
argum ents, rem inding us of Job's w eaker m om ents in his self-righteousness, and giving a foretaste of G od's
argum ent w hich is yet to com e.

Job 32:20 I w ill speak, that I m ay be refreshed. I w ill open m y lips and answ er- Job opened his m outh at the
beginning (Job 3:1), just as Elihu now  does, and w e have the im pression that he w ould have been better to be as the
Lord Jesus, and rem ain silent through H is trials. Elihu spoke for his ow n benefit- "that I m ay be refreshed". A nd this
w as w hat they all did.

Job 32:21 Please donôt let m e respect any m anôs person, neither w ill I give flattering titles to any m an- A s noted on
:9, Elihu is correct in realizing that titles and hum an respect are no basis for truth. 'To give flattering titles' is s.w .
"surnam e him self" in Is. 44:5, w here the exiles are to surnam e them selves by Y ahw eh and not by m an.



Job 32:22 For I donôt know  how  to give flattering titles; or else m y M aker w ould soon take m e aw ay- This is
confirm ing Job's sim ilar condem nation of flattery in Job 17:5. If w e accept G od is our m aker, then other hum an
beings are likew ise m ade by H im . This m eans w e should respect them , but not m ake them  m ore than hum an by
giving them  flattering titles. 
 

 

 



Job C hapter 33
Job 33:1 H ow ever, Job, please hear m y speech, and listen to all m y w ords- This recalls the plea of Job (Job 13:17;
21:2). W e are given the im pression that just as Job w as so desperate to speak and w ould've been better not to, so
Elihu likew ise. See on :2,31.

Job 33:2 See now , I have opened m y m outh. M y tongue has spoken in m y m outh- A gain w e see a sim ilarity w ith Job,
w ho is silent for a period and then opens his m outh and speaks (Job 3:1). B ut our natural reflection is that Job
w ould've been better to rem ain silent. A nd w e are encouraged through this connection to think the sam e of Elihu.
This all contributes tow ards an intended im pression that Elihu is an enigm atic figure. W e are not intended to be sure
as to w hether he is really in line w ith G od or not. H e functions also to elicit our response as the audience to the
speeches. W e are all beginning to form  our opinions of the characters, and then Elihu appears and gives his take, and
w e raise our eyebrow s and w onder w hether... he is right or w rong, just as w e too struggle to com e to a correct and
just opinion about w hat w e've just heard.

Job 33:3 M y w ords shall utter the uprightness of m y heart. That w hich m y lips know  they shall speak sincerely- The
very phrase "w ords of uprightness" is only found w hen Job com plains about the w ords of the friends in Job 6:25:
"H ow  forcible are w ords of uprightness! B ut your reproof, w hat does it reprove?". This experience led Job to long
for "w ords of uprightness", and thereby he cam e to be ready for the final revelation of G od's w ords at the end of the
book. Likew ise our disillusion w ith hum an w ords and relationships leads us to be the m ore eager and ready for
G od's revelation. 

Job 33:4 The Spirit of G od has m ade m e, and the breath of the Alm ighty gives m e life- LX X  "The D ivine Spirit is
that w hich form ed m e, and the breath of the A lm ighty that w hich teaches m e". Elihu has used the sam e argum ent in
Job 32:8. H e seem s how ever to assum e that because he like all m en has been m ade by G od's Spirit and given life by
that Spirit, his opinion is therefore inspired by G od's Spirit. That is obviously a false position. A gain, w e are
intentionally left w ondering w hether Elihu is totally in line w ith G od, and w e get the im pression from  this kind of
thing that he isn't. See on Job 32:5.

 

Job 33:5 If you can, answ er m e. Set your w ords in order before m e, and stand forth- Elihu seem s to be responding to
Job's w ords in Job 23:6 "W ould H e contend w ith m e in the greatness of H is pow er? N o, but H e w ould listen to m e"-
A V  "W ould he plead against m e...?". G od, and Elihu on H is behalf, did plead against Job by recounting G od's
pow er. W hen Elihu w as established in Job's m ind as G od's true representative, he found that he had nothing to say,
as he thought he w ould have. Elihu seem s to refer back to this speech w hen he challenges the dum founded Job: "If
thou hast anything to say, answ er m e... if thou canst answ er m e, set thy w ords in order before m e" (Job 33:32,5
A V ). Elihu has in m ind Job 23:4 "I w ould set m y cause in order before H im ". Job several tim es spoke of how  he
w ould fully explain him self to G od, if he found H im . Y et in the presence of G od and Elihu, he finds that all the
w ords dry up. W ords becam e irrelevant. A ll he can do is behold the m ajesty of G od's righteousness, and declare his
ow n unrighteousness. That spiritual pinnacle of Job still lies ahead for the m ajority of us. The desire to speak is a
desire to express our ow n thoughts. W ords are a construct w hich can trap us. O nly G od's w ords can liberate. There is
a w ordless elem ent in being truly hum bled before the A lm ighty.

 

Job 33:6 Behold, I am  tow ard G od even as you are. I am  also form ed out of the clay- The degree to w hich Elihu w as
Job's exact representative helps us appreciate the precision of our Lord's representation of us. Indeed this appears to
be one of the roles of Elihu in Job. The LX X  brings this out w ell: "Stand against m e, and I w ill stand against thee.
Thou art form ed out of the clay as also I: w e have been form ed out of the sam e substance". It seem s that Elihu had
been through Job's very experiences, of 'death' and rising again: "H e has delivered m y soul from  death, that m y life
m ay praise him  in the light. H earken, Job, and hear m e" (33:30,31 LX X ). A nd this is exactly w hat Job did. B ut again
w e are left w ondering w hether Elihu really is the answ er to Job's desire for a sym pathetic m ediator w ith G od. H ere
at the beginning of his speech, w e have hopes he m ight be. B ut as w e see how  tough he is on Job, w e w onder. W e
look for som eone else. A nd that person doesn't arise, at the tim e. G od H im self then appears, w ithout any m ediator.
B ut our sym pathy w ith Job's desire for a m ediator leads us in essence to an understanding of the Lord Jesus.  



U nderstanding the real im port of the speeches rests largely on a correct understanding of Elihu. Job longed for one
like Elihu, w ho could reconcile G od w ith Job's righteous life , his sufferings, and all his intellectual doubts. Elihu
points out that he is the fulfilm ent of Job's need (Job 33:6 cp. 9:33). W ith this, Job has no disagreem ent. Elihu can be
seen as a type of C hrist. The speeches of Job therefore m ake us see the desperation of m an's need for Elihu/Jesus;
especially the need of those w ho lived under the O ld C ovenant. Job's w eakness, m orally, physically and
intellectually, becom es representative of the w eakness of each of us. W e breathe a  sigh of relief w hen Elihu appears
on the scene. B ut w e are not com pletely relieved as Elihu's speeches continue. For he isn't very sym pathetic to Job.
So w hilst w e see him  as the requested m ediator, his failure and our dissatisfaction w ith him  becom es our longing for
a better m ediator, the Lord Jesus.

Job 33:7 Behold, m y terror shall not m ake you afraid, neither shall m y pressure be heavy on you- C learly G od's
"hand" (s.w . "pressure") had been upon Job, and G od had m ade Job feel H is "terrors" (s.w . Job 7:14; 9:34). Elihu is
saying that he is not going to be like this; he had no pow er to hurt Job, he is just m aking observations.
Job had stated this fear of G od's terror m aking him  afraid in Job 9:34; 13:21, and Elihu alludes to it w hen he uses the
sam e phrase in assuring Job that his terror w ill not m ake Job afraid (Job 33:7). The terror is perhaps "the terror of the
Lord", the fear of condem nation at the last day (so Paul uses the phrase, 2 C or. 5:11). That terror should "persuade
m en" to accept grace, Paul argues. To have that terror unexperienced by m en w ould m ean they had no persuasion
tow ard grace. Elihu how ever argues that he is not going to as it w ere pressurize Job w ith such fears.

It m ight be possible to speculate as to the tone of voice in w hich Elihu spoke. B y contrast to the friends' "hard
speeches" , Elihu assures Job at the start of their dialogue: "M y fear shall not terrify thee, neither shall m y hand be
heavy upon thee" (33:7 LX X ). A  sim ilar contrast is pointed by Elihu's claim  to be speaking as a result of G od's spirit
w ithin him  (Job 32:8), w hereas Zophar and the friends spoke from  their ow n spirit (20:3). A part from  G od's specific
confirm ation of Elihu's w ords, Job evidently perceived Elihu to be the answ er to his pleas to find G od. Job's desire
for "a daysm an" w as answ ered by Elihu: "I am  according to thy w ish". Job did not dispute this. If one of the friends
had claim ed to be such a "daysm an" , w e can im agine Job's indignant denial of it!

Job 33:8 Surely you have spoken in m y hearing, I have heard the voice of your w ords, saying- Elihu has been
present all along. A lthough the reader hasn't seen him , the audience w atching the dram a w ould have seen him  there.

Job 33:9 óI am  clean, w ithout disobedience. I am  innocent, neither is there iniquity in m e- D iscerning and feeling
ones ow n sinfulness is an undoubted part of conversion. Elihu on G odôs behalf rebukes Job for thinking that ñI am
clean w ithout transgressionò (33:9,12); and Elihuôs exhortation to Job to say ñI have sinnedò (33:27) is obeyed by
Job, as if he accepted the truth of w hat Elihu w as saying. H ow  w e see the role of Elihu determ ines how  w e
understand Job's claim s of innocence. B ut w e are left w ith a nagging doubt about Elihu. I have earlier suggested that
he is inserted as a literary device to sum m arize the argum ents so far and to give us a foretaste of G od's argum ent
w hich is yet to com e.

Job 33:10 Behold, H e finds occasions against m e. H e counts m e for H is enem y- This is a rather uncharitable tw ist of
Job's w ords in Job 7:17-19; 10:3-6. A nd even w hen Job feels G od is his enem y (Job 16:9), this surely m ust be
balanced against w hat Job elsew here says about m aintaining his faith in G od, even if G od slays him . W e are
expecting Elihu to be sym pathetic, and instead w e find him  tw isting Job's w ords and seizing upon the w ords of a
m an clearly in great pain and anguish w hilst ignoring the other things he says about G od. G od's statem ent that Job
has spoken w hat is right about H im  (Job 42:7) appears to be a rebuke of Elihu's position. B ut for now , w e
im m ediately begin to have our doubts about Elihu.

Job 33:11 H e puts m y feet in the stocks. H e m arks all m y pathsô- This is indeed a quote of Job's w ords in Job 13:27,
but Elihu rather overlooks the context in w hich Job spoke of G od m arking all his paths (Job 7:17-19). W e get the
im pression that Elihu is m aking Job an offender for a w ord, and is not giving credit for all the faith he show s in G od
in his other speeches.

Job 33:12 Behold, I w ill answ er you. In this you are not just, for G od is greater than m an- Job has often said that
G od is greater than m an. A nd yet indeed Job is "not just" for no m an can be just w ith G od of him self, as Job has



recognized (Job 9:2). W e sense Elihu is definitely fram ing Job in as negative a light as possible, and is not free from
the false accusations against Job w hich have been seen throughout the speeches of the friends. I suggested on Job
32:5 that Elihu serves in the narrative to sum m arize the argum ents of the friends.

Job 33:13 W hy do you strive against H im , because H e doesnôt give account of any of H is m atters?- A gain this
seem s a tw ist of Job's w ords; he has com plained that G od is striving against him  (s.w . Job 9:3; 10:2; 13:8,19), and in
his m aturer m om ents Job recognized G od w as not in fact striving against him  (Job 23:6).  

Job 33:14 For G od speaks once, yes tw ice, though m an pays no attention- Job has w anted G od to speak to him  (Job
13:22; 23:5), and Elihu is saying that G od has spoken to Job through his sufferings, w hich Elihu now  proceeds to
allude to in the next verses. B ut G od w ill finally speak, plainly and directly. W e are left to w onder w hether in fact
Elihu is right or not; for it w as not that Job w as paying no attention.  

Job 33:15 In a dream , in a vision of the night, w hen deep sleep falls on m en, in slum bering on the bed- This and the
follow ing verses allude to Job's situation. G od had given him  nightm are visions and bad dream s (Job 7:14). W hether
these w ere the D ivine revelations w hich Elihu im agines or m erely part of the overall illness of Job... again rem ains
unclear to us. Exactly because Elihu is purposefully enigm atic as to w hether he is really in line w ith G od; see on Job
32:5.

Job 33:16 then H e opens the ears of m en, and seals their instruction- This rather sounds like the claim  of Eliphaz to
have had revelation from  G od in a night vision, w hich claim  I suggested w as false (see on Job 4:15). See on :15.

Job 33:17 that H e m ay w ithdraw  m an from  his purpose, and hide pride from  m an- This suggests Job had an evil
purpose w hich G od had sought to deflect him  from  by giving him  night visions. B ut this argum ent of Elihu's is at
variance w ith the explanations provided in the prologue- that Job is not a sinner w ho needs correction, but a m an
being tested for the sake of revealing truths to the friends / satan / "sons of G od".

Job 33:18 H e keeps back his soul from  the pit, and his life from  perishing by the sw ord- The im pression is that Job
w as headed for death "by the sw ord" of his attackers, but G od w as trying to save him  from  this by giving him
visions at night. B ut that is at variance w ith the param eters set in the prologue. G od w as not going  to allow  Job's
abusers to slay him . H is life w as to be preserved. So recalling that, w e further w onder about Elihu. H e states som e
truths, w hich G od later confirm s, but there is m uch w hich leaves us doubting w hether his approach is totally in line
w ith G od's. This is intentional. See on Job 32:5.

Job 33:19 H e is chastened also w ith pain on his bed, w ith continual strife in his bones- This clearly alludes to Job's
w rithing w ith pain on his couch w ith continual pain on his bones. B ut w as this for his 'chastening'? A s discussed on
:18, the param eters defined in the prologue suggest that the sufferings w ere for the education of others, and not for
Job's personal chastening.

Job 33:20 so that his life hates bread, and his soul dainty food- C learly Elihu has Job in view . B ut there is no
evidence he lost appetite; instead he com plains that he has to beg for bread and has to eat w hatever he can get (Job
3:24; 6:7; 15:23). A gain w e fail to find in Elihu a totally truthful and sym pathetic m ediator; and w e look for another,
finally fulfilled in the Lord Jesus.

Job 33:21 H is flesh is so consum ed aw ay, that it canôt be seen. H is bones that w ere not seen stick out- The reference
to consum ed flesh seem s som ew hat exaggerated. The sam e phrase is used in Prov. 5:11 for judgm ent for sin. B ut the
prologue has m ade it clear that Job's sufferings w ere not a punishm ent for his sin. The righteous w as to suffer in
order to dem onstrate som ething to others. A nd Elihu again appears out of full step w ith the D ivine basis of things
concerning Job.

Job 33:22 Yes, his soul draw s near to the pit, and his life to the destroyers- Elihu appears to hold som e pagan ideas



that there w ere "those w ho bring death" (ESV ) w ho m eet and greet those w ho die. This isn't the B iblical picture of
death and the grave, and yet again, w e get the feeling that Elihu is not com pletely in line w ith G od, although som e of
his view s are repeated by G od later.

Job 33:23 If there is beside him  an angel, an interpreter, one am ong a thousand, to show  to m an w hat is right for
him - Elihu seem s to be suggesting that unless Job m akes use of Elihu's offer of being a m ediator / "interpreter" (Job
33:6), then he is going to die the death of the condem ned (:24). B ut this again m isses the point of the param eters set
in the prologue. Job is not going to die as a result of his sufferings. Elihu is not going to prove Job's saviour.

Job 33:24 then G od is gracious to him , and says, óD eliver him  from  going dow n to the pit, I have found a ransom ô-
A gain, this isn't w hat happened. G od's grace w as not m ediated to Job through Elihu being a m ediator w ho m ade a
ransom  paym ent for Job; although Elihu clearly liked to im age him self like that (Job 33:6). This prim itive idea of
ransom  paym ent through a m ediator is com pletely debunked by G od's final appearance to justify and save Job. H is
grace to Job w as not predicated upon Elihu, nor in fact any m ediator nor ransom  paym ent.

Job 33:25 H is flesh shall be fresher than a childôs. H e returns to the days of his youth- Indeed Job's fortunes w ere
revived, but not thanks to Elihu's m ediation (see on :23,24). Job indeed longed to return "to the days of m y youth"
(Job 29:4); and Elihu is offering Job the pow er to return, thanks to his m ediation (see on :23).

Job 33:26 H e prays to G od, and H e is gracious to him , so that he sees H is face w ith joy. H e restores to m an his
righteousness- This is indeed w hat happened to Job. H e w as 'restored', he prayed to G od for the friends (Job 42:10),
and felt as if he had seen G od's face (Job 42:5). The point is that this revival of Job happened exactly as Elihu said-
but not thanks to his m ediation (see on :23,24). It w as predicated purely upon G od's direct grace.

Job 33:27 H e sings before m en, and says, óI have sinned, and perverted that w hich w as right, and it didnôt profit m e-
The return of the prodigal son foreshadow ed the final repentance of the Jew s (note how  that parable is based on G en.
43:16;45:14,15). B ut Job's decision to say "I have sinned... and it didn't profit m e" also connects w ith the prodigal
son (Lk. 15:21), thus again associating him  w ith the Jew s in their suffering and repentance. LX X  "Even then a m an
shall blam e him self, saying, W hat kind of things have I done? and he has not punished m e according to the full
am ount of m y sins". This has special reference to the exiles, w ho adm itted that they had not been punished
according to their sins (Ezra 9:13).  

Job 33:28 H e has redeem ed m y soul from  going into the pit. M y life shall see the lightô- The 'redem ption' of the
exiles w as to be predicated likew ise upon their repentance (Jer. 31:11 s.w .). B ut this w as to be possible w ithout any
m ediator figure; Elihu failed to be that figure, just as the various possible M essiah figures didn't com e to anything.
B ut salvation w as still possible through repentance eliciting G od's direct restorative grace.

Job 33:29 Behold, G od w orks all these things, tw ice, yes three tim es, w ith a m an- Perhaps the idea is that G od has
offered Job a w ay out tw o or three tim es, and he has rejected it. H ow ever this w ould reflect Elihu again m issing the
point of the prologue's explanation of w hy the sufferings w ere com ing upon Job. They w ere not condem nation for
his personal sins, from  w hich he could only be saved by repentance and response to visions given by G od. This is
Elihu's position, and it is sim ply at variance w ith the param eters given in the prologue.

Job 33:30 to bring back his soul from  the pit, that he m ay be enlightened w ith the light of the living- It seem s that
Elihu had been through Job's very experiences, of 'death' and rising again: "H e has delivered m y soul from  death,
that m y life m ay praise him  in the light. H earken, Job, and hear m e" (33:30,31 LX X ). A nd this is exactly w hat Job
did. A s Job w as to be the representative saviour of the friends, so perhaps Elihu w as to be for Job.

   
Job 33:31 M ark w ell, Job, and listen to m e. H old your peace, and I w ill speak- See on :30. These are Job's w ords of
Job 13:13. I noted on :1,2 that Elihu often repeats Job's w ords and style. Perhaps the collective im pression is that
Elihu's m any w ords are no better than Job's; he is as desirous that his w ords be taken as 'truth' just as m uch as Job
and the friends.



Job 33:32 If you have anything to say, answ er m e. Speak, for I desire to justify you- Elihu's speech so far has been so
self-justifying and critical of Job that w e as the audience struggle to believe that he really desires to justify Job. A nd
w e are to learn that Job can be justified only by G od and not m an. A nd his justification is certainly not going to be
on account of his speaking any m ore w ords. The fact Job doesn't say anything (:33) is because he clearly doesn't
believe Elihu can justify him . G od's final appearance and justification of Job, w ith no reference of Elihu nor usage of
his offer of being the m ediator desired (:6), is proof enough that Elihu is sim ply not com pletely G od's representative.

Job 33:33 If not, listen to m e. H old your peace, and I w ill teach you w isdom - The im pression is that in the dram a,
there is now  a period of silence. Job says nothing (see on :32). A lthough he could have taken issue w ith m uch of
w hat Elihu says, he doesn't. H e is learning that verbal response is of no value and w ill not help tow ard resolution of
m atters w ith G od.
 

 

 



Job C hapter 34
 

Job 34:1 M oreover Elihu answ ered- This part of the speech is largely addressed to "you w ise m en" (:2) and "m en of
understanding" (:10). The friends are in view , but this serves to confirm  Job's claim  that sages and those reputed for
w isdom  are often w rong.

Job 34:2 H ear m y w ords, you w ise m en. G ive ear to m e, you w ho have know ledge- A s in :34, Elihu considers that
any w ho is w ise w ill agree w ith him , that he is w ise and is speaking w isdom . B ut this is a circular, self-justifying
argum ent. O r he could be referring to the friends sarcastically as "w ise m en" w hen he proceeds to bitterly criticize
them . Seeing at tim es he repeats their argum ents, w e again w onder w hat to m ake of Elihu; and that unclarity is
intentional; see on Job 32:5.

Job 34:3 For the ear tries w ords, as the palate tastes food- H e is quoting Job (Job 12:11). Elihu thereby is
attem pting to repeat w hat is good in Job's argum ents w hilst condem ning him  w here he is w rong. B ut as I have
argued on Job 32:5 and often, Elihu m ay sim ply be a literary device to sum m arize the argum ents so far.

Job 34:4 Let us choose for us that w hich is right. Let us know  am ong ourselves w hat is good- "R ight" is m ishpat,
'judgm ent'; he is urging the friends to com e to a just judgm ent on the case. This slightly m isses the point w hich G od
is to m ake- that H e alone is the judge. The only judgm ent the friends are entitled to com e to is that Job has
m aintained his faith despite adversity, contrary to their original suspicion. B ut this seem s to be behind Paul's w ords
in 1 Thess. 5:21 "Prove all things; hold fast that w hich is good", w hich is in the context of using "prophesyings" (1
Thess. 5:20)- i.e. the true w ord of G od- to analyze and reject false Judaist teaching that w as claim ed to be inspired.
W e are left w ondering w hether Paul is m erely using the outline principle, or is interpreting Elihu as the true prophet
of G od and Job as a false reasoner, doing so under the guise of speaking the Truth, seeing he w as a prophet.

Job 34:5 For Job has said, óI am  righteous- Job never actually says this. H e doesn't claim  to be sinless and accepts
he isn't. Job's argum ent has been that in the legal case he feels he is in w ith G od, he is right. Elihu appears to tw ist
this.

G od has taken aw ay m y right- Job has said this (Job 27:2), but in the sense that he feels frustrated that G od is not
participating in the legal case and is in that sense denying him  justice. So m any of Elihu's quotations of Job leave us
internally debating as to w hether he is citing him  fairly and in context, and w hether he is in fact adding to Job's
w ords. H e is certainly not the sym pathetic m ediator w e have been led by the story line to expect.
 

Job 34:6 notw ithstanding m y right I am  considered a liar. M y w ound is incurable, though I am  w ithout
disobedienceô- A gain Elihu is putting w ords in Job's m outh. H e just didn't say this. H e has insisted he w ill not lie
(Job 27:4) but that doesn't m ake him  "a liar"- unless like the friends, Elihu is arguing that Job is in fact a sinner. Job
has com plained about suffering a w ound or arrow  (Job 6:4) w hen he has not been disobedient. B ut Elihu is out of
line w ith the prologue in criticizing Job about this; for there it w as m ade clear that indeed he w ould suffer but not
because he had been disobedient.

Job 34:7 W hat m an is like Job, w ho drinks scorn like w ater- This seem s at best an unnecessary com m ent, intended
to m ock Job, rather than to justify him - as Elihu had claim ed he w anted to. H e appears to be alluding to the w ords of
Eliphaz in Job 15:16.

Job 34:8 w ho goes in com pany w ith the w orkers of iniquity, and w alks w ith w icked m en?- A s it stands, this is an
untruth. B ut Elihu isn't rebuked by G od for this. R ather is he perhaps just sum m arizing the argum ents of the friends.
LX X  "saying, I have not sinned, nor com m itted ungodliness, nor had fellow ship w ith w orkers of iniquity, to go w ith
the ungodly".



Job 34:9 For he has said, óIt profits a m an nothing that he should delight him self w ith G odô- A gain, this purports to
be a citation of Job's w ords w hen it isn't. Job has indeed lam ented that he w ho delighted him self w ith G od w as
suffering all the sam e. B ut that w as indeed the situation, as the prologue m akes clear. LX X , perhaps seeking to
justify Elihu, has: "For thou shouldest not say, There shall be no visitation of a m an, w hereas there is a visitation on
him  from  the Lord".

Job 34:10 Therefore listen to m e, you m en of understanding- A s noted on :2, this is circular reasoning. Elihu is
saying that any w ise m an w ill listen to him  and agree w ith him . The argum ent feels som ew hat m anipulative.
Far be it from  G od, that H e should do w ickedness, from  the Alm ighty, that H e should com m it iniquity- This is a
typical debating technique; im plying an aw ful conclusion arises from  the argum ent of the opponent, even if they
haven't stated that. A nd even though their supposed argum ent has been m isquoted and unfairly sum m arized (see on
:9 etc.). In theological squabbles, this kind of thing is often done. "If you believe w hat he says [w hich is being
m isquoted anyw ay], then effectively you are saying [som ething aw ful] about G od".

Job 34:11 For the w ork of a m an H e w ill render to him , and cause every m an to find according to his w ays- This
w as the argum ent of Eliphaz (Job 4:8); Job's sufferings w ere to be understood as judgm ent for sin, w hich therefore
Job has com m itted. The idea of future and ultim ate judgm ent at a last day of judgm ent has been overlooked.

Job 34:12 Yes surely, G od w ill not do w ickedly, neither w ill the Alm ighty pervert justice- A s explained on :10, this is
a very m anipulative argum ent. Elihu is saying that Job's position (w hich as noted on :9 he m isquotes) im plies G od is
w icked and unjust. B ut Job has never said nor im plied this. Far from  being keen to justify Job, Elihu acts m ore like a
vicious m inded prosecutor- although I have argued elsew here that he is m erely a literary device to sum m arize the
argum ents of the friends, adding no new  m aterial to their argum ents (see on Job 32:5).

Job 34:13 W ho put H im  in charge of the earth? O r w ho has appointed H im  over the w hole w orld?- The follow ing
statem ent of G od's greatness is true as far as it goes, but Job w ould have agreed w ith it. Elihu is im plying that Job
disagrees w ith it. A nd this again is a parade exam ple of w here dialogue goes w rong. O ne party goes on at length
about a position w hich their opponent agrees w ith, because they are failing to understand 'the other', but are arguing
against a straw  m an position. 

Job 34:14 If H e set H is heart on H im self, if H e gathered to H im self H is spirit and H is breath- The w hole of creation
keeps on going as a result of G od having a heart that bleeds for people. ñIf he causes his heart to return unto
him selfò, the w hole of creation w ould sim ply cease (Job 34:14 R V m g.). H is spirit is H is heart and m ind, as w ell as
physical pow er. C reation is kept going not by clockw ork, but by the conscious outpouring of H is Spirit, by the fact
that our creator has a constantly and passionately outgoing spirit tow ard us. In tim es of depression w e need to
rem em ber this; that they very fact the w orld is still going, the planet still m oves, atom s stay in their place and all
m atter still existsé  is proof that the G od w ho has a heart that bleeds for us is still there, w ith H is heart going out to
us H is creation. A nd the spirit of the Father m ust be in us H is children.

Job 34:15 all flesh w ould perish together, and m an w ould turn again to dust- This is indeed the case (Ps. 104:29),
but Elihu seem s to be deploying the argum ent that Job effectively thinks G od's Spirit is not active in the w orld any
m ore (:14); and Job is w rong, because in this case, he w ould not be alive. B ut Job w asn't doubting this, indeed he
w onders as to w hy G od keeps him  alive "every m om ent". W e can reflect that m an's returning to dust is indeed his
lot, the result of his sin (G en. 3:19); but until that point, G od's Spirit keeps us from  returning to dust (:14). H is Spirit
is therefore keeping us alive by grace every m om ent.

Job 34:16 If now  you have understanding, hear this. Listen to the voice of m y w ords- A s noted on :2,10, Elihu is
im plying that every m an of understanding w ill listen to him  w ith approval. Elihu certainly com es over as
m anipulative in his argum ent; and that is not required of anyone w ho is sim ply speaking G od's w ord.

Job 34:17 Shall even one w ho hates justice govern? W ill you condem n him  w ho is righteous and m ighty?- Elihu has
m isquoted Job (see on :9), and then claim ed that Job's w ords w ere im plying G od w as w icked and injustice. Elihu



now  solem nly proceeds to argue that such false accusation w as inappropriate even against hum an rulers; and w as
unspeakably aw ful against G od. A ll this is a false path of logic and typical of dialogue gone w rong, exaggerating the
im plications of the other's argum ent. H ow ever w e can read the argum ent as Elihu saying that Job can not be a ruler
him self, because he m ocks others w ho are in authority (:18,19).

Job 34:18 W ho says to a king, óVile!ô or to nobles, óW icked!ô?- "Is it fit to say to a K ing (G od), Thou art w icked?
and to princes (A ngels), ye are ungodly?". H ere Elihu is rebuking Job for w rongly accusing the A ngels, w ho had
brought the trials. B ut as noted on :17, this is an exaggeration of Job's position.

Job 34:19 W ho doesnôt respect the persons of princes, nor respects the rich m ore than the poor; for they all are the
w ork of H is hands- The argum ent seem s to be that the G od w ho has created all m en therefore doesn't show  favour to
the rich ones m ore than the poor ones. The fact w e are all created beings m akes us equal before our creator. H e
doesn't therefore respect persons; but Job, according to Elihu, m ocks G od as vile and w icked (:18). A s often happens
in dysfunctional dialogue, Elihu is jum ping from  one false im plication about Job to another. H is argum ent that G od
doesn't accept the faces [N EV  "persons"] of m en is finally proven totally false w hen G od accepts the face of Job in
intercession for the friends (s.w . Job 42:9).

Job 34:20 In a m om ent they die, even at m idnight. The people are shaken and pass aw ay. The m ighty are taken
aw ay w ithout a hand- The later application of Job to H ezekiah and the exiles w ould be in the m idnight destruction
of the A ssyrians (2 K ings 19:35) and in the prom ise that the kingdom s of the w orld w hich dom inated the exiles
w ould be destroyed w ithout hum an hand (D an. 2:34). 

Job 34:21 For H is eyes are on the w ays of a m an. H e sees all his goings- Elihu is im plying that Job considers that
G od's eyes don't see him . B ut Job so often states the opposite. Elihu, representing the argum ents of the friends, has
reasoned from  one false im plication to another, until he ends up accusing Job of believing the very opposite of w hat
Job has stated.

Job 34:22 There is no darkness, nor thick gloom , w here the w orkers of iniquity m ay hide them selves- Job hardly
appears to be hiding him self from  G od. H e indeed com plains that G od appears to be hidden from  him , and he
earnestly seeks G od's face and a m eeting w ith H im  in judgm ent.

Job 34:23 For H e doesnôt need to consider a m an further, that he should go before G od in judgm ent- The idea
seem s to be that m an is autom atically in G od's judgm ent presence. This is w hat G od is going to later im ply by H is
appearance and dem onstration of H is presence in creation. I suggested on Job 32:5 that the function of Elihu in the
narrative is to sum m arize the position of the friends, and to give a foretaste of G od's position.

Job 34:24 H e breaks in pieces m ighty m en in w ays past finding out, and sets others in their place- The present
tenses im ply Elihu thinks that G od's judgm ents are revealed in this life (:23), involving breaking the m ighty in
pieces and replacing them  w ith others. H e clearly has Job in view . B ut Job's perspective is better and truer; G od
judges not so m uch now , as at the last day. Likew ise the exiles had looked in vain for the breaking in pieces of their
oppressors, and D an. 2:34 explains that this is to only happen at the last day. 

Job 34:25 Therefore H e takes know ledge of their w orks. H e overturns them  in the night, so that they are destroyed-
A s argued on :24, Elihu is assum ing that D ivine judgm ent happens right now , w ith G od destroying m en at night
because H e has noticed their sins. This is not only untrue, it is totally out of step w ith the prologue's explanation of
w hy Job is suffering.

Job 34:26 H e strikes them  as w icked m en in the open sight of others- This appears to be justifying the friends; they
had openly seen Job's being stricken.

Job 34:27 because they turned aside from  follow ing H im , and w ouldnôt pay attention to any of H is w ays- This w as



totally untrue of Job, as the prologue m akes clear. Job had not cursed G od and died, he had retained his integrity.

Job 34:28 so that they caused the cry of the poor to com e to H im . H e heard the cry of the afflicted- This is sim ply
repeating the assum ption of the friends; Job is suffering, therefore he sinned, and they have speculated that he
abused the poor, and G od had heard their cry and w as punishing Job. For Elihu to repeat this, w hen Job has denied it
and given evidence to that effect, and the prologue has stated he is righteous and not suffering because of any sin...
surely dem onstrates that Elihu is phony, if w e consider him  as an individual. B ut he is, I suggest, introduced into the
narrative to sum m arize the argum ents of the friends; see on Job 32:5. 

Job 34:29 W hen H e gives quietness, w ho then can condem n?- B ut Job is not condem ning G od, and to im ply this is
w rong. 

W hen H e hides H is face, w ho then can see H im ? Alike w hether to a nation, or to a m an- G od hid H is face from  the
exiles (s.w . D t. 31:17,18; 32:20; Is. 8:17; 54:8; 59:2; 64:7; Jer. 33:5; Ez. 39:23), and again, H is apparent hiding of
H is face from  Job w as not because Job had sinned but because he w as suffering as representative of his people.
H ence "w hether to a nation, or to a m an".

Job 34:30 that the G odless m an m ay not reign, that there be no one to ensnare the people- LX X  "causing a
hypocrite to be king, because of the w ayw ardness of the people". Elihu clearly expresses the friends' perspective,
that although Job has been a ruler, he has been deposed by G od because he is a hypocrite and is ensnaring people.

Job 34:31 For has any said to G od, óI am  guilty, but I w ill not offend any m ore- This kind of oblique reference to
Job com es over as disingenuous. Elihu is telling Job how  he ought to repent, for things w hich clearly Job has not
been guilty of, as explained on the previous verses. H e is repeating the language of all three friends (Job 5:8; 8:5;
11:13-15). That Job does finally repent in sim ilar w ords is a sign of his hum ility. A lthough falsely accused and
urged to repent in a certain form  of w ords, he uses those w ords to repent- even though he is innocent of the charges.
H e realizes he has not responded perfectly to the trials brought upon him , and recognizes that although counted
perfect by G od, that w as by grace, and he him self had sinned. The R V m g. here offers "though I have not offended";
in w hich case, Elihu is urging Job to confess sin even if he hasn't done it. This kind of burdening others w ith false
guilt happens frequently am ongst religious people. There is true guilt, w hich w e should take before G od; and false
guilt, w hich w e need not take and indeed m ust not take.

Job 34:32 Teach m e that w hich I donôt see. If I have done iniquity, I w ill do it no m oreô?- Finally Job does repent,
but he doesn't need to ask G od to reveal his sin to him . This realization of sin is elicited by the revelation of G od
H im self. It didn't need Elihu and the friends to elicit it; they are therefore revealed as failures.

Job 34:33 Shall H is recom pense be as you desire, that you refuse it? For you m ust choose, and not I- The idea of the
H ebrew  appears to be that Job cannot decide G od's judgm ent as he desires; and Job w as refusing to accept G od's
judgm ent because it w as not as he w ished. B ut G od's judgm ent has not yet been revealed, and his sufferings w ere
not a part of any judgm ent upon him  for personal sins. The prologue has m ade this clear.
Therefore speak w hat you know - Job rem ains silent before Elihu, as the Lord before H is false accusers. H e is
learning the lesson that hum an w ords uttered before hum ans are inappropriate in these situations. H e has learned that
the dialogue is broken and it is not only pointless but counter productive to continue it. W e can im agine a pause for
silence in the dram a at this point.

Job 34:34 M en of understanding w ill tell m e, yes, every w ise m an w ho hears m e- LX X  "B ecause the w ise in heart
shall say this, and a w ise m an listens to m y w ord". A s in :2,10, Elihu considers that any w ho is w ise w ill agree w ith
him , that he is w ise and is speaking w isdom . B ut this is a circular, self-justifying argum ent.

Job 34:35 óJob speaks w ithout know ledge. H is w ords are w ithout w isdom ô- Job does finally repent in sim ilar w ords.
This is a sign of his hum ility. A lthough falsely accused and urged to repent in a certain form  of w ords, he uses those
w ords to repent- even though he is innocent of the charges. H e realizes he has not responded perfectly to the trials



brought upon him , and recognizes that although counted perfect by G od, that w as by grace, and he him self had
sinned. Elihu's appeal here is that of G od in Job 38:2; 42:3. B ut this is not to say that Elihu is G od's representative in
all that he says, for our com m entary so far has dem onstrated that this is just not the case. I have argued that Elihu
functions as a w ay of sum m arizing the argum ents so far presented, and giving a foretaste of G od's final argum ent.

 

Job 34:36 I w ish that Job w ere tried to the end, because of his answ ering like w icked m en- Job's attitude had been
that w hen G od had finished trying him , he w ould com e forth as gold (s.w . Job 23:10). B ut Elihu, far from  w anting
sincerely to justify Job, clearly w ants to see Job condem ned "to the end". H e labels him  a "w icked" m an, w hen the
prologue has laboured the point that this is not the case.

Job 34:37 For he adds rebellion to his sin. H e claps his hands am ong us, and m ultiplies his w ords against G od- B ut
G od says that Job spoke w hat w as right about H im . "A m ong us" reflects Elihu's identity w ith the friends. LX X  "for
iniquity w ill be reckoned against us, if w e speak m any w ords before the Lord".
 

 



Job C hapter 35
Job 35:1 M oreover Elihu answ ered- H ere Elihu claim s he is adding som ething new  to the dialogue so far. For he
condem ns both Job and the friends. W e have been set up to expect and hope that he w ill contribute som ething new ,
to an argum ent that has started to go around in circles. B ut w e are disappointed; for Elihu only repeats the argum ents
of the friends.

Job 35:2 D o you think this to be your right, or do you say, óM y righteousness is m ore than G odôsô- The w ords of Job
are m isquoted in :3, and so this accusation is w rong too. Elihu repeatedly jum ps from  one false prem ise to another.
Job w as not claim ing to be m ore righteous than G od, in fact he has said quite the opposite. This is w hat happens
w hen the w ords and situation and personality of the other is not really engaged w ith, and their w ords are m ade to fit
our preconceived assum ptions of w hat w e think they are really saying.

Job 35:3 that you ask, óW hat advantage w ill it be to you? W hat profit shall I have, if I had not sinned?ô- Job's w ords
of Job 21:15 about the sinful children of sinners are m isquoted by Elihu here as if Job has said this about him self,
and about there being generally no profit in serving or praying to G od. Y et Elihu claim s to speak on G od's behalf.
W e can how ever understand Elihu as m erely reiterating the position of the friends, as a kind of sum m ary at the end
of their dialogues; and at the sam e tim e giving a foretaste of the speeches of G od w hich are to com e. H e therefore
serves as a literary device in the story, particularly required for an illiterate audience hearing or view ing the dram a
presented, and having inevitably forgotten the details of all the positions previously presented.

Further, the reference seem s to be also to Elihu's w ords in Job 22:2 "C an a m an be profitable to G od? Surely he w ho
is w ise is profitable to him self". These w ords are applied here by Elihu to Job. It seem s an obvious and unkindly
w ilful m isquotation- until w e accept the view point that Elihu is not so m uch speaking for him self, as sum m arizing
for the audience the argum ents presented so far, w ith Elihu playing the role of the friends in sum m arizing the
argum ent so far.

The idols and the G entile nations am ongst w hom  the exiles lived w ould not "profit" them  (s.w . Is. 30:5,6; 44:9,10);
but as the book of Esther m akes clear, they w ere profiting w ell, apparently, from  rem aining am ongst them . B ut the
only real "profit" w ould be if they quit all that and returned to Zion (Is. 48:17 s.w .). B ut they saw  no "profit" in
being forgiven and restored as G od's people (s.w . Job 35:3). R ather they considered the tem poral "profit" of life in
B abylon as far greater profit.

Job 35:4 I w ill answ er you, and your com panions w ith you- Elihu claim s he is adding som ething new  to the dialogue
so far. For he condem ns both Job and the friends. W e have been set up to expect and hope that he w ill contribute
som ething new , to an argum ent that has started to go around in circles. B ut w e are disappointed; for Elihu only
repeats the argum ents of the friends.

Job 35:5 Look to the heavens, and see. See the skies, w hich are higher than you- The huge height of G od above m an
doesn't m ean, contrary to how  Elihu argues, that G od is insensitive to hum an sin and righteousness (:6,7). G od's
response is to display H is pow er and dem onstrate the om nipresence of H is Spirit- not just in the cosm os, but in very
intim ate and concealed processes upon the earth. H e H im self as it w ere 'com es dow n' to dem onstrate that this
argum ent and feeling is so untrue; and H e w as to yet m ore pow erfully rend the heavens and com e dow n to earth in
H is m anifestation in H is Son.

Job 35:6 If you have sinned, w hat effect do you have against H im ? If your transgressions are m ultiplied, w hat do
you do to H im ?- This is repeating the argum ents of the friends, that G od is so far from  m an that H e is insensitive to
hum an sin. N othing could be m ore untrue. Elihu's prom ise to contribute som ething radically new  and helpful to the
discussion (see on :4) is felt by us to be very hollow .

Job 35:7 If you are righteous, w hat do you give H im ? O r w hat does H e receive from  your hand?- The prologue has
stressed G od's positive view  of Job's righteousness. C learly enough, H e is sensitive to hum an m orality. Elihu is
contradicting him self by arguing that G od is too distant to be m uch affected by hum an behaviour, and yet then
calling dow n G od's w rath upon Job for his behaviour.



Job 35:8 Your w ickedness m ay hurt a m an as you are, and your righteousness m ay profit a son of m an- Elihu is so
w rong. G od is hurt, terribly, by hum an sin. The prophets of the exile m ade this point in m ultiple w ays. H e w as
"broken" by their unfaithfulness to H im , feeling it as H osea did, as if H is w ife had been unfaithful to H im .

Job 35:9 By reason of the m ultitude of oppressions they cry out. They cry for help by reason of the arm  of the
m ighty- This sounds like Israel in captivity in Egypt and B abylon crying out. Elihu's accusation is that Job has cried
out because of his affliction, but not to G od his m aker (:10). Elihu w as w rong. Job had indeed cried out to G od. A nd
the exiles in B abylon could have follow ed his path to restoration.

Job 35:10 But none says, óW here is G od m y M aker, w ho gives songs in the night- W e w onder if Paul and Silas had
m editated about this as they sung songs in the night. The Passover festival w as the tim e w hen songs w ere sung at
night. The exiles w ere bidden believe that they too w ould be released from  captivity. B ut none w as found am ongst
them  w ho truly sought for G od.

Job 35:11 w ho teaches us m ore than the anim als of the earth, and m akes us w iser than the birds of the sky?ô- G od's
answ er is that the anim als do teach us of G od's w ays. This w ould appear to im ply H is disagreem ent w ith Elihu on
this point.

Job 35:12 There they cry, but none gives answ er, because of the pride of evil m en- Elihu's argum ent is that Job has
cried out because of his affliction, just as all sufferers do (:9). B ut he is not heard because his cry is "em pty" (:13)
and he is a proud, evil m an. Y et the prologue has stressed Job is not evil.

Job 35:13 Surely G od w ill not hear an em pty cry, neither w ill the Alm ighty regard it- "Em pty" is the w ord for
'vanities', often used of idols. Elihu is sliding headlong dow n a path of false logic w hich leads him  to ever m ore
seriously slander Job. H e is im plying that Job's crying out in his sufferings is in fact a crying out to idols; for Job is
an idolater. The param eters of the prologue have been overlooked; just as the foundational principles of G od's w ord
w hich are to guide and fram e our relationships are so often likew ise ignored.

Job feels he has 'cried out' to G od for justice and not been heard (Job 19:7; 30:20); and that there is nothing w rong
w ith crying out to G od in distress, it is a perfectly natural reaction (Job 24:12). O ne com m ent upon this is that the
young ravens cry out to G od for food and yet are not alw ays heard (Job 38:41 s.w .). B ut G od in the w ider picture
sustains all of creation by grace. Job feels hurt that G od has not responded to his 'crying out' because he says that
w hen the needy cried out to him , he had heard (Job 29:12 s.w .). B ut here w e see his w orks based approach; he
thought that his response to those w ho cried out to him  m eant that therefore G od m ust respond to his crying out.
A nd G od is not so prim itive. H is apparent silence is because H is response is not predicated upon hum an w orks and
charity. It is by grace alone, as is taught in H is final appearance to Job. The exiles likew ise w ere to finally see the
response to their crying out to G od in the restoration (Is. 58:9), just as their representative Jonah cried out to G od
from  the belly of sheol am idst the sea of nations, and w as heard (s.w . Jonah 2:2).

Job 35:14 H ow  m uch less w hen you say you donôt see H im . The cause is before H im , and you w ait for H im !- This
seem s a cruel tw ist of Job's great statem ent of faith in Job 19:25-27; he believed that although he didn't now  see
G od, yet he w ould do so in a bodily form  in the resurrection and judgm ent of the last day.

Job 35:15 But now , because H e has not visited in H is anger, neither does H e greatly regard arrogance- Elihu is
again w rong. G od does greatly regard the sin of arrogance, and the restoration prophets repeatedly cite pride as the
essential reason for the judgm ent of Israel. Elihu here argues that because G od has not judged Job "in H is anger",
"therefore" Job speaks as he does (:16). B ut this is obviously contradictory to Elihu's position that Job's sufferings
are exactly because G od is angry w ith Job.

Job 35:16 therefore Job opens his m outh w ith em pty talk, and he m ultiplies w ords w ithout know ledge- See on :15.
"W ords w ithout know ledge" is exactly w hat G od accuses Job of (Job 38:2 s.w .). Elihu functions in the story as a
m eans of sum m arizing the argum ents so far, and giving us a foretaste of the D ivine judgm ent w hich is to com e.
 



 

 



Job C hapter 36
Job 36:1 Elihu also continued and said- Elihu as it w ere speaks up for G od in this chapter; although by this stage,
w e the audience are deeply sceptical of him . 

Job 36:2 Bear w ith m e a little, and I w ill show  you; for I still have som ething to say on G odôs behalf- Elihu seem s to
utter four speeches, m ore than the friends. W e are set up to expect som e new  contribution; but w e are already
sceptical as to w hether Elihu is going to add anything to the argum ent, as he is repeating the essential argum ent of
the friends. Elihu appears to be a literary device to sum m arize the friends' argum ents, rem inding us of Job's w eaker
m om ents in his self-righteousness, and giving a foretaste of G od's argum ent w hich is yet to com e. H e now  m oves on
to focus upon G od's argum ent, although as w e listen to him , w e are w ondering w hat G od really has to say, seeing
Elihu lacks integrity. This all leads up to our thankful m arvel w hen G od H im self does appear and speak.

Job 36:3 I w ill get m y know ledge from  afar, and w ill ascribe righteousness to m y M aker- Elihu often speaks of his
"opinion". "O pinion" really m eans "know ledge", and the H ebrew  w ord is used only by Elihu (Job 32:6,10,17). H e
claim s his know ledge com es from  "afar", from  G od (Job 36:3), but he also recognizes that G od alone has totality of
"know ledge" (Job 37:16). So w e are again left w ith Elihu as an enigm a, not totally reflecting G od's know ledge,
although considering that his view  is in line w ith G od's. This enigm a of Elihu is purposeful; as explained on Job
32:5, his function is to elicit our opinions; w e too w ho like to think our view  is in line w ith G od's, and yet adm itting
w e lack H is total know ledge.

Job 36:4 For truly m y w ords are not false. O ne w ho is perfect in know ledge is w ith you- W e have seen Elihu
repeatedly m isquoting Job and fabricating things w hich Job never said. This skepticism  w e have about Elihu's
prom ise to speak only truly lead us to likew ise im m ediately question w hether he w as indeed "perfect in know ledge".
That is after all a huge claim  for any m ortal m an to m ake. Elihu uses the sam e phrase about G od in Job 37:16. Elihu
seem s here to at best be claim ing to speak directly on G od's behalf, if not to be som ehow  D ivine. B ut the friends
effectively do the sam e, and it is all these failed attem pts to speak on G od's behalf w hich lead up to the necessity and
pow er of G od's final appearance. See on :6.

Job 36:5 Behold, G od is m ighty, and doesnôt despise anyone. H e is m ighty in strength of understanding- Job felt
despised or cast aw ay by G od (Job 10:14) just as the exiles did, but this w asn't the case; G od w ill not despise or cast
aw ay H is servant people (Job 36:5; Is. 41:9; Jer. 31:37; 33:26). The grace of it all w as that although he w anted to
cast aw ay his life (Job 7:16; 9:21), just as G od's people cast aw ay H is covenant (Is. 8:6; 30:12; Jer. 6:19), G od
w ould not cast aw ay H is people in their exile and depression (s.w . Lev. 26:44), even if they cast him  aw ay. See on
Job 26:2.

Job 36:6 H e doesnôt preserve the life of the w icked, but gives to the afflicted their right- Y et Job has repeatedly
com plained that G od preserves his life w hen Job instead w ishes to die. Job is living evidence that G od preserves
life; for it seem s Job w as indeed preserved by G od's grace alone at the point of death, to the point that he w as
experiencing a living death. A gain, Elihu is show n to be obviously w rong, straight after his claim  to be som ehow
D ivinely "perfect in know ledge" (:4).

Job 36:7 H e doesnôt w ithdraw  H is eyes from  the righteous, but w ith kings on the throne, H e sets them  forever, and
they are exalted- This w as exem plified in the D ivine influence upon Persian kings like C yrus in allow ing the
restoration. H ence the m ention of kings on the throne is particularly relevant to the exiles. W e recall how  Ezra and
N ehem iah experienced G od's eyes and "good hand" upon them , so that kings sitting on thrones m ade decrees of
restoration. The contrast is w ith how  Job w as righteous in his ow n eyes (s.w . Job 32:1). W hat m atters is that G od's
eyes are upon us, im puting righteousness to us in H is view .

 

Job 36:8 If they are bound in fetters, and are taken in the cords of afflictions- The force of "then" in :9 is that if
people suffer, then G od uses it to help them  tow ard know ing them selves and repentance. This m ay be true on one
level; and the reference to the fetters and cords of im prisonm ent continue the sim ilarity w ith the captives in B abylon,



w ho w ere intended to be reform ed by their experiences so that G od could bring about their restoration. B ut this isn't
really the case w ith Job. H is sufferings w eren't in order to reform  him  nor to elicit his repentance, as the prologue
states clearly. Elihu is w rong to say that 'Suffering is intended to elicit repentance, you're suffering, therefore, fess
up and repent'. That w as the view  of the friends, and it is not appropriate to Job. It w ould be a very surface level
reading of the book w hich concluded that this is the intention of the sufferings. The question of the book is not that
of suffering, but rather "how  can a m an be just w ith G od?". 

Job 36:9 then H e show s them  their w ork, and their transgressions, that they have behaved them selves proudly- See
on :8. The intention of Job's sufferings w as not so that he him self w ould learn and repent. A gain w e m ust give full
w eight to the teaching of the prologue about this. The sam e w ords for "to show ... transgression" are used of how  the
prophets sought to show  Israel their sin (Is. 58:1; M ic. 3:8). B ut that w as not by the prophets m aking their audience
suffer. It w as by direct appeal, and this is w hat G od does at the end of the book.

Job 36:10 H e also opens their ears to instruction, and com m ands that they return from  iniquity- Job had been
'chastened' (s.w . "instruction"; Job 5:17). The positive effect of "chastening" is only experienced upon repentance,
returning from  iniquity. Judah in exile didn't repent, and so they w ere left w ith the problem  of having been
'chastened' apparently in vain, and not experiencing a 'return' to the land because they didn't 'return' to G od. The
friends fail to realize that "chastening" m ay not necessarily be for our ow n personal sins; the suffering servant w as
'chastened' not for his ow n sins, but to achieve our peace w ith G od (Is. 53:5 s.w .). 

 

Job 36:11 If they listen and serve H im , they shall spend their days in prosperity, and their years in pleasures- Job
had listened and served G od, and is described by G od as H is "servant". B ut his days w eren't spent in pleasure and
prosperity. A gain and again, Elihu's position is sim ply repeating that of the friends, and he fails in his prom ise to add
som ething radically new  to the dialogue. Job has earlier argued that this sim plistic view  w as w rong because the
w icked did indeed "spend their days in prosperity" (s.w . Job 21:13). Elihu is quoting Job's w ords but absolutely
failing to engage w ith his argum ent.

Job 36:12 But if they donôt listen, they shall perish by the sw ord; they shall die w ithout know ledge- Elihu's argum ent
is like that of the friends- that unless Job repents, he w ill "perish by the sw ord". B ut the prologue has m ade it clear
that Job's life is to be preserved. H e w ill not perish by the sw ord. A nd yet the idea that Job is "w ithout know ledge" is
repeated by G od (Job 38:2) and accepted by Job (Job 42:3). A gain, w e see Elihu functioning as an introduction to
G od's ideas. W e at this point w onder w hether Job is indeed "w ithout know ledge". Elihu's language provokes that
question; and then w e have it answ ered in G od's usage of the phrase. Elihu's function is to provoke the question.

Job 36:13 But those w ho are G odless in heart lay up anger. They donôt cry for help w hen H e binds them - Job did
indeed cry to G od for help (see on Job 35:13). To state he had a "G odless heart" is sim ply untrue and inappropriate
for Elihu to judge. There are several allusions to Job in R om ans, all of w hich confirm  that Job is set up as sym bolic
of apostate Israel; although he w as so as their representative, w ithout being him self astray from  G od. For he w as the
righteous suffering the punishm ent of the w icked. A n exam ple is Elihu's description here of Job as a hypocrite
heaping up w rath, w hich connects w ith Paul's description of the Jew s as treasuring up unto them selves "w rath
against the day of w rath" (R om . 2:5). 

 
Job 36:14 They die in youth. Their life perishes am ong the unclean- Elihu is reasoning from  the position that Job is
about to die in relative youth; and he is lying there am ongst the unclean, apparently term inally ill. A ll such reasoning
is ignoring the prologue; for Job w as not to die. H is life w ould not perish but w as to be preserved.

Job 36:15 H e delivers the afflicted by their affliction, and opens their ear in oppression- A s discussed on :9,10,
Elihu's reasoning is not rooted in the D ivine w ords stated in the prologue. The purpose of suffering w as not for the
reform ation of Job. Job's deliverance w as to be by grace, and not because he had learnt lessons from  affliction.



Job 36:16 Yes, H e w ould have allured you out of distress, into a broad place, w here there is no restriction. That
w hich is set on your table w ould be full of fatness- Elihu im plies that if Job repents, then he w ill be brought out from
a narrow  place into a broad place (Job 36:16). G od perhaps com m ents on this by saying that the "broad place" is in
fact the w hole earth (Job 38:18). M an is already in freedom ; it is a case of accepting it. W hilst I have argued that the
idea that suffering leads to spiritual developm ent and repentance w as irrelevant in Job's case, it w as relevant to Israel
in outline term s, especially to the exiles in B abylon for w hom  the book w as rew ritten (see on Job 1:1). Elihu's
speeches especially have m any C haldee influences in them , suggesting that an ancient H ebrew  story w as rew ritten in
B abylon, under inspiration. G od's intention w as likew ise to allure H is sinful people to the freedom  of repentance
(H os. 2:14), far from  the restriction of captivity and judgm ent (s.w . Is. 9:1), to a feast of fat things in the restored
kingdom  (Is. 25:6).

Job 36:17 But you are full of the judgm ent of the w icked. Judgm ent and justice take hold of you- Elihu im plies that
Job has refused G od's offers of repentance (:16) because Job continues to suffer; and now  Elihu in the next verses
appears to relish describing the inevitable destruction of Job. This relishing in Job's judgm ent is far rem oved from
the w ays of the G od w ho takes no pleasure in the death nor judgm ent of the w icked. C learly Elihu is presented as
out of step w ith G od.

Job 36:18 D onôt let riches entice you to w rath, neither let the great size of a bribe turn you aside- The prologue
began w ith the satan / sons of G od / friends w ondering w hether Job's D ivinely given w ealth w as the basis for his
faith. B ut their initial doubts developed into various other theories- not least that Job's w ealth w as because he had
accepted bribes. N ow  Elihu w arns Job not to let his w ealth allure him  to D ivine condem nation ["w rath"]; but rather
to be allured by G od's encouragem ent to repentance (:16). B ut w e see how  far Elihu has strayed from  the initial
issues. Perhaps the lesson is that once w e start to question the integrity of heart in another believer, w e w ill end up
im agining all m anner of slander against them . W hat began as passing conspiracy theory becom es solidified as actual
slander in our hearts and then in our w ords. Q uite apart from  anything else, the dialogues are a w orked exam ple of
how  personal relationships break dow n once the D ivine param eters bounding them  are ignored. A V  "B ecause there
is w rath, bew are lest he take thee aw ay w ith his stroke: then a great ransom  cannot deliver thee". The idea then
w ould be that Job is foolish to think that his w ealth can buy off D ivine condem nation.

Job 36:19 W ould your w ealth sustain you in distress, or all the m ight of your strength?- The idea is as in :18, that
Job is foolish to think that his w ealth can buy off D ivine condem nation. B ut he has not im plied that. H is w ealth
cam e from  G od's blessing, and w as really his m isfortune rather than his crim e.

Job 36:20 D onôt desire the night, w hen people are cut off in their place- Job's clear desire w as to m eet G od in the
light, and he him self has noted that it is the w icked w ho desire the night as they think they can sin in secret, hidden
from  G od and m an. Elihu's lack of basic m oral fram ew ork for his dialogues leads him  to do as the friends had done-
speculate ever m ore w ildly about Job's sins, and ever m ore dogm atically state that he has really done these things.
This is the dow nw ard spiral of dialogue that is not started nor finished in love for the hum an person, but rather in
jealousy.

Job 36:21 Take heed, donôt regard iniquity; for you have chosen this rather than affliction- Elihu several tim es
states that Job has m ade a choice; and he has chosen to continue in sin, w hich m eans the sufferings w ill continue,
and shall lead him  to death. A gain, Elihu is far adrift from  the guiding light of the prologue. For there it is clear that
Job has absolutely no choice in the experience.

Job 36:22 Behold, G od is exalted in H is pow er. W ho is a teacher like H im ?- A s discussed on :8-10, this continues
Elihu's m isplaced idea that G od is trying to teach Job through his sufferings, and that Job isn't responding. R ather is
it the friends, represented by Elihu, w ho are intended to learn from  Job's sufferings.

   
Job 36:23 W ho has prescribed H is w ay for H im ? O r w ho can say, óYou have com m itted unrighteousness?ô- Job says
that H e is follow ing in G od's footsteps and vow s to hold on to follow ing G od's w ay to the end. H e is certainly not
prescribing G od's w ay, in the sense of telling H im  w hich w ay H e should take. N either is Job accusing G od of
com m itting unrighteousness.



Job 36:24 Rem em ber that you m agnify H is w ork, w hereof m en have sung- The idea m ay be as in G N B  "H e has
alw ays been praised for w hat he does; you also m ust praise him ". A gain, Elihu is setting up a straw  m an. Job has not
refused to praise G od. H e is not out of line w ith the truly faithful, w ho have alw ays sung G od's praises.

Job 36:25 All m en have looked thereon. M an sees it afar off- Elihu continues the them e of the friends; faithful m en
of old have seen things their w ay, and Job is out of step w ith them . H e needs to repent and com e to praise G od along
w ith them . This terrible need to be seen as in step w ith other believers and their positions and experiences is on one
hand natural. B ut it can m ilitate against a personal journey w ith G od, and a leading by H im  to the final "truth" of
personal relationship w ith H im .
 

Job 36:26 Behold, G od is great, and w e donôt know  H im . The num ber of H is years is unsearchable- Literally "the
num ber of years". This is the sam e phrase as in Job 15:20: "The w icked m an w rithes in pain all his days, even the
num ber of years that are laid up for the oppressor".  C learly he has Job in view , w ho w as oppressed by raiders, and
w as apparently w rithing in pain constantly. Eliphaz suggests that Job m ust suffer this for a D ivinely decreed
"num ber of years". This is the phrase used of the num ber of years Judah and Israel w ere to suffer for their sins in
exile at the hands of their oppressors (Ez. 4:5; D an. 9:2). "Laid up" is A V  "hidden". Perhaps Elihu alludes to this
w hen he uses the sam e phrase to say that "the num ber of years" cannot be "searched out" because G od is great (Job
36:26 A V ). This m ay refer to how  D aniel tried to search out the num ber of years Judah ought to be in captivity, and
had to conclude that the 70 years tim e period w as flexible, depending upon Judah's repentance and other
preconditions. W e note Ez. 4:5 gives a different period.    

Job 36:27 For H e draw s up the drops of w ater, w hich distil in rain from  H is vapour- It is possible that from  about
this point in the narrative, w e are intended to im agine a thunderstorm  developing. This begins w ith rain at this point.
It com es to full term  in the theophany w here G od H im self as it w ere com es dow n and speaks to m en. See on Job
36:33; 37:1,2; 38:34.

Job 36:28 w hich the skies pour dow n and w hich drop on m an abundantly- A ll this is true, but Elihu is describing
G od's pow er and greatness in order to prove his point in :26; that Job's deep pain about his relationship w ith G od is
all rather irrelevant because G od is so distant that H e doesn't pay as m uch attention to us as w e do to H im . This is so
w rong. The reverse is true. G od's goodness to m an is not m erely like G od sending rain abundantly on all m en, as
part of the w ater cycle w hich runs on clockw ork. G od H im self w ill appear in the gathering clouds, to dem onstrate
that H e is not absent in H is greatness, but very present.

Job 36:29 Yes, can any understand the spreading of the clouds, and the thunderings of H is pavilion?- A s noted on
:28, Elihu points that G od cannot be understood, and so all Job's angst is in vain. A nd yet of course he and the
friends have just as m uch engaged in that seeking to understand G od. G od's ow n discussion of the clouds and
thunderings is sim ply to speak H is w ord of grace to Job out of them . They sim ply show  that H is greatness is in H is
grace.

Job 36:30 Behold, H e spreads H is light around H im . H e covers the bottom  of the sea- This again has relevance to
the exiles. They felt they w ere at the bottom  of the sea of nations, just as Jonah felt he had gone dow n to the depths
of the sea. A nd yet from  there he w as restored, just as the exiles could have been if they follow ed the path of Job.

Job 36:31 For by these H e judges the people. H e gives food in abundance- The "these" appear to refer to the clouds,
a sym bol of judgm ent and yet also providing rain w hich "gives food". O ut of judgm ent com es blessing. B ut Elihu
w rongly predicated this upon the personal repentance of Job. H ow ever the principle w as true for the exiles; the
judgm ent of B abylon could have led to their release and return to the land, enjoying the blessings of a restored
K ingdom , "food in abundance". H ence LX X  "For by them  he w ill judge the nations". B ut this potential scenario
didn't w ork out; B abylon and her confederate nations didn't fall in the dram atic, supernatural w ay envisaged, the
Jew s didn't repent, and m ost refused to participate in the possible restoration.



Job 36:32 H e covers H is hands w ith the lightning, and com m ands it to strike the m ark- A V  "W ith clouds he
covereth the light; and com m andeth it not to shine by the cloud that com eth betw ixt". This is Elihu's com m entary
upon Job's w ords in Job 26:9: "H e encloses the face of H is throne, and spreads H is cloud upon it". A s so often in the
dram a of Job, truths are presented but w ithout context. This is indeed true; but Job and the exiles had to learn that
the cloud that cam e betw een G od and them selves w as that of hum an sin (Is. 44:22), even though G od responded by
bringing that cloud (Job 36:32). The years of exile w ere the day of cloud (Ez. 34:12; Lam . 3:44). B ut through that
cloud, the light of G od's saving glory w as still visible (Job 37:15).

G odôs am azing control of events in the natural w orld is surely through A ngelic influence. G od gives the lightning-
often associated w ith A ngels- a specific charge [as H e does to H is A ngels] that it ñstrike the m arkò. Job has earlier
com plained that G od is using him  as target practice. Elihu goes along w ith this, and sees it reflected in the natural
creation.

Job 36:33 Its noise tells about H im , and the livestock also concerning the storm  that com es up- The idea is that the
anim als sensed the thunderstorm  that w as about to burst, and so should m an. This again lends w eight to the
suggestion that a literal thunderstorm  w as gathering, w hich cam e to final term  in G od's theophany.
 

 

 



Job C hapter 37
Job 37:1 Yes, at this m y heart trem bles, and is m oved out of its place- Elihu has in view  the approaching
thunderstorm  (see on Job 36:27,33). H e says that just as the anim als are trem bling and m oved because of it, so is he
(Job 36:33).

Job 37:2 H ear, oh, hear the noise of H is voice, the sound that goes out of H is m outh- Elihu asks Job to hear the
voice of the thunderstorm  (see on :1). O f course Job could hear it physically, but Elihu has the idea that there is a
D ivine voice w ithin it. A nd this is indeed true, Elihu functions to introduce the appearance and speaking of G od
w hich begins in the next chapter.  

Job 37:3 H e sends it forth under the w hole sky, and H is lightning to the ends of the earth- G od w as appealing not
just to Job but to the ends of the eretz, the land prom ised to A braham . This w as the potential scenario possible at the
restoration. The restoration prophets envisage the supernatural destruction of B abylon coinciding w ith the
repentance of the exiles and leading to the repentance of a m inority of the G entiles at "the ends of the earth"; the
borders of the eretz prom ised to A braham  w here they w ere located, in B abylon and A ssyria. The idea w as that they
w ould together form  a new  m ulti-ethnic people of G od in the land, under a new  covenant. B ut this potential didn't
happen. For they didn't hear the voice of G od.

Job 37:4 After it a voice roars. H e thunders w ith the voice of H is m ajesty. H e doesnôt hold back anything w hen H is
voice is heard- Elihu perceives there is a voice, a D ivine voice, far beyond the literal roar of noise associated w ith
the thunderstorm  (see on :2). If that voice w as "heard", as Elihu exhorts Job to hear it (:2), then nothing w ill be 'held
back'. G od is w illing to do m arvellous things (:5). This w as of great relevance to the exiles. H ad they heard / obeyed
that prophetic voice, then the great potentials prophesied as possible in the restored K ingdom  w ould have com e true.
G od w ould have held nothing back. The K ingdom  of G od w ould again have been established in Israel.

Job 37:5 G od thunders m arvellously w ith H is voice. H e does great things, w hich w e canôt com prehend- The great
things G od does are all conditional; w hen or if H is voice is heard / obeyed (:4). W hat w e read in the follow ing
verses is therefore pregnant w ith w ider m eaning than sim ply describing G od's control of the natural creation,
thoughts elicited by the bursting of the thunderstorm . This is w hy the language is used in the restoration prophets
concerning w hat could have happened if the exiles had been obedient to the prophetic w ord. That G od indeed "does
great things" w as recognized by Job as w ell as the friends (Job 5:9; 9:10 s.w .). B ut they w ere to be taught now  by
the thunderstorm  leading up to the actual revelation of G od H im self that indeed G od can do all things. "I know  Y ou
can do all things" w as Job's final response. The restoration likew ise w ould have been a case of the Lord doing great
things (Joel 2:21).

Job 37:6 For H e says to the snow , óFall on the earthô; likew ise to the show er of rain, and to the show ers of H is
m ighty rain- G od's com m and to the w ater is understood as m eaning that G od's prophetic w ord of restoration could
bring about the restoration of the K ingdom  for the exiles (Is. 55:10,11). See on :5.

Job 37:7 H e seals up the hand of every m an, that all m en w hom  H e has m ade m ay know  it- For the potentials
planned by G od to be realized, m an m ust first realize he has no pow er of him self. H is hand or pow er m ust be sealed
up, so that G od's prophetic w ord for H is exiled, suffering people could be sealed up (s.w . D an. 9:24). This is w hat
Job w as taught, and it w as w hat G od w ished the exiles to understand (see on :5).

Job 37:8 Then the anim als take cover, and rem ain in their dens- A s those responsive to the w ind go into their "dens"
(A V ), so in turn out of its den or room  com es the storm  of D ivine theophany (:9). A s the anim als w ere running in
response to the storm  (Job 36:33), so should all m en. G od's people w ere likew ise bidden obediently enter their
cham bers in order to be saved from  the w rath to com e (Is. 26:20).

Job 37:9 O ut of its room  com es the storm , and cold out of the north- See on :8. Just as destruction had been called
forth upon Judah from  the north, so G od calls forth H is prepared natural phenom ena from  the north.     

 



Job 37:10 By the breath of G od, ice is given- The breath of G od is H is Spirit. A nd this w as the point so relevant to
the exiles. G od's Spirit w as potentially able to transform  their entire existence, just as it operates throughout the
cosm os and upon the earth.

And the breadth of the w aters is frozen- LX X  "H e guides the w ater in w hatever w ay he pleases". This is sim ilar to
the idea of the heart of kings being as w ater in H is hands (Prov. 21;1); C yrus and the rulers at the tim e of Ezra,
N ehem iah and Esther w ere all under G od's control, but H is activity w as dependent upon H is people hearing H is
voice (see on :5).

Job 37:11 Yes, H e loads the thick cloud w ith m oisture. H e spreads abroad the cloud of H is lightning- A V  "B y
w atering H e w earieth the thick cloud". G od created these thick clouds and could dissolve them  at w ill, and m aintains
them  w ithin a perfect balance; w hereas the exiles in their depression w ere under the im pression that the thickness of
the clouds m eant that G od could not therefore see nor judge (s.w . Job 22:13,14, see notes there). See on :15,16. B ut
LX X  "A nd if a cloud obscures w hat is precious to him , his light w ill disperse the cloud". This connects w ith the
exiles being precious to H im  (Is. 43:4). Even the cloud of H is ow n anger w ith them  could be dispersed by H im , such
is H is saving love and grace.

Job 37:12 It is turned around by H is guidance, that they m ay do w hatever H e com m ands them  on the surface of the
habitable w orld- "Turned" is literally 'returned', and is pregnant w ith allusion to how  G od's prophetic w ord could
m ake the exiles return. B ut that turning around w as by "H is guidance", A V  "counsels". It w as by response to G od's
w ord that this turn about could happen; see on :5.

Job 37:13 w hether it is for correction, or for H is land, or for grace, that H e causes it to com e- The reference to
G od's land again begs for reference to the situation w ith the exiles. The w hole suffering of Job / Israel w as for
m ultiple possible reasons. It w as to correct, it w as so that H is K ingdom  or land w ould be restored, and through it all
the w hole exercise w as to parade H is grace.

Job 37:14 Listen to this, Job. Stand still, and consider the w ondrous w orks of G od- W e perhaps im agine Job agitated
and distracted. H e is asked to calm  him self and consider the thunderstorm  and its im plications. This is clearly
preparing him  for the final appearance of G od's w ord to him  through that storm  w hich w ill begin in the next chapter.
C learly the function of Elihu is to prepare us for G od's w ords and revelation w hich is to com e.

Job 37:15 D o you know  how  G od controls them , and causes the lightning of H is cloud to shine?- See on :11,16.
N ote the em phasis upon G od's control of the clouds, and that clouds aren't random  occurrences but all intricately
balanced w ith H is light shining w ithin them . This is in response to the im pression held by the exiles, and w rongly
im puted to Job in Job 22:13, that the thickness of the D ivine clouds m eant H e could not see nor judge them  (Is.
29:15; 40:27; Jer. 23:24; Lam . 3:44; Ez. 8:12).  

This is perhaps com m entary upon Job's w ords of Job 26:9: "H e encloses the face of H is throne, and spreads H is
cloud upon it". A s so often in the dram a of Job, truths are presented but w ithout context. This is indeed true; but Job
and the exiles had to learn that the cloud that cam e betw een G od and them selves w as that of hum an sin (Is. 44:22),
even though G od responded by bringing that cloud (Job 36:32). The years of exile w ere the day of cloud (Ez. 34:12;
Lam . 3:44). B ut through that cloud, the light of G od's saving glory w as still visible (Job 37:15).

Job 37:16 D o you know  the w orkings of the clouds, the w ondrous w orks of H im  w ho is perfect in know ledge?- See
on :11,15. Elihu often speaks of his "opinion". "O pinion" really m eans "know ledge", and the H ebrew  w ord is used
only by Elihu (Job 32:6,10,17). H e claim s his know ledge com es from  "afar", from  G od (Job 36:3), but he also
recognizes that G od alone has totality of "know ledge" (Job 37:16), although he also m akes this claim  about him self
(see on Job 36:4). So w e are again left w ith Elihu as an enigm a, not totally reflecting G od's know ledge, although
considering that his view  is in line w ith G od's. This enigm a of Elihu is purposeful; as explained on Job 32:5, his
function is to elicit our opinions; w e too w ho like to think our view  is in line w ith G od's, and yet adm itting w e lack
H is total know ledge.



Job 37:17 You w hose clothing is w arm , w hen the earth is still by reason of the south w ind?- G N B  "N o, you can only
suffer in the heat w hen the south w ind oppresses the land". The land of Israel had indeed been oppressed and the
people had suffered. B ut this w as all because of their abusers w ho had as it w ere been blow n in by G od's w ind /
Spirit.

Job 37:18 C an you, w ith H im , spread out the sky, w hich is strong as a cast m etal m irror?- Elihu seem s to hold the
ancient view  that thee sky w as in fact m ade of spread out m aterial. This view , rather like the language of dem ons in
the N ew  Testam ent, is used w ithout correction. B ecause the science is not the essential point; rather the idea is that
the heavens are as a m irror, and by looking at the natural creation, one sees a reflection of G od's w ork w ith us. A nd
this is preparing us for G od's w ords w hich are to soon com e, w hich bid m an do just this.

Job 37:19 Teach us w hat w e shall tell H im , for w e canôt m ake our case by reason of darkness- Earlier, Job had
judged him self, setting in order his legal case, but declaring him self righteous (Job 13:8). B y Job 23:4, Job is
realizing that he needs to set his case in order before G od; but he can't find G od, or get G od to engage in this gam e
of judgm ent. H e needed the final appearance of G od at the end of the book to review  his case, and declare that he is
in fact w rong and condem ned. B ut by grace, G od w ill count him  as right. H e w as prepared for this by Elihu's speech
in Job 37:19: "Teach us w hat w e shall tell H im , for w e canôt m ake our case by reason of darkness". "M ake our case"
is s.w . "set m y cause in order". 

Job 37:20 Shall it be told H im  that I w ould speak? O r should a m an w ish that he w ere sw allow ed up?- Elihu's
speech becom es m ore helpful and appropriate the closer he gets to his conclusion, w hich is follow ed by G od's
w ords, w hich Elihu is preparing us for. For that is his function. H e is here m aking the legitim ate point that the G od
w ho can do such w onders doesn't need to be inform ed that Job w ants to talk to H im . A nd in the light of all the great
potentials w hich H e has prepared, Job's earnest w ish for death w as inappropriate.

Job 37:21 N ow  m en donôt see the light w hich is bright in the skies, but the w ind passes, and clears them - The
essential light of G od w as obscured by clouds. B ut the w ind of G od's Spirit, w hich had blow n in the great heat of
suffering (:17), w ould likew ise clear the clouds and reveal H is light.

Job 37:22 O ut of the north com es golden splendour. W ith G od is aw esom e m ajesty- LX X  "From  the north com e the
clouds shining like gold: in these great are the glory and honour of the A lm ighty". Job several tim es m entions "the
north", connecting w ith the invaders of Israel "from  the north" w ho w ould all the sam e finally be used to glorify
G od.

Job 37:23 W e canôt reach the Alm ighty. H e is exalted in pow er- "R each" is the w ord used of how  Job sought to
"probe" (A V  "find out") the A lm ighty (Job 23:3; 28:12), w hereas Elihu appears to agree w ith Zophar that "the
A lm ighty" cannot be 'found out' or 'reached' (Job 11:7; 37:23). G od's ow n appearance at the end is perhaps an
answ er to this. H e cannot be 'found out' by intellectual argum ent or personal righteousness. Instead, H e 'finds out'
people and saves them  by grace. Paul expresses the sam e idea w hen he w rites that it is not so m uch a case of m an
'know ing G od', but rather of being "know n of G od" by grace (G al. 4:9).       
In justice and great righteousness, H e w ill not oppress- Elihu's speech becom es m ore helpful and appropriate the
closer he gets to his conclusion, w hich is follow ed by G od's w ords, w hich Elihu is preparing us for. For that is his
function. Elihu's conclusion is that G od doesn't w illingly afflict or oppress, and the sam e conclusion w as reached in
the context of the exiles by Jerem iah (Lam . 3:33 s.w .).

Job 37:24 Therefore m en revere H im . H e doesnôt regard any w ho are w ise of heart- This is alm ost Elihu's
repentance, for he has earlier boasted that the "w ise in heart" w ill listen to him  and approve his condem nation of Job.
B ut he concludes that m en are to revere G od because H e does not "oppress" and som ehow  articulates H is great
justice so as not to afflict H is people (:23). A nd this is quite at variance w ith all the traditional w isdom  of Elihu, the
friends and even Job.
 

 

 



Job C hapter 38
Job 38:1 Then Yahw eh answ ered Job- The answ er is to Job, not Elihu w ho has just spoken, nor the friends. The
w hole focus of the book is upon Job's restoration, and out of that com es the restoration of the friends.
O ut of the w hirlw ind- The restoration prophets speak of the w hirlw ind com ing to judge both Israel and her abusers
(Is. 40:24; 41:16; Jer. 23:19; 30:32), and it is through the w hirlw ind that G od's cherubic glory is revealed in exile in
Ezekiel. B ut out of that w hirlw ind, Y ahw eh speaks. W e read here of Y ahw eh for the first tim e; H is N am e w as to be
declared through those judgm ents.  

Job 38:2 W ho is this w ho m akes counsel dark by w ords w ithout know ledge?- The LX X  suggests Job had another
agenda w hich he w as trying to hide from  G od, despite Job's protestations of absolute openness and saying precisely
w hat he thought: "W ho is this that hides counsel from  m e, and confines w ords in his heart, and thinks to conceal
them  from  m e?". This w ould seem  to be the sense, because Job pleads guilty to this charge in Job 42:3. There, he
has "hidden counsel w ithout know ledge". A nd he has done that by 'darkening' that counsel by all his w ords, w hich
w ould have been better left unsaid.

O r w e can read it as in the M asoretic Text, as an accusation that Job w as darkening G od's w ord ["counsel"] by his
ow n w ords. H e w as not sim ply accepting the truth of G od's w ord because he w as so full of his ow n w ords. A nd this
is w hat w e see in ourselves and hum anity generally so often; the B ible's w ords are crow ded out by the w ords of our
ow n presuppositions.

The Lord and H is w ord is the light of the w orld. B ut w e can darken that light, if w e do not properly reflect it. G od
com plained that Job had darkened H is w ord (Job 38:2 N IV ); the truths w hich Job should have taught to his friends
he relayed very im perfectly, through the prism  and distortion of clinging on to his ow n traditions and preconceptions
of G od, and his deep desire for self justification.

Job 38:3 Brace yourself like a m an, for I w ill question you, then you answ er M e!- "Like a m an" is not said as it
m ight be said today, as an appeal to m asculinity. R ather is it asking Job to realize he is hum an, and to answ er these
questions as a hum an. The im plication is that by exalting his ow n w ords above G od's (see on :2), Job w as forgetting
his hum anity and effectively attem pting to rise above G od. H is questions of G od had been inappropriate, just as the
friends had been w rong to seek w isdom  by asking the sages, m ere m en (Job 8:8; 21:29 s.w .); it is for G od to
question us. For w e and not G od are in the dock.

Job 38:4 W here w ere you w hen I laid the foundations of the earth? D eclare, if you have understanding- In the
dram a, w e im agine a significant silence after each question. The laying of foundations is the w ord used for w hat the
exiles w ere to do for the tem ple in Zion (Ezra 3:6,10 etc.). Just as G od had laid those foundations w ithout any
hum an observation or strength, so H e w ould lay the foundations of the restored Zion (Is. 44:28; 48:13). B ut the
exiles like Job had forgotten that (Is. 51:13). Zechariah teaches this sam e parallel betw een G od's laying the
foundations of the earth, and H is em pow ering the laying of the tem ple foundations (Zech. 4:9; 8:9; 12:1). B ut how
that w as to be done w as beyond hum an understanding. Job w as silent w hen asked as to how  it w as done. The 'how '
of G od's purpose is a challenge to our faith, and this is reflected in our theological efforts to explain the 'how ' of
G od's K ingdom . There is an elem ent of m ystery to it; for it is by grace alone, beyond our effort and understanding.

Job 38:5 W ho determ ined its m easures, if you know ? O r w ho stretched the line on it?- G od had both stretched the
line of destruction upon Zion (2 K ings 21:13; Lam . 2:8), and that of restoration (Zech. 1:16). H e gave the
"m easures" for the reconstruction of Zion and the tem ple system  (s.w . often in Ez. 40:5,6 etc.); and yet H e had
likew ise m easured out the earth (s.w . Is. 40:12). The restoration of Job and all G od's people w as to be predicated
upon the fact that H is w ork could not be m easured and w as know n finally only to H im  (s.w . Jer. 31:37; 33:22). Just
as in G en. 1:9 "Let the w aters be m arked out w ith a line", so in the new  creations G od w orks, H e has the pow er to
determ ine the dim ensions of H is w ork in a w ay w e do not.

Job 38:6 W hereupon w ere its foundations fastened?- The answ er is 'A pparently upon nothing'. A nd this is the w ay
of faith; to believe that out of apparently nothing, restoration can com e. This w as the challenge to Job, the exiles and
to all of G od's people.

O r w ho laid its cornerstone- This again w as of special significance to the exiles w ho w ere bidden follow  Job's path



to restoration. The laying of the cornerstone of the new  tem ple w as no less an act of pure grace than that of creation
in the first place. H ence Zech. 4:7 "W ho are you, great m ountain? B efore Zerubbabel you are a plain; and he w ill
bring out the capstone [cornerstone] w ith shouts of óG race, grace, to it!ô". The exiles didn't m ake use of that grace,
and so these plans w ere rew orked, to the even greater provision of the cornerstone in the person of the Lord Jesus
(Ps. 118:22).

Job 38:7 w hen the m orning stars sang together, and all the sons of G od shouted for joy?- There is an obvious
connection w ith the "sons of G od" of the prologue in Job 1:6. I explained there that they refer to Job's fellow
w orshippers, although they had their A ngelic representatives in the court of heaven. B ut the friends are the fellow
w orshippers, and the satan figure m orphs into the friends. The contrast is therefore w ith how  the sons of G od should
be rejoicing at G od's w ork in testing and restoring Job, just as their A ngelic counterparts did at creation. B ut instead
they w ere caught up in their petty jealousies and conspiracy theories, and failed to see the w onder of G od's new
creation.

Job 38:8 O r w ho shut up the sea w ith doors, w hen it broke forth from  the w om b- There are several allusions in Job
to B abylonian legends concerning M arduk ï indicating that the book m ust have been re-w ritten in B abylon w ith
allusion to these legends. Thus the Enum a Elish 4.139,140 speaks of how  M arduk lim ited the w aters of Tiam at, and
set up a bar and w atchm en so that the w aters w ouldnôt go further than he perm itted. B ut this very language is
applied to G od in Job 7:12 and Job 38:8ï11. O ne of the purposes of Job w as to urge Judah that Y ahw eh w as greater
than M arduk, H e and not M arduk w as to be Israelôs G od.

The sea w as understood to be the abode of evil m onsters. Y et Job stresses how  G od is in control of the raging sea.
Just look out for all the references to the sea in Job (J. D ay, G odôs C onflict w ith the D ragon and the Sea: Echoes of
a C anaanite M yth in the O ld Testam ent (C am bridge: C .U .P., 1985)). The book of D aniel perhaps m akes the sam e
point ï the beasts that arise out of the raging sea are all under G odôs control and part of H is purpose w ith Israel
(D an. 7:2). G od artlessly claim s to have created the sea (Job 38:8ï11). In the C anaanite pantheon, B aal w as seen as
w ell m atched in conflict by Y am , the sea god. B ut itôs em phasized by G od that H e created the sea, shuts it up w ithin
bounds, brought it out from  the w om b (Job 38:8). See on Job 39:2.

A s G od óshut upô Job (Job 1:10), so H e could óshut upô the sea, w ith all the evil associated w ith it (Job 38:8). For at
creation, H e had com m anded the w aters w here to go and they obeyed just one w ord from  H im . The point is, G od is
using poetry to refram e these pagan m yths in the context of H is om nipotence, to show  that H is aw esom e pow er
m eans that thereôs no room  left for these supposed beings to exist. Itôs notew orthy that m any tim es the B ible speaks
of the pow er of G od over raging seas ï for the sea w as so deeply associated w ith evil in the m inds of Sem itic
peoples (e.g. Ps. 77:19; 93:4 and the fact that three of the G ospels em phasize how  Jesus w alked over raging sea ï
M t. 8:23ï27; M k. 4:36ï41; Lk. 8:22ï25; ñW ho is this? Even the w inds and the w aves obey H im !ò).
Job 38:9 w hen I m ade clouds its garm ent, and w rapped it in thick darkness- The "thick darkness" is created by G od,
it is H e w ho can shroud H im self from  hum an understanding; but this doesn't m ean that H e cannot "judge through the
thick darkness" (Job 22:13 s.w .). The thick darkness w as only from  m an's view point; not from  G od's. The fact m an
feels G od to be distant and shrouded doesn't m ean H e actually is. A nd this is a fundam ental truth for all tim e, that
our perceptions of G od don't m ean that this is w hat H e actually is. For G od w as not created by m an in his im age and
likeness, but the other w ay around.

The thick darkness w as a 2sw addllng-band" for the sea (A V ).  The new born sea, fresh as it w ere from  the w om b
(:8), is com pletely subject to G od as its C reator, and is absolutely not a form  of radical evil outside of H is control, as
w as im agined by the surrounding peoples.

Job understands that it is G od w ho sends the good and evil, the light and the darkness, into his life (Job 30:26).
Significantly, he states his faith that G od even m arks out the boundary betw een light and darkness (Job 26:10) ï a
sim ilar idea in essence to the reassurance of Is. 45:5 that G od creates both light and darkness. The ódarknessô,
how ever w e experience and understand it, is fram ed and lim ited by G od; it is not a pow er or being w ith independent
existence outside the realm  of G odôs pow er. G od confirm s Jobôs understanding later, w hen H e says that it is H e w ho
can sw addle the sea [another figure for uncontrollable evil] in bands of darkness (Job 38:9) ï as if to say that it is
G od w ho gives things like darkness and the sea their sinister appearance and perception by m en; but H e is in control
of them , using them  in H is hand. See on Job 38:10.



Job 38:10 m arked out for it M y bound, set bars and doors- Jobôs idea that G od fixes lim its for the darkness is
repeated by G od saying that H e sets lim its for the raging sea. G od controls evil, or our perception of it (e.g. of the
sea as being evil), and H e sets lim its for it ï w hich w as exactly w hat H e did to the pow er of óSatanô in the prologue
to Job. A ll these statem ents by G od about H is use of and pow er over things like darkness and sea, w ith the
perceptions of them  as being independent forces of evil, are quite different to C anaanite and B abylonian view s of
creation. In them , gods like B aal had to fight Y am , the evil sea god, w ith clubs provided by other deities; in the
B abylonian version, M arduk has to arm  him self w ith various w eapons in order to try to get suprem acy over Tiam at
(S. D alley, M yths From  M esopotom ia: Vol. 4, The Epic of C reation (O xford: O .U .P., 1989) pp. 251ï255). B ut
Y ahw eh as revealed in the book of Job has utter and absolute pow er over the sea [m onster] and the [supposed god
of] darkness ï for H e created the sea and the darkness and uses them  creatively for H is purpose. Thatôs the w hole
purpose of the m any ónature passagesô in the book of Job. A nd the language of G enesis 1:9 is evidence enough of
H is pow er. H e speaks a w ord ï and light, darkness and seas are created, the w aters gathering obediently w here H e
com m ands them . Likew ise G od isnôt in any battle w ith Leviathan ï rather is the m onster actually H is ñplaythingò
(Ps. 104:26 says likew ise).

The w ay the doors and bars of even the sea are under G od's control connects w ith how  G od w as to open the great
doors of B abylon, to cause the city to fall and release the exiles back to H is land (Is. 45:1).

Job 38:11 and said, óH ere you m ay com e, but no further. H ere your proud w aves shall be stayed?ô- The w aters w ere
representative of the invading nations. There w as a lim it to Judah's sufferings, because the w aters of the nations had
their lim its. Job likew ise w as to be tested so far but no further.

Job 38:12 H ave you com m anded the m orning in your days- G od consciously m akes the sun rise each day (M t.
6:26)- it isn't part of a kind of perpetual m otion m achine. H ence the force of H is prom ises in the prophets that in the
sam e w ay as H e consciously m aintains the solar system , so H e w ill m aintain Israel. B ut this is by grace, totally
w ithout hum an involvem ent nor understanding of the processes, the w hys and w herefores w ith w hich the dialogues
have been so pointlessly taken up.

And caused the daw n to know  its place- This is G od's com m ent on Job's w ords of Job 28:23 about w isdom  /
relationship w ith G od: "G od understands its w ay, and H e know s its place". Just as there is a sense in the natural
creation that things such as the daw n have a specific "place" know n by G od alone (Job 38:12 s.w .), so the w ay of
true relationship w ith H im , "w isdom ", is know n by H im  alone. W e do not find that "place" by intellectual effort,
searching hither and thither, but by being open to G od's leading of us as Job w as.

Job 38:13 that it m ight take hold of the ends of the earth, and shake the w icked out of it?- If the "earth" as in the
sense of eretz Israel is in view , then the ends of the earth w ere w here the exiles w ere located, in Persia / B abylon.
The idea of a daw ning w hich chases aw ay evil is used in M al. 4:2,3 of w hat could have happened at the restoration
of the exiles- had they follow ed Job's path. 

Job 38:14 It is changed as clay under the seal- A lthough Job is w ritten in ancient H ebrew , there are m any signs of
how  it w as rew ritten in B abylon. The B abylonians used seals w hich w ere im pressed upon clay rather than w ax.
Perhaps the idea is that as the seal changes clay (w hat m an is m ade from ) from  a form less lum p into som ething
highly significant, so G od can w ork w ith m an. B ut the original is very unclear. LX X : "O r didst thou take clay of the
ground, and form  a living creature, and set it w ith the pow er of speech upon the earth?"

And stands forth as a garm ent- The idea is of an em broidered dress, w here valuable stones m ake the pattern stand
out in relief. A gain the sense is that G od can transform  the very ordinary into som ething of beauty and significance.

Job 38:15 From  the w icked, their light is w ithheld. The high arm  is broken- LX X  "A nd hast thou rem oved light
from  the ungodly, and crushed the arm  of the proud?". Job has com plained that light has been rem oved from  him ,
and so he is being rem inded that he has indeed sinned, and is "ungodly", although relatively very righteous, and
counted as righteous by the G od w ho so loved him . This is a lesson needed for all 'G odly' people, especially m iddle
class W estern C hristians, and it w as w hat the exiles had to learn in order that they m ight repent. Perhaps G od is
quoting w ith approval Job's lam ent that the light of the w icked is darkness (Job 24:13-17).



Job 38:16 H ave you entered into the springs of the sea? O r have you w alked in the recesses of the deep?- G N B
"H ave you been to the springs in the depths of the sea? H ave you w alked on the floor of the ocean?". Job is
rem inded that he is ignorant of m any things in creation, w hich rem ain inaccessible and rem ote. A nd so it is w ith
insisting to know  everything about D ivine process w ith us. These things are purposefully hidden, and it is part of
recognizing our hum anity to realize that.

Job 38:17 H ave the gates of death been revealed to you? O r have you seen the gates of the shadow  of death?- Job
earlier com plained that "O n m y eyelids is the shadow  of death" (Job 16:16 A V ). Job felt he w as facing death right
before his eyes, and the shadow  of that death w as cast over his eyes. Job thought he had been there, standing at the
gates of death (Job 10:21,22; 17:16). B ut G od disagrees, challenging Job that he has not in fact seen "the gates of the
shadow  of death" (s.w .). Job had only seen death from  a personal, hum an perspective. G od sees death for w hat it
really is, and it is far m ore terrible than m an perceives. For from  G od's perspective it carries w ith it the tragedy of
the eternity w hich a m an has m issed, if he has rejected G od. A nd G od is saying that Job hasn't see death from  that
perspective.
 

Job 38:18 H ave you com prehended the earth in its breadth? D eclare, if you know  it all- Elihu im plies that if Job
repents, then he w ill be brought out from  a narrow  place into a broad place (Job 36:16). G od perhaps com m ents on
this by saying that the "broad place" is in fact the w hole earth (s.w . Job 38:18). M an (including Job) is already in
freedom ; it is a case of accepting it.

Job 38:19 W hat is the w ay to the dw elling of light? As for darkness, w here is its place- The dialogues have m uch to
say about light and darkness; but the question of their ultim ate origin is w ith G od. This w as w hat the exiles had to be
rem inded of (Is. 45:5-7). Job had rather sim plistically concluded that the place of darkness w as death (Job 10:21,22).
B ut there w as m ore to it than that. A ll the various theories of the origin of evil in a cosm ic being have been
deconstructed in Job. A nd now  G od reveals the ultim ate truth- that the origin is w ith H im . Light is distinct from  the
sun, m oon and planets, as G enesis itself teaches (G en. 1:3,16). The question of ultim ate origins is w ith G od.

Job 38:20 that you should take it to its bound, that you should discern the paths to its house?- Job's experiences
w ere of affliction set in his "path" (s.w . Job 19:8). A nd the B edouins he curses in Job 30:1-12 w ere those w ho had
abused him  in that "path" (Job 30:13). So it seem s he has in view  the Sabeans w ho had abused him  in the prologue,
and yet this section also has clear reference to the friends. Y et that "path" of affliction w hich G od had given Job w as
the path of w isdom  and relationship w ith H im  w hich w as indiscernible to the hum an eye (Job 28:7 cp. 28); the fact
that the ultim ate path is invisible to the secular, naked eye is a truth stam ped upon the natural creation (Job 38:20),
and yet after the affliction or trouble, this path shines clearly (Job 41:32). A nd this w as to be Job's experience at his
restoration, as it could have been likew ise for the exiles.

Job 38:21 Surely you know , for you w ere born then, and the num ber of your days is great!- This is also an answ er to
the w ay the friends considered that there w as w isdom  accrued through the num ber of days lived. W ithin the context
of eternity and G od's creative pow er, such know ledge is as nothing. It is therefore only the truth revealed from  G od
w hich is a source of truth, and not length of hum an days. G od is engaging w ith the idea of the friends, that num ber
of days is related to w isdom . B ut com pared to the specter of infinity, that is a very w eak argum ent.

Job 38:22 H ave you entered the treasuries of the snow , or have you seen the treasures of the hail- This im plies that
G od has gone exploring though H is ow n creation-m aking H im  even m ore m arvellous than being just the creator.
H ail is a com m on sym bol of G od's judgm ent (Ex. 9:18-29; Ps. 18:12, 13; 78:47,48; 105:32; Is. 30:30; 32:19 etc.).
These things are stored up by G od for use at the appropriate tim e. B oth Job and the exiles needed to realize that they
w ere not m erely at the w him  of G od, but H e had prepared their experiences in order to achieve specific ends. 

Job 38:23 w hich I have reserved against the tim e of trouble, against the day of battle and w ar?- Earlier Job has
argued that judgm ent is "reserved" until the last day (Job 21:30 s.w .), and therefore the w icked appear to prosper.



G od is here confirm ing that view . Eliphaz claim ed that G od is preparing to judge Job like a king ready to ride into
the battle (Job 15:24). B ut G od's later revelation includes H im  dem onstrating that m an cannot participate
successfully in any battle w ith w hat G od has w illed (Job 41:8), and the horse runs foolishly into battle w ith no
regard for consequence (Job 39:25). The connection w ith the w ords of Eliphaz m ay be in that it w as effectively
Eliphaz w ho w as rushing into battle to do judgm ent against Job; and he w as acting like the foolish horse, forgetting
that G od alone w ill fight in the battle, and w in (Job 38:23).

 
 
Job 38:24 By w hat w ay is the lightning distributed, or the east w ind scattered on the earth?- A V  "B y w hat w ay is
the light parted?", referring to refraction. G od has not sim ply m ade the good, but H e has refracted it in various w ays.
Peter gets a glance at this w hen he w rites of the refracted beauty of G od's grace (A V  "the m anifold grace of G od", 1
Pet. 4:10). Job is being taught that life is not as sim ple as light and darkness, good and evil; but these things are
refracted by G od in different w ays, such is the beauty and com plexity of H is w orkings.   

Job 38:25 W ho has cut a channel for the flood w ater, or the path for the thunderstorm - The flood w aters w ere a
sym bol for evil such as the invaders w ho had taken Judah into exile. B ut G od cuts channels so that H is flood w aters
dissipate, just as H is w ind / Spirit drives aw ay the clouds that com e betw een G od and m an. A nd H e had directed the
path of that particular thunderstorm  to com e directly upon Job.

 

Job 38:26 to cause it to rain on a land w here no m an is; on the w ilderness, in w hich there is no m an- G od's actions
cannot be sim ply understood by m en. To the ancients, it w ould have appeared pointless to send rain on the rem ote
deserts. B ut H is goodness, represented by the rain, operates on a level far beyond our com prehension. It is not
utilitarian, intended to just produce som e easily discernible good. H is grace is far greater than that.

Job 38:27 to satisfy the w aste and desolate ground- A lthough the gift of H is grace in rain falls som etim es w here it
apparently has no purpose (:26), it also falls on other areas w here the tender grass is nourished by it. A nd H is
purpose is to revive even the apparently useless and w aste land; both in the life of Job, and of H is deserted land and
people.

To cause the tender grass to spring forth?- "W aste and desolation" is the language of condem nation (s.w . Zeph.
1:15). B ut G od m akes the point that H e sends rain "to satisfy the desolate and w aste ground"- the very place w here
the condem ned lived w hom  Job despised in his prosperity (Job 30:3 s.w .). B ut G od doesn't despise even the m ost
desperate of society. H e sends rain to cheer them  w hom  the righteous despise. A nd this w as to help Job be convicted
of his ow n desperation, of how  w rong he had been to despise others and trust that he w as righteous; and to further
convict him  that G od still sought to revive him , as H e did those deserted lands.

Job 38:28 D oes the rain have a father? O r w ho fathers the drops of dew ?- The question of origins rem ains to this
day. N o m atter how  persuasive are theories of evolutionary developm ent, the question of ultim ate origins has to
alw ays com e back to G od. A nd this question of origins, G od is arguing, is really a signpost to the sim ple idea of
grace. For creation is in a sense grace itself.

Job 38:29 O ut of w hose w om b cam e the ice? The gray frost of the sky, w ho has given birth to it?- "C am e" is the
w ord for 'bring forth' in Job 28:11: "The thing that is hidden H e brings forth to light". G od can reveal everything
physical, if H e w ishes. B ut m an w ill still not find "w isdom " if he is searching for it as a 'physical' thing, obtained by
a process of m ining and subsequent refining. That reveals m erely "stones of obscurity" (Job 28:3), nuggets of
isolated truth. This m essage needs to be heeded by those w ho consider the C hristian duty is to search out academ ic
truth, m ining it from  the pages of the B ible and further processing it. This of itself is not to be despised, but this can
be done as the Pharisees did it, and as the friends did- w ithout com ing to the aw esom e personal encounter w ith G od
and H is grace w ith w hich the book of Job concludes. G od can dry up the stream s so that those panning in them  thigh
deep for precious stones- find them . H e can bring them  to light, but this is not the sam e thing as the "w isdom " of
personal relationship w ith H im  and departing from  evil in our hearts (Job 28:9,10,28). This is w hat w as happening
on Job's life; G od w as 'bringing forth' light from  death, deep things from  darkness (s.w . Job 12:22). A nd this w as



realized by G od bringing it forth, and not m an's search for 'truth'. Job as a person w as to be 'brought forth' by G od as
gold from  that fire of affliction (Job 23:10 s.w .). Just as plants are 'brought forth' from  the earth w ithout the need for
m ining under the earth (Job 28:5 s.w .). This is w hy G od's reply to Job keeps on using this w ord for 'bring forth',
labouring the point that G od 'brings forth' by H is processes and initiatives, and not m an. A nd that is as a code
stam ped upon all of creation (Job 38:8,29,32; 39:4,21; 41:20,21).

Job 38:30 The w aters becom e hard like stone, w hen the surface of the deep is frozen- N ot only the creation of w ater
and things is w onderful, but equally the transform ations of created things. This is w hat G od w as to do to Job, and H e
w as offering to do the sam e to the exiles.

Job 38:31 C an you bind the cluster of the Pleiades, or loosen the cords of O rion?- Job sees G od as capable of
binding and loosing him , untying the cords that restrain affliction and then binding them  up again (Job 30:11 s.w .).
G od's response is that indeed this is the case, and such binding and loosing is seen throughout the natural creation
(s.w . Job 38:31; 39:5; 41:14). The constellations are bound together in pattern by G od. A nd therefore, Job and the
exiles are to live in hope of being bound up in safety from  affliction, just as G od "untied H is cord and afflicted m e"
in Job 30:11.

Job 38:32 C an you lead forth the constellations in their season? O r can you guide the Bear w ith her cubs?- A V
"C anst thou bring forth M azzaroth in his season?". The context w ould suggest that "M azzaroth" [a plural w ord] is a
constellation like O rion just m entioned in :31. This w ould m ean that the signs of the Zodiac are not in view  here, as
has been falsely claim ed. It could be that "M azzaroth" w as a group of stars the people of the tim es thought they had
observed w hich w e now  know  as som ething else. It could be a variant of M azzaloth, the gods m ade to these stars (2
K ings 23:5). In this case G od is saying that even if they believed the stars influenced life on earth and m ade idols to
them , G od w as the ultim ate controller and m over. It's rather like the usage of the language of dem ons in the N ew
Testam ent. The scale of m iracles im plies G od w as far greater than any supposed dem ons, but the w rong
understanding is not specifically targetted; rather by appealing to the greater principle of G od's m ajestic pow er, it is
show n to be bankrupt and void of real pow er.

 

Job 38:33 D o you know  the law s of the heavens? C an you establish its dom inion over the earth?- G N B  "D o you
know  the law s that govern the skies, and can you m ake them  apply to the earth?". This is perhaps the clearest
B iblical condem nation of any attem pt to practice astrology. The m ovem ent of the stars w as under G od's control, but
is not related to the outcom es of life upon earth. For G od can w ork in parallel w ays w ith the stars as w ell as w ith
hum an life and situations upon earth.

Job 38:34 C an you lift up your voice to the clouds, that abundance of w aters m ay cover you?- This is said in the
context of the thunderstorm  w hich began as noted on Job 36:27. That thunderstorm  w as brought about by G od's
sovereign action, and w as not called up by m en com m anding G od to bring it. The m ovem ent of G od through H is
grace is likew ise sovereign, otherw ise grace w ould not be grace.

Job 38:35 C an you send forth lightnings, that they m ay go? D o they report to you, óH ere w e are?ô- The sam e
challenge w as m ade to Ezekiel and the exiles, in the visions of the lightnings of the cherubim . The sim ple point of
all this is that this lightning quick and pow erful activity is for our sakes, to the end of achieving saving restoration.
Job and the exiles com plained that G od w as apparently slow  to act. B ut H e is w orking w ith lightning speed.

Job 38:36 W ho has put w isdom  in the inw ard parts? O r w ho has given understanding to the m ind?- G N B  "W ho tells
the ibis w hen the N ile w ill flood, or w ho tells the rooster that rain w ill fall?"; LX X  "A nd w ho has given to w om en
skill in w eaving, or know ledge of em broidery?". B ut the preceding and follow ing context is of G od's control of the
planets and atm osphere. So the idea m ay be that the lightnings also have their ow n w isdom , given to them  by G od,
as it w ere. H ence one suggested translation is "W ho has put w isdom  in the thunderbolts? or w ho has given
understanding to the tem pest?".



Job 38:37 W ho can num ber the clouds by w isdom ? O r w ho can pour out the bottles of the sky- The answ er of course
w as that they could not be num bered by m an, but only by G od. This is the sam e w ord used in the restoration
prophecy of Jer. 38:22: "A s the host of the sky cannot be num bered, nor the sand of the sea m easured", so G od's
grace w ould be poured out in restoring H is people. A nd that challenge w as at the very heart of the covenant w ith
A braham , w hose seed couldn't be num bered. Job w as being taught the sam e lesson. H e believed it, but the exiles
generally didn't, and so their restoration didn't happen after the pattern of Job's.

  
Job 38:38 w hen the dust runs into a m ass, and the clods of earth stick together?- The idea is that G od sends rain
from  the clouds at the tim e w hen it is m ost desperately needed. The dry bones of both Job and Israel w ere to be
rained upon w ith the Spirit. A nd this kind of thing is seen in the natural creation.

Job 38:39 C an you hunt the prey for the lioness, or satisfy the appetite of the young lions- The them e now  changes
to the anim als, and perhaps Job 39 w ould better begin at this verse. The point is that although the lioness hunts, this
is in league w ith G od: "The lions, roaring after their prey, do seek their m eat from  G od" (Ps. 104:21). The lions w ho
hunted Job and Judah w ere likew ise from  G od, and w ere not acting w ithout H im .

Job 38:40 w hen they crouch in their dens, and lie in w ait in the thicket?- "C rouch" is the w ord for to hum ble, to
crouch dow n. The them e of the book of Job is that m an m ust be hum bled before he can be used by G od (s.w . Job
9:13; 22:29). A nd this is coded into the natural creation. The lioness m ust crouch dow n before she pounces.

Job 38:41 W ho provides for the raven his prey- The raven w as considered a bad om en. B ut still G od cares for them ;
and how  m uch m ore for H is people. This is the force of the Lord's argum ent in Lk. 12:24, "C onsider the ravens: for
they neither sow  nor reap; w hich neither have storehouse nor barn; and G od feeds them ". H ence Ps. 147:9
em phasizes that "H e gives to the beast his food, and to the young ravens w hich cry". C learly G od doesn't
sim plistically punish the evil and bless the righteous im m ediately in this life. H is grace reaches out to all.
 

W hen his young ones cry to G od, and w ander for lack of food?- Job feels he has 'cried out' to G od for justice and not
been heard (Job 19:7; 30:20); and that there is nothing w rong w ith crying out to G od in distress, it is a perfectly
natural reaction (Job 24:12). O ne com m ent upon this is that the young ravens cry out to G od for food and yet are not
alw ays heard (Job 38:41 s.w .). B ut G od in the w ider picture sustains all of creation by grace. Job did w ell to cry out
to G od even if there w as no answ er, because the hypocrites do not 'cry out' to G od w hen they are facing judgm ent
(Job 36:13 s.w .). Job feels hurt that G od has not responded to his 'crying out' because he says that w hen the needy
cried out to him , he had heard (Job 29:12 s.w .). B ut here w e see his w orks based approach; he thought that his
response to those w ho cried out to him  m eant that therefore G od m ust respond to his crying out. A nd G od is not so
prim itive. H is apparent silence is because H is response is not predicated upon hum an w orks and charity. It is by
grace alone, as is taught in H is final appearance to Job. The exiles likew ise w ere to finally see the response to their
crying out to G od in the restoration (Is. 58:9), just as their representative Jonah cried out to G od from  the belly of
sheol am idst the sea of nations, and w as heard (s.w . Jonah 2:2).

 
 

 

 



Job C hapter 39
Job 39:1 D o you know  the tim e w hen the m ountain goats give birth? D o you w atch w hen the doe bears faw ns?- The
idea is that m an m ay not know  the exact tim e, but G od does, and it is built into H is plan; see on :2. "W atch [over]" is
the sam e w ord used for how  G od had set the param eters for Job's trials in the prologue; his life w as to be preserved
(s.w ., Job 2:6). B ut Job like the friends becam e obsessed w ith im m ediate suffering and issues to the point that he
overlooked these basic param eters set by G od. W e can do the sam e. H e com plains that G od w atches over him  too
closely (Job 13:6; 33:11 s.w .), and yet com plains that G od isn't w atching over him  (Job 29:2). G od's response is to
direct him  again to the natural creation, w here G od's constant 'w atching over' H is creation is evident. H e even
w atches over the exact gestation tim e of m ountain goats, w ho w ere invisible to hum an eyes (Job 39:1 s.w .). A nd
likew ise Job w as to understand that the tim e of his sufferings, like the period of exile for the captives, w as likew ise
intensely noted by G od and had not been forgotten.

Job 39:2 C an you num ber the m onths that they fulfil? O r do you know  the tim e w hen they give birth?- This
continues the them e of Job 38, that everything has its bounds and lim its, and tim ings set by G od. This w as so
relevant to the exiles w ho considered their suffering endless; it w as a rem inder that restoration had been prom ised
after a period, even if they didn't know  that exact tim e (see on :1) and that script is w ritten into all G od's w ork in
creation.

The answ er of course w as that they could not be num bered by m an, but only by G od. This is the sam e w ord used in
the restoration prophecy of Jer. 38:22: "A s the host of the sky cannot be num bered, nor the sand of the sea
m easured", so G od's grace w ould be poured out in restoring H is people. Job w as being taught the sam e lesson. H e
believed it, but the exiles generally didn't, and so their restoration didn't happen after the pattern of Job's.

In C anaanite m yth, A quhat [another óSatanô figure in their theology] could alone ñcount the m onthsò (R obert S.
Fyall, op cit p. 75) ï but the sam e phrase is used here in Job 39:2 about how  G od alone has this pow er. See on Job
38:8.

Job 39:3 They bow  them selves, they bring forth their young, they end their labour pains- This is the language of
later Isaiah; the travail of Zion w ould com e to an end, in the rebirth of a restored K ingdom  of G od in Judah. That at
least w as the D ivine intention, although the Jew s largely precluded its realization by their ow n refusal to really w ant
it.

 

Job 39:4 Their young ones becom e strong. They grow  up in the open field. They go forth, and donôt return again-
LX X  em phasizes this idea of 'going forth', w hich as noted on :1,2 looks ahead to the going forth of the Jew s from
captivity: "Their young w ill break forth; they w ill be m ultiplied w ith offspring: their young w ill go forth, and w ill
not return to them ".
"G row  up" is the w ord for 'bring forth' in Job 28:11: "The thing that is hidden H e brings forth to light". G od can
reveal everything physical, if H e w ishes. B ut m an w ill still not find "w isdom " if he is searching for it as a 'physical'
thing, obtained by a process of m ining and subsequent refining. That reveals m erely "stones of obscurity" (Job 28:3),
nuggets of isolated truth. This m essage needs to be heeded by those w ho consider the C hristian duty is to search out
academ ic truth, m ining it from  the pages of the B ible and further processing it. This of itself is not to be despised,
but this can be done as the Pharisees did it, and as the friends did- w ithout com ing to the aw esom e personal
encounter w ith G od and H is grace w ith w hich the book of Job concludes. G od can dry up the stream s so that those
panning in them  thigh deep for precious stones- find them . H e can bring them  to light, but this is not the sam e thing
as the "w isdom " of personal relationship w ith H im  and departing from  evil in our hearts (Job 28:9,10,28). This is
w hat w as happening on Job's life; G od w as 'bringing forth' light from  death, deep things from  darkness (s.w . Job
12:22). A nd this w as realized by G od bringing it forth, and not m an's search for 'truth'. Job as a person w as to be
'brought forth' by G od as gold from  that fire of affliction (Job 23:10 s.w .). Just as plants are 'brought forth' from  the
earth w ithout the need for m ining under the earth (Job 28:5 s.w .). This is w hy G od's reply to Job keeps on using this
w ord for 'bring forth', labouring the point that G od 'brings forth' by H is processes and initiatives, and not m an. A nd
that is as a code stam ped upon all of creation (Job 38:8,29,32; 39:4,21; 41:20,21).

Job 39:5 W ho has set the w ild donkey free? O r w ho has loosened the bonds of the sw ift donkey- This loosing of



bands is the language of Judah's bands being freed and their freedom  to return to Zion. Job sees G od as capable of
binding and loosing him , untying the cords that restrain affliction and then binding them  up again (Job 30:11 s.w .).
G od's response is that indeed this is the case, and such binding and loosing is seen throughout the natural creation
(s.w . Job 38:31; 39:5; 41:14). A nd therefore, Job and the exiles are to live in hope of being bound up in safety from
affliction, just as G od "untied H is cord and afflicted m e" in Job 30:11.

Job 39:6 w hose hom e I have m ade the w ilderness, and the salt land his dw elling place?- It w as from  the w ilderness
that Job's troubles cam e. The B edouins attacked from  there, and the destructive w ind cam e from  there. B ut G od w as
som ehow  in all that.

Job 39:7 H e scorns the tum ult of the city, neither does he hear the shouting of the driver- Job in his depression feels
as Israel suffering in Egypt (Ex. 3:7; 5:6,13), considering that death w as the only w ay out of the m isery of hearing
the "voice of the taskm aster", "the shouting of the driver" (Job 3:18). B ut he fails to see that out of that m isery they
w ere redeem ed and restored to their land. This is alluded to w hen attention is draw n to how  G od's creations "hear
not the voice, the shouts and curses of the driver". G od's people didn't have to "hear" the voice of the taskm aster;
there w as a w ay of redem ption offered.

The LX X  here has a strange appropriacy to the release of the exiles from  captivity, and the edicts of the Persian
kings allow ing them  to reestablish their kingdom  w ithout paying any taxes: "H e laughs to scorn the m ultitude of the
city, and hears not the chiding of the tax-gatherer".

 

Job 39:8 The range of the m ountains is his pasture, he searches after every green thing- LX X  "H e w ill survey the
m ountains as his pasture, and he seeks after every green thing". The returned exiles w ould have free pasture in all
their land, as Ez. 34 and other restoration prophecies had intim ated.

 

Job 39:9 W ill the w ild ox be content to serve you? O r w ill he stay by your feeding trough?- LX X  "A nd w ill the
unicorn be w illing to serve thee, or to lie dow n at thy m anger?". The reference m ay be to C yrus being the servant of
Y ahw eh in allow ing the exiles to return.

Job 39:10 C an you hold the w ild ox in the furrow  w ith his harness? O r w ill he till the valleys after you?- The w ild
anim als m ay appear to the hum an eye to be aim lessly w andering hither and thither. B ut they are actually ploughing
furrow s for G od. The apparently aim less w andering of Job and the exiles w as likew ise under G od's control, and w as
actually intended to bring forth a great harvest from  the apparently barren land.

Job 39:11 W ill you trust him , because his strength is great? O r w ill you leave to him  your labour?- N o m an could
"trust" the random ly w andering oxen. B ut G od has such a close relationship w ith those things w hich seem  random
and aim less that H e doesn't actually need to hold those w ild anim als in harness (:10), H e can trust them  to do H is
w ork w ithout H im  harnessing them . A nd the sam e progression is to be seen in H is w ork w ith apparently w ild m en;
they begin needing a harness (:10), but then progress to w orking independently and yet w ithin the overall furrow  of
G od's direction.

Job 39:12 W ill you confide in him , that he w ill bring hom e your seed, and gather the grain of your threshing floor?-
M an struggles to have faith / trust (:11) or confidence in things and processes w hich appear random  and out of his
control. B ut G od has such confidence, and H e invites Job and all H is people to do likew ise. Job's sufferings, like
Judah's, w ere not random  and aim less. They can be trusted to achieve the w ork intended, and bring about a great
harvest; incredible as that m ight seem  to secular, onlooking m an.

Job 39:13 The w ings of the ostrich w ave proudly; but are they the feathers and plum age of love?- I suggest that the
follow ing verses are arguing that the ostrich m ay appear to behave strangely, but is not in fact w ithout love or care
for its young. N o anim al totally lacks parental instinct. The people of Job's tim e thought that the ostrich did lack it;



just as Job and the exiles w ere questioning w hether G od really loved and cared for them . H er w ings w ave as she
dashes around the desert in the day tim e; but the question is, does she really have love for her ow n? G od likew ise
w as and is active through the w ings of the cherubim . B ut does H e care for H is little ones? That is the sense in w hich
the ostrich becom es a significant anim al. Job had felt a com panion of ostriches (Job 30:29), and G od is engaging
w ith that feeling- and talks to Job about ostriches.

Job 39:14 For she leaves her eggs on the earth, w arm s them  in the dust- "O striches, having scratched a hole in the
sand, and deposited their eggs in it, cover the eggs over w ith a layer of sand, som etim es as m uch as a foot in
thickness, and, leaving them  during the daytim e to be kept w arm  by the heat of the sun, only incubate at night". A s
noted on :13, the question is as to w hether the ostrich really loves her young. She does; for no anim al is w ithout
parental instinct. A nd likew ise w ith G od; H e covers H is little ones in the dust, and uses the darkness of night, the
trials of life, to incubate them  personally.

Job 39:15 and forgets that the foot m ay crush them , or that the w ild anim al m ay tram ple them - The idea m ay be that
the ostrich can forget about her eggs, w ith no fear that they m ay be crushed, as she has buried them  w ell (see on
:14). The eggs of both G od and the ostrich are preserved; neither m an nor w ild beasts of nations can destroy them .
Job w as not going to be crushed as he feared (Job 4:19; 5:4). G od likew ise hides and covers H is people (Is. 26:20),
although to the eye of secular, im perceptive m an, H e m ay appear not to care. B ut in the analogy, H is people had to
be prepared to accept that covering; for indeed m any of them  w ere trodden dow n / tram pled by the w ild beasts of the
nations.

Job 39:16 She deals harshly w ith her young ones, as if they w ere not hers. Though her labour is in vain, she is
w ithout fear- "Y oung ones" is H eb. "sons". The ostrich is introduced as hard to understand- "loving, or unloving?" is
the opening question about the ostrich (:13). A nd indeed she apparently deals harshly w ith her young ones. The
B edouin peoples am ongst w hom  Job lived thought that the ostrich w as unloving, that it didn't care for its young; and
they had proverbs to this effect, alluded to in Lam . 4:3. B ut the ostrich is not w ithout m aternal instinct. W hy does
she incubate at night and hide her eggs in the day tim e? N ot so that she can flit around the desert at her ow n
pleasure, but because she is out looking for food for her young, and at night she incubates her eggs- w orking around
the clock for her little ones. G od's labour for H is exiled people w as likew ise, and w as also at tim es in vain (Ps.
127:1; Is. 49:4). B ut H e did not fear, H e didn't give up because som e w ere indeed crushed and trodden dow n by the
w ild beasts of the nations, but continued w orking for them . A nd G od did at tim es appear to treat H is people as if
they w ere not H is; for "you are not M y people", because they had chosen not to be (H os. 1:9; Jer. 23:39).

Job 39:17 because G od has deprived her of w isdom , neither has H e im parted to her understanding- The ostrich is
presented as being an apparent contradiction; lacking understanding and yet able to run sw iftly and be stronger than
a horse and its rider (:18). A s explained above, the ostrich is not w ithout w isdom  nor w ithout parental instinct. B ut it
can appear she is; and indeed som e of her young are lost and crushed. See on :18.
Job felt he had been deprived of everything, including w isdom  and understanding (Job 26:5). B ut this w as not
because he w as unw ise; he is presented as a perfect m an (Job 1:1). G od is able to give and take w isdom , as is seen in
the natural creation (Job 39:17 s.w .).

Job 39:18 W hen she lifts up herself on high, she scorns the horse and his rider- This lifting herself up refers to how
the ostrich does this in order to run at great speed. She has been given good qualities such as speed and pow er, and
also apparent foolishness w hich leads to som e of her young being lost (:17). It is this union of apparently differing
qualities w hich is the im pression m en have as they look at the w ork of G od tow ards H is little ones.

 

Job 39:19 H ave you given the horse m ight? H ave you clothed his neck w ith a quivering m ane?- The apparently
foolish ostrich is a m atch for the m ight of the horse (:18). B ut all these abilities are given by G od, contradictory as
they m ay seem  to the secular m an observing them . This is addressing the com plaint of Job, that G od appears to act
tow ard m an in contradictory w ays (Job 10:16).



Job 39:20 H ave you m ade him  to leap as a locust? The glory of his snorting is aw esom e- "A w esom e" is literally
'terrible' or 'as terrors', w hich the friends believed w ould com e upon Job (Job 20:25 s.w .). "Terrors" are again the
judgm ent of G od upon an apostate Israel, w hom  Job w as suffering for w hilst innocent, after the pattern of the later
Lord Jesus (D t. 32:25 s.w .). Those "terrors" w ere likely understood by the friends as som e kind of dem onic beings.
G od deconstructs this by explaining that the great beasts H e has created likew ise w ere 'terrible' (s.w . "terrors"). B ut
the sim ple point w as that H e had created them  and w as totally in control (s.w . Job 39:20; 41:14).

Job 39:21 H e paw s in the valley, and rejoices in his strength. H e goes out to m eet the arm ed m en- Just as the ostrich
is on one hand apparently foolish and yet has qualities of speed and bravery (:18), so the horse has great strength and
is eager to fight, not fearing the sw ord w hich can slay it (:22). It is this union of apparently differing qualities w hich
is the im pression m en have as they look at the w ork of G od tow ards H is people.

Job 39:22 H e m ocks at fear, and is not dism ayed, neither does he turn back from  the sw ord- See on :21. "D ism ay" is
the w ord used of how  the exiles w ere urged not to be dism ayed but to believe that G od w ould indeed bring them
from  exile to restoration in H is restored K ingdom  (Is. 51:7; Jer. 30:10; 46:27). Job begins by being dism ayed /
scared (Job 7:14), but develops to not be dism ayed (Job 31:34 s.w .), follow ing the exam ple of the Lord's battle horse
(Job 39:22).

 
Job 39:23 The quiver rattles against him , the flashing spear and the javelin- This is all the language of D ivine
judgm ent (N ah. 3:3; Lam . 3:13). The horse doesn't fear that, just as Leviathan doesn't (Job 41:29). H e is as he is, not
alw ays w ise, but free from  the fear of judgm ent, not fearing the battle as m en fear it. A nd this w as perhaps how  G od
w ants H is people to be, and this w as in fact how  Job w as.

Job 39:24 H e eats up the ground w ith fierceness and rage, neither does he stand still at the sound of the trum pet-
"Stand still" is the w ord for 'belief'. The idea m ay be that 'he hardly trusts his ears for joy' that the battle is
beginning. The sound of the trum pet can be understood as the call to judgm ent. The horse doesn't fear the battle nor
the call to judgm ent, but is eager for it- just as Job w as, and as D avid and Paul also w ere. A nd yet the horse fails to
understand the real im plications of it all. In this sense G od m ay be justifying Job's attitude to judgm ent.

Job 39:25 As often as the trum pet sounds he snorts, óAha!ô. H e sm ells the battle afar off, the thunder of the captains,
and the shouting- Eliphaz claim s that G od is preparing to judge Job like a king ready to ride into the battle (Job
15:24). B ut G od's later revelation includes H im  dem onstrating that m an cannot participate successfully in any battle
w ith w hat G od has w illed (Job 41:8), and the horse runs foolishly into battle w ith no regard for consequence (Job
39:25). The connection w ith the w ords of Eliphaz m ay be in that it w as effectively Eliphaz w ho w as rushing into
battle to do judgm ent against Job; and he w as acting like the foolish horse, forgetting that G od alone w ill fight in the
battle, and w in (Job 38:23).

Job 39:26 Is it by your w isdom  that the haw k soars, and stretches her w ings tow ard the south?- The invasions of
Judah from  the north w ere as birds of prey flying south as they m igrate- all under G od's control.

Job 39:27 Is it at your com m and that the eagle m ounts up, and m akes his nest on high?- The eagle w as a sym bol of
the enem ies of G od's people (D t. 28:49).  B ut their m ovem ents w ere com pletely under G od's control.

Job 39:28 O n the cliff he dw ells, and m akes his hom e, on the point of the cliff, and the stronghold- The eagle dw ells
on a point w hich is inaccessible to m an. That seem s to be the point. B ut the eagle is com pletely under D ivine control
(:27), although m an is unable to engage w ith it. It w as this w hich Job needed to learn.

Job 39:29 From  there he spies out the prey. H is eyes see it afar off- The extraordinary eyesight of the eagle w as
legendary. The context is of G od teaching Job that all his concerns w ith process and 'w hy' this or that are
inappropriate; for even the anim al creation has better eyesight than he does. Job earlier com pared the passing of his
life to the sw iftness of an eagle (Job 9:26); perhaps now  he is being taught that such com parison is inappropriate.
The relevance to the exiles m ay be that they w ere "afar off" from  the prom ised land, but in a m om ent could be



brought there, just as the eagle can in an apparent m om ent close that distance w hich w as "afar off" (Is. 43:6; 49:12;
60:4,9).

Job 39:30 H is young ones also suck up blood. W here the slain are, there he is- The Lord appears to allude to this in
M t. 24:28. H e is answ ering the disciples' concerns as to w here and how  the judgm ent w ill take place. Perhaps H e
sees their undue concerns w ith process to be sim ilar to those of Job. H e directs them  back to this passage, w hich
teaches that w e are not to overly concern ourselves w ith these questions, contrary as that attitude is to the 'scientific'
m indset of the age of reason. It is the reality of it w hich is to be focused upon.
 

 

 



Job C hapter 40
 

Job 40:1 M oreover Yahw eh answ ered Job- W e perhaps are to im agine a pause of silence in the dram a at the end of
Job 39.

Job 40:2 Shall he w ho argues contend w ith the Alm ighty? H e w ho argues w ith G od, let him  answ er it- "A rgues" is
the w ord used for "um pire" in Job 9:30. The w ord for "um pire" suggests 'one w ho is right', a reasoner, an advocate,
one w ho pleads (s.w . Job 16:21), a reprover (Job 40:2 A V , s.w .). Job's request w as not sim ply for a m ediator; he
w ould have used a different w ord if so. H e seem s to have w anted to put G od in the dock, but knew  this w as not
appropriate; he w ants som eone else to do this w ho can legitim ately do it. A nd he is rebuked for this here in Job
40:2. This is all legal language. Job appeals for ów itnessesô (Job 9:33ï35; 16:18ï22; 19:20ï27), an advocate in
H eaven (Job 9:33), denies his guilt and dem ands a legal list of his sins (Job 13:19), he w ishes for G od to com e to
trial (Job 9:3), and thus Job is described as a m an w ho has taken out a ócaseô w ith G od (Job 23:4; 40:2). Job 29ï31 is
effectively Jobôs declaration of legal innocence and an appeal to G od to hear his case m ore sym pathetically (Job
31:35). A nd of course G od pronounces a final legal verdict at the very end (Job 42:7), in response to Jobôs earlier
plea: ñSleeplessly I w ait for H is replyò (Job 16:22). Itôs as if the w hole experience of Job w as [at least partly] in
order to test out the C anaanite theories of óSatanô, suffering and evil in the court of H eaven; and also the various
theories w hich arose to explain Judah's captivity in B abylon. The friends represent the traditional view s of evil, and
often m ake reference to the m yths of their day about óSatanô figures. They speak as if they are the final court ï
Eliphaz speaks of how  the judges and elders of their day, the ñholy onesò, had concluded Job w as guilty, and that
they, the friends, w ere right: ñTo w hich of the holy ones w ill you appeal [legal language]?... w e have [legally]
exam ined this, and it [Jobôs guilt] is trueò (Job 5:1,27). This is of great com fort to those w ho feel m isjudged by m an
ï above them  in H eaven the ultim ate H eavenly court is considering our case, and that is all that m atters. 

Job 40:3 Then Job answ ered Yahw eh- The paradox is that he answ ered Y ahw eh by saying that he cannot answ er
H im  (:3). A nd that indeed is m an's only possible answ er to G od.

 
Job 40:4 Behold, I am  of sm all account- The w ord for "cursed" (Job 3:1; 24:18). The one w ho felt cursed w as to be
blessed, just as the Israel w hom  he unknow ingly represented.
 

W hat shall I answ er you?- Earlier, Job in Job 31:14 had confidently boated that only if he had com m itted adultery
w ould be feel before G od that he w as unable to speak; "W hat shall I answ er H im ?".  Job's point w as that as he had
not despised the cause of his servants (:13), therefore he did not have anything to fear before G od's judgm ent. G od's
final appearance w as proof enough that he of him self had no right to answ er back to G od. "W hat shall I answ er
Y ou?" (Job 40:4) w as his final w ord. B ut here, Job insists he could only be speechless before G od if he had
com m itted sins like adultery- w hich he w as insistent he hadn't. Job is led to realize that he has sinned and fallen
short of G od's glory, although he had avoided the sins like adultery w hich counted as m ajor sins in the view  of his
society.

The epilogue and prologue to Job are evidently related. Job begins sitting in dust and ashes and ends repenting in
dust and ashes (Job 2:8; 42:6). The silence of the friends at the opening of the book is m atched by the silence after
G od has finally spoken (Job 40:4). Job intercedes for his children (Job 1:5) and ends up interceding for his friends.
Job begins w ith the description of being the Lordôs servant; and the book concludes on the sam e note (Job 42:7,8).
The question of course is: óSo w hatôs the equivalent of the óSatanô figure in the epilogue?ô. The om ission is intended
and obvious. U ltim ately the answ er is the essence of the w hole book: the óSatanô, the adversary, is none other than
G od H im self, in H is love, how ever and through w hom soever H e w as m anifested.
 

I lay m y hand on m y m outh- W hen Job finally lays his hand upon his m outh, he is only doing w hat he had earlier
told the friends to do in recognition of their folly (Job 13:5; 21:5). Through the pain and irritation of their speeches,
Job cam e to value and appreciate the need for silence before G od. B ut it w as only w hen personally confronted by
G od at the end that he realizes that he too had spoken too m uch and he repents of that in silence. In Job 24:25 he has
boasted of the strength of his ow n speeches: "If it isnôt so now , w ho w ill prove m e a liar, and m ake m y speech w orth



nothing?". Job has argued him self into an invincible position, in his ow n eyes. Indeed, all he says is true; but like the
friends, truths are expressed but w ithin a w rong context. Finally Job is to lay his hand upon his m outh in repentance
(Prov. 30:32; M ic. 7:16) and recognize he has not spoken rightly, although he earlier dem anded the friends lay their
hands upon their m ouths before the pow er of his argum ents (Job 21:5). G od confirm s this by rem arking that
w hoever has hope of overcom ing Leviathan, H is great beast (perhaps representing death and hum an m ortality) is a
liar to think he has such hope (Job 41:9 s.w . "liar"). Job has forgotten his hum anity, despite being 'right' in his
argum ents. This is the problem  w ith possessing truth; it can lead us to w rongly forget our hum anity and consider
ourselves invincible. 

Earlier, Job had confidently challenged: "W ho is he w ho w ill contend w ith m e? For then w ould I hold m y peace and
give up the spirit" (Job 13:19). Job is challenging anyone to com e forw ard and contend w ith him  in court by proving
him  w rong. If they did, then he w ould be silent ["hold m y peace"] and w illingly die. This of course is exactly w hat
happens at the end. G od does contend w ith Job, and he is proven guilty. H e lays his hand upon m outh, and w e can
deduce from  his challenge here that he w anted to die. H e w as then saved from  that position by grace alone. The
connection w ith the exiles is in Is. 50:8, w here a sim ilarly convicted Israel w ould be justified by D ivine grace to the
point they could again challenge any to convict them  of sin, seeing that "H e is near that justifies m e".
Job fell into the trap of thinking that his terrible situation som ehow  allow ed him  to speak w hatever w ords cam e into
his head. Job felt he hadnôt been ófedô and so he w as entitled to ñbrayò and ñlow ò over his m isfortune (Job 6:5).
B ecause of the w eight of his sufferings, he thereby justified the fact that "Therefore have m y w ords been rash (Job
6:3). Likew ise ñTherefore I w ill not refrain m y m outh; I w ill speak in the anguish of m y spiritò (Job 7:11). ñI w ill
give free course to m y com plaint. I w ill speak in the bitterness of m y soulò (Job 10:1 R V ). Zophar criticizes Job
being ñfull of talkò and speaking ñthe m ultitude of w ordsò, ñfor thou sayest, m y doctrine is pureò (Job 11:1-4)- as if
Job felt that because he held true doctrine he w as justified in pouring out w ords as he did. ñW hy should I not be
im patient?ò (Job 21:4 R V ). ñToday is m y com plaint bitter. M y stroke is heavier than m y groaningò (Job 23:2)- i.e.
his com plaining w as due to his sufferings. ñIf I hold m y peace, I shall give up the spiritò (Job 13:19 R V m g.). Job felt
that the situation he w as in forced him  to use the w ords he did, and certainly justified it [w e m ay w ell have used this
reasoning ourselves w hen justifying the use of bad language]. B ut in the end, Elihu on G odôs behalf rebuked him  for
his w rong w ords. A nd Job him self recognized: ñI am  vile. I w ill lay m ine hand upon m y m outhò in regret of his
w ords (Job 40:4). ñW herefore I loathe m y w ords and repentò (Job 42:6 R V m g.). H e realized his m istake: he had
thought that the situation justified his w ords. N ow  he hung his head and adm itted that there w as no justification for
speaking in the w ay he had. Especially in the m atter of the tongue, w e can so easily justify ourselves; óI only said /
did it [or didnôt do it] becauseé ô. A nd it is all so child-like. O nce w e leave off all attem pts at self-justification, w e
w ill face up to our sins.

Job 40:5 I have spoken once, and I w ill not answ er; Yes, tw ice, but I w ill proceed no further- Perhaps he m eans 'I
have spoken once in that I have just said that I have no answ er. A nd now , I am  speaking tw ice, I am  saying this. B ut
now  I prom ise absolute silence'. H e really appreciates that his m any w ords have been inappropriate.

B ecause G od sees and know s absolutely all, w e m ust recognize that H e realizes the unspoken im plications of our
w ords. Its possible that Jobôs w ords about silence here are seen by G od as Job effectively condem ning G od, because
presum ably they w ere said m erely as a m ask over Jobôs inner feelings that G od had been unjust w ith him  (Job 40:8).
B ut w hen Job uses effectively the sam e w ords in Job 42:6, G od accepts them . G odôs ability to see to the core should
therefore not only affect our w ords but elicit in us an honesty of heart behind the w ords w hich w e use.

Job 40:6 Then Yahw eh answ ered Job out of the w hirlw ind- This is G od's answ er to Job's silence (:5). Perhaps the
im plication is that Job has not yet com e to recognize his hum anity and repent in the w ay he needs to. H ence G od
speaks again.

Job 40:7 N ow  brace yourself like a m an- The idea is that Job is to answ er as a hum an, to recognize his hum anity and
answ er the questions as a m an. Job is perhaps not so m uch asked to repent as to realize his hum anity.

I w ill question you, and you w ill answ er M e- H is questions of G od had been inappropriate, just as the friends had
been w rong to seek w isdom  by asking the sages, m ere m en (Job 8:8; 21:29 s.w .); it is for G od to question us. For w e
and not G od are in the dock. A nd Job's vow  of silence in :5 w as not in fact answ ering G od's previous questions. 



Job 40:8 W ill you even annul M y judgm ent?- A s noted on :5,6, this could be seen as a criticism  that Job hadn't said
m ore. H e had sim ply accepted he w as condem ned and vow ed silence. The phrase is used of how  Israel had broken
covenant w ith G od through breaking H is judgm ents in the sense of H is com m ands (Lev. 26:15). Job at this point
absolutely represents the exiles, w ho had broken covenant and needed to repent and accept the new  covenant offered
to them  (s.w . Jer. 11:10; 31:32).

W ill you condem n M e, that you m ay be justified?- The final speeches of G od and Elihu brought hom e the point that
the righteousness achieved by m an w as not com parable w ith G od's righteousness (e.g. 40:7-10). A ny attem pt at self
justification is to condem n G od as a false accuser. W e are left to draw  the conclusion: that the only w ay for m an to
be just w ith G od is through the im putation of G od's righteousness to m an, by absolute grace. W e m ust give due
w eight to the w ords of the prologue, that G od saw  Job anyw ay as "perfect", as justified. The sense m ay be that G od
is saying 'Y ou are justified, by M y grace; you don't have to condem n M e by self-justification in order to be justified.
Y ou are justified by M y grace w ithout your effort'. G od's justification of Job and Job's innocence are thereby
reconciled.

Job 40:9 O r do you have an arm  like G od? C an you thunder w ith a voice like H im ?- The reference is to the
thunderstorm  w hich w as perhaps still ongoing. G od's arm  is often associated w ith H is salvation. M an cannot save
him self, as he has no saving arm  like G od's; and to attem pt to do so is to justify ourselves, thereby condem ning G od
(:8).

Job 40:10 N ow  deck yourself w ith excellency and dignity. Array yourself w ith honour and m ajesty- This alludes to
the garm ents of the priests, for glory and beauty. Job had already been stripped of his glorious priestly robes, as w e
learn from  Job 19:9: "H e has stripped m e of m y glory, and taken the crow n from  m y head".  The stripping of Job
recalls the stripping of the priest A aron of his clothes and "crow n" [m itre[ w hen his priesthood ended (N um .
20:26,28). The sam e w ord is used of the stripping of G od's people of their glory (Ez. 16:39; 23:26; M ic. 3:3), w hich
only happened because they them selves did not strip them selves of their clothing in repentance (s.w . Is. 32:11;  Ez.
26:16). Job's stripping and inability to reclothe him self w as therefore to elicit repentance in him . A nd this is w hat is
now  finally achieved at the end of the book. G od is of H im self "clothed w ith m ajesty and strength" (Ps. 93:1), "w ith
glory and beauty" (Ps. 104:1). Job need not seek to play G od by using legal rituals and religious clothing. This w as
not going to help Job.

Job 40:11 Pour out the fury of your anger- H eb. "the floods of w rath", preparing the w ay for Job to be taught that he
need not fear such floods him self (:23).
Look at each one w ho is proud, and bring him  low - This judgm ent of pride is G od's w ork, and not Job's. If G od
alone is the judge and the O ne w ho can condem n, all Job's struggles over issues of justice ['judging'] w ere thereby
inappropriate. A nd that is true today, in a w orld w here judging issues of justice appears to be the passion of every
m an.

Job 40:12 Look at each one w ho is proud, and hum ble him . C rush the w icked in their place- Job has observed that
the w icked prosper, w hilst he the righteous is suffering. G od rem inds Job that H e has the pow er to condem n, and H e
w ill do so- looking at literally each one w ho is proud, throughout tim e and space. Job cannot do this. H is unspoken
desires that the w icked be judged by him self are addressed here. H e obviously felt the injustice so deeply- that he
suffered, w hilst the w icked prospered. G od's answ er is that Job is incapable of judging them . B ut H e w ill.
R ecognizing our inability to condem n and judge w ill help us in coping w ith the painful issues of injustice w hich
surround us.

Job 40:13 H ide them  in the dust together. Bind their faces in the hidden place- The faces of the condem ned w ere
covered, as H am an's w as. The judgm ent of the w icked w as to be death in the dust (and not eternal conscious
torm ent). The question is, can Job condem n m en and turn them  to dust? N o he can't. So his struggles over issues of
justice w ere m isplaced, and w ere actually an im plication that he thought that his arm  could bring salvation.

Job 40:14 Then I w ill also adm it to you that your ow n right hand can save you- The question is, can Job condem n
m en and turn them  to dust (:13)? N o he can't. So his struggles over issues of justice w ere m isplaced, and w ere



actually an im plication that he thought that his arm  could bring salvation.

Job 40:15 See now , Behem oth, w hich I m ade as w ell as you. H e eats grass like an ox- "B ehem oth" can be read as the
intensive plural of behem a, a beast. W hatever actual beast is in view , perhaps the hippopotam us, it is sim ply
presented as a beast. The argum ent w ill develop, that Job is part of the sam e creation as B ehem oth, the m ost
aw esom e and terrifying things created by G od. A nd if he is at peace w ith his place w ithin that creation, he need not
fear. See on :20,23.
Perhaps w e are to see in this a reference to N ebuchadnezzar being m ade to eat grass like an ox. The w ild beasts of
Judah's aggressors w ere all under G od's control, even the m ost apparently m ighty of them . Leviathan and B ehem oth
are m onster figures appearing at the end of the book of Job, to form  a kind of inclusio w ith the opening reference to
Satan; and they are clearly part of G odôs final answ er to Jobôs ñcaseò. B eheïm ot can be understood as a reference to
M ot, the C anaanite god of death. 



Job 40:16 Look now , his strength is in his thighs. H is force is in the m uscles of his belly- These descriptions w ould
be appropriate to a hippopotam us. "Look now " could suggest they w ere standing by a river, and the anim al arose out
of it at G od's com m and. The theophany in a w hirlw ind by a river, w ith lightnings, is w hat Ezekiel experienced. The
hope w as that the exiles w ould likew ise be m oved to follow  Job's path through repentance to restoration.

Job 40:17 H e m oves his tail like a cedar. The sinew s of his thighs are knit together- A gain these descriptions w ould
be appropriate to a hippopotam us. Job w ould have feared the beast as it m oved its tail, for they arise out of rivers to
feed on crops. B ut he need not fear, for the hippopotam us eats plants not m en (:15). A gain Job w as being taught that
in the face of apparently overw helm ing opposition, his life w ould be preserved. A nd this w as the lesson for the
exiles too. See on :20.

Job 40:18 H is bones are like tubes of brass. H is lim bs are like bars of iron- B abylon's defences of brass and iron
w ould likew ise be no barrier to the restoration of G od's people, for all w as under H is control (Is. 45:2), and Israel
could be m ade as strong (M ic. 4:13) seeing they w ere part of the sam e creation that had m ade this anim al (:15).

Job 40:19 H e is the chief of the w ays of G od. H e w ho m ade him  gives him  H is sw ord- The prim ary reference m ay be
to the very sharp teeth of the hippopotam us. This w ould be a connection to how  the sw ord of B abylon had been
Y ahw eh's sw ord. Even the m ost aw ful w ild beast in Israel's experience, B abylon, w as under G od's control and
m anipulated by H im . H ence LX X  "This is the chief of the creation of the Lord; m ade to be played w ith by his
angels". It is G od w ho not only created B ehem oth, but can effortlessly control him  in accord w ith H is purpose.
Thatôs the com fort of the m essage. Indeed the descriptions of the natural w orld w hich lead up to the Leviathan /
B ehem oth passages are there to underline this point; and itôs interesting that those passages zoom  in upon the
cruelties and even brutalities w ithin nature. Y et these are all of G odôs ultim ate design and creation, and under H is
providential control. Job had earlier perceived this; for he responds to the friendsô allusions to an evil óSatanô figure
as the source of his suffering by observing: ñA sk the anim als... The birds of the air... [they show  that] the hand of the
Lord [and not any supernatural óSatanô] has done thisò (Job 12:7ï9).

Job 40:20 Surely the m ountains produce food for him , w here all the anim als of the field play- The anim als of the
field don't fear the hippopotam us, although Job did (:17). B ut he need not fear, for the hippopotam us eats plants not
m en (:15). A gain Job w as being taught that in the face of apparently overw helm ing opposition, his life w ould be
preserved. A nd this w as the lesson for the exiles too. Job w as to recognize that he too w as part of the sam e creation
that had brought forth the hippopotam us (:15), and if he did so, then he too could live at peace in the presence of
such an aw esom e beast.

Job 40:21 H e lies under the lotus trees, in the cover of the reed, and the m arsh- LX X  "by the papyrus", perhaps a
reference to B abylon's m astery over Egypt. B ut the connection is to som e w ords of B ildad in Job 8:11 "C an the
papyrus grow  up w ithout m ire? C an the rushes grow  w ithout w ater?". B ildad's idea is that Job's prosperity w as like a
quick grow ing papyrus w hich w ould soon w ither (Job 8:12) because it had not enough w ater or m ud. B ildad's
reasoning is w rong, but clearly the Lord quarried H is parable of the sow er from  parts of these ideas. For H e speaks
of the m an w ho has no "depth of earth" as the one w ho responds eagerly to the w ord sow n, but falls aw ay "w hen
affliction of persecution arises for the w ord's sake" because he has 'no root in him self' (M k. 4:5,17). B ildad w as
therefore not sim ply saying that Job's persecution w as because he had sinned; but rather he im plies that Job had lost
his faith after the persecution arose, because he had no real root in faith. In this B ildad w as also w rong, for Job
continually seeks to G od in his tribulations. B ehem oth w as quite at hom e in the "m ire" or "m arsh" (s.w . Job 40:21);
and the connection is in order to dem onstrate that even the "m ire" w as created by G od and just as H e saved Jerem iah
out of the m ire of the dungeon, so H e could save Job and the exiles. A nd the only other usage of the w ord is in the
description of the healing of the "m iry places" (Ez. 47:11) if the exiles w ere responsive to the prophetic call to
restore the tem ple and city m ade in Ez. 40-48. 

Job 40:22 The lotuses cover him  w ith their shade. The w illow s of the brook surround him - Trees often represent
nations, and here w e have a picture of the nations being subservient to B abylon. LX X  "A nd the great trees m ake a
shadow  over him  w ith their branches, and so do the bushes of the field".



Job 40:23 Behold, if a river overflow s, he doesnôt trem ble. H e is confident, though the Jordan sw ells even to his
m outh- A s noted on :20, Job w as to recognize that he too w as part of the sam e creation that had brought forth the
hippopotam us (:15), and if he did so, then he too could live at peace in the presence of overflow ing, flooded rivers;
w hich represent the invaders of G od's people and H is judgm ent of m en (see on :11). Even if those rivers cam e up to
his m outh, they w ould go no further. Just as Job had been prom ised in the prologue that his life w ould be preserved.
A nd the sw elling of the rivers of Israel's enem ies w ould likew ise not destroy Israel. They need not trem ble as the
faithless did in the tim es of Isaiah.

Job 40:24 Shall any take him  w hen he is on the w atch, or pierce through his nose w ith a snare?- The idea is as G N B
"The m ost am azing of all m y creatures! O nly his C reator can defeat him ". A nd indeed G od w ould overthrow
B abylon and allow  the exiles to return.
 
 

 



Job C hapter 41
 

Job 41:1 C an you draw  out Leviathan- Leviathan and B ehem oth are m onster figures appearing at the end of the
book of Job, to form  a kind of inclusio w ith the opening reference to Satan; and they are clearly part of G odôs final
answ er to Jobôs ñcaseò. Leviathan appears to be the C anaanite version of the orthodox óSatanô figure, perhaps a
reference to the óLotanô of the U garitic m yths. In great detail, these figures are deconstructed. They are show n to be
created beings ï created by the one alm ighty G od of the O ld Testam ent, to be com pletely under H is control to the
point that H e can even tease them , so enorm ously greater is H is pow er than theirs. These C anaanite óSatanô figures
are thereby show n to have no significant existence; and they certainly donôt exist as opposed to G od. They are
totally under H is control. A nd yet these m onster figures clearly have characteristics shared by know n anim als, such
as the hippopotam us, crocodile etc. Those sim ilarities are intended. Itôs been w ell observed: ñTo say that Leviathan
has characteristics of the crocodile and the w hale is not to say that it is such a creature, but rather to suggest that evil
is rooted in the natural w orldò (R obert S. Fyall, N ow  M y Eyes H ave Seen You: Im ages of C reation and Evil in the
Book of Job (Leicester: I.V .P. / A pollos, 2002) p. 27) ï and the point is so laboured in Job that the natural w orld is of
G odôs com plete creation. óEvilô in a form  independent of H im , in radical opposition to H im , sim ply isnôt there.

Itôs significant that dragons in the form  of serpents w ere com m on in B abylonian theology. Figures on vases show
serpent griffins, there w as one on M ardukôs tem ple in N ippur, and also on the Ishtar G ate in B abylon. These w ould
have been fam iliar to Judah in B abylonian captivity; and w e have suggested that the book of Job w as edited there,
under inspiration, for their benefit. They m ay w ell have seen a sim ilarity betw een the B abylonian m onsters and the
Leviathan / B ehem oth beasts. That G od is greater than Leviathan and can do w hat H e w ills w ith him  w ould
therefore have had a special m eaning to the faithful Jew  in exile. In a restoration context, Isaiah com forted Judah
that G od w ould destroy ñLeviathan the gliding serpent; H e w ill slay the m onster of the seaò (Is. 27:1). The real
óm onsterô faced by Judah in exile w asnôt a supernatural being; it w as a concrete kingdom  of m en on earth, nam ely
B abylon. G od taught Job, and through him  show cased to the w atching w orld, that all such im aginations of
Leviathan, m onsters in the raging sea, crooked serpents etc. w ere vain ï in any case, G od had created them  and used
them  to do H is w ill w ith H is people, sym bolized as they w ere by Job. H is sitting in dust and ashes is very m uch the
picture of Judah sitting by the rivers of B abylon, bem oaning their losses. The language of Jobôs captivity being
óturnedô (Job 42:10) is the very term  used about the restoration of Judah from  B abylon (Jer. 29:14; Ps. 126:4).

W ith a fishhook, or press dow n his tongue w ith a cord?- G od alm ost jokes w ith Job, that he had been trying to draw
out Leviathan w ith a fish hook (Job 41:1), and I see that as a com m entary upon so m any hum an attem pts to get a
handle on the w ay G od is the adversary / Satan figure in our lives. Shrugging it off as chance and bad luck, believing
in a personal Satan in the sea or in H eaven, thinking G od is punishing us... all this is trying to capture Leviathan
w ith a m ere fishing rod. The book of Job isnôt an explanation for specific hum an suffering ï and m any w ho turn to
the book looking for that com e aw ay disappointed. R ather is it an account of G odôs sovereign pow er, putting
m eaning into the w ord ñA llïm ightyò w hen applied to G od. O n a ódoctrinalô level it is indeed a deconstruction of the
ideas of supernatural óSatanô figures. B ut on a m ore personal level, it challenges us to follow  in Jobôs faithful
footsteps, as it challenged Judah in captivity. See on Job 42:2.
I suggested on Job 40:16 that B ehem oth w as a hippopotam us w hich arose from  a river. "Look now " could suggest
they w ere standing by a river, and the anim al arose out of it at G od's com m and. The theophany in a w hirlw ind by a
river, w ith lightnings, is w hat Ezekiel experienced. The hope w as that the exiles w ould likew ise be m oved to follow
Job's path through repentance to restoration. H ere now  G od seem s to bring a crocodile out of the sam e river,
"Leviathan". U nlike the hippopotam us w hich is a herbivore, the crocodile w as likely to attack and eat Job. H e w as
throw n back to the prom ise of the prologue that G od w ould preserve his life, just as H e w ould the national life of
Judah from  every w ild beast. Job's experience w ith B ehem oth w as to prepare him  for the encounter now  w ith
Leviathan the crocodile.

Job 41:2 C an you put a rope into his nose, or pierce his jaw  through w ith a hook?- This and the follow ing verses
use the language of captivity. Prisoners w ere treated in this w ay in victory processions. The language is so relevant
to the exiles w ho had been led aw ay into captivity; and G od could lead their captors captive, in a w ay only H e could,
just as H e as it w ere led Job's captivity captive.

Job 41:3 W ill he m ake m any petitions to you, or w ill he speak soft w ords to you?- This is exactly how  captives spoke
to their captors; see on :2 (cp. 1 K ings 20:32).



Job 41:4 W ill he m ake a covenant w ith you- C aptive kings w ere forced to m ake covenants w ith their captors; see on
:2.

That you should take him  for a servant forever?- Just as Job is described as G odôs ñservantò (Job 1:8), so is
Leviathan (Job 40:28; 41:4). N o evil pow er uncontrolled by G od is at w ork in Jobôs life. W e also need to give due
w eight to the fact that G od speaks the Leviathan / B ehem oth passages ñout of the storm ò, w hich had been gathering
since Job 37:2. This is significant because storm s w ere seen as m anifestations of evil pow ers. Y et here (and
elsew here in Scripture), the one true G od speaks out of such storm s, to dem onstrate how  far greater H e is than any
storm  god; and show ing by im plication that such storm  gods donôt exist, and the óevilô w hich supposedly cam e from
them  w as in fact under H is control.
In pagan m yth, B aal w as tem porarily conquered by M ot, and the U garitic poem  about their conflict w hich w as found
in the R as Sham ra texts speaks of how  B aal w as m ade a ñslave foreverò (U m berto C assuto, Biblical and O riental
Studies (Jerusalem : M agnes Press, 1975) V ol. 2 p. 6). This very language is picked up in Job 41:4, w here G od
m ocks that in no w ay w ould H e becom e a ñslave foreverò. The allusion show s that the one true G od is in no w ay
B aal. H e is greater than B aal. U nlike B aal, H e is in no conflict w ith M ot nor anyone. B aalôs sister, A nath, m uzzled a
dragon w ith great difficulty ï but Y ahw eh m uzzled Leviathan and then sported w ith him  (Job 41:1ï5). The poem
challenges B aal to ñPierce through Lotan the serpent, destroy the serpent the seven headed tyrantò (C assuto, ibid p.
7). Y et this is exactly the language picked up in Is. 27:1: ñY ahw eh w ill punish w ith H is pow erful, great and m ighty
sw ord Leviathan the serpent, Leviathan the serpent, and H e w ill slay the dragonò. Y ahw ehôs utter suprem acy over
any other god is so great that it m akes all ideas of cosm ic conflict sim ply laughable. Ps. 92;10 likew ise: ñLo, thine
enem ies, I Y H W H , lo, thine enem ies shall perish, all evil doers shall be scatteredò alludes to Part 3 lines 8 and 9 of
the poem  about the M otïB aal conflict: ñLo, thine enem ies, O  B aal, lo thine enem ies w ilt thou pierce through, lo,
thou w ilt destroy thine adversariesò (C assuto, ibid p. 8). N ote too that B aalôs enem ies, i.e. M ot and the dem ons of
the underw orld, are paralleled w ith ñevildoersò. H um an sinners rather than dem ons are the real issue.

 

Job 41:5 W ill you play w ith him  as w ith a bird? O r w ill you bind him  for your girls?- G od is not only the victorious
captor of leviathan, but H e can play w ith him  as a pet, and even give him  as a pet to H is children. A nd G od's
children are H is people. The sam e idea is in Job 40:19 LX X  "This is the chief of the creation of the Lord; m ade to be
played w ith by his angels".
 

Job 41:6 W ill traders barter for him ? W ill they part him  am ong the m erchants?- This alludes to how  captives w ere
sold into slavery; see on :2.

Job 41:7 C an you fill his skin w ith barbed irons, or his head w ith fish spears?- These w eapons w ould have no effect
on the head of a crocodile, w hich is covered by extrem ely hard skin. N o hum an device or w eapon could destroy the
crocodile, only G od could take him  captive.

Job 41:8 Lay your hand on him . Rem em ber the battle, and do so no m ore- The idea m ay be that if Job tries to lay
hands on the crocodile, he w ill do it only once and w ill not live to do it again. Eliphaz claim s that G od is preparing
to judge Job like a king ready to ride into the battle (Job 15:24). B ut G od's later revelation includes H im
dem onstrating that m an cannot participate successfully in any battle w ith w hat G od has w illed (Job 41:8), and the
horse runs foolishly into battle w ith no regard for consequence (Job 39:25). The connection w ith the w ords of
Eliphaz m ay be in that it w as effectively Eliphaz w ho w as rushing into battle to do judgm ent against Job; and he w as
acting like the foolish horse, forgetting that G od alone w ill fight in the battle, and w in (Job 38:23).

Job 41:9 Behold, the hope of binding him  is vain. W onôt one be cast dow n even at the sight of him ?- "V ain" is
literally "a liar". In Job 24:25 he has boasted of the strength of his ow n speeches: "If it isnôt so now , w ho w ill prove
m e a liar [s.w . "vain"], and m ake m y speech w orth nothing?". Job has argued him self into an invincible position, in
his ow n eyes. Indeed, all he says is true; but like the friends, truths are expressed but w ithin a w rong context. Finally
Job is to lay his hand upon his m outh in repentance (Prov. 30:32; M ic. 7:16) and recognize he has not spoken rightly



(Job 40:4), although he earlier dem anded the friends lay their hands upon their m ouths before the pow er of his
argum ents (Job 21:5). G od confirm s this here by rem arking that w hoever has hope of overcom ing Leviathan, H is
great beast (perhaps representing death and hum an m ortality) is a liar to think he has such hope. Job has forgotten
his hum anity, despite being 'right' in his argum ents. This is the problem  w ith possessing truth; it can lead us to
w rongly forget our hum anity and consider ourselves invincible. 

Job 41:10 N one is so fierce that he dare stir him  up. W ho then is he w ho can stand before M e?- The reference is to
how  crocodiles are seen sleeping by the banks of rivers, but no m an dare "stir him  up" or even creep near him . B ut
despite G od's aw esom eness, Job at that point w as standing before G od. The "sons of G od" of the prologue likew ise
stood before the Lord. The idea is that this can only be possible through G od's grace, and Job and the friends had
been unaw are of how  aw esom e it w as to be able to stand before G od.

Job 41:11 W ho has first given to M e, that I should repay him ?- This is quoted in R om . 11:35 A V : "w ho hath first
given to him , and it shall be recom pensed unto him  again?". The context is Paul m arvelling at G od's utter grace.
This w as clearly how  he w as led to interpret this verse in Job. There is again legal language here; as if to say 'W ho
has put m e under any legal obligation, forcing M e to do w hat you say and repay you w hat I ow e you?". A ll Job's
persistent dem ands to m eet G od in judgm ent w ere therefore inappropriate (Job 9:34,35; 10:3; 13:3,22; 23:3-7).

 

Everything under the heavens is M ine- M uch of the language used about Leviathan and B ehem oth is also used about
G odôs m anifestation of H im self. Sm oke from  nostrils, flam e from  m outh (Job 41:11,12)= Ps. 18:8; Strength before
and dism ay behind (Job 41:14 H eb.) = Pestilence before and plague behind (H ab. 3:5); Strong ones and leaders
cringe in fear (Job 41:17 H eb.) = Earth reels (Ps. 18:7) and m ountains trem ble (H ab. 3:6); D eep sea stirred up (Job
41:23,24 H eb.) = D eep sea laid bare (Ps. 18:5) ; Terrible teeth = Job felt that G od w as gnashing H is teeth at him  (Job
16:9); B reath carries m en aw ay = The breath of G odôs m outh w ill carry aw ay the w icked (Job 15:30); O n earth there
is not his equal (Job 41:33) = O nly ultim ately true of G od. Leviathan is called the ócruel oneô (Job 41:10) ï and the
very sam e w ord is used by Job about G od in H is afflicting Job in Job 30:21. Leviathan, the seem ingly overbearing
pow er of evil in the w orld, be it in the early satan m yths or B aylon, is in fact a m anifestation of G od to such an
intense degree that effectively it óisô G od; G od, ultim ately, is the adversary / Satan to Job. The epilogue and
prologue to Job are evidently related; see on Job 42:6.

Job 41:12 I w ill not keep silence concerning his lim bs, nor his m ighty strength, nor his goodly fram e- LX X  "I w ill
not be silent because of him : though because of his pow er one shall pity his antagonist". G od pities Job because he
had thought that in his ow n strength he could be right w ith G od. This is perhaps w hat is in view  in Jam es 5:11,
w here w e learn that at "the end of the Lord" in H is relationship w ith Job, H e show ed H im self "very pitiful". This
m eans that G od is not shooting out these challenges to Job in anger or in offence at a m ortal m an, but rather in pity.

Job 41:13 W ho can strip off his outer garm ent? W ho shall com e w ithin his jaw s?- The reference is to the scaly
"coat" of the crocodile. If that cannot be taken off, there is no chance to open his m outh and enter betw een his jaw s,
w here crocodiles have ""tw o row s of sharply pointed teeth, thirty or m ore on each side".

Job 41:14 W ho can open the doors of his face? Around his teeth is terror- This m ay be an answ er to Job's com plaint
in Job 16:9 that G od "has gnashed on m e w ith H is teeth". Job 41:14 speaks of how  terrible are the teeth of the
creature G od has m ade; but H e alone can open the m outh of it and is fearless before its' teeth. The idea of the
connection back to Job 16:9 is that G od know s all about teeth. H e has designed them , and even if Job thinks G od is
gnashing at H im  like a beast, he m ust accept that G od creates the beast and its teeth.
It is G od alone w ho can "open" or "shut up" Leviathan (:15). G inzberg dem onstrates that the Jew s saw  the m onster
óR ahabô and Leviathan as the sam e entity; and tw ice Job stresses how  infinitely greater than R ahab is Y ahw eh.
W hen G od starts speaking about Leviathan, H e is therefore confirm ing the truth of w hat Job has earlier said about
H is pow er over R ahab / Leviathan. The context of Jobôs com m ents w as to answ er the theories of the friends ï and
G od is as it w ere confirm ing that Jobôs deconstruction of their óSatanô theories w as correct. The sam e H ebrew  w ords
are used about G odôs binding and loosing of the stars [w hich w ere thought to control evil on earth] and H is binding,
loosing and opening of Leviathanôs m outh (Job 38:31 cp. Job 40:29). W hether or not Leviathan / a óSatanô figure, or



the bad stars, are for real... G od is in utter control of them , and there is thus no conflict, no w ar in H eaven, no
ultim ate dualism  at all in the cosm os. W hich is just the m essage w e w ould expect from  a m onotheistic O ld
Testam ent book. Israelôs G od is truly the A lm ighty.

"O pen" is the w ord for 'loosing'. Job sees G od as capable of binding and loosing him , untying the cords that restrain
affliction and then binding them  up again (Job 30:11 s.w .). G od's response is that indeed this is the case, and such
binding and loosing is seen throughout the natural creation (s.w . Job 38:31; 39:5; 41:14). A nd therefore, Job and the
exiles are to live in hope of being bound up in safety from  affliction, just as G od "untied H is cord and afflicted m e"
in Job 30:11.
"Terror" is w hat the friends believed w ould com e upon Job (Job 20:25 s.w .). "Terrors" are again the judgm ent of
G od upon an apostate Israel, w hom  Job w as suffering for w hilst innocent, after the pattern of the later Lord Jesus
(D t. 32:25 s.w .). Those "terrors" w ere likely understood by the friends as som e kind of dem onic beings. G od
deconstructs this by explaining that the great beasts H e has created likew ise w ere 'terrible' (s.w . "terrors"). B ut the
sim ple point w as that H e had created them  and w as totally in control (s.w . Job 39:20; 41:14).

Job 41:15 Strong scales are his pride, shut up together w ith a close seal- The scales of the crocodile resem ble
shields. The idea is that this beast represents the enem ies of G od's people, w ith none of their soldiers breaking rank,
just as the prophets envisage Israel's enem ies. B ut these are also all designed and created by G od and can be
m anipulated by H im  at w ill.

Job 41:16 O ne is so near to another, that no air can com e betw een them - "A ir" here is ruach, the usual w ord for
w ind or spirit. If "air" w as all that w as m eant, a different H ebrew  w ord w ould be used. The idea is that there is a
designed unity here betw een the shields / scales w hich G od's Spirit w ill not break apart. This is a unity created by
G od. U nity com es from  H im  alone. A nd this is w hat w e see in functional relationships w ithin m arriages and true
churches.

Job 41:17 They are joined one to another. They stick together, so that they canôt be pulled apart- The idea is that
they are soldered to each other by G od; see on :16.

Job 41:18 H is sneezing flashes out light. H is eyes are like the eyelids of the m orning- In Job 15:12 Eliphaz
condem ned Job: "W hy do your eyes flash?". Job w as indeed angry, w ith flashing eyes. B ut the expression of
em otion is m isinterpreted as being angry w ith G od (:13). G od's special creation, Leviathan, also had flashing eyes
(Job 41:18,19). Perhaps this is G od's w ay of saying that eyes flashing w ith anger is not necessarily sinful of itself,
and is all part of the natural created order, and is not w orthy of rebuke in itself. This is said against the backdrop of a
B edouin culture w here expressions of em otion w ere only to be m ade in appropriate w ays.

Job 41:19 O ut of his m outh go burning torches. Sparks of fire leap forth- The crocodile w hich had craw led up to Job
is now  transform ed by G od into m ore than an anim al (:20 too). H e starts to appear like part of the cherubim  vision.
The "burning torches" is s.w . "burning lam p" in the theophany of G en. 15:17; Ez. 1:13; D an. 10:6 and Ex. 20:18.
This apparently frightful beast is actually a m anifestation of Y ahw eh's glory. A nd that burning torch is how
Y ahw eh's salvation shone forth for the exiles (s.w . Is. 62:1), and how  the revived Judah could becom e (s.w . Zech.
12:6).

Job 41:20 O ut of his nostrils a sm oke goes, as of a boiling pot over a fire of reeds- This continues the language of
G od m anifestation / theophany; see on :19. The "sm oke" is s.w . G en. 15:17; Ex. 19:18 and other visions of G od
m anifestation. "G oes" is the w ord for 'bring forth' in Job 28:11: "The thing that is hidden H e brings forth to light".
G od can reveal everything physical, if H e w ishes. B ut m an w ill still not find "w isdom " if he is searching for it as a
'physical' thing, obtained by a process of m ining and subsequent refining. That reveals m erely "stones of obscurity"
(Job 28:3), nuggets of isolated truth. This m essage needs to be heeded by those w ho consider the C hristian duty is to
search out academ ic truth, m ining it from  the pages of the B ible and further processing it. This of itself is not to be
despised, but this can be done as the Pharisees did it, and as the friends did- w ithout com ing to the aw esom e
personal encounter w ith G od and H is grace w ith w hich the book of Job concludes. G od can dry up the stream s so
that those panning in them  thigh deep for precious stones- find them . H e can bring them  to light, but this is not the



sam e thing as the "w isdom " of personal relationship w ith H im  and departing from  evil in our hearts (Job
28:9,10,28). This is w hat w as happening on Job's life; G od w as 'bringing forth' light from  death, deep things from
darkness (s.w . Job 12:22). A nd this w as realized by G od bringing it forth, and not m an's search for 'truth'. Job as a
person w as to be 'brought forth' by G od as gold from  that fire of affliction (Job 23:10 s.w .). Just as plants are
'brought forth' from  the earth w ithout the need for m ining under the earth (Job 28:5 s.w .). This is w hy G od's reply to
Job keeps on using this w ord for 'bring forth', labouring the point that G od 'brings forth' by H is processes and
initiatives, and not m an. A nd that is as a code stam ped upon all of creation (Job 38:8,29,32; 39:4,21; 41:20,21).

Job 41:21 H is breath kindles coals. A flam e goes forth from  his m outh- LX X  "H is breath is as live coals, and a flam e
goes out of his m outh". A ll this is the language of the cherubim . Leviathan, the great w ild beast, w as under G od's
control and Judah's w hole experience w ith B abylon w ould result finally in the glory of Y ahw eh being revealed
through this beast. The tragedy is that B abylon didn't fall as prophesied, at the tim e (it w ill in the last days, as R ev.
18 m akes clear). The Jew s preferred to rem ain in B abylon, and those w ho returned didn't act as they ought to have
done. B ut it w as the D ivine intention that H is glory be revealed through the fall of B abylon leading to Judah's exit
from  exile.

Job 41:22 There is strength in his neck. Terror dances before him - This w ould be true of the crocodile, w hose neck
is about the sam e diam eter as its head. A V  "Sorrow  is turned into joy before him ". "Sorrow " or "terror" is also
translated "fear". This creature w hich w ould strike fear into any m an actually turns fear into joy. Through this aw ful,
terrifying beast under G od's control, fear of judgm ent is turned into joy in G od's presence.

 

Job 41:23 The flakes of his flesh are joined together. They are firm  on him . They canôt be m oved- The body of the
crocodile is so com pacted together that all its parts m ust m ove together, and the crocodile therefore has difficulty in
turning. This them e is continued in the reference to him  having a stone firm  heart (:24). This is all sim ilar language
to that of the cherubim , w ho turned not as they w ent (Ez. 10:11). See on :19,20. G od's m ovem ent is likew ise m ulti
factorial, all touched by it are part of the w ider plan to m anifest H is saving glory, and it m oves one w ay- tow ards
hum an salvation.

Job 41:24 H is heart is as firm  as a stone, yes, firm  as the low er m illstone- See on :23, w hich uses the sam e w ord for
"firm ".

Job 41:25 W hen he raises him self up, the m ighty are afraid. They retreat before his thrashing- Likew ise Job and all
m en m ust retreat before G od's raising up of H im self in m anifestation, as w as happening in the ongoing theophany.
Job has already perceived this in theory, saying that he can do nothing w hen G od raises H im self up (s.w . Job 31:23).
B ut now  w hat he had heard by the ear, know n in theory, his eye w as seeing (Job 42:5). "R etreat" is A V  "they purify
them selves"; and the friends w ould soon have to do this, through Job's agency in offering for them  as he had once
offered for the purifying of his children. "Thrashing" is the w ord for 'destruction', com m only used of the exiles'
destruction (Is. 51:19 etc.). The exiles needed to see in that the raising up of G od as leviathan, and to purify
them selves in repentance.

Job 41:26 If one attacks him  w ith the sw ord, it canôt prevail; nor the spear, the dart, nor the pointed shaft- N o
w eapon form ed could prosper against Leviathan, just as no w eapon form ed against Israel w ould (Is. 54:17)- if they
w ere on the side of G od's m anifestation, if this theophany w as for and not against them .

Job 41:27 H e counts iron as straw ; and brass as rotten w ood- A ll hum an strength w as as nothing before leviathan;
and Job grasps this lesson w ith both hands in the next chapter. See on :26.

Job 41:28 The arrow  canôt m ake him  flee. Sling stones are like chaff to him - O r "slingers". A ll the m ilitary strength
and device of G entile nations against B abylon w ould com e to nothing. A nd yet Judah trusted desperately in Egypt
and other G entile nations to save them  from  B abylon. B ut G od as the creator of this beast w ould rem ove it in due
tim e. See on :26.



Zophar claim s that Job w as going to flee from  the arrow  of D ivine judgm ent, but w ould all the sam e be struck
through by it (Job 20:24,25). G od's response w as that H is creatures didn't flee from  H is arrow s (s.w . Job 41:28).
N either did Job flee from  G od; he uses the sam e term  to describe how  the w icked vainly tried to flee from  G od (Job
27:22). H e w as in harm ony w ith the natural creation. Zophar w as w rong. Job didn't flee from  G od but quite the
opposite- he keeps begging G od to reveal H im self, and H e does so at the end of the book.

 

Job 41:29 C lubs are counted as stubble. H e laughs at the rushing of the javelin- This is all the language of D ivine
judgm ent (N ah. 3:3; Lam . 3:13). The horse doesn't fear that (Job 39:23), just as Leviathan doesn't (Job 41:29). H e is
as he is, not alw ays w ise, but free from  the fear of judgm ent, not fearing the battle as m en fear it. A nd this w as
perhaps how  G od w ants H is people to be, and this w as in fact how  Job w as. See on :26.

Job 41:30 H is undersides are like sharp potsherds, leaving a trail in the m ud like a threshing sledge- "H is belly is
covered w ith jagged scales"ð a thing w hich is true of the crocodile, but scarcely of any other beast. LX X  appears to
m ore pointedly refer to B abylon, the 'golden city': "H is lair is form ed of sharp points; and all the gold of the sea
under him  is an im m ense quantity of clay".

 

Job 41:31 H e m akes the deep to boil like a pot. H e m akes the sea like a pot of ointm ent- R eferring to how  the path of
the crocodile through w ater causes an im pression of boiling w ater. The sea / w ater w as seen as the habitation of evil,
radical evil out of G od's control. B ut Leviathan / the m anifestation of G od could m ake it boil, and yet also m ake it as
placidly calm  as a pot of ointm ent w hen he is finished. A nd that w as w hat w as about to happen to Job.

"B oil" is the w ord used of Job's afflictions in Job 30:27 A V  "M y bow els boiled". This is the w ord used for the
boiling of the exiles under D ivine judgm ent (Ez. 24:5). G od is able to m ake things boil in the natural creation and
then m ake them  perfectly still (Job 41:31 s.w .); and the m essage w as that the days of affliction, the intense boiling of
Job and later the exiles, could be m ade still in a m om ent.

Job 41:32 H e m akes a path shine after him . O ne w ould think the deep had w hite hair- R eferring to the w hite path of
spray left by the crocodile as it passes through w ater. Job's experiences w ere of affliction set in his "path" (s.w . Job
19:8). A nd the B edouins he curses in Job 30:1-12 w ere those w ho had abused him  in that "path" (Job 30:13). So it
seem s he has in view  the Sabeans w ho had abused him  in the prologue, and yet this section also has clear reference
to the friends. Y et that "path" of affliction w hich G od had given Job w as the path of w isdom  and relationship w ith
H im  w hich w as indiscernible to the hum an eye (Job 28:7 cp. 28); the fact that the ultim ate path is invisible to the
secular, naked eye is a truth stam ped upon the natural creation (Job 38:20), and yet after the affliction or trouble
caused by the passing of Leviathan, perhaps sym bolic of the huge grief in Job's life, the pattern for Israel's future
suffering at the hands of the beast... this path shines clearly (Job 41:32). A nd this w as to be Job's experience at his
restoration, as it could have been likew ise for the exiles.

Job 41:33 O n earth there is not his equal, that is m ade w ithout fear- LX X  "There is nothing upon the earth like to
him , form ed to be sported w ith by m y angels". A gain, w e see taught the utter suprem acy of G od over the greatest of
the w ild beasts, B abylon.

Job 41:34 H e sees everything that is high. H e is king over all the sons of pride- The idea m ay be that the crocodile is
king over all the anim als, even the proud lions- representative of B abylon, in the context of the exiles. LX X  "H e is
king of all that are in the w aters", speaking of B abylon's suprem acy over the nations.
 

 



Job C hapter 42
 

Job 42:1 Then Job answ ered Yahw eh- Job finally answ ers, and w e are all ears. For G od has said earlier that H e
doesn't accept Job's silence. H e w ants an answ er of sorts, although there is no legitim ate one. It has been observed
that the C ovenant nam e of Y ahw eh is not used in the speeches of Job and the friends. Instead they speak of G od as
El (pow er) or Shaddai (the fruitful one). This show s how  they perceived G od as the aw esom e pow er of the universe,
the one w ho granted their physical blessings in response to their obedience to H im . 'G od' w as like a profitable
insurance policy. B ut Yahw eh is fundam entally a saviour-G od, one w ho m anifests H im self in m en for their
salvation, and is suprem ely m anifested in the Son. Significantly, w e are told in chapter 42 that Job finally spoke to
Yahw eh; it w as to H im  that he said: " I have heard of Thee by the hearing of the ear; but now  m ine eye seeth thee"
(:5). H e cam e to understand G od's N am e, H is personality, in far greater fullness. H e cam e to appreciate far m ore the
extent of G od's m anifestation in the true friend w hich he looked forw ard to. O ur sufferings and traum as have a like
effect, if w e respond as Job did. N ote that both Jacob and Sam son, in their tim e of spiritual m aturity, also reached a
higher appreciation of the nam es of G od. R eflect likew ise how  A braham  told Isaac that ñElohim  yirôehò, the elohim
w ould provide the sacrifice; but after the w onder of the ram  being provided, he nam ed the place ñY ahw eh yirôehò
(G en. 22:14). The experience of this foreshadow ing of the cross led him  to know  the Y ahw eh N am e m ore fully; and
for this reason it can be show n that the cross w as the suprem e m eans of that N am e being declared to m en.  

Job 42:2 I know  that You can do all things, and that no purpose of Yours can be restrained- Job has said this already
in Job 10:13 LX X : "H aving these things in thyself, I know  that thou canst do all things; for nothing is im possible
w ith thee". Job at the end repeats these w ords, but really understanding and m eaning them  as a result of his
sufferings, turning theoretical know ledge into experience (:5). In M t. 19:26 the Lord explains the irrelevance of
riches and hum an pow er to salvation and entering the K ingdom , saying that "w ith G od all things are possible"-
w ithout m oney. This is alm ost quoting Job 42:2, w here Job com es to the conclusion that all hum an strength is
m eaningless: "I know  that Y ou can do everything". It m ay be that Jesus is even im plying that through the tribulation
of his life he had com e to the sam e conclusion as Job.

I have pointed out that Job all through rejects the ideas prom oted by the friends, the view  of traditional w isdom
(especially em phasized by B ildad, Job 8:8ï10), that various supernatural óSatanô m onsters and figures w ere
responsible for his experiences. Job began by saying that w e receive both good and evil from  G odôs hand (Job 2:10
cp. Is. 45:5ï7). A nd he ends saying the sam e ï that the Lord brought the trouble upon him  (Job 42:11). H e
repeatedly sees G od as the source of all his affliction. H ence G od can say that Job has spoken about H im  that w hich
is right (Job 42:8). B ut Job cam e to realize the m assive practical extent of w hat he had previously know n in theory,
w hat he had ñby the hearing of the earò. N ow  his eye saw  / perceived that truly no plan of G od can be thw arted, by
any of the various óSatanô m onsters im agined by m en (Job 42:2). W e too m ay say that w e believe in the
om nipotence of G od; but such a belief requires us to throw  out all beliefs in supernatural Satan figures. A nd thatôs
not a m erely intellectual exercise; to see the tragedies and cruelties of our lives as being ultim ately from  G od and
under H is control is som ething w hich shakes us to the core. See on Job 41:1.

 

Job 42:3 You asked, óW ho is this w ho hides counsel w ithout know ledge?ô- Job is here quoting from  G od's accusation
against him  in Job 38:2 LX X  (see note there), and accepting it as true. H is m any w ords had darkened or hid the
w ord / counsel of G od.

Therefore I have uttered that w hich I did not understand- Job here directly engages w ith G od's w ords in Job 38:18,
using the sam e w ords as w hen G od asked him  if he could 'utter' his 'understanding' of the breadth of the earth. Those
am ongst the exiles w ho repented w ould be able to 'utter the understanding' once they perceived G od's grace (s.w . Is.
40:21; Jer. 9:12). Job had initially been sure that he could "understand" w hat G od w as doing (Job 6:30), but
progressively cam e to realize that he could not "understand" G od's w ays (Job 9:11; 23:8). N ow  he realizes that even
that confession that he didn't "understand" w as inadequate, for if he really m eant it, he w ould have not spoken as he
had. It w as through the w ork of the suffering servant that G od's people w ould com e to understand that w hich they
had not understood (Is. 52:15 s.w .). For in the death and w ork of the Lord Jesus there w as a like theophany going on
to that w hich Job w as experiencing, and our response to it should be as his.

Things too w onderful for m e, w hich I didnôt know - Job had earlier adm itted that G od's w ays w ere too w onderful for
him  (s.w . Job 9:10), but now  that theoretical know ledge of his ow n hum anity w as felt in reality (:5).



Job 42:4 You said, óListen, now , and I w ill speak; I w ill question you, and you w ill answ er M eô- In his brief speech,
Job engages directly w ith G od's w ords, here in Job 38:3; 40:7. H is repentance and restoration w ere a direct result of
his careful response to G od's w ord, and this too w as to be the path of Israel, if they w ould share in his restoration.
G od tw ice told Job that H e w as going to dem and of him , and receive an answ er (Job 38:3; 40:7). I suggest that G od
puts the w ords of repentance to Job, and Job then m eekly repeats them . The sam e w as intended to be true of the
exiles' repentance (H os. 14:2).

There appears to be a purposeful am biguity in the text. G N B : "Y ou told m e to listen w hile you spoke and to try to
answ er your questions"; w hereas LX X  "B ut hear m e, O  Lord, that I also m ay speak: and I w ill ask thee, and do thou
teach m e". The LX X  seem s m ore likely, as the other readings then have little logical flow  of connection w ith the
next verse.

Job 42:5 I had heard of You by the hearing of the ear, but now  m y eye sees You- This m ust be connected w ith Job
19:27, w here Job reveals that his perception of the K ingdom  is that then he w ould see G od w ith his ow n eye. B ut by
now  he has com e to the realization that w hat the depth of D ivine understanding w hich he thought w ould only be
possible in the K ingdom , w as in fact possible here and now . This sam e progressive, aw esom e realization that so
m uch is possible here and now  is som ething w hich both individually and collectively w e m ust go through. H e had
thought this w ould only be at the resurrection (19:26), seeing a full relationship w ith G od w as, he felt, im possible in
this life (28:12,20); but he cam e to see that even in this life, w ith the joy of a good conscience, the principle is even
now  realizable. H e exalted that now , his eye saw  G od. It w asnôt all abstractly reserved for the K ingdom .

Job finally recognized that he had only heard of G od "by the hearing of the ear". There had been no real spiritual
vision of G od, no real personal understanding- just hearing in the ear. N ote how  the Q ueen of Sheba alludes to Jobôs
w ords- she had heard in the ear, but her spirit failed w hen she saw  w ith her eyes. In the theological context in w hich
Job w as, the idea of seeing G od for oneself w as a huge paradigm  jum p. C enturies later, righteous Isaiah w as sure he
w ould die because he thought he had seen Y ahw eh (Is. 6:5). Job reached the sam e spiritual peak of am bition and
closeness to the A lm ighty w hich M oses did w hen he asked to be show n G od's glory, w ith the apparent im plication
that he w anted to see Y ahw eh's face (Ex. 33:18,20). This peak of am bition w hich characterized Job's m aturity w as
partly due to the w ay in w hich G od recounted H is greatness before Job (e.g. ch. 38). A nd yet (as the above chart
m akes clear) an appreciation of the physical greatness of G od w as som ething w hich had consistently featured in
Job's w ords. Y et he had to be taught that w hat he thought he knew  and appreciated so w ell, in fact he didn't.  

Job 42:6 Therefore I abhor m yself, and repent in dust and ashes- "A bhor" is the w ord com m only used for spiritual
rejection or condem nation. Job condem ned him self; he recognized he as a sinful m an of him self should be
condem ned. Perhaps G od's im puted righteousness, w hereby H e counted Job as "perfect", had led Job over tim e to
forget his ow n hum anity and sin. A nd w e w ho are justified in C hrist can take a w arning from  this. Job had
recognized that his flesh w as 'abhorrent' (s.w . Job 7:5); but he had to stop m aking that an excuse for not perceiving
that he him self w as personally sinful. W hatever w e view  w e take of our ow n nature, w e m ust ever rem em ber this.
The epilogue and prologue to Job are evidently related. Job begins sitting in dust and ashes and ends repenting in
dust and ashes (Job 2:8; 42:6). The silence of the friends at the opening of the book is m atched by the silence after
G od has finally spoken (Job 40:4). Job intercedes for his children (Job 1:5) and ends up interceding for his friends.
Job begins w ith the description of being the Lordôs servant; and the book concludes on the sam e note (Job 42:7,8).
The question of course is: óSo w hatôs the equivalent of the óSatanô figure in the epilogue?ô. The om ission is intended
and obvious. U ltim ately the answ er is the essence of the w hole book: the óSatanô, the adversary, is none other than
G od H im self, in H is love.

 

LX X  "I have counted m yself vile, and have fainted: and I esteem  m yself dust and ashes". This sounds as if Job now
accepts in reality the truth of the m ortality and frailty of m an, w hereas previously (and he has had m uch to say about
it in his speeches) he w as only m outhing the theory of it.
 
 ñW herefore I loathe m y w ords and repentò (Job 42:6 R V m g.). Job fell into the trap of thinking that his terrible
situation som ehow  allow ed him  to speak w hatever w ords cam e into his head. Job felt he hadnôt been ófedô and so he



w as entitled to ñbrayò and ñlow ò over his m isfortune (Job 6:5). B ecause of the w eight of his sufferings, he thereby
justified the fact that "Therefore have m y w ords been rash (Job 6:3). Likew ise ñTherefore I w ill not refrain m y
m outh; I w ill speak in the anguish of m y spiritò (Job 7:11). ñI w ill give free course to m y com plaint. I w ill speak in
the bitterness of m y soulò (Job 10:1 R V ). Zophar criticizes Job being ñfull of talkò and speaking ñthe m ultitude of
w ordsò, ñfor thou sayest, m y doctrine is pureò (Job 11:1-4)- as if Job felt that because he held true doctrine he w as
justified in pouring out w ords as he did. ñW hy should I not be im patient?ò (Job 21:4 R V ). ñToday is m y com plaint
bitter. M y stroke is heavier than m y groaningò (Job 23:2)- i.e. his com plaining w as due to his sufferings. ñIf I hold
m y peace, I shall give up the spiritò (Job 13:19 R V m g.). Job felt that the situation he w as in forced him  to use the
w ords he did, and certainly justified it [w e m ay w ell have used this reasoning ourselves w hen justifying the use of
bad language]. B ut in the end, Elihu on G odôs behalf rebuked him  for his w rong w ords. A nd Job him self recognized:
ñI am  vile. I w ill lay m ine hand upon m y m outhò in regret of his w ords (Job 40:4). ñW herefore I loathe m y w ords
and repentò (Job 42:6 R V m g.). H e realized his m istake: he had thought that the situation justified his w ords. N ow  he
hung his head and adm itted that there w as no justification for speaking in the w ay he had. Especially in the m atter of
the tongue, w e can so easily justify ourselves; óI only said / did it [or didnôt do it] becauseé ô. A nd it is all so child-
like. O nce w e leave off all attem pts at self-justification, w e w ill face up to our sins.

Job 42:7 It w as so, that after Yahw eh had spoken these w ords to Job, Yahw eh said to Eliphaz the Tem anite, M y
w rath is kindled against you, and against your tw o friends- Job feels G od's w rath kindled against him  (Job 19:11).
The innocent Job  experienced the judgm ents of G od's people, against w hom  G od's w rath w as kindled (D t. 11:17; 2
K ings 23:26). Significantly, w e find Elihu's w rath kindled against both Job and the friends (Job 32:2,3), but the
w rath of G od w as kindled only against the friends (Job 42:7). Elihu is therefore not fully reflecting G od's position
about Job. I have repeatedly dem onstrated that the innocent Job w as suffering the judgm ent for the sins of G od's
people. In the end, this cam e to full term  in the salvation of the friends on account of Job's intercession. G od's w rath
w as not personally against Job, it w as against the friends. B ut Job suffered G od's w rath against him , because he w as
to be the saviour of the friends by offering sacrifice for them  and praying for them . This looks forw ard to the w ork
of the Lord Jesus, the suffering servant based upon Job; experiencing the judgm ent for our sins, and through the
representative nature of H is sacrifice, being able to save us. For other exam ples, see on Job 20:15,16; 24:9.
For you have not spoken of M e the thing that is right, as M y servant Job has- LX X  "Y ou have sinned". There is
reason to think that Eliphaz, the leader of the friends, m ay have been the specific individual referred to as 'satan' in
the prologue. G od singles him  out for especial condem nation at the end. A fter one of Eliphaz's speeches, Job
responds w ith w hat appears to be a com m ent upon him , rather than G od: "H e hath m ade m e w eary: thou hast m ade
desolate all m y com pany. A nd thou hast filled m e w ith w rinkles... he teareth m e in his w rath, w ho hateth m e (surely
Job speaks here about Eliphaz, not G od): he gnasheth upon m e... m ine enem y (satan) sharpeneth his eyes upon m e.
They (the astonished friends?) have gaped upon m e w ith their m outh, they have sm itten m e... they have gathered
them selves together (as the friends did to Job) against m e" (Job 16:9-11). Eliphaz w as a Tem anite, from  w here Job's
afflicters cam e (Job 6:19). See on Job 1:6.

Eliphaz in Job 22:3 w as propelled by his obsession against Job to say things about G od w hich are w ildly untrue, and
is specifically rebuked above the other friends for doing this at the end (Job 42:7). I w ould surm ise that his w ords of
Job 22:3 are specifically in view : "Is it any pleasure to the A lm ighty, that you are righteous? O r does it benefit H im ,
that you m ake your w ays perfect?". For this is a com plete denial of all that G od reveals H im self to be. Job rightly
understood that G od as hum an creator has a tender desire to the w ork of H is hands (see on Job 14:15). B ut Eliphaz
speaks as if G od has no interest nor feeling tow ards those w ho are righteous, so far above caring is H e. A nd this
could not be a m ore serious m isrepresentation of the G od w ho is thrilled by every m ove a m an m akes tow ards H im .  

Job appeals for ów itnessesô (Job 9:33ï35; 16:18ï22; 19:20ï27), an advocate in H eaven (Job 9:33), denies his guilt
and dem ands a legal list of his sins (Job 13:19), he w ishes for G od to com e to trial (Job 9:3), and thus Job is
described as a m an w ho has taken out a ócaseô w ith G od (Job 23:4; 40:2). Job 29ï31 is effectively Jobôs declaration
of legal innocence and an appeal to G od to hear his case m ore sym pathetically (Job 31:35). A nd of course G od
pronounces a final legal verdict at the very end (Job 42:7), in response to Jobôs earlier plea: ñSleeplessly I w ait for
H is replyò (Job 16:22). Itôs as if the w hole experience of Job w as [at least partly] in order to test out the C anaanite
theories of óSatanô, suffering and evil in the court of H eaven; and also the various theories w hich arose to explain
Judah's captivity in B abylon. The friends represent the traditional view s of evil, and often m ake reference to the
m yths of their day about óSatanô figures. They speak as if they are the final court ï Eliphaz speaks of how  the judges
and elders of their day, the ñholy onesò, had concluded Job w as guilty, and that they, the friends, w ere right: ñTo
w hich of the holy ones w ill you appeal [legal language]?... w e have [legally] exam ined this, and it [Jobôs guilt] is



trueò (Job 5:1,27). This is of great com fort to those w ho feel m isjudged by m an ï above them  in H eaven the ultim ate
H eavenly court is considering our case, and that is all that m atters.

A lthough Job did not speak w rongly about G od (42:7;2:10) and kept patiently speaking the w ord of G od despite the
m ockery it brought from  the friends (Jam es 5:10,11), this does not m ean that Job or all that he said w as blam eless.
The friends are not reprim anded for speaking w rongly about Job, but about G od. Thus there w as probably a fair
degree of truth in their accusations concerning Job. Elihu also severely rebukes him , and unlike the three friends he
is not rebuked for anything in the final analysis by G od in Job 42; not to m ention the accusation of 'darkening
counsel w ithout know ledge' (38:2) by the Lord H im self, backed up by four chapters of heavy reprim and of Job's
reliance on hum an strength and w isdom . This led to Job retracting m uch of w hat he had said: "I am  vile; w hat shall I
answ er Thee? I w ill lay m ine hand upon m y m outh... I w ill not answ er... I w ill proceed no further... I uttered that I
understood not... w herefore I abhor m yself and repent" (Job 40:4,5; 42:3-6). This clearly establishes that m uch of
Job's reasoning w as faulty, although w hat he spoke before G od w as correct. Job w as a prophet (Job 29:4 cp. Job
15:8;23:12; Prov.3:32; A m os 3:7; the secret of G od being w ith him  m ade Job a prophet) and it is in his role as such
that he is com m ended in Jam es 5:10,11- i.e. for the w ords concerning G od w hich he spoke. The w ords for w hich
G od and Elihu rebuked him  w ere therefore about other things. Elihu accused him  of speaking "w ithout know ledge"
(Job 34:35), w hich Job adm itted to doing (42:3).  

The problem  of reconciling the rebuke of Job's w ords w ith the statem ent that he has spoken w hat is right about G od
as opposed to the friends is the sam e as the frequent pronouncem ent that som e kings of Judah w alked blam elessly
before G od exactly as D avid did, w hen there is clear evidence in the record that this w as not so. This m ay be
because G od im putes righteousness to a believer's w hole life if his final acts are acceptable (cp. Ez.18:27,28). "Y e
have not spoken of m e the thing that is right, as m y servant Job hath" m ay refer to the response of the friends and
Job to the rebukes of Elihu and  the m anifestation of G od's pow er in the thunderstorm  w hich m ust have been
w itnessed by the friends as w ell as by Job. M aybe they m ade som e unrecorded response about G od w hich w as not
right, w hereas Job's suprem e recognition of G od's righteousness and hum bling of him self w as speaking that w hich
w as right about G od. It has to be adm itted that it is hard to understand all that Job says in the book about G od as
being "right", and he is specifically rebuked by G od for his w ords.

C onsider how  Job shook his fist at G od through m any of his speeches- so m uch so that Elihu, on G odôs behalf, had
to rebuke him  at the end. Finally, Y ahw eh asks Job to ñdeclare thou unto m eò (Job 40:7; 42:4): to m ake a
declaration. A nd Job does, in a m atchless hum ility:  ñé therefore have I uttered that I understood noté I abhor
m yself, and repent in dust and ashesò. A nd Y ahw eh im m ediately com m ents to the unrepentant friends: ñY e have not
spoken of [óuntoô] m e the thing that is right [H eb. ópreparedô], as m y servant Job hathò (42:7). Evidently Job hadnôt
spoken ñrightò earlier; but itôs as if G od seizes upon this one recognition of failure and is so pleased w ith it. H e w as
looking for repentance in Job, and trium phantly seizes upon it once it is stuttered out by him . A nd so w ith our
preaching of the G ospel and in our seeking to w in back brethren w ho go astray [and I do hope w e all m ake som e
personal effort to do thisé ]: seek for response.

A s an exam ple of how  Job had indeed spoken w rongly about G od, consider Job 19:6: "know  now  that G od has
subverted m e". "Subverted" translates a H ebrew  w ord w hich clearly m eans to be perverse or w icked w ith another
person. Elihu sternly rebukes Job for this statem ent, saying that G od w ill not "pervert judgm ent" (Job 34:12). A gain
w e m arvel at the grace of how  G od now  says that Job has spoken w hat w as right about H im  (Job 42:7). W hilst that
statem ent m ay refer sim ply to Job's expression of total repentance, w e w ould still expect it to be qualified by som e
clause to the effect that "although earlier Job accused m e of m any aw ful things". There is no such clause in Job 42:7.
The absence of it, bearing in m ind Job's w rong statem ents about G od w hich Elihu has rem inded us of, is surely
noticeable and intended to be noticed. W e are left m arvelling at the extent of grace and im puted righteousness,
through faith by grace.
The w ords of G od and Elihu brought Job to a shuddering spiritual clim ax. From  his heart he cried: "I am  vile... I
abhor m yself, and repent in dust and ashes... I am  m elted" (42:6 LX X ). It w as concerning this m atchless confession
that G od could say that Job had "spoken of m e the thing w hich is right(eousness)". G od sw ept over the tim es w hen
Job shook his fist at G od, im puting righteousness to him  on behalf of this confession. Thus the Spirit later speaks of
the long-enduring patience of Job (Jam es 5:11); G od w as able to look on his good side rather than the bad side, due
to Job's confession of that bad side. To confess our sinfulness properly is to declare, by im plication, righteous things
about G od.  



Job 42:8 N ow  therefore, take to yourselves seven bulls and seven ram s- N um bers and offerings understood to be
necessary w hen approaching G od (N um . 23:1,29).

And go to M y servant Job, and offer up for yourselves a burnt offering; and M y servant Job shall pray for you, for I
w ill accept him , that I not deal w ith you according to your folly- LX X  "A nd m y servant Job shall pray for you, for I
w ill only accept him : for but his sake, I w ould have destroyed you, for ye have not spoken the truth against m y
servant Job". Job's earlier appeals to the friends to hear and listen m ay not be sim ply asking them  to hear his w ords;
they m ay be an appeal to them  to hear and repent (Job 13:6). This desire for their repentance and understanding
builds up w ithin Job as the speeches progress. A nd again, this is preparing him  for the Lord's final request to him - to
pray for the friends and bring about their salvation. W e note that the intercession of a third party alone cannot save;
the friends had to offer "for yourselves" an offering. A nd yet in the final equation, Job 42:8 im plies that the
forgiveness of Jobôs friends w as only because he prayed for them . W hat stronger m otivation could w e have to pray
earnestly for each other? I have pointed out several tim es that Job suffered the judgm ent for sins w hich he had not
com m itted, but the friends (and later Israel) had done. The endurance of suffering is alw ays helped by appreciating
that there is an elem ent to it w hich is for the benefit and salvation of others. H ence Paul reasons in 2 C or. 1 that
w hatever w e suffer is so that w e m ay m inister salvation and com fort to others; perhaps he had Job in m ind, as a
pattern for us all.
For you have not spoken of m e the thing that is right, as M y servant Job has- Job had not alw ays spoken right of
G od; for H e does not m ock at the "sudden" suffering of H is people, such as Job experienced in the sudden loss of all
he had, as Job had w rongly claim ed in Job 9:23. So w e m arvel the m ore at G od's final statem ent that Job had spoken
rightly about H im . This D ivine com m ent m ay indeed sim ply be upon Job's statem ent of repentance. B ut all the
sam e, w e w ould expect G od to clarify that w as w hat H e intended, and to offer som e note that Job had indeed falsely
accused H im . B ut G od doesn't. H e doesn't need to. H e has com pletely justified Job by faith, clothing him  w ith
im puted righteousness. A nd H is dem onstration of H is w ays has in any case m ade the required point, and Job
recognized that. See on :7.

Job 42:9 So Eliphaz the Tem anite, Bildad the Shuhite and Zophar the N aam athite w ent, and did w hat Yahw eh
com m anded them , and Yahw eh accepted Job- LX X  "A nd he pardoned their sin for the sake of Job". W e have
another exam ple of sin being forgiven for the sake of third parties in M k. 2:5; and there is huge im plication in this
for our ow n prayers and concern for others. Literally, "Y ahw eh accepted the face of Job", as in :8. In Job 22:26 the
friends had insisted that Job could not lift up his face to G od. Perhaps the Lord had this in view  w hen H e
com m ended the m an w ho like Job w ould not lift up his face to G od (Lk. 18:13). B ut now  the friends are only saved
because Job w as allow ed to lift up his face to G od for them . This w as all a pow erful w ay of teaching the friends that
they w ere being saved by absolute grace. The m an Job, w hose face they w ere sure G od w ould not accept, saved
them  by lifting up his face to G od. It w as the exiles w hose faces G od w ould not accept (s.w . M al. 1:8,9). Job w as
treated like them  although he w as not like them ; he w as bearing the punishm ent of their sins in order to save them ,
just as he did for the friends, w hose faces w ere likew ise unacceptable to G od.

The conversion of Job is a poignant lesson in interceding for others m otivated by our ow n forgiveness; he prays for
his friends, he m ediates for them , after gratefully realizing that his ow n search for m ediation w ith G od in order to
obtain forgiveness had som ehow  been answ ered, by grace (Job 42:6,8).
"A ccepted" is literally 'accepted the face' of Job. The friends had m ocked that if he confessed his sins, G od w ould
accept his face (Job 11:15; 22:26). There w as com plete appropriacy that finally this cam e true, to their salvation. W e
also see here G od's disagreem ent w ith Elihu, w ho had argued that G od didn't accept the faces of any m an (Job
34:19). G od w as likew ise prepared to accept the faces of the exiles, but their behaviour precluded this (s.w . M al.
1:8,9).

Job 42:10 Yahw eh turned the captivity of Job, w hen he prayed for his friends- The language of Jobôs captivity being
óturnedô is the very term  used about the restoration of Judah from  B abylon (Jer. 29:14; Ps. 126:4). The idiom  of
turning the captivity is clearly used to connect w ith the exiles returning from  captivity w hen they repented. That w as
the intention, anyw ay. A nd they w ere to pray for those w ho had abused and m isunderstood them , and they too could
be forgiven.

Perhaps the Lord alludes to Job favourably at this point; for H e taught that instead of doing evil to our enem ies, "I
say to you: Love your enem ies and pray for them  that persecute you" (M t. 5:44 = Job 31:30). A nd this is w hat Job
did- his prayer for the friends, w ho apparently w ere his actual persecutors, bringing m any of the trials upon him , w as



finally answ ered.

Jam es 5:11 com m ents: "B ehold, w e call them  blessed that endured. Y ou have heard of the patience of Job, and have
seen the result that the Lord intended, how  the Lord is full of pity and is m erciful". Job w as a prophet (Job 29:4), one
of those referred to in the preceding Jam es 5:10: "B rothers, take for an exam ple the suffering and patience of the
prophets w ho spoke in the nam e of the Lord". "Full of pity" is very intense in G reek- elsew here it is translated
"bow els", "inw ard affection". Thus the position of Job touched the Lord's heart in a w ay few  other hum an
experiences are said to in the w ord. The trem endous pity w hich G od show ed for Job w ould also be show n to the
friends if they fully fellow shipped his exam ple by their patient endurance. Perhaps the "pity" in view  is G od's pity to
the friends rather than Job. Jam es 5:13 "Is any am ong you suffering? Let him  pray" uses  the sam e w ord translated
"affliction" in Jam es 5:10 concerning Job's hardships. The idea is that w e should channel all our feelings and w ords
through prayer, rather than indulge in the circular talking of Job and the friends w hich w as the exact opposite of
"Y es, yes... no, no".  Jam es 5:16 continues the Job allusions: "Therefore, confess your sins to each other, and pray
for each other, so that you m ay be healed. The supplication of a righteous m an avails m uch in its w orking". Job
confessed his sins and prayed for his friends, and they w ere forgiven.
 
Yahw eh gave Job tw ice as m uch as he had before- This is the historical basis for the restoration prophecy of Is. 61:7
"Instead of your sham e you shall have double". The idea m ay sim ply be that they inherit double w hat they ought to,
such is G od's grace to them  and desire to load them  w ith double blessing (Is. 40:2; Zech. 9:12), just as H e gave
double to Job as representative of restored Israel (Job 42:10). The revival of Job's fortunes is surely behind the
Lord's prom ise to each of us in LK . 18:10, that w hoever loses house, brothers, w ife or children shall receive them
m any tim es over in this life, and salvation in the age to com e. This m eans that the Lord understood Job's path as that
of every m an.

Job 42:11 Then cam e there to him  all his brothers, and all his sisters, and all those w ho had been of his
acquaintance before, and ate bread w ith him  in his house. They com forted him , and consoled him  concerning all the
evil that Yahw eh had brought on him . Each one also gave him  a piece of m oney, and each one a ring of gold- The
apparently hopeless situation of being rejected by all his fam ily in Job 19:13-16 w as reversed at the end w hen all his
relatives again cam e to him  (Job 42:11). The w ay they give him  a piece of m oney and an earing appears to be som e
kind of gratitude for his salvation of them . They thus recognized their guilt and expressed deep gratitude that
although they had rejected him , his sufferings and their rejection of him  had led to their salvation. For w e can
deduce from  the gift of a piece of m oney that they feel they have sinned, and he has saved them . So again, his
restoration w as the restoration of others, the friends and his fam ily w ho had rejected him . H e had born the sufferings
for their sins, and thus becom es a type of the Lord Jesus, w ho suffered the judgm ents for sin in order to save those
w ho had rejected and abused him .  

LX X  "and each one gave him  a lam b, and four drachm s' w eight of gold, even of unstam ped gold". The gift of a lam b
w ould perhaps hint at their need for forgiveness; and they gave him  the lam b to offer it for them  as the fam ily priest.
A gain, the sufferings of Job, like those of the suffering servant, w ere finally tow ards the salvation of others.

Job 42:12 So Yahw eh blessed the latter end of Job m ore than his beginning- The friends had all spoken of the
restoration of Job's prosperity at this "latter end", if he accepted their false accusations of him  (Job 5:18,26; 8:20,21;
11:13-19). That restoration now  cam e about, but not on their term s. B ut rather, according to G od's pure grace. It is
this "latter end" w hich m ay be in view  w hen Jam es speaks of G od's tender pity at "the end of the Lord" (Jam es
5:11). The end of the Lord w as the "end of Job". G od and H is child w ere intim ately bound up in their destinies. That
becam e evident in the end of Job, and it w as a parade exam ple to G od's child Israel.

The friends had insisted that Job had lost his blessings because of disobedience, but his "latter end" (s.w .) w ould
"increase" if he repented. H ence Job 8:7 "Though your beginning w as sm all, yet your latter end w ould greatly
increase". Job's "latter end" did increase (s.w . Job 42:12) and B ildad lived to see it, and thereby realized how  w rong
his judgm ent had been. B ildad's w ords m ay be a recognition of how  Job arose to w ealth from  sm all beginnings,
im plying that his "latter end" w ould only really increase if he w ere repentant and G odly (:5,6). The fact Job's latter
end did increase w as therefore evidence that G od accepted him  as G odly. The sam e w ord is used of the "latter end"
of Israel, w hich w ill likew ise be "increased" and blessed; and could have been so for the exiles had they follow ed
the path of Job (Is. 41:22; 46:10; Jer. 29:11; 31:17).

H e had fourteen thousand sheep, six thousand cam els, one thousand yoke of oxen and a thousand fem ale donkeys-



This m ay be intended to dem onstrate that his w ealth w as exactly double w hat he had before. For som eone living on
the edge of the w ilderness, from  w here w hirlw inds could blow  in and B edouins invade, these w ere huge num bers. It
w ould have to follow  that he had a huge retinue of servants able to care for them  all.

Job 42:13 H e had also seven sons and three daughters- The connection is w ith Is. 49:20 "The children of your
bereavem ent shall yet say in your ears", or LX X  "For thy sons w hom  thou hast lost shall say in thine ears". The idea
of receiving back children w ho had been once slain is clearly alluded to in Job's experience, w ho is set up as
representative of the Jew s in exile. The language of the LX X  suggests their resurrection of lost children. The idea is
obviously that Job's situation w as restored. B ut the loss of children is not capable of restoration in any m eaningful
sense. O ne w onders therefore if his slain children w ere resurrected. A ll his sufferings w ere the innocent suffering the
judgm ent for others' sins. A nd those others w ere his friends and fam ily H e w as not just suffering for him self. H e, the
innocent, had born their sins in his ow n body, just as the Lord did. Earlier he had offered sacrifice for his children,
but this w as not enough; a representative sufferer w as needed. If indeed his experience of representative suffering
led to the resurrection and salvation of his sinful children, w e w ould have an even m ore pow erful and detailed
prefigurem ent of the w ork of the Lord Jesus, the ultim ate suffering servant. See on Job 21:12.
 

Job 42:14 H e called the nam e of the first, Jem im ah- "D ay of Y ah", looking forw ard to how  Job's restoration w as a
foretaste of the com ing day of Y ahw eh at the restoration of Israel.

And the nam e of the second, K eziah- Possibly 'scraped or peeled by Y ah', perhaps referring to the scraping off of
leprosy (s.w . Lev. 14:41), as Job had scraped his skin.
And the nam e of the third, K eren H appuch- "K eren" is 'horn' or 'hill', recalling how  Job's horn had been in the dust
(s.w . Job 16:15), perhaps referring to his ow n reproductive organ, and thereby recalling his ultim ate degradation
(representing Israel's, Lam . 2:3) now  so gloriously restored. "H appuch" is 'colours', looking ahead to the final
restoration of Israel decked w ith "fair colours" (s.w . Is. 54:11).

Job 42:15 In all the land w ere no w om en found so beautiful as the daughters of Job- Perhaps they looked ahead to
the revival of the daughters of Zion, w hich w as to becom e the m ost beautiful place in the land (Ps. 48:2 s.w .).

Their father gave them  an inheritance am ong their brothers- Job gave his daughters an equal inheritance w ith his
sons- som ething w hich w ould have been unusual in those tim es. Through all his sufferings, Job cam e to see the
value and m eaning of persons before G od, be they m ale or fem ale; he overcam e the background culture, the thinking
of his surrounding society, and openly show ed to all the im m ense value he had com e to place upon each and every
hum an being, regardless of their gender.  

Job 42:16 After this Job lived one hundred and forty years, and saw  his sons, and his sonsô sons, to four
generations- Seeing his sons m ay be another hint they w ere resurrected. Seeing Job lived after the tim e of A braham ,
this w as a great lifespan for the tim es.

Job 42:17 So Job died, being old and full of days- The very language used of the death of the patriarchs, as if to
show  that although Job w as not directly their seed, he w as in spirit.

I have suggested that the sufferings of Job are fram ed in language w hich connects w ith the sufferings of H ezekiah
and also Israel, w hom  he epitom ized, at the tim e of the A ssyrian invasion. H ezekiah and Israel are both types of
C hrist (note how  so m any of the curses on Israel for their disobedience cam e upon C hrist on the cross). The
suffering servant of Isaiah often concerns all three of them . Thus Job's sufferings point forw ard, via H ezekiah and
Israel, to C hrist. H is final vindication w hen he prays for his friends, lives m any years, and sees his sons (Job
42:8,16) thus connects w ith the prophecy of C hrist m aking "intercession for the transgressors" w ho persecuted him -
i.e. the Jew s- and seeing his seed, prolonging his days, after his crucifixion and resurrection (Is.53:10,12- note how
Is.53 is a chronological account of the events of C hrist's death, resurrection and ascension). The description of Job as
the son of m an and a w orm  uses identical language as that used about C hrist on the cross in Ps. 22:6. Thus the
friends for w hom  Job prayed are equated w ith the Jew s w ho persecuted C hrist, for w hom  C hrist m ade intercession
both on the cross and after his ascension.



LX X  adds: "A nd then he died at a very great age. A nd Job died, an old m an and full of days: and it is w ritten that he
w ill rise again w ith those w hom  the Lord raises up. This m an is described in the Syriac book as living in the land of
A usis, on the borders of Idum ea and A rabia: and his nam e before w as Jobab; and having taken an A rabian w ife, he
begot a son w hose nam e w as Ennon. A nd he him self w as the son of his father Zare, one of the sons of Esau, and of
his m other B osorrha, so that he w as the fifth from  A braam . A nd these w ere the kings w ho reigned in Edom , w hich
country he also ruled over: first, B alac, the son of B eor, and the nam e of his city w as D ennaba: but after B alac,
Jobab, w ho is called Job, and after him  A som , w ho w as governor out of the country of Thaem an: and after him
A dad, the son of B arad, w ho destroyed M adiam  in the plain of M oab; and the nam e of his city w as G ethaim . A nd
his friends w ho cam e to him  w ere Eliphaz, of the children of Esau, king of the Thaem anites, B aldad sovereign the
Sauchaeans, Sophar king of the M inaeans".
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